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PREFACE 2
The focus and preoccupation of indigenous study of African
traditional religion in post-colonial era is the quest for self-definition and
restoration of Africa's lost identity and heritage. The denigration of Africa
through slave trade, colonial conquest and occupation were viable
strategies of de-Africanization. Everything African was rebranded to
reflect Western perception of reality. As victims of Western orchestrated
psychological warfare, many Africans including the elites adopted
colonial mentality and repudiated everything that symbolized African
culture. African elites were trained through Western education to
behave, and speak like the white man. Thus African language, religion,
art, education, economy and socio-political systems where rejected
through powerful ethnocentric propaganda. The African was schooled to
hate himself, his culture and religion. The African was encouraged and
given incentives to admire and embrace Western lifestyle and world-
view. The imitation of Western values by Africans is not surprising. The
North African historian Ibn Khaldun in a down-to-earth anatomy of the
consequences of defeat and humiliation informs us that:
The vanquished always seek to imitate their
victors in their dress, insignia, belief, and
other customs and usages. This is because
men are always inclined to attribute
perfection to those who have defeated and
subjugated them. Men do this either because
the reverence they feel for their defeat could
have been brought about by ordinary causes,
and hence they suppose that it is due to the
perfection of the conquerors. Should this
belief persist long, it will change into a
profound conviction and will lead to the
adoption of all the tenets of the victors and the
imitation of all their characteristics. This
imitation may come about either
unconsciously or because of a mistaken
- belief that the victory of the conquerors was
; due not to their superior solidarity and
strength but te (inferiority of) the customs and
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beliefs of the conquered. Hence, arises the
further belief that such an imitation will
remove the cause of defeat (1950:51-52).

The challenge before indigenous African scholars is enormous,
and even difficult since Western culture and weltanschauung has
successfully, and systematically over the years, displaced the African
culture throughout the continent. It is now glaring that the massive
achievements of colonialism were not restricted to economic
exploitation through syphoning of precious natural resources, and raw
materials from Africa to Europe, but also included cognitive and
intellectual enslavement of Africans through the imposition of
collective inferiority complex and self-hatred. The average African
does not attach any value to anything African. Even fake and inferior
products from the Westare accepted without question.

The articles in this book are aimed to put the records straight,
through correction of age long distortions, untruth and deliberate
falsehood against Africa. The articles were written by the best brains
on the continent and are presented with a combative and fighting spirit
to set Africa free from all the lingering relics of colonial humiliation and
inhumanity. Thereis aclear evidence of intellectual and scholarly rigor
from all the pages. This is the voice of Africa in the twenty-first century.
There is no reason for resisted illumination. All those who have good
intention to study and understand the continent can do so through the
articles in this book.

A dispassionate reading will show that there is nothing
'abnormal' about Africa, but that, all elements of ‘abnormality’ were
artificial creation of the West. Even though irreversible damages has
been done on the African collective psyche, the resurgence of interest
in African traditional religion, culture and philosophy is a positive
development capable of reinventing and reinvigorating Africa's loss
heritage. That is the purpose of this book. If the articles will serve as a
catalyst to generate scholarly discourse on the fate of the continentin
post-colonial era, then we have achieved our aims. But then, Africans
have no choice, the damage has been done and we are feeling the
impact.

This is a clarion call for Africans torise up with a gallant spirit

Xi




and break off the chains of neo-colonialism, imperialism and mental
slavery. The African voice should be heard authoritatively, not beggarly,
in the floor of UN General Assembly and Security Council. African
leaders should transform themselves from being agents ofimperialism,
to team players in international development. African history, culture,
religion and philosophy should form the bedrock of African foreign
policy, and the pursuit of national interest. The book is presented
confidently to the international academic community with the hope that
Africans will accept the challenge to liberate the continent from corrupt,
ineptand visionless political leadership.

References : '

Khaldun, Ibn (1950). An Arab Philosopher of History, London: Murray.

Dr. Etim E. Okon
' Faculty of Arts
Department of Religious and Cultural Studies
- University of Calabar, Nigeria
August 2013
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FOREWORD

For the past three years, | have spent my long and extended leave
of absence from my university in UK in few African universities including
== University of Nigeria Nsukka, the University of Calabar, the University
of Pietermaritzburg in South Africa and the University of Dares-Salam in
Tanzania. | interacted with senior academic colleagues and various levels
of students - undergraduate, postgraduate and post- doctoral research
students. One consistent impression | got is that African scholarship will
mot die. | arrived at this conclusion for a number of reasons. One is the
2oggedness, resilience and determination of both students and lecturers
who are working assiduously to meet the numerous challenges that they
%2ce in their work. One of those challenges is the scarcity of current books
2nd study materials as well as harsh academic environment.

The production of this book, African Traditional Religion and
SSuosophy is a valid evidence of the on-going efforts by indigenous
AFcan scholars to meet the contemporary needs of both students and
‘ecturers in the universities in Africa. In other words, it is a positive and
or=ative response to the urgent need of scarcity of good study materialsin
- ur institutions of higher learning. Dr. Etim E. Okon, one of the ebullient
2uading scholars has been involved in producing solid academic study
matenals that meet the needs of the students. | had earlier read a number
o solid publications from him and come to conclude that he is a scholar
wih great passion for academic excellence.

He understands the needs of his undergraduate and postgraduate
and has come out with resources that meet those needs. He
with passion, certainty and clarity. He has-delved into the archives
retrieve numerous extant and lost solid academic materials which are
ithin the reach of many African students. His wealth of experience as
inator of Religious Studies, Acting Head of Department and Chair
raduate Studies Board, besides being learned in law, social and
anthropology, have given him opportunity to delve into areas that
&= yetiobe easily accessible by his peers and students.

» To me personally, this book is a white plume on my hatand a crown
o glory to many years of university teaching. It is coming from one of my
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best and most brilliant students | taught at the undergraduate level
several years ago. To be asked by my own academic product to do a
Foreword to one of his numerous publications is a great reward.
Obviously, there is no greater stimulus or greater reward to a
committed teacher than the response of awakened minds. Currently
Dr. Okon has done more works than those of us who mentored him -an
achievement | am personally grateful to God for. Most of the chapters
in this book are classified documents written by experts in their own
rights and stored in libraries in the USA and Europe which are not
easily accessible to students and lecturers in many parts of Africa. The
Editor's privileged position as a widely travelled and read scholar has
been used to unearth otherwise hitherto best hidden secrets and
academic jewels for the benefit of those who are in the business of
promoting functional education in Africa.

The academic communities in Africa should be grateful to
scbolars like Dr. Okon for bringing back to our tables and libraries a
wonderful repository of knowledge which had hitherto been lost to our
modern generation of students and teachers of African Studies. This
work is indeed a treasure too precious to be stocked away in many
libraries and archives in Europe and America. They are now within
reach in a single slim volume that is not too big to be used as a handy
text. It is not a Reference Book but a text book that everyone needs-
teacher or student! The strength of this book lies in the ability of the
editorto put on our tables and into our hands lost treasures of old which
many young scholars have no access to. We are now able to read
afresh in this volume the works of many erstwhile scholars and
contnbﬁhons from modern researchers of our contemporary periods.

“In other words this book serves as a sort of Continuity and
Discontinuity in our modern scholarship. In effect Dr. Okon has tried to
bring back to life what many generations of scholars and students
seemed to have lost and complementing it with current research
results of modern scholars. Itis indeed a form of scholarship which can
be described as Ancient and Modern combined. One other strength of
this work is its clarity and simplicity which makes it easily
comprehensible to any class of readership - young university students,
senior academic, administrators, policy makers and anyone interested
in African Studies in general. The book has therefore got enormous
academic merit and market potential. It is not a book that is exclusively
open to professionals with strong intellectual knowledge in the
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discipline buta Book for All.

As a good teacher, skillful author and strong research expert,
Dr Okon has carefully and skillfully arranged the chapters in a
progressive and thematic system. Each section treats in details a
particular theme. It is not like a chaotic assemblage of materials put
together like newspaper cut and paste model. There is
comprehension, continuity and flow of thoughts and ideas as oné
moves from one section to the other. Finally, the editor carefully brings
o light the fastest growing discipline of African Philosophy in many
universities today. We are blessed with eminent African thinkers and
=cholars who are coming up with new ideas, exploration into the minds
of the African Personality and the exposition of the age long tradition of
African mode of thinking. No wonder this section has thirty chapters
out of the forty-eight of the entire volume. It is not an error but an
intended academic presentation of a very urgent and current need to
showcase African culture, spirituality and mentality. Each contributor
#om different parts of our African universities is a Socrates or Aristotle
of Africa in himself. Kudos for the growing discipline of African
Philosophy! -

| am therefore commending this work to a wider readership it -
desarves. In other words, students of all levels, teachers, policy
makers, and anyone interested in African Cultural Development and
Traditions would find this book most handy and useful. Various
departments in Social Sciences, Arts, Law, Humanities and Religions;
Theological Seminaries and Colleges of Education and Units of
General Studies would find this book very helpful. Foreign
missionaries and diplomats who would like to know more than
superficial lurid tales aboutAfrica would find this work most helpful.

Udobata R. Onunwa FNAS, PhD. :
Crowther Professor of African Traditional Institutions and Culture
& Executive Director, ‘ )
Int=mational Centre for the Study of African Culture

2nd Development, University of Birmingham UK

Fellow, New York Academy of Sciences

27th August, 2013, Birmingham, UK.
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THE CONCEPT AND PRACTICE OF
INTER-RELIGIOUS DIALOGUE IN AFRICA

man.
-unction of the

vals in African
gs in African
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Dr. Patrick U. Nwosu

| :
tice”. In Nwueli

jgion, New York:

[ed.), Readings
Enugu: Fourth
| Introduction

hedia use and

- Journal of One major challenge adherents of different religions face,
:

R particularly in Nigeria is how to relate their faith with the truth of the
n Tradition

other religious traditions. The shrinkage of space in the 21st

eek Magazine. century has made actual the fact that great number of human beings of diverse

4 religious affiliations exist. The diverse religious traditions, practiced out there can

;CNll"r?:vsun/!g;?t;: no longer be suppressed or exterminated by sword. Thus, the concept of
o

interreligious dialogue is placed in the front burner of contemporary discourse.
The paper offers an ecumenical approach to the understanding and practice of

[Systems”. Inig ~ interreligious dialogue within a pluralistic society. The discourse is applying

} Principles,

historical and analytical methods, argues that interreligious dialogue is a sure
Lion in Modell path that promotes respect among members of different religions. The paper
Development of sSuggests practical ways of engaging in dialogue with adherents of other religions

|

|
|
|

and concludes that exclusivist and inclusivity positions have no grounds for real
religious aceeptance. 2

The religious picture of the world today is an ever changing one.
Urbanization, mass migration, refugees, secularization of religious centered
countries, and new religious movements have done away with religious realities
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of reciproc

derstand
ajor poles
982:10). I
=xclusivism
tied: Christ
Fron

that were once clear and well defined. In other words, humanity's religious
experience is that of religious pluralism. Jacques Dupuis captured the picture
better when he said: ;

Everyday new knowledge of the other religious tradition

comes to us creating new awareness of humanity's multi-

religious context. Modern means of communication

comes to add to this fact of the daily coexistence of Bith traditio
various traditions (Dupius 1991:3). Refinodll
Thus, it could be said that religious pluralismis here to stay. This accounts for the '
reason why the concept of inter-religious dialogue is been discovered anew :
even when it is a reality that has always existed. To buttress this point, Theresa )
Seow submitted that, “inter-religious dialogue is not merely a human initiative but e mos:

truly the call of God to discover Him as the only source of all living being” (Seow - tianity

2003:85). So, there is no longer a homogeneous country with homogeneous -
religion. Since we are more aware of inter-religious dialogue today than eves b the trnu’:h
before, we cannot but wonder how we should actin regard to it. The thrust of this 6). In the
paper, therefore, is an attempt towards the definitions of inter-religious dialogus above p‘

and it's practice from a Christian perspective. We shall look at definitions from el st
various sources and scholars. It is from the data gathered that we shall highlig® Ssalvall
the need for inter-religious dialogue. Buddhist o
= single r

Theoratical Framework 0-20)
One of the key words that emerged from Vatican Council || was that & Tt;ei
“dialogue” along theological and social lines. Vatican Council [l was the gathering Biing &
of more than two thousand bishops of the Catholic Church during the reign ™ '3;2 :
Pope John XXIII. This Council took place in Rome and it called for a spirt R eclive
renewal to regenerate methods that will direct the Roman Catholic Church & s ol
relation to other Faith Traditions. The Council took place from 1962-1965 and & ot dotd
assumed that no one has a monopoly on the truth.3 It is within this context & Son is
John Paul Il described interfaith dialogue as a, ———
Path that can promote respect among members of B God o
different religions and help to bring peace and harmony to R il

a world torn by conflict and war, poverty, and the
destruction of the environment (Sherwin and Kasimov

1999:2).

that «
ers off

3 r-sliile

In other words, John Paul Il emphasized mutual respect for cultures o
interfaith dialogue can help to transform the world; especially the world L i diak
violence and destruction are being carried out in the name of religion. Itis ¢ P The §
the case that when religion, cultural and ethnic identity coincide, religion becs g
a pretext for conflict. In this regard, interfaith dialogue brings together the re=s -

201



religious
e picture

d anew
, Theresa
itiative but
g” (Seow
geneous
than ever
rust of this
s d ialogue
itions from
ill highlight

vas that of
2 gathering
e reign of
'a spirit of
Church in
965 and it
ontext that

tures and
orld where
. It is often
)n become
the reality

The Concept and Practice of Inter-religious Dialogue in Africa

of reciprocal relationships of different faiths. Therefore, the context for
understanding different attitude towards other religious traditions hangs on three
major poles: the exclusivist view, the inclusivist view, and the pluralist view (Race
1982:10). It was Alan Race that put the typology of pluralism, inclusivism and
exclusivism firmly on the map of the study of religions. His influential work is
titled: Christians and Religious Pluralism.

From the early centuries, the predominant Christian approach to other
faith traditions has been that of exclusivism. Within this perspective, exclusivism
is defined as:

holding that only one single revelation is true or one single

religion is true and all other revelations or religions are

ultimately false. Truth, revelation, and salvation are tightly

and explicitly connected (D'Costa 2000:20).
In its most strict application, exclusivism would mean, for instance, that
Christianity is the only true way to redemption. The Christian exclusivists refer to
some scriptural passages in support of their stand. For example: “l am the way; |
am the truth, and | am the life. No one comes to the father except by me” (John
14:6). In the past, the Roman Catholic Church supported a literal interpretation of
the above passage. And in 1215, according to John Leith, the fourth Lateran
Council stated, “There is one universal Church of believers, outside which.there
s no salvation atall for any” (Leith 1963:58). Itis worthy of note that we can have
a Buddhist or Afrelist version of exclusivism that insists that fundamentally only
one single religion is true and all other religions alike are finally false (D'Costa
2000:20).

The inclusivists have much more positive view of other faith traditions.
According to this approach, adherents of other traditions may attain redemption
due to the fact that the grace of God is present in their traditions. Within this
perspective, it is argued that truth can be found in various forms within other
religions and within their different structures. The inclusivist view was developed
in great detail by Karl Rahner (1904-1984). Rahner argued that the Christian
fradition is “the absolute religion, intended for all people, who cannot recognize
any other religion beside itself as of equal right” (Rahner 1981:56). However,
since God desires salvation for all people, “there are supernatural, grace-filled

elements in non-Christian religions” (Rahner 1981:56). Rahner makes bold to
submit that salvation is caused by the power and grace of Christ. In fact, he
considers other people outside the Christian fold to be “anonymous Christians”.
The traditional implication of this position is that Christianity is regarded as the
fulfilment of other religions. To what extent this stance facilitates better inter-
religious dialogue remains questionable.

The thrust of the pluralist view holds that all religions have true
revelations and therefore no single religion can claim final and definitive truth.
This means that all religions equally have valid paths to redemption. It is within

1
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this perspective that Brian Hebblethwaite wrote that: tosolve ag
Christians must cease to think their faith as bearing Dialogue, f
witness to God's final and absolute self-revelation to man. relations. T
Rather, they must learn to recognize their experiences of not knowfv
God in Christ to be but one of many different saving attention si
encounters with the divine which have been given to within this
- different historical and cultural segments of mankind acceptancs
(Hebblethwaite 1981:8). “dialogue
The question of the interpretation of scriptural texts and experience are the gg%:cv;?:
main points which pluralists usually apply as strategies against any claim Itish
absolute truth by any religion. Based on the foregoing, Paul Knitter, in a mos as knowled
persuasive manner, noted that, conviction |
other religions may be just as effective... in bringing their “embraces -
followers to truth, and peace, and well-being with God as disseminate
Christianity has been for Christians; these other religions, 1992:150)
again because they are so different from Christianity, may _ collaboraté |
have just.as important a message and vision for all 'activity or e
peoples as Christianity does (Knitter 1995:30). meeting urg
¢ : . e E p common val
Paul Knitter, following his submission, has a strong commitment to Chris “dialogue is
tradition. But at the same time holds that there can be numerous paths by about differs

human beings can seek and attain truth. Hence, the advantage of pluralist stz fhinking, fee

is that genuine respect and autonomy of different religions a possiod
Furthermore, it facilitates cordial inter-religious dialogue and harmony. Thow
the need to speak clearly and objectively about a given tradition in a langus
that can be judged to be adequate remains one of the greatest challenges
inter-religious dialogue. This shows thatthe path of inter-religious dialogue =
aneasyone.

The Concept of Inter-religious Dialogue ‘

As we noted earlier, the contemporary situation of today is trapped
irreversible trend of mingling cultures and peoples. The co-mingling of cult
sointense that one another's beliefs and religious commitments can no long
ignored. This kind of trend inevitably leads to many questions; questions s
beyond mere speculations but are immediately practicalin this presenttnne..
has caused some religious bodies like World Council of Churches (WCC
Vatican Il Council to issue documents that put a stamp of official appravd
more open-fhinded approach to other religious traditions. Today, we tai&.
encourage inter-religious dialogue.

According to Oxford Advanced Learner's Dictionary, 6th Edition, ciais
is about formal discussion between two groups, especially when they are
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to solve a problem, end a dispute and understand themselves (Wehmeier 2001).
Dialogue, from every indication is becoming one of the basic principles in human
relations. This is so because human mind does not know ultimate truth and we do
not know other faith traditions from the inside. Again, dialogue deserves
attention since others are worthy of respect and we learn from one another. It is
within this context that we can see dialogue as a gate way to mutual respect,
acceptance, interfaith harmony and personal friendship. As Onaiyekan noted,
“dialogue is to be seen as a gentle listening to each other so as to discover those
things which we hold in common so that on the basis of this common ground we
can face together common challenges” (Oniayekan 201 0).

Itis in the light of the above point that Monika Hellwig described dialogue
as knowledge, which leads to greater appreciation of the other's position and
conviction in various matters of human concern. She added that dialogue:
“embraces a sincere desire to know more about one another's traditions and to
disseminate that knowledge in order to dispel prejudice and suspicion” (Monika
1992:150). In a very broad sense, dialogue involves constant efforts to
collaborate for peace on a worldwide basis and on all levels of society. It is an
activity or exercise geared towards constant explorations for possible ways of
meeting urgent human needs for peace. It is a necessity for the search for
common values in human society. Ursula king puts it clearer when he said that:
“dialogue is about voice of difference, about different moods and experiences,
about different ways of living and experiencing, different ways of knowing,
thinking, feeling, and acting” (Ursula 1997:116). Ursula is more or less saying
that true dialogue is an art, which must be understood and practiced. And
because human beings have an inborn internationality for communication and
interaction, dialogue presents itselfas an activity that is not static by dynamic.

The requirements for dialogue between people of different faiths go
beyond those of ordinary day-to-day conversation and human contact. This is
the domain of inter-religious dialogue. The document: “Dialogue and
Proclamation” puts it thus:

in the context of religious pluralism, dialogue means all
positive and constructive inter-religious relations with
individuals and communities of other faiths, which are
directed at mutual understanding and enrichment in
obedience to truth and respect for freedom (1991).

Dialogue at the purely human level can mean reciprocal communication, leading
{0 a common goal. At a deeper level it means inter personal communion. In the
light of the gréat command given by Jesus Christ to the apostles to go and
preach to the whole nations, dialogue becomes an attitude of respect and
friendship, which permeates all activities constituting the evangelizing mission of
the Church. This is appropriately known as the spirit ofdialogue.
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Hans Kung, a German theologian saw inter-religious dialogue as an the integre
indispensable element in dealing with global situation of the present (Kung “Global Pr
1999:169). In this light, John Paul Il speaking to the religious leaders of SriLanka. indispensz
declared: - 1999:169)

Inter-religious dialogue is a precious means by which the humanitan

followers of various religions discover shared points of and spiritu

contact in the spiritual life, while acknowledging the level of diz
differences, which existamong them (John Paul [1 1995). religious pr
Inter-religious dialogue therefore, is the interactions between people who belong &= Anc
different religions. It is understood and practiced as a dimension of mission. & - This form ¢
involves believers from different faiths living togetherin a civil society. Inter-religious. this level p
dialogue in the context of religious coexistence accepts religion as life. In this cas= understanc
believers draw inspiration from their respective religions for their public conduct. e . Proclamatis
seek to de

here as well that adherents of different faiths seek to collaborate to provide a me
religious base for the creation of a society of justice, freedom and friendship.
informs Michael Amaladoss' argument that the goal of inter-religious dialogue &

harmony (Michael 2000:112).

‘appreciate
practice of 1
efforts, an
fransformat
Lasl

Inter-Religious Dialogue in Practice

There are four basic ways of engaging in inter-religious dialogue. They ere pers
described as: dialogue of life, dialogue of work, dialogue of theological exchangss IS is prac
and the dialogue of religious experience (Salihu 2005:23). The dialogue of life ref=s d ways of
to an ongoing friendly exchange between believers in the course of daily life in
community. The dialogue of life prompts people to participate in some way in eac
other's festivals and life cycle rituals. This form of inter-religious dialogue leads to :
removal of prejudices. At this level, love for humanity, for each individual persom.
recognized and appreciated. Itis at this level that transformation of the world begs

practic

Again, at this level every. man and woman is accepted as created by God. It was :
approval of this form of inter-religious dialogue that John Paul I, speaking
participants at the World Conference on Religion and Peace in 1994 stated:
The religious leaders must clearly show that they are
pledged to the promotion of peace precisely because of
their religious belief. Religion is not, and must not
become, a pretext for conflict, particularly when
religious, cultural and ethnic identities coincide (John
Paul 11 1994). ,
John Paul Il was convinced that inter-religious dialogue as a dialogue of life &
path that can promote respect among members of different religions and
bring peace and harmony to a world town by conflict, war and poverty.
dialogue of life shows or challenges human minds to learn to acknowledge =
appreciate-each other as persons prior to religious affiliations. ;
The dialogue of work as another form of inter-religious dialogue is sometm
called dialogue of collaborative agtion. It urges different believers to collabe
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the integral development and liberation of people. This is what Hans Kung, in his
“Global Project” means when he said that inter-religious dialogue has become an

understand each other at a certain religious depth. The document “Dialogue and
Proclamation” indicated that dialogue of theological exchange is: “where specialists

Lastly, there is dialogue of reflection or religious experience. It is the level
where persons, rooted in their own religious traditions, share their spiritual riches.
This is practiced in the light of prayer and contemplation. The goal is to deepen faith
and ways of searching for God. Amaladoss gave weight to this when he noted that,

The dialogue of reflection brings different believers

together either to reflect on common challenges they all

face from other areas of knowledge or to challenge each

other to clarify their perceptions... of life and reality

(Michael 2000:113). j
The practice of this form of inter-religious dialogue easily leads to a deepened
understanding of oneself as well as of the other person. So far, the analyses above
clearly indicate that there exist different forms of inter-religious dialogue. There is
need to note that they are practiced without the claim to establish among them any
order of priority.

Conclusion
We are aware that today there is enhanced appreciation of religions, culture,
and gender equality. These are the signs of the times in the world that reveals the
presence, the power and the purpose of God. This inspires inter—religious-dialogue.
Thatis why, in one of the documents of Vatican | Council, the Catholic Church:
.. rejects nothing that is true and holy in other religions. She
regards with sincere reverence those ways... of life,
precepts, teachings which ... reflect 3 ray of that truth which
enlightens all men (Vatican || Document 1965).
Therefore, the exclusivists and or inclusivity positions have no grounds for real
openness and tolerance towards other religions. The consequence of such severe
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position is what is often, politically translated. in Nigerian context, as a do or &
missions. That is why today inter-religious dialogue has come to stay and make roc
for the active sanctifying role of the Holy Spirit for peaceful coexistence on &a¢
Inter-religious dialogue is a courageous attempt to condemn all forms &
discrimination encouraged in the name of religion. We note that where religious
leaders have built up mutual knowledge and esteem, it becomes possible for them =
protest together against injustice and other social ills. This is certainly one sen
that inter-religious dialogue contributes to the world and African nations in particuias
Today we are much more ready to learn from other cultures since
assumption of the superiority of one culture over others no longer grips us. Throws
scholarship and personal contacts, inter-religious dialogue offers us access to o
traditions which our ancestors lacked. Even though the encounter with off
religious traditions, while it offers fresh opportunity for growth and vigor, can &
to the sterile choice of narrow-minded bigotry or lukewarm compro: -
liberalism, the option of faith comes as an antidote. That requires once a8
clarifying what faith traditions really stand for. John B. Cobb noted this point
a Christian view thus:
we must show that faith in Jesus Christ is neither an
attitude of rigid defense of inherited doctrines and
attitudes, nor the pretense of standing on some neutral
ground and supposing that from that perspective we can
judge the merits of all the world's great religious traditions
(Cobb 1982:356).
John B. Cobb is saying that insofar as we lack faith, we will try to establis
own security. We do so either by absolutizing our relative heritage or by claim
neutrality and objectivity. If we do have faith, we will abandon the ef
establish our own security and will trust Christ instead. That means we can =
non-defensively to what others believe and learn from them even when they s
Christ. In the early Church, faith led to the assimilation and transforma
Hellenic wisdom. In the process, the biblical heritage was itselftransformed.
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