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Abstract:

In traditional Yoribd society, there are strong moral codes that prescribe acceptable
standard of right or wrong. The moral codes equip the Yoruba person with the ability 1o
resist evil and behave well. At present, “omoluabi” standard is almost coh’upsed;.fhe
level of moral decadence is high due to a number of factors. This paper examines the role
of Yoriuba proverbs in Yoritba moral education (2ké iwa omoliuabi) in the past, present
and possibly the future. It is aimed at identifying why Yorubd proverbs are no longer
recognized as effective means of moral training, its effects on the society and the way out
of the mess. The methodology is descriptive. It includes library research and internet
browsing. The study adopts the sociological theory as postulated by Carl Marx and
Fredrick Engel. This is to allow for a clear understanding of how the Yoruba moral
values are fast being swallowed by foreign ideals. Our focus is the role of Yorubd
proverbs in inculcating the Yorubda moral values in the past, present and future. The
paper concludes by suggesting ways forward.
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Introduction

Every society has its own codes of conduct, which is supposed to guide the moral
behaviour of all members of the society. This may differ from one society to another.
Nevertheless, one cannot deny the existence of universal morals such as respect for
elders, hard work andanybody who fails to behave ideally is not accorded any
respect.Failure to do the ideal thing is usually met with protest and the result is chaos,
anarchy, killings, maltreatment and so on.

‘Morality’ is sometimes referred to as “ethics” or sometimes as “moral
philosophy” in relation to generally accepted principles or customs of the society. ln_ SO
far as the moral beliefs and practices which constitute the whole body of etlycal
philosophy are conditioned by the culture or economic_condi.tions of the relevant society,
it is right to say that every culture has developed an ethics of its own. : :

Looking at it from the Post-colonial Yoruba discourse, there are dlsturpmg
evidences of serious moral decadence in the contemporary Yoruba society. Therg is
negative change in the people’s attitude towards the observaticn} and preservation of
moral values which has precipitated a downward degeneration of such values, hitherto
esteemed. ‘ S

The importance of morality (‘iwa _pnwh?ﬁbi ) to the Yoruba people of Nigeria ;1:‘
the major component of its world \fieyv driven by ‘m(‘)ral philosophy ‘ummol h’]
overemphasized. Morality to the Yoruba simply means “iwa” hence; they refer to goot



Yoruba Proverbs and Morality (/wa Omoluabi): The Past, Present and the Future

morals as “iwa rere” and bad morals as “iwa biiburii”. To them, the good or bad nature
of a person is often determined by his or her closeness to or departure from “iwa rere”.
(Abimbola 1975:394) clarifies this point when he writes that:

A man’s “iwa” can be used to characterize his life,
especially in ethical terms....... “iwa is regarded by

the Yoruba as one of the very aims of human existence.
This is why the Yoruba regard “iwa p¢lé” as the most
important of all moral values.

“Omoluabi” is the accumulation of a lot of training and learning that results in
the in-built shock-proof ability to resist evil. The concept of “omoltiabi” is vital for the
sustained welfare and development of Yoruba and encompasses the moral values listed in
the later part of this paper.

Before the coming of the Europeans, Yorubéa people had their accepted ways of
behaviour on which the foundation of the Yoruba indigenous system of education
rested. Awoniyi (1978:2), opines that “the philosophy of Yoruba indigenous education
system is enshrined in the concept of “omoluabi’, the end-product of education”. A
person with good character is called “omoliabi” while the opposite is called
“omolangidr”, literally meaning a “good-for-nothing” child and such a person is not
given recognition in the society.

To the Yoruba people, good morals are cherished and imbibed from youth. They
inculcate in the child, the act of behaving uprightly and decently through their oral
literature such as folk stories, taboos, myths and legends, proverbs, drama and theatre, ifa
literary corpus to mention a few.This paper examines the role of proverbs in the training
of good character in the past, present and probably in future. The training of good
character (iwa rere) is the joint responsibility of the entire people. No wonder why the
Yoruba will say: “enikan nii bimo, gbogbo éniyan ni i 10 0” meaning “only a person gives
birth to the child, but the whole society nurtured the child”. The system according to
Akinjogbin, (2009:11-12) is divided into three categories namely, home training (ek¢ ilé),
vocational training (¢k¢ isé) and communal training (¢k¢g iliy).Despite all these, the
situation is different today. A lot of changes have been brought into the political, social,
moral, religious and economic lives of the people.

Ogunsina (1995:299), using Ladélé’s Igha Lo Dé explains how the introduction

of colonial rule had eroded the powers of the king, the traditional head of the Yoruba
people. He writes:

The colonial masters have seized power from him

and he lived in morbid fear of the “4jél¢”. He is often
filled with a deep sense of uncertainty and insecurity.
When the 4jéle” visit Ogbojo, there is always one
problem or the other. '
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In like manner, AKinjogbin (2009:20-24) asserts that:

the influx of foreigners from different parts of the
world into Yorubaland punctured her ethical principles,
new religion, new system of education and policies, new
trade and professions different from those of the pre-
colonial era have emerged.

‘ This implies that the advent of foreigners marks the beginning of a new
orientation not only in politics, economic and social life, but also in the ethical principles
of the Yoruba people.These experiences and the results that emanate from them have
made the resuscitation of the classic, social life of the Yoruba people imperative.

Theoretical Framework

A theory is an instrument used to analyse and explain a literary work. It is needed
to solve emerging questions from a literary work and to guide the interpretation and
analysis of a literary work so as to give the work associated meaning and interest. It helps
in managing reality and also exposes and publicises the writer and his work.

Various theories are available to literary critics, however, the theory adopted for
this work is the sociological theory as postulated by Carl Marx and Fredrick Engels in
The Communist Manifesto which states that human history is _that of struggle for freedom
or conflict of power. It concerns man’s struggle to free himself from another man’s
domination or oppression. It concerns _the efforts of both man ancj.l woman to be free from
oppression. According to the theory, !1fe changes fron:n time to time, fro»m‘stone ages, 1o
the capitalist and to communist pCI’IOd', each ‘w1th .llS own charactcnstlcs. The m‘osl
popular however, is the capitalist period w_hlch gives prominence (o technq]oglcal
development which improves the economy. However_, it a1§0_ gives room for cheating and
oppression on the part of those who are interested in politics. This is because only the
rulers are in charge of the economy.

The theory postulates that there is a very close link between !iterature and
society. It is therefore essential to have a deep know!edge of the social Ilfe., economy,
history and the entire life-style of a society in order to fully .understfmd II‘1e society.

There is no doubt that Yoruba moral values come in conflict with foreign ideals,
hence, those values are almost completely relegated to the background. For this-re.ason,
there is need to fight for the resuscitation and survival of the society’s culture and ideals

in order to move the society forward.

the past : i
. [Yor[mé has her own set of cultural norms, values and beliefs which are

: G e
. ulcated in any child born into the land. The child is taught how to greet or addre qr
e Ca-L“\ by using “¢” instead of “0” (the Yoruba language being a language o
o - & ‘ P 1 12 tanohi ( )
o e addition, is taught to fear God, the Almighty. He 1s taught how to

epect). The child mn SAUS ) R
respect). _l | If. how 10 shun social vices in order not to bring shame to his family. it
behave nimse ( behaves himself or herself in manners acceptable to the society I

i F avy ’: S s encietyv 1S
Ihe child tha ho behaves contrary to the norms of the society 15

~hi"” while the one W
called an “omoluabi while tl
[ i
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¢ I-Jl' neic \ obin. (2009:16-1 1) 2IVES four reasons whiy children are
ited NESC INClude
For indivi KNOW 1|‘.c'|1|1:I.',.L:\..\.".|||||L- and religion of his people hicl
; 1 T2 \1L-1\,~\II\_‘|
1elps - CHiselves as a group different from the other group of the world
For id S 10 be usef .i'||'|1ll11‘-g‘|[.!H.lhlel‘H]IHIIHIl\
1. To help people 10 be able { Tt up the glory of their land when they are grown

{1 I-I | t 3 . . .
pre d 10 hght the enemies and antagonists who would want to destron
vl I 3
210r1 ol the land

I'he Yoruba say “ilé ni a 1i 5 ks €50 ro 'de”
irlier mentioned, the Yoruba traditional

namely: home training (ckg /¢

behaviours acceptable 10 the society, the do’s and don’ts. respect for elders etc.,
vocational waining ko 15¢) which involves

given a child as an apprentice to a master
(who himself is morally upnght) to learn a t

rade that will make him self-employed and
communal training (¢ké /1) which involves grouping all children according to their age
groups with each group given a role to play in the development of their community. Dada
(2009:59) attests to this when he writes that:

meaning “charity begins at home”. As

education is divided into three categories
J, which involves teaching the child his language and the

I'he whole community was collectively responsible for

the up-bringing of the child and his integration into the
society. The up-bringing was achieved through parental
discipline. peer-group Interaction, close supervision by

the adult world, provision of worthwhile examples,
transmission of knowledge, rules, regulations, customs,
mores, conventions, traditions, etc. by means of instructions,
moonlight tales, practical demonstrations, apprenticeship,
communal and individual discipline, proverbs, adages, etc,

("}gfindé_]i (2009:82-83), buttresses this claim. He opines that one cannot rule out the vital
roles the Yoruba proverbs play in the training of good character (“itwa omoliabr).
According to him, the rules and the processes of revitalizing the world among the Yoruba
Was entrenched in the Yoruba proverbs before the introduction of school education by the
Europeans, B
Yoruba moral philosophy includes: respect for elders and constituted a.utho_nnes,
wisdom. helpfulness, gratitude, truthfulness, kindness, gratefulness, to mention just a
few. Wisdom is not knowledge per-se but the application of knowledge of how to

understand one’s physical, spiritual and social environment. Adébowalé (1995:106) states
that:

[t is only by wisdom that the normativs: standard set for
regulating social and individual behaviours among men
and also between super-natural and natural forces, may
be maintained and complied with in the world.
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Yorubs :
\ People believe that possecc;
who wil| live PoOssession of w

a 80ood and peacefy] life
on earth, T
Power and that Possession of wj :

and all other good things of Jife
need to be wise. These include th

isdom is a prerequisite for any man
them, wisdom is worth than wealth,
Sdom‘can confer not only human worth byt also wealth
- Yoruba has a large number of proverbs that teach the
¢ following among others:

E Ogbon 0logbon ni kii jé ki a pe agba ni were.
. ‘Another ma’s wisdom makes an elder looksnot like the mad person’.
il Ogbdn odin Yii, were éemii ni
‘Current wisdom, is future’s madness’,
i, Ogbon ahun gbon, éyin 16 1 1o ighin. J
“The tortoise’s wisdom is very little compared with that of the snajl’.

These proverbs are either portraying the need to apply wisdom in anything we do, or to
be weary of the fact that other people are also wise.
Another moral value is hospitality/helpfulness and service to others. Yoruba say:

“enikéni ti iwo ba nipa lti se iranlowé fum, oun ni enikéji re”. Helpfulness is not for any
expectation of gain or reward of any kind, but for the sake of a person or situation needful
of help. There was the belief that if we get accustomed to such act of helpfulness, l_he
natural law of compensation will return our good deeds in kinds of like quality. Hence,
they say: “eni 16ba fi tire sile gbo t'eni eléni, Olgrun Oba ni i ba a gb¢ tire”, meaning
“whosoever devotes the whole of his time for helping others and thus having no time left
for his own affairs, it is God Himself that will personally help such to oversee his own
personal affairs. . . . e ‘

Hospitality/helpfulness can be equated with Kindness. Kindness means to live
successfully, giving others a hand in order to enable them realjze their life goals, giving a
helping hand to help retrieve others from their besetting woes and difficulties. Cultivari_on
of this way of life, constitute a virtue which brings divine blessings and material
prosperity. Irostn MEéji of the Ifa Corpus attests to this. [t reads:

Akiiko fi ogbelébélébése’yi

A dia fun opiliki

Ti 6 fi ti¢ sile

Ti 6 maa ngb¢ t’eni eléni kayé kiri
Ortnmila ni 6 ba‘a tan i ¢ se

Won ni ki opliki 6 rlibo

Ki'6 baa Ié niyi layé

Ossirtiu

Igba ti Opiliki riabo tan,

Won ni ki 6 maa tin ti omo 0ldmo se

Ju bi 6 ti i tan ti omo tir¢ se lo

igbz‘l ti 0 se gbogbo re tan ;
Orin awo ni i ko. (Adébowilé, 1995, 0.i..97)

(The cock uses its head to beautify itself
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Divined for Opiliki

Who abandoned his own

And took care of other people’s problems

[t 1s Orunmila who will help him out of his own problem
Opiliki was asked to make sacrifice

So that he can prosper on earth

He made the sacrifice

After making the sacrifice

He was asked to start helping other people’s children
Far more than he was helping his own children

After he had observed all

He started singing the device song). (Adébowalé, 1995:97)

Below are few examples of Yorubé proverbs that preach hospitality:

iv. Oore kii se ifa
‘hospitality does not imply gain or advantage’.
V. Qore l6pé, ika ko sunwon
‘hospitality is more profitable than wickedness’.
vi. Qore niwon
‘there should be limit to one’s hospitality’.
Vil. Bi a ba dijii ki eni ibi koja, a ko nii mo igba ti eni rere yoo koja eni.
‘if you close your eye for the wicked to pass, you wouldn’t know when
the good person will pass you bye’.

The examples above teach us why we should be hospitable, at the same time we are

warned to be cautious about the level of our hospitality to people.

In response to kindness, the Yoruba expects gratitude. Gratitude is thankfulness.
One needs to be thankful for a good deed by another person. The Almighty God also
applauds gratefulness. It is always good to be thankful for any favour received from

another person. This will encourage the giver to further give and even others to be

prepared to give.
There are a number of Yoruba proverbs that teach us to always be grateful to

God and to our fellow men. Examples are:
viii.  Eni ti a se léore ti ko dipé, o da bi olosa ko'ni léru lo.
{Whosoever is ungrateful for a good deed is equivalent to the thieve that
stole one’s property’.
iX. Bi a bd dupe oore and, a 6 0 ri omiran gba.
‘If we are grateful for the good received the previous day, we would have
another one’.
| concept, is the spontaneous conscious and selfless ‘['eelmg‘
ds God and towards individual creations of
129
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God. It is an ethical concept implying such feelings from individual I‘mmun crc;m:m:s
towards one another. Love, truth and harmony may respectfully be maniicst.c_d, c‘\'PTCb?Lfi
and substantiated as secondary virtues of kindness, loyalty, wisdom, humility, honesty,
peacefulness, generousity, cheerfulness, perseverance, temperance, elc e ey B i

The major Odu Irosun Méji of the ifa corpus reads: “bi o ti fé mi st Oloc sfuu!m_-(
maa fé 0” meaning: “you will be loved by the Almighty God only to the extent o _)(Imr
own love for me”. Love does not wish evil; rather, it moves one only to wish the other
fellow well even as he wishes himself well. The Yoruba teach the young o.ne':sllo IOV;:
themselves and their neighbours. Any society where genuine love is not visible, such
society cannot progress. o N

On forgiveness, the Yoruba say:”bi a ko ba gbaghé oro ana, a orT: ',b &
seré” literally meaning “if we do not forget the past incident, wc’ma?’”hOYf hd\’? any oLy
to chat with”. Qranmila’s own experience as found in odir (}fa}{-a méji of the ifa cor;:jus
gives a good example. In the verse, Qrilnmila forgave his perfidious friends‘who s‘edl.u,cd~
and had canal knowledge of his wife, Onipupa, sold her into sla\-’ft‘ry and claimed she was
dead. An unforgiving person is equated with “satan” who is not supposed to be
anybody’s friend. e _ _

Truthfulness is expressed by honesty which is itself, purity of heart. [.t 1s, E.lt the
same time, both a quality of the human heart and the expression of hone.sty.. It Is purity of
heart with total elimination of distortions or falsehood in portraying the intrinsic natmje'of
any aspect of the universe or life. The Senior Olédu Ejiogbé portrays truth as a positive
directive or living. It reads:

Sotitd
Sododo

Eni sotito-
Ni'mo l¢¢ gbe

(Speak the truth
Be truthful always

- 'For the gods/divinities
Favour anly those
Who speaks the truth).

(Adébowalé, 1999:140-141).

The Yoruba believe that liars will soon turn a thief.
the truth always. This is partly because according to the Yoruba, it is only truth that exalts
a nation. Therefore, a liar is not given prominence in the Yoruba sociely.‘

The importance of truthfulness as an attribute is portrayed in the following
proverbs: b

Hence, they insist on telling

g?[ff’old?f" O kitta, ows 16w ni & 1i ra ok,
ruth has no cy e oin t R

: stomer in the market but you can buy ‘lies’ if you have
the money’. ' :
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Xi. Kcif_.a‘(jd!{j ka ki, 6 san jit ki a purd ki a wa laaye lo
it is better to tell the truth and die than to tell lies énd live’

Xil. A sotito kii léni
‘the truthful person don’t have companions’

Xiil. Olootito kan ko nii ki sipo ika laéldé.
‘the truthful person would never die in place of the wicked’

These proverbs explain that no matter the trouble involved, truth shall always revail. A
society where truth is no more cannot prosper. : e

Furthermore, the. Yoruba believe in hard work as a virtue. Among the Yoruba, a
Jazy man hqs no r_ecogmlion. This is why they say that there should be no food for tjhe
lazy man. To avoid this situation, they engage their children in partisan apprenticeship
but with a master who is also hardworking. In the home, children are encouraged to be
hard working. The males help their father on the farm while the females are engaged in
domestic work in the home. This is reflected in the following proverbs:

X1V. A kii mu se je, ki a tiin mu isé je,
“You cannot avoid work and at the same time avoid poverty’.

XV. Isé loogun isé
‘Hard work is the antidote for poverty’.

xvi. A gbojulogun fi arare fosi ta.
“Whosoever relies on inheritance, subjects himself to abject poverty’.

xvii.  Eni ti ko sisé, ko ye ki 0 jeun
“Whosoever fails to work, is not entitled to food’.

he fact that laziness is a vice and should be
age their children in apprenticeship in order
uld be happy to see their children idle,
Meaning “the idle hand is the devil’s

All the proverbs above point to t
discouraged. No wonder, the Yoruba eng
tomake them self-employed. No good parent WO
hence they say “ow¢ 16 dile, lésu n bé nisé”.
instrument”

To the Yorubé, home training is an antidote to family existence. The Yoruba

family system can be grouped into two namely: the nuclear family, which comprises the
father, the mother and their children, and the extended family, which include uncle]s,
aunts, cousins, brothers, sisters, grandfathers, grandmothers and so on- The head of ]t:;
family is referred to as the ‘hadlé’ or ‘olori ilé’. The training of the Ch‘lfib?s :’; fea;llso
mentioned, is the joint responsibility of the entire fan}ll?'/con}m}'}}lty' YOI'U“SIE ur?trained
believe in the saying “omo 1i @ ko ko ni y66 gbé ilé 11 a ko meanmgn their wards t0
child will sell out the house one builds”, hence, parents

are advised to tral e children ca
Dl ioh the chi
imbibe the society’s moral values because this IS the only way by which
give them peace of mind. 131
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At Present

[t is quite unfortunate that today, Yoruba moral values are being replaced with
vices. Yoruba people are no more respecting their traditions. Instead, they encourage
foreign ideas. They prefer to take foreign foods, wear foreign dresses, all to the detrimc.m
of their own culture. Reasons for this are many and vary from colonialism and its
attendant civilization, love of money and material wealth, god-fatherism, mad rus_h‘for
foreign ideals, slavery and slave trade, introduction and adoption of foreign religion,
among others.

Akinjogbin (2009:21) opines that during the civil war that lasted l"qr about a
century, all existing Yoruba moral values were abandoned. The main ObjBCII.\’e of the
introduction of foreign religions was to promote the religion and culture of the Europ;ans
that brought the religion which was seen as better than those of the Africans. African
languages in general were abandoned. Although, they were forced to rcduce.: some
African languages into writing, this was to ease the spreading of the new religion and

foreign ideals they were out to propagate. :
Gradually, the administration was taken away from the obas and chiefs by the

Europeans through the use of consul/governor (ajéle). Og(1n$inz'1 (1995:301-302) gives a
pictureof what the situation was. He says that:

....times have changed; the messenger is from the
“oba” but the message is not wholly his message.

The authority of the oba has been disrupted.... The
people’s prayer is no longer limited to God, there

is no reference to the “pba” in the prayer. 4jéle, the
symbol of Colonial authority, has become a formidable
force to pray against.

In like manner, Yoloye (2009:45) observes that:

Most educated people and school children today
have a mixed culture-traditional and Western.
Formal Western education and modernization

have imposed the Western modes of thought;
values and culture on them. Various conflicts in
individuals personalities result from this mixing of
traditional with modern.

As earlier pointed out, the “omoliabi” concept is rooted in the informal training
of the home. Today however, most parents are busy in their daily struggle for survival
that they hardly ever are able to set aside the time to inculcate the .199.;33;1;\- moral values
in their wards. The practice of listening to folk stories, proverbs, myths and legends, all
aimed at teaching good moral lessons from the elders which get the young ones cultivated
in the “pomoluabr’” concept is no more. Instead, the children now ncL‘lI[‘i\"lhancl\ es with
clips on television that pay no attention to the concept of “(Jn;p!m};‘u“ According 1o
Adébay) (2009:xx1):
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Even our own Nigerian film makers (Nollywood)
Hardly ever pay much attention to the concept
of “omoluabr”, as they seek to make heroes and
heroines out of actors who brazenly trample on
the principles entrenched in the concept.

We support this view because today, school pupils know nothing about Yoruba
legends such as Oduduwa, Ogedengbé, Karumi, Tintba, Morémi, Ogﬁnm¢Ié and so on.
The teaching of the Yorubé language itself is given little or no recognition in the school
curriculum today. In most schools (private and public), there are rules that forbid the use
of the child’s native language. Simple Yorub4a proverb look strange to school children,
hence, they make fun of proverbs. A few examples are the following:

xviil.  maluu ti o nirt,, Qlérun oba nii bd a lé esinsin
‘it is God that helps the tale less cow to drive away the flies’.
Children of today will say “tailless cows are plenty at the Falani’s harmlet”.

XiX.  aitete mole, olé n mu oléko
‘when you delay in arresting the thief, the thief arrests the farmer’.
They will say aitéré mole, olé ri sa lo “when you delay in arresting the thief, the thief runs
away’. This is how they make mockery of proverbs that are supposed to teach moral

lessons all under the pretext of civilization and when they are corrected, they call you
“old school”. Ogundeji and Akangbé (2009:5) opines that: :

Though there could not but be some changes and
modifications to the traditional system in the modern
context, the changes and modifications should be
guided so that the good aspects of it that has to do

with the soul and existence of the Yorubé as a people
will not be eroded.

One thing that is certain is the fact that when a child’s language is ignore_d in the
educational process, it may manifest into a feeling of cultural and linguistic 1r}fer10rlty. It
Will then prevent the child from reaching the peak of his potential in pers?cnal
development and in contributing to societal development. This is coupled ‘f"th the ac;t
that a child learns better in his or her native language than in another oty ‘E}?gl:air;
The neglect of the learning of the Yoruba language for instance has devastating effects
the child’s moral development.

: : s

The goal of the Yoruba traditional education before the adVe“t.?ff thli ]tzou;iiizze
Was to make the individual, an “omoliiabi”. This goal has been very quny
for the following reasons among others”:

; ' instruction.
I The non-usage of the Yoruba language as a medium of instf
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as entrenched the \
goalsof

; ; . . uage Olicy' .
2. The non-implementation of the language p r achieving the desired

education policy document is a serious set back fo
mother-tongue education.
3. The formal system of educ _
at the heart of Yoruba traditional education. e _ L
4 {Thc people’s preference for foreign cultural materials mch:dmg lite
| i ecti i nt.
even religion is a barrier affecting genuine moral developme

ation seems to have de-emphasised morality which 1s

e Yoruba society’s moral level has deteriorated and is

still deteriorating. The present education system which came as a'rcs%llt of the lmtrO?)llctcion
of the Christian religion was aimed at making the people of Afnce_l in general to abandon
their customs and become like the Europeans. No wonder why In gchools :elnd even in
their homes, the teaching and use of indigenous/native languages Is not given serious
attention compared with the teaching of English Language. Unconsciously and gradually
too, the Yoruba began to hate their native language. The young ones attach greater
importance to imported ideas. By so doing, the Yoruba language and custom.s are
gradually eroding. The future of the Yoruba language and customs, the training,
upholding and sustaining of the Yoruba moral virtues become dicey everyday.

People nowadays result to distorting history hence the simultaneous emergence
of two or three kings (oba’s) in a village or town. This situation accounts for why it has
been very difficult to revive the society from its present situation of moral degeneration
and moral deterioration. There is the need to revamp it. One of the veritable tools for such
exercise is through constant use of Yoruba proverbs which call people’s attentions to the
values approved by the Yoruba society.

Our findings reveal that th

The Future ~

_ Dada (2009:68), _believes that the boat of the Yoruba cultural heritage is being
seriously rocked from various directions. Babatindé, (2009:105) alsc ar serts that:

African countries have continued to be imprisoned by their
past. ]l"hej?/ ha\{e not been able to shake off the yoke of
colonial linguistic legacy. African countries still live under

the illusion tlat colonial lan i
) (s guages are rallyin i
many ethnic nationals. i

According to Babatindé (2009), the

: : problem a child
in the educational process plays vital e e

n his language is ignored
child to his society. Such

child’s language is the best for t
encourage the child to have the opp
In like manner, this claim i

eaching society’s mora| vi

' virtues
ortunity to learn his language and
S attested to by Banjo (2009, p.135

» 1L 1s expedient to
learn in it.

) who opines that:

Indiscriminate cultural borrowing may produce de|
C

effe . ST : terious
ects and the degree of impersonality which results fromb
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ey erbs and Morality (fwri (0) 10 :
yoruba Prover ) Omolitabi): The Past, Pres
St, Fresent and the Futy
‘ e re
large aggregation of divers cultures may subtly encou
5 ) i e rage
disloyalty to one’s own culture particularly when little i%b

done to reinforce that culture.

This may account for why Isola (2009:111), suggests that the society
right atmosphere for children to acquire human virtues that deve\g TIUSI e
sincerity, accountability, transparency, honesty, love and trulhfulness 11? ]m?d’ hk‘e
culture because according to him, only this can make material developmentr?:%]‘ O,ns .
The references above give us an insight into the problems facing the upliﬁn:::n?m? Ile-
yoruba spirit of “omoluicabi” in the Yoruba society in particular and the Nigeri \O iy
in general today. S

In a society where moral values are not respected or regarded but instead, are
seen as the values of the “uncivilized”, a society where god-fatherism, cultism !mis-
management of public funds, disrespect for the elders and societal rules :love of r;mne /
and material wealth, high rush for foreign ideals, incest, murder and the ],ikes become thz:
order of t’he day. A society where Obas and community leaders who are supposed to
bring sanity to the mores of the people, are co-collaborators of moral perversion, a
society where the entire cultural life of the people is relegated to the background (;ne
wonders what the future of such society would be. This implies that the aftermath e;ffect
of the neglect of the Yoruba moral philosophy is what the Yoruba society is experiencing
today.

Yoruba literary works are not exempted from the crusade for moral diligence.
Most literary writers are conscious of the importance of good moral values to the society.
They point to this fact leaving their readers to suggest the way out of the dilemma. For
example in Awoniyi’s Ayé kooto, a passenger who is busy going through a newspaper is
fed up with news of moral bankruptcy that has begotten the society. He has this to say:

Bése ti ¢ fi jé pé oni olé, dla ddnadana, otunla
Gbémogbdmo saa ni ay€ yii da? Olérun mo ni
y60 ko wa yo. Gbogbo ohun tian ri nind iweé
iroyin ko ju bii “awon olé gba apo méeédogun
[6wo onisowo kan.... (0.1 54)

(Why is it that today, it is stealing, tomorrow it
is highway robbery, next day, it is kidnapping
news, what has this world turned to? Only God

can save us. All we read in newspapers IS nothing
but how the thieves snatch three thousand naira

(N3000) from a trader......) (p- 54).

In response to this reaction, another passenger says:

n mo layé. Ati olopaa o,
ati 0ldsa o, ati oseli
Até. (0.1 54)

Ko si olooto kanka
ati olé o, ati Omowée o,
0, clétan ni gbogbo wa da patap
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¢ righteous person in the world again.

(There is no mor
med

Both the police, the thieves, the educated, the ar
robber, the politicians, all of us have become
deceitful) (p 54).

evel of moral decadence in the Nigerian

y however, the influx of

neral, and the Yoruba society In particu.lar
1 the mores of the people. These foreign

1e |

These references clearly paint the picture of tl
here.Unfortunatel

society of today. We cannot exhaust them
foreign values into the African society in g¢

has continued to have devastating effects o B o
' uba ~ / making
values are gradually eroding and submerging the Yoruba traditions thereby g

>X > i ence the
cultural socialization of the people (young and old) extremely difficult, h
paramount need to resuscitate the fading Yoruba moral values.

The way forward «

After discussing and anal
in particular and the Nigerian society in general,
among others.

(1). that the Yoruba language and
used in modern telecommunication gadgets including the internet.

(ii).  that the Yoruba “omoliabi” philosophy and practice should be integrated into the
school curriculum. There is the need to review the curriculum to reflect African
needs in general and Yoruba needs in particular.

(iii).  there is the urgent need for the introduction of communal training in schools.
This will help the young ones to learn how to live in peace with others.

(iv).  Yoruba language should be used in homes and schools to bring the children up n
the ethics of Yoruba culture. Yoruba language and culture sheuld be taught and
used as medium of instruction at the nursery, primary and secondary school
levels in Yoruba land. ;

(v).  Movies and music production in Yoruba should always be polite and descent,
and _shou]d rigorously promote the concept of “omoluab. 1t is high time the
movies censor board awake from their slumber, and

(vD). i\ny person identified as morally bankrupt (an “omolangidi®, the opposite of
omoliabr’) should not be accorded recognition or respect | S v
B il ot oo . : . : . pect n the society

0| Instance, t Pj section that provides immunity for ce
of pqlltlcal office holders in the Nigerian constitut
practice of “all animals are equal but some
henceforth be discarded.

yzing the moral decadence level of the Yoruba society
we want to recommend the following

“omoluabr” related cultural materials should be

rtain categories
lon should be removed. The
aré more equal than others” must

Conclusion:

. This paper has identified the neglect of the use of Yorubs
major factors responsible for the current moral decade uba proverbs
society. Yoruba use proverbs to remind people of wi i S
of them, hence, its neglect account for whythe 1
supposed to be a panacea for national developme
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as one of the
among the Yoruba
a‘l the society’s moral codes require
YU."“bﬁ spirit of “omohiab?® which is
ntis fast being defaced. The paper has
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150 identified otl]cll' fa;lnrs rgspor}sib]c for moral perversion in the Yoruba society in
articular and the N|gcr.mn society u? general_ Apart from the identified factors, peop[e of
[-hc society are not hn:lpm;_I mal‘[cr:%.”[ his account for why things have fallen apart and the
center is no longer holding as far as the upliftment of the Yoruba moral values are
concerned.

Finally, we are of the opinion that unless we go back to the drawing board and
enforce the spirit of “omoluabi” in our social, political, economic and religious dealings,
in spite of the challenges, the society’s moral situation may not improve. One of the
veritable tools for achieving this is through the teaching, learning and using the Yoruba
proverbs.
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