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ha ti Yoruba Ko si Ibalopd Tako-tabo Laaarin
“Ibatan Kan naa: Eri 1ati Enu Ifa

Oliwolé Téwogboye Okéwandé, Ph.D.
Eka-¢ké Imo Edd-édé ati Awon Edé Il¢ Naijiria
Yunifésti Ilorin, Ilorin
oluwoletewogboye@yahoo.com

Asamod

Nilé t6 m¢ 16nii kdakiri orilé-édé agbdyé, Afirika ati nf pataki,
I6rile-édé Naijiria, 11 se ni oro ibdlopo tako-tabo ldadrin
ibdtan, ebi ati idilé kan nda 1i gbilé bi owaara ojo. Téletéle,
irawo dsdn ti ghogbo éniyan 1 pé wo ni gro ibdlopo tako-
tabo ldadrin ibdtan, iyekan, ebi ati idilé kan nda lawtjo,
stughén, ki i se isélé ajéji m¢ rdra. Nitori nda, isé iwddii yii
topinpin iha ti ésin Yorubd, ni pataki Ifa, ko st irt Thuwasi yif.
Ohun enu Ifd té wa ldkoglé, ati awon ese-Ifd ti a rl’gl\)é-gbd-
sil¢ 16ko iwddii nisé yii fi satégun itupale éde fayeéwo. Abdjdde
isé iwddii yii fidi ré mileé pé, ééwo ajemésin ni irtufin ibd(dp_b
tako-tabo ldadrin ibdtan, ebi, iyekan ati idilé kan nda jé. ljiya
ey si tayo 1ddjé ofin ijoba tabi ti awujo éniyan, bi ko se éyi to
16wé awon ok orun, émi airi ati awon orisa ninu. Pipo awon
ajalu ati aréli té n sele si olédanni, idilé ati awtjo 16 jé
okunfa irtfin ibdlopo tako-tabo ldadrin ibdtan, ebi ati idilé
kan nda, ydla irt ibdlopd tako-tabo ldadrin ibdtan yii jé
afipd-bdni-lopg,  igbadfiinra-eni-bd-lopo, amoomo  se,
aimoémose, éédi tabi asasi, iléyun tabi ibimo tabi ailéyun.
Iydn ogtin odtin ni, a si mda jéni Iowo. Nitori, eni té i ygle da
ni, ohun aburii a mda yé o se. Isé iwddif yil pé fiin ilanilgyé
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nipa atubotdn irti ithuwasi yif pé, abini yéo bini, bée ni, abéére
Y60 béére. Ifa ni éewo ni ibdlopo tako-tabo ldadrin ibdtan,
ebi ati idilé kan nda, a ki i se é kd mu un je fun iran Yorubd.

3 B S

Ko6ko oro: Ifa, Orisa, Ibatan, Ibalopd tako-tabo, Eewd.

Ifaara
Ohun ti a mo si ibalopo tako-tabo laaarin ibatan, idilé, ebi
tabi ¢jé kan naa (incest) nii se pélu ibalopo okunrin ati
obinrin. Nigba miiran, Yoruba maa n da ajosepo tako-tabo
pe, si “ba sun” “ba se” “ba lasepd” ati béé bée lo. Oku kan
naa ni a n toso 1é, ohun kan naa 16 timg si. L6ju Karbeyaz,
Togar, ati Celikel (2016: 1), “incest can be traditionally
described as sexual intercourse between family members”
Eyi ni pé “nilana ibil¢, ibalopo tako-tabo jé eyi t6 wayé
laaarin idilé kan naa.” b
Nitori ojui laabi ti pupo orile-éde agbayé, t6 fi mo
orilé-eédeé Naijiria, fi wo iwa kotd yii, okan-0-jokan ofin pélu
ljiya 16 ti wa nind iwé ofin awon orilg-ede yii lati lé pinw¢
tabi ma adinku ba iwa yii lawujo. Bi apeere, 16rile-éd
Naijiria, éwon odiin méwaa ni eni ti aje iwa ibalopo laaari
ibatan, idilé, ebi tabi &jé kan naa ba si mé léri y6o 16 (Iwé
iroyin Vanguard, February 27, 2006). Amé sa, kaka kéwé
agbon isele yii dé, i se 16 tin 1 fojoojum¢ le koko si i, té bée
gé, ti isele yii ti di eyi t6 11 gba oju iwé irdyin ojoojum¢o kan.
Bi apeere, nint iwé iroyin Aldroyé o0jé keta, osu kerin,
(2018: 15), ni a ti ri akolé “Ilé-ejo ju Lucky té fin omo re
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16ytin séwon gbére I'Ekiti.” Ibéere t6 ye ka beere ni pé, Njé
ofin ati ijiya ighalédé yii tile le pinw tabi kase isele yii nilé
lawujo bi? Njé awon irafé isele bawonyii ko lé sokunfa
awon iselé ajalu ati arélu awujo bi? Idahun si awon ibéére

P& . W g

wonyi, nina die t6 ro mo iwa ibalopo laaarin ibatan, idilé,

ebi tabi &j¢ kan naa nisé yii y60 dagba lé.

Olaléye (2015) ti sagbéyewo iha ti Ifa ko si ibalopo
laaarin ako-si-ako (okunrin-si-okunrin) ati abo-si-abo
(obinrin-si-obinrin) (homosexuality), peld Odu Eguntan-se,
bi ategun. Isé ré jabo pe, iwa 1balopo 1adarin ako-si-ako jé
ajeji sawujo Yoruba. Amé sa, a ko tii ri itgkasi isé to
sagbéyewd iha, oj, erd, ati igbagb¢ Yoruba nipase Ifd, 16ri
ibalopo 14darin ibatan, idilé, ebi tabi &j¢ kan naa, alafo yii ni
isé iwadii di; bée, ihuwasi ibalopo laaarin ibatan, idilé, ebi
tabi &jé kan naa 1a ba jawe bi eyl t6 konilémind, t6 jé eyl to
dori agba kodd pelu Odu Otaarapon Méji, bé se han ninu
Odégbola (2014: 39) pé:

Ekin dekin adnd
Iyere diyére aro
Oro dunni dunni di ohun a4 fii bori eni so

K4 kanle ké pe ard iwaju, ki ara iwaju 6 1é baa gbo,
Ar4 iwéju 134 pe eglingln,

K4 wo eyin wo ka pe éro gyin,

Ki éro éyin 6 lee gba,

Erd &yin 134 pe Orisa.

”
’

’
N

Ohiin enu If4 yii nisé iwadii yii gba lati gbogun- sigun ti iwa

ibalopo laaarin ibatan, idilé, ebi tabi &jé kan naa lawujo
Yoruba.

26
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gba Isé Iwadii

i

ro
Bi ko ba nidii, obinrin ki i jé Kimélt. Erongba isé iwadii yif

ni lati sagbéyeéwo ilana ti Ifa 1a tabi gbé kalé nipa ibalopo
laaarin ibatan, idilé, ebi tabi &jé kan naa, paapas, fin awujo
Yoruba, eyi ti Ifa jé alagbawi ati agbenuso flin. $é ésé kan ki i
sadéédé sé, eyi peé fin, bi irafé iwa ibalopo yii se n wayé

l160re-koore ati akoba té 1é ma ba awujo.

idilé, Ebi tabi Ibatan bi Qpakutélé Awujo

Niwon igba ti afojisun isé yii ti pé fin ibatan, 6 se pataki lati
jiwe Qna ijeyo re, paidpaa, ni awujo ile Afirika, eyi ti awujo
Yoruba tan mé. Nitori pé itakun té so igba, té so agbé, naa 16
so elégédé. idalud niseld, nile Afirikd, ati ni pataki, nile
kaaaro-o-o-jiire, idilé ni agbdwujord; nitori laisi tagiiri, awo
o hu. Ori idilé ni awujo ti bére, ori idilé ni awujo si sinmi lé.
Agbarijopo idilé 16 bi adigho, agbérijopo adigbo 16 bi ila
titi déri awujo. Awiljo gboord té bée, ti 6 kin mé éya ati
agbarijopo orisii éya bi awujo. Bi apeere, orile-ede Naijiria
jé awujo, nin éyf ti awujo Yoruba, Igbo, Hatisa ati Opolopd
éya tabi awiijo wa. K6da, a lé ri agbayé bi awijo kan gbodgi.
Bi eye ba se fo 134 sOko re 1oro awujo jé. Oju té ba ko sini la
6 fi wo 6.

Pupo awon asa awujo, t6 fi mo isé ati ésin, tipé-tipe 16
so m¢ idilé. Bi apeere, awon idilé onilli ni a mo si idilé ayan.
Awon agbégilére ni a mo si idilé oléna. Béé gégé, awon
olusin Eégin ni idilé Olgje. Nitori naa, idilé ni a ti 1&8 mugi
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itan awujo Yoruba gun. Roy (2003: 523) ki idilé, ni awomo
pela pataki ré lawujo pé:

family is the basis of human society. In other

words, there is no society without family. It is

the fundamental social group on which the

conception of society rests...The family is not

only the basis of social group; it is also

viewed as an oldest institution of mankind.

idilé ni awuijo omoniyan sinmi 1é. Léna
miiran, l4isf idilé ko 1é si awujo. O jé egbé t6
gbé awtjo ré. Ki i se pé idilé jé egbé ti awujo
duro6 1é 16ri nikan, 6 jé egbé omoniyan t6 19j6
16ri julo.

Lawujo Yoruba, yato si idilé, titan lé wayé nipasé
ifomo-funni-fé-niyawé; éyi jé ibatan; bée si ni ibatan le
wayé nipasé ebi; eyi to nii se peld awon tf iran kan naa, yala
nidiilé ti oko tabi aya sé silé. Eyi timo si pé, ibatan tabi
okiin ibatan 1é wayé nipase idilé iya tabi baba t6 bi ni. Ohun
t6 ba ti kan isaasun, dandan ni k6 kan sibi, bé ti wa ni liki,
béé 16 wa ni gbanja, b6 ti kan awujo Yoruba, béeé ni 6 ri jake-
jado ile Afirika. Idi si niyi ti Walter (2009: 40) fi ni:

In Africa, before the 15% century, the
predominant principle of social relations was
that of family and kinship associated with
communalism. Every member of an African
society had his position defined in terms

of relatives on his mother’s side and on his
father’s side... Those things were crucial to

28
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the daily existence of a member of an African
society.

Ni Afirika, sadji séntiuri kedédégin, Ona
ajosep? t6 fesé rinlé julo ni idilé ati ibatan t6
so mg ajumose. Enikookan lawujo Afirika ni
ipo ibatan re le jé nipasé ikdngun iya tabi
baba. Awon nnkan }{ii se pakaki, fin igbé-ayé
ojoojum¢ awujo ilé Afirika.

Idilé 16 wa ni ipilg, eyi ni bab4, iya ati awon omo ti
won bi. Roy (2003: 545) ni, “thus the consanguine
arrangement has been pictured as ‘a nucleus of blood
relationship surrounded by a fringe of spouses’ the
brothers and sisters representing the core of the family
unit” Ero yii fi han pé “ipele itanp¢ ibi tabi ¢jé ni a ri bi i
‘adarin gbungbun ibatan éjeé 16ko-1aya’ ti égbon-16kunrin ati
égbon-lébinrin diré bi apakan t6 ghé idilé ré.” Bi a ba fa
gburuy, gburu a si fagb6 10ro 1balopo laaarin ibatan kan naa,
peli awljo. Akéba tabi ipalara ti y6o fa 1ésé 1& tayo awon
odaran dé idilé, ebi tabi awujo. Sé bi ilé ba kan ilé, ina a maa
j6 ajéoran. Akiyési yii ni isé ajumose Karbeyaz, Togar ati
Celikel (2016: 4) se ti won fi ni, “incest is an important
issue with social and psychological effects that concerns the
entire community.” Eyi timo si pé “ibalopo ibatan jé ohun
pataki t6 so mé awujo ati ironq, té maa n nipa lori agbégbe.”
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ibalopd Tako-tabo Laaarin ibatan kan naa bi Eewo

Ojui t6 ghoord ni awon onimo ati onkoweé ti fi wo ohun ti
eewo jé tabi 1& jé. Di¢ lara éro isadjii nipa éewo ni isé iwadii
ajumose Ladélé, Mustapha, Awérindé, Oyérindé ati Oladapo
(1986), ti won sapejiiwe pataki ééwo bi idérubani, ikilo, eri-
okan, eéwd ilu, agbo-ilé, aisan, irgrun, ajogbépo ati eewo idi
orisa. A 18 so pé, ko si eyi ti ko 1& tan peéla ibalopd tako-tabo
ibatan kan naa, nint orisii ééwo ti a toka si saaju. Amo sa,

s % [ .

awon onkowé wonyi ko ri awon okd-orun, irinmole tabi
drisa, awon émi airi bi onida4jé ati aldkodso irufin eewo to
je mé ibalopd tako-tabo ibatan kan naa bi isé iwadii yii ti
sagbékale re.

e hy

Isé djose Arémolaran ati Mustapha (1976) ri eewo
ajemorisa bi &yi ti awon oliisin ko gbodd ry, ati pé, ki eru ira
drisa bée & wa l66kan aya awon olusin, peld ati ni imétoto
16 bi ird eéwd yil. Amo sa, ord irdfin ibalopo tako-tabo
ibatan kan naa jé eyi t6 kan gbogbo éniyan ati esin awujo.
0du-Ifa k6 akéyawd lérisii ona 16ri ohun ti eéwd jé. Bi
apeere, isé Orim6ogunjé (2015) so pé, eéda bi éniyan ni
&ewd jé nigba iwase, bi 0du Idinbara ti salayé. Nigba ti éewd
fi bo 1ati isanli orun wa si ikolé-ayé, won ni ayé y6o san an.
Nitorf pé, b6 ribo, bi ko ribo, omo arayé y6o je é, sugbon,
ké ribo, ki 6 1& hun eni yoéwu té ba je é. Eewo ri gbogbo
ebo ti won yan fin un. Lati igba naa ni ééwd ti i hun enikéni
t6 ba déjaa re tabi je é.

30

Odu Ifa yii fi yé wa pé, “éniyan ni eewd layé igba naa, oj
Olédumare ni peld” (o. i. 200). Itan ind Od IfA yif jé ki m¢

Yorubd: Journal of the Yorubd Studies Association of Nigeria (Vol. 9 No. 1)

Eewo ko yo enikéni silé lawujo; toléri-telému, toba-
tijoye, tonilé-talejo, ati bée bée lo. Eran dhun ni, iwo si ni
eewo jeé. Eni t6 ba fowd pa ida re 16jt y6o kabaamo. Bée ni,
Wy Y . N r7 17 . . 3 3 iy

eéwo ki i fini sun tii fif pani” (o. i. 342). Ipele kan naa ni épe

atl eewo wa ninu asa, igbagb¢ ati érd Yoruba. Bi apeere, bi
epe Ki i ti sini mu tabi bani ja; bée naa ni ééwo peld. Eni t6
ba fé laluyo layé, t6 féé téoyan (nitori ki i se gbogbo ijiya
irdfin eéewo 16 1 yori siku bi isé iwadii yif y60 ti safihan re)
gbodo sa fun irifin éewo. Orimoogunjé (2015: 342) fi ero
Odu Qyeékiwon-6n-rin han pé:

Emi lopén fi se yin,

Tée fi gba sérin mépon 1éti?

A dia fin Orinmil3,

Baba ko mo ééwo,

y060 maa je adin.

I;bo won ni ki baba méa se

Awa ti 53 fun eéwo,

Ire awa si ba wa délé kokooko.

Ninu Qdégbola (2014: 200), ni Odu Ifa Idinbara tan ti jé ka
mo siwaju nipa iséda eéewd pé: :

Idin bara din

Idin bara din

Ogun 0 torf oba déyé

Orisa ofida fodi

Orisa i ba ofida fodi a payé ré.

A difa fin eéwo ti se omo onijigimépa.

ise
a mo
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pé, eewd lo dif4, ki oun naa le gbaye t6 nitumg, ki oun

ribatise é, rona gbé e gba.
Léyin ti ééwo lo idalé, omo arayé ko'yan re kéré, ko si
16ja m6, won paso re da. Odu Ifé ti a toka si saaju ni:
Nigba ti 6 té odiin kan ti Eewo ti lo, wén
bére si to ona re, awon ti ko ka ord naa
kinmu omi Eéwo, won fi fi se olinje
won. Wén dako sind 1gbo eéwo, won 1
sun ind ilé Eéwo. Ounje Eéwd ni 6 dun
lénu won, omi Eéwo 16 dara ju. Ona
Eéwo ni ki { kiin, ohun ti wén gbin si
oko Eéwo 16 dara ju.. .Eéwd dari pada
dé, 6 ri gbogbo ohun ti ili se, 6 si ta
gbogbo eni ti 6 lo nikan ré lase. Eni
t{ 6 mu omi, ti 6 fi omi Eéwo se ounje,
Arin ind ba 4 ja, eni ti 6 ddko int oko
Eewd ko gbadun ara ré. Eni ti 6 11 sun
ina ilé Eewo, 6 1 sin ni gbangba. Ilu
daru, okiki kan dé 0do oba (o. i. 200).

Ohun té han gbangba ni pé, éeyan ni Eewo lati ipilesé ayé
wa. Lona miiran, léyin igba t6 parada di émfi airi, awon
éniyan bére si déjaa rirt ofin re. Won ti gbagbé pé, oku aja
jeko jaaye aja lo. Bi ighé 0 léegun, sibe, ko séni ti yoo te é, ti
ko ni tiro. Béeé géé ni a 1é sakawé eewo. 0 si han gbangba pé,
b’émodé ba d4 ‘ri s’apd, apa 4 pa &;
b’émodé ba da ri sO ‘réko, ir6ko 4 ko 6;

’ by

b’émodé ba da ‘ri so orurd, oko l'atiiru ‘ka &
wa ‘1é.
Oko nlé ni { salangba pinsin.
(Fabunmi, 1972: 20).
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Isapéjuwe rirt ofin, tabi didéjaa Eéwo, bi éyi t6 jé adie
irana, ti ki i sohun ajegbé rara niyi.

Ju gbogbo ré lo, ilana ati igbagb¢ atayé-bayé, atiran-
déran awiijo ni Eéwd jé, ajoglinba ni. Atélewo la balani, a o
meni t6 ko 6. Bée si ni, ira ilana ati igbagbé yii, ko se é ya
peld awijo. Gbogbo awujo 16 si maa 1 jé didari ati sisakéso
peld ilana ati igbagbé (Eéwo) yii. ilana ati igbaghé
ajemawnjo yii, eyi ti a 1& sapeere ré péld Eewd awujo
Yoruba nisé ajumose Maciver ati Page (1950: 19) jiwe bi

Y

“folkways” (awon ona ibile), bi eyi té nn dari awujo.
From this it results that all the life of human
beings, in all ages and stages of culture, is
primarily controlled by a vast mass of
folkways handed down from the earlier
existence of the man...Folkways, then, are the

recognised or accepted ways of behaving in
society.

Lati ara eyi ti gbogbo ayé omoniyan, ni
gbogbo akoko ati gbogbo ipele asa, maa n jé

sisakéso nipasé awon ilana ibile ti a 4
jogin latdodo awon iran lati igba iséda
éniyan...Ona ibile, nigba na3, jé awon Ona
mim¢ tabi ona ti a gba towd-tes¢ té kan

ihuwasi nind awujo.
Idilé ko se é ya pélu iwa laabi ti éniyan ba hu lawujo,
nitori, bi a ba peri aja a 6 peri ikoko ti a fi sé é. Bi abéré t6 ni
owt nidii, ni enikookan jé, padpaa, lawujo Yoruba. Bi enikan

7 e
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nird eni béeé i se tabi ti wa? Ohun idamo tabi idanimo
pataki lawujo Yoruba ni idilé jé. Bi apeere, ko si eni ti a ko le
jiwe tabi sapeéjiwe peéla idilé lawujo Yoruba. Nipa bée,
ajumoni ni idilé ati awujo jé. Bi ékan 0jo tii gbarajopo di
agbara-0jo, bée ni akéjopo enikookan di idilé. Ohun t6 ba si
kan enikan (ire tabi ibi), ti kan idilé 14papd. Yoruba gba pé,
ohun t6 ba ti b6ji, 6 ti bamu. Bée, enikan nii kéw¢ ti so
gbogbo ilé ati awljo di akéwd. Osundeko (2008:2) ni,
“Traditionally, such families are described by terms such as
dysfunctional, secretive, psychologically and socially
isolated” Itumd &yi ni pé “nilana ibil¢, a maa 1 juwe ird
awon idilé bée bi éyi té ni okunrun, eléboléru, ailedaraya
lawujo- ojuti, béé ni won 1 deni ikoti nipa ironu ati ajosepo
awujo.” Eyi lodi si 11ana 0laju igbalédé, té tun 1 se tabi mu
koriya ba iwa ibalopo tako-tabo ibatan kan naa lawujo. Bi
apeere, Karbeyaz, Togar, ati Celikel (2016:8) ni, “in this
process there is need for effective regulation for the
protection of victims of physical and mental health and in
order to ensure the necessary rehabilitation” Erd awon
onimo yii ni pé “nipase bayii 6 ye ki ilana 1d4abo-bod wa fin
awon oOdaran 16ju-koju ati nipa ironu ati lati ri i pé won jé
mimu-bo-sipo.” Koda, nilana ¢lajg, eré awon onimo wonyii
ni pé, “incest could be detected early and appropriate
measures could be taken before pregnancy occurs” Eyi ni
pé “a lé teteé salami ibalop tako-tabo ibatan kan naa, lati le

2N

gbé igbéseé t6 ba ye lati pinwd oyin nini.” Nilana ibile, bi
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ibalopo ba ti wayé, obe gé omo 10wé ni, a so dbe nu, dObe ti

sisé ow¢ re. Epa ko boré mo rara. ighése yoowi ka gbé léyin
balopo, okété ti déja ké té6 kawo 16ri ni akawé iri igbése
bée.

—

Ohun ti Ifa jé tabi le jé

Loju Adéoye (1985), ayalo ni Ifa nind &dé Yoruba ati pé, ile
fjibiiti 16 dabi eni pé oro yii ti sun jdde wa wont édé Yoruba.
Erd yii kan naa ni Johnson (1921) ati Atanda (1980)
satiléyin fan. Orisii iha ni Ifa ko si 9polopd awon onimg, bée
si ni 0ju 0to0td ni won si fi wo 6; sé ohun t6 ba koji sénikan,
eyin 16 1 ko si elomiiran. Lju Farrow (1926), If4 jé orisa ti a
1l sin 1ati fona han-ni 16ri ohun kan. Akintéla (1999) ri If4 bi
imo-ijinle-ero ti a fihan fun Qranmila. Oro Ifa ti di irawd
0san kaakiri orile-ede agbayé. Idi si niyi ti oruko reé fi so mé

eya kookan.

»,

Orisii ordko ni a n pe Ifd kaakiri agbayé, nitori,
ilamomika orisa nii se. Bi apeere “F4” ni awon éya Fon nilé
oléminira Benin mo ¢n si. “Eva” ni éya Tapa r pé Ifa. Ifa naa
ni a n pe irinmoleé yii ni Cuba, USA, Brazil, Trinidad, Tobago,
Jamaica ati Togo. “Efédu” ni awon Jud i pe If3; nigba ti éya
Ewe 11 pe é ni Afa (Odéyemi, 2013). K6da, nind éya miiran,
korigé ni ohun ti Ifa jé péla Yoruba. Bi apeere, (Negedu, nd,
0. 5) ni eya Igala ri Ifa bi “god of divination in Igala
culture. It is believed that Ifd carries messages from the
other world to this world. It is also a medium of dialogue
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between the living and the ancestors” Erd yii timo si pé
“Orisa ayéwo ninu asa Igala. Igbagb6 won ni pé, Ifd 16 maa n
gbé eéro lati ayé airi wa si ayé yii. O tin jé alarina ladarin
alaaye ati oka-orun.” Gbé omo kuro ki n té nnkan, ko séhun
ti a lé té silé mo td niye 10ri té omo. I?Zsin Yoruba 16 gbé asa,
igbagbo ati érd won ré. Idi ré si niyi ti Isola (2010:36) fi ni:
“if you leave out the religion, you are left with deformed
culture” Eyf t6 timo si pé “bi a ba yow¢ ésin kiiro lara asa
abirtin la 6 nii” Bi a 6 ba sowo Ogiin aja 13 4 ra. Ko se é se lati
so ohunkdéhun nipa asa ati ise Yoruba lai fi ti Ifa se. Bi Bibéli
mim¢ ti jé si olusin omoléyin Kirisiti ati éya Hébéru, ti
Kurani jé si Musulumi ati éya Larubawa, béeé ni Ifa jé si ésin
ati éya Yoruba. Amé s, imo Ifa wayami, 6 jinlé 6 si gbooro ju
&yi ti a 1& fojti ésin nikan wo lo. Idi niyi ti awon onimd fi pin
imo inu Ifa si méji gbodgi - bi ésin ati bi ilana sdyénsi
(Yemitan ati Ogindélé 1970; ati Abimbola, 1976). Ewe, oju
ésin ni isé yii samulo nind imo Ifa.

Nipase Ifa, ni a fi lé mo itan iran awujo, t6 fi m¢ itan
awon Orisa, émi airi, awon iran t6 ti papoda (0ku-orun).
Abimbdla (1977a: 31) ri Ifa, “as store house through which
the Yoruba comprehend their own historical experience
and understand their environment.” Eyi timo si pé, bi ilé-
ikérusi ti iran Yoruba fi 1& 16ye ati imo iriri itan awujo ni Ifa
jé. Obayomi (1983:7) ni, “Ifa is fundamental in the
explanation of the c~omponents of the Yoruba culture”
[tumo éyi ni pé “Ifa se pataki lati 1& salayé awon éya-ara asa
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Yoruba.” Imorm ati pataki Ifa lawujo Yoruba Vi 16 mu ki
itosdna nipase Ifa jé ighbésé akoké nint ohun yoowyy ti woén
ba fé se tabi dawglé. Ajayi (2009: 8) ni, “There is hardly
anything people of a traditional Yoruba society would do
without seeking support and approval from If3, the god of
wisdom” Eyl ni pé “6 féré ma si ohun kan ti awulo Yoruba®
y60 se laiwa atiléyin ati igbayonda Ifa.” ch_)n ero nipa If4 ti
a t0kasi wonyi safihan pé If4 jé aténis6na ati afonyhanni ti
Yoruba ki i fi f siségbé nind idawdlé won. Yorubi gba pé, Ifa
16 mo ang, 16 moni, Ifa 16 mogbeéyin ¢ oro (Ablmbola 1976).
Idi si niyi ti abamo ki i fi i pd nint oro won, nitori, woén maa
n fabamd siwdju nipa titelé iténi tabi ohun-eny yf4. Sé
abéeére ona kan ki { sina. Bée ni, If ki { purd, dpé ki { sake.

Odu ni atéka idam¢ ohun enu Ifd. Odu kc‘)(‘)ka'n si tin

- pin si egbadgbeje ese. Ese-Ifa jé 0kan lara ewi alohyp pataki

Yoruba. Eya ewi yii jé eyl té gbooro, t6 si jinle t6 bée, ti oju
ko le & pin in nipasé im¢ t6 kun ini re. idi niyi ti Akiwowo
(1983: 143) fi ri ese-ifd bi “amoimotan”, nitor{, imd t6
wayami ti Ordanmil3, ti  se irinmolé ti a fisé imo ¢ ran ni.
Ifa gbooro té bée gé, ti 6 féré ma siighé- ayé-eda t{ 0du-Ifa
ko sord nipa re. Iwoye Karenga (2012: 6) ni pé:

nowhere is the profundity and beauty of
African spirituality more apparent than in the
Odu Ifa, the sacred text of the spiritual and
ethical tradition of Ifa, which is one of the
greatest sacred texts of the world and 4
classic of African and world literature. i
central message revolves around the
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teachings of the Goodness of and in the
world; the chosen status of humans in the
world; the criteria of a good world; and the
requirements for a good world.

Ko si ibi ti ewd ajem6-ohun-emi Afirika ti

fesérinlé t6 ind Odu If4, iwé mim¢ ohun émi

Ati ilana iwa If3, t6 jé Okan lara iwé mimé té

tayo lagbadyé ati ni Afirika ati ni litiréso

agbayé. Isé irdnsé ind ré ro mo eko ohun rere

ind ayé, abuda asayan omoniyan layé, ilana

ayé té dara; ati amuye ayé t6 dara.
Pelu ero ohun ati ipo ti Ifa wa ladarin awon ésin agbayé, 6
han gbangba pé ilana ati agbékalé Ifa nipa ibalopo tako-
tabo ibitan kan naa ko sé fowd ré séyin, ki i se lawujo
Yoruba nikan, sugbdn nilé Afirika, ati omoniyan kaakiri
oril¢ ayé. Bi apeere, €ka pataki ni jwa omoluabi k6 nind imo
Ifa, éyi t6 so m¢ imo tisé iwadii yif je mo, niwon igba té ti jé
pé ara iwa awujo ni iwa ibalopd wa. Iwa t6 to tabi ye ni Ifa

gbaruku ti, t6 si bu enu até lu iwa ait¢. Chase (2017: 1), nina

iwe yaagbo-yaaju imo Encyclopedia of Philosophy, ni:
The field of ethics (or moral philosophy)
involves systematizing, defending, and
recommending concepts of rights and wrong
behavior...This may involve articulating the
good habits that we should acquire, the
duties that we should follow, or
consequences of our behavior on others”

o-ljinle-erd ajemé-ihuwasi nii se pélu
11ane‘1, idaabo bo, ati aba éro nipa iwa té tona

i

L
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by

ati aitona...Eyi lé pé fun awon iwa t6 dara,
ojuse to ye ka telé, tabi atubotin thuwasi wa
pelu awon miiran.

Erd yii ni Akintéla (1999: xv - xvi) gbé kalg ni awomé p
14 pé: |

Itis in this sense that we can rightly say that
the set of moral beliefs and practices implied
in the Ifd corpus has been conditioned by
Yorubad culture and the Yoruba system of
thought from which the term “Yorub4 ethics”
may be conceived as a meaningful and

illustrative concept. It is also appropriate to
conceive ethics or moral philosophy as the
branch of philosophy that is concerned with
what is morally good and bad, right and
wrong, fitting, right or obligatory to do or not
to do... The Yorub4, too, are not excluded
from developing set of rules: of conduct

regulating inter-personal and general societal
conduct.

Nipa bé¢ ni a fi 1& so pé awon alakale ighbagbé
ajeméwa ati ise t6 wa nind odd Ifi ni asa
Yoruba ti so di ilana ib4 éro, nind éyf ti a lé Ti
bi “ilana Yoruba” ni a lé gba bi isapéjiwe érod
t6 nitumo. Béé ni 6 si tona lati gba ilana tabi
imo-ijinle-éro ajeméwa bi ¢ka imo-ijinle-erod
t6 nii se peld iwa t6 tona ati éyi ti ko tona, té
ni ibamuy, t6 tona tabi kannp4 14ti se tabi 14ti
ma se...KO yo awon Yorub4 naa silé lati
sagbékalé awon ilana ithuwasi té i dari iwa
laadrin enikan si enikeji ati ni awujo
gbogbogboo. - ’
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Yoruba gbagho pé, “lwa lesin” (Abiml?gl’a, 1977333]
Nitori naa, iwa koté pela ibalopo tako-tabo,lbafan‘ l]e ltapa,s‘l
tabi ilodisi &sin, paapaa, ésin awujo Yorﬁba.,lf’a .yn Ikan nla\6a.
ni a 18 fi sodiwon biitiri 1awujo Yorﬁbét\. fAderlbl.gbe (20 f
140) ni, “today, the wisdom of Orunmila and his :o 1es :d
knowledge as concentrated in [fa oracles are use "a‘so :
know the past wishes and will of God and a,\r\lce‘stors., Itu‘nl((_)')
eyi ni pé, “16nii, imd Orunmila ati awon }<ood1\1 .(_)‘gbc,m I:ekﬁ_
sodo sint If4 ni a 1& 10 lati mo ifé-inu Qlc_)ru.n z,atl :alvs'/(%n ’ol’t.
orun.” Erod yii jé itaniji, ilanildye ati igbﬁnm\-nt-lfese-lr}u \a. (1)
saghéyewo iféent Olodumare ati é\‘N?n’ oklf—(_)‘ru'n\ ja\w:ir_l
i(orl‘lbé nipa ibalopo laaarin ibatan, idilé, ebi tabi eje

by 7

A : A i e
rosun Méji, Ifa safomo re pe, ohun leewo, ko séé mu Je

B’énikan o bi [,

Tobapétiti,

Thun ti { bi ni a méa bi ‘ni.
Eewoasibéere. e

A difé f'Eni-ti-baba-'¢-6-kud.

Byi ti 6 jogin iyd'® (Agboold, 1989:74).

7 4 z ’ by 7 by 7 i 7 mo ni
Ohun enu Ifa yif jé ké yé wa pé, léyin ti baba ku tan, g; 9 (;
; p 1 o e o P 5 y 5. . aw
Adiye ki i ki, ka deyin re nu. Dipo ti dun y6o fi lo féy -
; £ ’ £ ’ F o ’ ’ a
miiran, ti oun y60 tun fi maa nawo idana, ki oun kuaka fiy:
i .
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oun saya. igbé ti oro yii ta séti awon araalq, won ni, “ha3,
ééyan 9 gbodo dan ‘rd ‘¢ wo. lya t'6 bi 0 'na?” (o. i. 74).
Dip6 ké tiw¢ ninti aba tabi éro yii, 6 ko eti ogbonin si
imoran awon éniyan awjo. O ni, bayii ni n 6 se nikan mi,
ko yi pada. Eni t6 lerd naa 16 lert. dun ldun niya oun. $é layé
atijé ni a i ghé pé, awomoéjti ni omo 1 wodi iya re. Sugbén,
nilé t6 m¢ 16nii, sise-sise tii ma obiiko gun iya ré lomo y6o fi
mu iya ré gun.
Sé ma se é 100gin ma mo, Eewo gbo, 6 si da awon
éniyan t6 1 ro ¢ lékun, pé, ohun ti ko kan woén ni won f
sayojuran si. Isé dun ni. A 6 ranti pé, a ti SO saaju pé, éniyan
ni Eewo téle téléri. Eawo lo idale, 1éyin igba tatégun fé si oro
ohun. Bi ijiya awijo, awon igbimo ilg, pela ase oba 1é e kuro
laaarin il4. Eyi fihan pé, awujo Yoruba ki i fow¢ léran si ira
iwa yii lawijo. Yoruba gbagbo pé, bi ard ilé eni b4 1 je
kokoro, b4 6 ba da a l1ékun, héré-huru ona dfun re o ni jé ka
gbadun t6 bé doru. Osundeko (2008: 2) ni, “The Yoruba of
Nigeria as well many other African ethnic groups ostracise
and socially sanction incest participants as the practice is
viewed as an abomination.” Ohun ti Osﬁndék(‘_) SO ni pé
“awon Yorub4, t6 fi mé awon eya ile Afirika mifran maa 1 1é
won kiro nilud won a si maa déye si won ni awujo nitori,
won ri iwa bée bi ééwo.” Léyin ti lya yii bimo méta fiin omo
re, awon ééyan ni, “Ori ¢ ma f6 o dd ¢ ma dun tn” (o.i. 74).
Léyin igba tégbé regbé tégbe regbe tan, “un I'Eéwo wa ti
egbe dé I'6 wa ké si gbogbo ar ilt. O lo ilé Oba, 6 ni eni t'6
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fé'ya & a’joun nko? Won 1'6 wa f’bi ti 6 kélé si, won I'6 tie ti
4 ) : L . ./ 7 ’ z P& L Fe N 7
te agbolé. Wén ni iyd ‘¢ ti bimo méta fiin un. Won I'ori 0 f6 o,
>dd o dun tin, ko si nhkan t'6 se é (o. i. 74-5).

Sé omodé bu Sangé ni, 0 fi boju weyin, 00j¢- ko
10lGwéré é wé pani. Eéwd ni dun ti dé 1ati béére. Sé abini
y60 bi'ni, abeere yo0 si beéére. Bi abéré, bi abéré laa seke,
0j6 t6 ba ti tokoo ro nii pani. Ajalu, arélu bére si sele si eni
t6 jeewd- to fiya ‘e saya. 00j6 kan soso ni omo meteeta fo
sale ki. Ko yanilénu, ohun enu Ifa fidi atubotan jijeewo
mulé nind 0du Qyeka Méji pé, atubotan rira ofin, tabi jije
eewo ni pé:

Ohun burtikd a maa ja lu ohun buruiku,
Ohun burtku a maa ja lu ohun buruku,
Egin éwdn o subi légln ata :
Ohun burikd a maa ja luraa won
(Abimbola, 1968: 31-2).

Iya ati koloransi-éda yii k6 somi, ti won tipase bée gbéllcurtr
je 10wo ebora. Agboola (1989: 75) sél?i\yé pela itér} {fa, pe.,
igba ti awon éniyan ri iselé yii, won “I'Eewo 0 tii :sx 1’1le r’u,
igha t'Eewd wa béere won, ‘un ni gbogbo ayé t6 mo yl.’WQn
I'4séé eéyan o ki i se é. Ohun t'4 & baa se, k’ééyan ¢ ma se

7

- 3. N \ \, . 7 7 8 - NN S
o. Ni won ni, Eewo béére nu un. Ni won ni "a kiise é. eewo

o

ni, bi i ba bi ‘ni e jod’e.”

Niwon igba ti ijiya rira ofin Eewod ti jé tajemorisa, a j€
pé, 1d4j6 arifin Eewd awujo jé ti awon (:)risé ati émi z‘ﬁr'i,
nint eyi ti awon dki-orun wa. Abalajo, ti Atanda fi woye pe:
“The Yoruba feared violating moral laws, particularly in

o~
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their dealings with their fellow human beings. The results
of all this was that the rate of crime among the Yoruba up
to 1800 was extremely low” (1980: 29). Ero Atand4 ni pé
“Yoruba béru itapasi awon ofin ajemdmolaabi, padpaa, ninu
ajosepd won peli omonikeji won. Ayorisi gbogbo &yi ni pé,
iwa ddaran ko gbilé rara lawijo Yoruba titi di 1800.” A 1& so
pé, akoko igba ti a 0 tii da lard po mé sapa éto isakéso ibile
mo tigbalddé ni awlijo wa ni alaafia. Nilé t6 m¢ 16nii yii, eké
ti dayé, aasa ti dapomu

Bi a ba n soro nipa éewo, ohun tabi égin, a n soro
nipa ofin ajemérisa awuijo niyen. Eyi fi han pé, awon Orisa,
eémi-airi ati oku orun wa lara eka agbdfinré ati idaj¢ awujo
Yoruba. Niwon igba t6 si ti jé pé, atéwg-la-ba-1a 1oro éewo,
ohun tabi égin; ohun ajogunba awujo iran Yoruba ni;
abal4jo ti Okéwandé fi ni:

Lati 16 ma awujo durdore, esin Yoruba ti
sagbékalé awon ilana t6 gbodo jé titelé; bi bée
kg, irt eni té ba selodi y6o ri pipdn oju awon
Orisa peélu ibawi.. ‘Erd’ awon Orisa wa
166kan-aya Yoruba; béeé ni, won kii selodi si
ohun ti awon Orisa wonyi n fé, ayafi eni t6 ba
n wa ija ird Orisa bée, ayafi bi a ba tun 1 pe
Orisa lati seddjd nind oran kan ti apd éniyan
lasan ko ka (2013: 61-2).

Enikéni t6 ba ra ofin tabi je éewo ajemdrisa ti
jeginmoéyan. Ird eéwo yii ni ibalopo tako-tabo laaarin
ibatan jé. Orisa ajobi tabi alajobi y60 bi irt eni béé. Yoruba
ni alajobi nii payekan t6 ba sebi. Ofin ésin ni ibalopo tako-
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tabo ladarin ibatan jé mé. Idowua (1995: 5) ni, “Religion
forms the foundation and all governing principle of life for
them” Eyi ni pé “ésin jé ipile ati ilana iséjoba igbé-ayé won.”

Bi eyi ba ri bée, ése si awon okd-orun, émi-airi, orisa ati
awon éniyan awujo ni ibalopo tako-tabo 14aarin ibatan jé.
Emi won si wa nind ebi ati awujo l4papd. Robinson
(2008:2) ni, “Ancestors from previous generations, who
have died, become spirits and yet who retain an interest in
their families... They can influence living members of the
family.” L6ju Robinson “Awon oku-orun lati awon iran to
koja, ni émi won maa n dapo pelua idilé won... O nipa ti won
1¢ ké 16ri awon idilé won t6 wa laaye.” Koda, oku-alaaye ni
wén mo awon Okd-orun si ni Afirika (Okéwandé, 2016).

iwa ibalopd tako-tabo laaarin ibatan jé eyi ti awon
alaaye ko lé da sedajo re, bi ko se nipaseé awon iran to se
woén silé. Oyébamiji (2016: 169) ni, “The Yoruba keeps in
constant communion with their ancestors from whom the
religions and morals transmitted to them and whose spirits
are believed to be closer than the orisa.” Ero. Oyébamiji ni
pé “Yoruba a maa ni idapo gbogbo igba peli awon oku-orun
nipasé awon eni tf won jogln &sin ati iwa, ti won si gbagbo

pé, awon emi won sinmé won ju ti awon orisa lo.” Iku Ki i
se adinagboodku ajosepo Oku ati alaaye. Adétugbo (2001: 7)
ni, “Death is merely a veil as the dead still interact in some
inexplicable ways with the living.” Eyi fi han pé, “Ika kan jé
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iboju lasan ni, awon oku si maa n lasepo lawon ona ti ko se
é salayé pelu alaaye.” '
Lopo igba, ijiya ibalopo tako-tabo ibatan, ko 1éro, bée
ni, ko séna abayo, afi ki artifin fémi ara ré tanran naa. Eyi ri
béé: nitori, awon émi airi ti ird 0daran béeé se si. K6da, nigba
ti éyi wayé péli aimo tabi éési, ofin té de eléhaa naa 16 de
eléégiin. ljiya ikd kan naa ni ayorisi irdfin méjéeji. Bi isé yii
ti salayé saaju, lati le fabamo siwaju ni Yoruba fi maa n
sewadii 10do Ifa ki won t6 gbé igbésé pataki. Iru isele yii ni

Rétimi (1971) fi han nipa awljo ati igbagbé Yoruba.

Ona abayo kan ti 0déwalé ko fi nii pa baba ré ko si fé
iya ré ni lati pa a ni kékeré. Sigbdn, amoja ogbon eniyan ko
jé ki won lé mu ebo igbdran se. Léyin-o-reyin, ti Ifa se,
Odéwalé pa baba re, oba Adétusa, 6 si fé iya re, Ojuolapé, eni
t6 bimo méta fin un, laimo pé omo oun loun bimo fun.
(?déwélé ati Ojuolapé je eewo, won jeginmdyan laimo.
Awon \(‘)kﬁ-c)run (araale), emi airi ati orisa binu si awujo
(ila). Ajakale arun, ik ait¢jg, ajalu ati arélu bere si jalura

_won, léyin odin mokanla, abini wa bini, abééré wa beére.

Rétimi (1971: 8) ni: :
There is trouble
now in the land
joy has broken
and scattered
peace, too, is no more *



Iha ti Yortbd Ko si Ibdlopo Tako-tabo Ldaarin ibdtan Kan nda: Eri 1dti Enu Ifd

idunnd dawati

Alaafia peld ko si mé.
Ko séni ti iselé laabi yii yoodlé lawujo. Eyi satiléyin pé, ijiya
ibalopo ibatan, ebi, idilé tabi iran/¢jé kan naa ki i yo enikéni
- toléri, telému, toba-tijoye, teri-tomo sile lawujo; béeé si ni,
ko gbéogun, ko gbadjo, ko gbébo. M4 se é 100gun un re. Pabo
ni gbogbo aajo atidékun isele 1aabi ni [toku ja si, nitori éewo
ibalopo ti Qdéwalé omo ati Ojuolapé iya ré je. Rotimi (1971:
11) ni:

To what gods have we not made Sacrifice, my

Chiefs and 1? Soponna the god of poxes? Ela

the god of Deliverance? What god? Sangé the

god of thunder and rainfall. What god have
we not called upon to help us?

Orisa wo ni a ko tii gbébo fiin, awon jjoye
Atémi? Sanponna orisa igbénd? El3, orisa
itasile. Orisa wo? Sangé orisa aard ati
monaména. Orisa wo ni a ko tii ké pé 1ati ran
wa lowé?

gba. Epé ati égun 1 ja
dand pela pipa awon té jeéwd. Iwadii 16d¢ Ifa nipa ajalu ila
[tokd fi han pé: “there is a curse in this land, and until that
curse is purged our suffering will go on.” Itumo eéyi ni pé
“&pé 1 ja nilé yii, afigba ti a ba ré e danu ni ijiya wa y60 to
pin” (R6timi, 1971: 12). Ojlolapé fémi re di ijiya yii, bi 6 tile
jé pé, 0déwalé ko para re tabi ko ku, sibé, 6 ki akdsara - 6

A z

Nipase érod oke yii, éniyan lé rubo kébo ma fin tabi kébo ma
16ri ilé naa, afi igba ti won ba ré e
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yo 0ji ara ré méjeeji. O 1é ara ré kard nind ila ati omo
méteéeta - Adéwalé, Adébisi, Adéropo t6 bi, ki ila lé toro
pada. Amé si, Odéwalé h ru égun ati epe kiri 9j¢-ayé re. Sé
elulut t6 pojo ni, ori ara ré ni y6o dalé.

Nile¢ Afirika, ti Naijiria- ati eéya Yoruba jé pataki,
ibagbépd awon emi airi ati ipa won ko se é fowd ré séyin
rara, koda, to fi kan awon oytn int té6 maa dipd awujo mu
léyin ola. Ejizu (2007: 9) nf:

For traditional Africans, community is much
more than simply a social grouping of people
bound together by reasons of natural origin
and/or deep common interests’ values. It is
both a society as well as unity of visible and
invisible worlds; the world of the physically
living on one hand, and the world of the
ancestors, divinities and souls of children yet
to be born to individual kin-groups in a wider
sense..The invisible members, especially
ancestors and spiritual beings are powerful
and by far superior to human beings. Their
reality and presence in the community are
duly acknowledged and honoured among
various traditional groups. Neglect could

spell disaster for human beings and the
community.

Nile Afirika, awujo koja akérijopd eéniyan
lasan ti won ni ibatan iseéda ati érd kan naa
papd. Awiijo jé isokan ayé afojuri ati aifojuri;
ayé afojuri lapa kan, ati ayé awon oki-orun,
irainmolé ati émi awon omo ti wén tan mo
awnjo ti a o ti i bi. Awon ayé airi, paapas,
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awon oOkd-orun ati émi airi lagbara bé¢ ni
woén ju eniyan lo ni gbogbo ona. Awijo si maa
1 ri ipa won lawjo. Ifoju-tin-in-rin tabi aikasi
won lé se akéba nila-nla fomoniyan ati awujo
lapapo.

Ona kan pataki lati ri oju-rere awon émi-airi, oku-
drun (invisible) ati éniyan (visible) lawujo ni lati pa ofin ati
ilana eéewd mo lawujo. Laise bée, irépo, alaafia ati
ifokanbale ko lé si lawujo. Omoéléwu (2017: 448) ni,
“keeping of taboos ensures good harmony between the

7

visible and the invisible world” Eyi ni pé “pipa ééwo m¢ a
méa mu irépd wa laaarin ayé afojuri ati ayé aifojuari.”

Siwaju sf i, ona miiran ti ibalopo ibatan tin le gba
wayé ni, kémo ti baba bi fe iyawé baba r¢, koda, ird okunrin
bée i ba A t66 se okolaya fun ird obinrin béé. Odu Owdnrin
Wese so 6 deewo lati lu égin yii. 0dégbola (2014: 317) ni:

Monibiiré so pé oun ko ba iya oun sun ri. O ni

ayafi awon lyaw6 baba oun ni 6 j6ko6 ti oun

léyin ti baba oun ki. Babaldwo so fun un pé

eni ti 6 ba ni asepd péld iyawé baba re, iya re

ni 6 1 ba sun. Ibind gbéléhun yii ni ko jé ki 6

se étutl. Léyin odiin mérin, ko si ona atije ati

atimu, ghogbo awon iyawd yii ko ¢ sile.

Monibiiré wa di apoko esin ni 0de Ijamo.
Ohun enu If yif fidi ré male pé ééwo ni lati ba iyaw6 baba
t6 bini sun, yala baba wa layé tabi 6 ti papoda. Bée gégé, a ri
i daju pé, 1éyin odun mérin ni égiin éwo to ti je bere siija.
Bi 6 til¢ jé pé, ddaran ko ku, sib¢, 6 han gbangba pé, 6 ti ku
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sayé, bée, iku ya jésin nigba mifran. Eyi fi han pé, 0sj, are, ati
1taraka ni igbeéyin irafin ibalopo ibatan, paapaa, iyawé baba
t6 bini.

Ona miiran ti ibalopo ibatan, ebi, idilé tabi iran/ejé
kan néa ri gba wayé lawiijo ni ladarin omo iya kan naa. Ifa so
6 deéwo nind odd Oriko: Otua-Ogbe latenu agbha awo
Awodoye pé, omo iya kan naa ko ghodd ni ibalopo tako-
tabo. :

Mgséé kéran mé po

A difa fin Daru ti 6 bé Ijagbén sun.
Ta 16 ba ljagbdn lasepo

Duru 16 bé ljaghdn lasepd

Duru.

Ofin 16 jin si

Ofin.

Omo iya kan naa ni Duru (okunrin) ati Ijagbon (obinrin) ti
won jeewo ibalopd, nigba ti akaa ta sépo, awo eewo yii ya.
Ogl'm tii se olégun ati onidaajo 16 fi won sebo bi aja. Odaran
t6 ba ti jin séfin-ayé, ki { wa layé mé; orun 13ala irg e'ni bée.
Isé iwadii yii fidi r¢ mule lati enu agba-awo Awéd;)yé pe
Ofin ni wén maa 1 jin si- ofin ayé.

Ni afikin, bi a ti fi han sadjq, ésan eewd kiké le jé
00j6, osu tabi odun, b6 se han pelu ijeyo jije igun (le’m).,
ikélémf)gbb (osu), téteré (00j6) ninti odu Ifa kan naa, Odu
Oriko: Otia-Ogbe ti Awédoye ré 16ko isé iwadii yii ni:
Eni ba jegtin ki { pégiin oduin layé
Eni b4 jakalamogbs ki { pésu
En bé je téteré ki { paaadota oj6
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A di4 f616fin-Agbondi-Woran
Ti fi o réé ba won jépé 16de orun.
0O daju t6 ada pé, jije eewo ko gbo ebo, iku lebo r¢, bo se sele
si 016fin-Agb6di-Woran ninud ese Ifa okeé yii. Sé aa se é ayé
nii gbé, bée sini, a kiise é ayé naa nii gbé. Bi a ti ri awon ti
y60 rubo igboran naa ni a ri Awon ti y60 déjaa rirt eewo
ib4lopo ibatan. A ki i so pé ki omodé ma déte, b6 ba ti lé da
inu igh6 gbé. Bi ééyan ba ti lu gide eééwd, bi ira eni bée
gbon bi If4, to si tin moran bi opele, @éwo t6 je naa ni yoo
pa 4. Bi ¢ tilé jé pé nigba miiran, odaran ti lé se akéba nla-
nla fn awujo. Ird akéba awujo yii ni Yoruba fi maa n jin
ddaran séfin (giri) - ikd latowd ayé, ti ki i se amiwa Elédua.
Aja ti 1 jeran oju ina nirG awon éda bée, ponp6 ni won fi pa
ird won. Yoruba gbagbd pé, oka bimo silé 6 bi oré ni lati le
je ki iran bé¢ maa gbilé lawujo. Akébéa kékeré ko ni yoo jé
fawujo. Eglin, épé ati ohun atayébaye, atirandiran Yoruba ni
ibalopo ibatan, ebi, idilé tabi iran/ejé kan naa jé. Bi eéniyan
ba ti lu 4, ko se é ré danu, aruki-réewalé-asa ni. Béé ni ko se
é y6 se, nitori, ori ile ti won. ti se é ki i gb6ro k6 ma ro
fédyan. Orisa ni ile, alarina l434rin ayé ati orun ni. Sé ko si
&da alaaye ti ko ni tipasé erupe rorun.

Agbalogbabo

fwadii yif safihan pé, ko t6 di payé fo gberegede bi igba, ko
t6 di pé ayé faya péeérépe bi ogb6 aso, eni tajere eéwo
ibaldpo ibatan, idilé, ebi tabi &j¢ kan naa ba sé mo 16ri ti jin
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séfin ayé. Awon ardawiju - oka orun, orisa, émi-airi, éniyan
awujo, t6 fi m¢ oyun inu ati aséeébi, ni Yoruba r pe layé. Ijiya
yii ko yo asise tabi éeési, amo6mo da nipa eewd ibalopo
ibatan, idilé, ebi tabi &jé kan naa sile. Isé iwadii yii .ti sa‘ifihér;
p.é]l.'l atiléyin ohuin enu Ifa pé, ohun ti a4 je tii ba ohun. taaajé
- ayanmg, akodle tabi kadara eni jé ni eéwo ibalopo i'bétan.
idilé, ebi tabi ¢jé kan naa jé. . I

.

N

‘ llana ijiya igbalédé ninu eéyi ti ighéseé ati ma ddaran
k\)()‘sipc‘) jé ona ati mu itijai kiro, bée si ni itijii awujo jé ara
Ona ati mua adinku ba iwa it yii. Idéye-si-ni, nind eyi ti irt
iwa yii maa 1 so idilé di adété - eni akoti lawljo maa i
pinwg igbéeran iwa yii siwaju lawujo. Bi apeere, é.wﬁjo ko
ni fé fé omo tabi fomo fin ird idilé tijere ird iwa té méa n

mu eniyan tabi awujo ri kikoro oji awon iran té sé won silé

N
’

atl awon orisa. A juni séwon tabi sanwé itanran, jé ori bibé
ti ki { soogun ind ori rara. .
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