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ABSTRACT

The study of proverbs is called paremiology. In terms of their
origin within the culture of a language, proverbs come from a
variety of sources, which is technically referred to i this paper as
cosmologies.  The focus of this paper is Yoruba proverbs whose
cosmologies are directly or idirectly related to agriculture. The
set of Yoruba proverbs selected for analysis i this scudy includes
those whose cosmologies are reluted to animals, 1sects, forest,
tarm,  farm produce. farmers. etc.  Whenever proverbs are
deployed mn a given social context. they serve as a vehicle that
conveys the people's culture and tradition Theretore, in order to
explamn the socio-cultural mterpretations of the selected proverbs,
we have chosen sociolinguistics as a theoretical framework for our
analysis, with specific focus on ethnography ot communication as
conceptualised by Hymes (1974 in the acronym, ‘speaking’.
Based on the philosophical and pragmatic meanings of the
proverbs as espoused by the culture of the Yoruba people, we
nl’:_s.t-_n-'::d that the cosmology from which aiven Yoruba proverb
origimates determines the correct and appropriate deployment and
mterpretation of the proverb. We also observed that Yoruba
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proverbs are veritable tools for carrying out social activities like
educating, instructing, admonishing, etc. people on specific 1ssues
having to do with their culture and tradition. Fnally, we are of
the opinion that correct interpretation, understanding and
deployment of Yoruba proverbs depend on the understanding of
the social contexts from which the proverbs originate and the
user's familiarity with the proverbs' cosmologies.

Key words: proverbs, Yoruba, agriculture, cosmologies,
sociolinguistics.

1. INTRODUCTION

Proverbs derive their meanings from a combination of
their cosmologies and the contexts where they are deployed. A
proverb’s cosmology is the aspect of the universe that is focused in
that proverb. Hence, understanding that aspect of the universe 1s
central to understanding the proverb as a whole.  This 1s so
because it is through its cosmology that a proverb “muirrors the life
of the people, reflects what they do, what and how they think,
how they live, what values they admire or abhor and what joys
and sorrows they experience” (Ojoade 1980, cited in (Omoloso
6yy. It is through their cosmologies that proverbs truly “represent
the quintessence of a people’s collective wisdom sustained and
transmitted from generation to generation” (Lawal, Ajay1 and Ray
635).

Proverbs vary in their cosmologies. While some centre on
animals, some centre on trees, household objects, protessions,
religious artifacts, etc. In a nutshell, the cosmologies of proverbs
cover all aspects of human experience; hence, their functional
properties are as varied as thew cosmologies, which are not
substitutable. For example, if the cosmology ot a proverb 1s dog, 1t
cannot be substituted with, say, fowl. In this work, our goal 1s to
carry out a sociolinguistic appraisal of agriculture-related Yoruba
proverbs, using as our analytical tool Hymes (1974 ethnography
of communication, as highlighted n Bauman and Sherzer (eds)
(1989y. Our data will, therefore, be lﬂéIL_{tf‘ up of a _1‘1un'1hc'r qt'
selected Yoruba proverbs that have any of the following as their
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cosmologies: (ay amimals, (b) insects, (¢) forests, (dy farms, (e) farm
produce, (f) farmers, etc.

Our preference for ethnography of communication as the
analytical framework for this category of Yoruba proverbs is
mformed by the fact that proverbs are philosophical in nature,
where philosophy, according to Thomson in Ojoade (18,
mcludes:

not only the developed system of western thought, but also the
attempt by man to describe and understand the world in which he
lives-the behaviour of his gods, the facts of life and death. the
ethics of his society, the way to success and happiness, the vagaries
of nature and the laws by which he must live . .

The mmplication of the above is that proverbs encapsulate the
totality of the cultures and traditions of a people. Ethnography of
communication holds that the patterning of speech goes far
beyond laws of grammar to comprehend the use of language in
social lite. It mvolves the radical linking of the verbal and the
socto-cultural in the conduct of speaking (Bauman and Sherzer
cedsy, 1989, It s, therefore, employed in this study to explore the
extent to which Yoruba customs, traditions and their world—views
mftluence the deployment and understanding  of  Yoruba
agriculture-related  proverbs in  their day-to-day linguistic
interactions.  This, we believe, will further show the strong
relaionship between language and culture and strengthen the
view that understanding a people’s culture could be 4 step towards
promoting world peace, as it will show that human beings share
similar thoughts and concerns, but only differ in tongues. This
underscores Ojoade’s (34 statement that “whatever matter—of-fact
the symbols different nations employ for dressing their proverbs,
that does not detract from their nternationality”.

I~

THEORETICAL BACKGROUND
2.7 TI'he Nature of Proverbs

[n Yoruba, as in other languages, proverbs, generally, have
been studied from different perspectuves, depending on the
research focus of individual scholars. Philosophically, proverbs are
the store-house of folk wisdom, as they “represent the
quintessence  of a people’s collective wisdom  sustained and
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cransmitted from generation to generation’ (Lawal, Ajayi.and Rap
635y and “they could be included mn a class that comprises origin
myths, folktales and songs, each of which 1s related or sung mn
particular situations and primarily feature in conversation between
mature native adults” (Burton 84y. As moral codes, proverbs are "a
laconic declaration... whose intervention i a context of verbal
representation condenses and radiates expenience, 1deas and
admonitions through terse, pithy statement of a truism™ (Noah,
cited in Iwara (edy (95)). From the aesthetic and hterary pomnts of
view, “proverbs generally use hyperbole, rhyme, alliteration and
colourful pictorial forms of expression” (The New Encyclopedia
Britanica 749y. In addition, proverbs also use sharp wait, sarcasm,
humour, rhetoric and “all the aesthetic and poetic values of
language” ((Burton, in Omoloso (5)). To the Yoruba, proverbs are
a type of speech tracer and an agrdigho drum that only the wise
can dance to and the thoughtful can decipher; it 1s “the palm o1l
with which words are eaten” (Achebe 6). As historical and
cultural artifacts, proverbs are “the experience and wisdom ot
several ages summed up in one expression” (Nwoga 86), and as a
summary of daily life experience, “proverbs are formed from the
day-to-day experience of life in the physical, social and cultural
environments of language users” (Bhuvaneswar, 3).  From the
linguistic/structural view point, proverbs are couched 1n sentences
of varying lengths and complexity, ranging from simple,
compound, complex, to serial and, functionally, they can be
declarative or interrogative and can be used to perform various
pragmatic functions m discourse Omoloso 2006; 2007).  Ther
deployment and iterpretation i discourse are Slll‘ijt"r:t to different
pragmatic and sociolinguistic - constraints, s dictated by the
particular language community.

2.2  Sociolinguistics—the ethnography of comum unication

Sociolinguistics studies language 1n relation to its context
of use. It relates social structure to linguistic structure (McGregor
155y; (Gumperz, cited n Wardhaugh 10)). As pomted out by
Trudgill (32), sociolinguistics looks at language as a social
phenomenon since language study as an abstract form removed

from its social environment robs language of its more complex and

interesting aspects. According to [abov , cited in Wardhaugh (3),
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the hinguistic behaviour of individuals cannot be understood
outside the knowledge of the communities to which they belong,
as speakers know more than the formal structures of their
language. Language 1s, therefore, not as fixed as the formal rules of
linguistic analysis present it, as the social structures it mirrors are in
no way fixed. Hence, apart from grammatical competence,
language users also possess and show communicative competence
which results from an appropriate marriage of grammatical
structures with social structures. Language use varies from group
to group, speaker to speaker as dictated by sociolinguistic variables
like the age, gender, social status and psychological disposition etc
of speakers. For example, in Yoruba, as in other cultures.
proverbs are regarded as the preserve of the elders. as it is believed
that only the elders qualify as the repository of folk wisdom that
proverbs convey. Social structure often influences or determines
linguistic structure or behaviour, just as linguistic structure may
influence or determine social structure, hence, the need for an
appropriate  blending of both to display  grammatical and
communicative competence.

Depending on its context of use, the same proverb may be
declarative or interrogative in structure with consequences for its
pragmatic force. Therefore, as pointed out by Holmes (1), when
language 1s studied in different social contexts. it provides a lot of
information about the functions of language and the social
relationships in a community and how people show their social
identity through their language. In Yoruba, for example, when a
young person wants to use a proverb in his discourse with an
elder, he must start by first acknowledging that he is trying to foray
N an area reserved for the elders by prefixing his proverb with
Eym/Awon agha a maa pa owe pe ... (You/The elders do use 2
proverb that says...), or end the proverb with toro, o se bi owe
(my apology that it goes the way of a proverby. This shows that
quite a lot of sociolinguistic considerations come into play when a
Yoruba native speaker uses proverbs in her/his discourse, which
makes our choice of soctolinguistics and. specifically, ethnography
of communication, as our analytical framework quite appropriate.
Ethnngr;lphy of speaking seeks to determine for example, the

means ot speaking available to language users. Such means may
include, according to Bauman and Sherzer (edsy (7):
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(a) the linguistic varieties and other codes and sub-codes, the
use of which counts as speech within the speech community and
the distribution of which constitutes the linguistic repertoires of 1ts
members:;

by the conventional speech acts and genres available to the
members for the conduct of speaking;
(C) the set of community norms, operating principles,

strategies and  values which guide the production and
interpretation of speech, the community ground rules for
speaking.

All these are well captured mn Hymes  (1974) theory of
communicative competence, which holds that the knowledge
required by language users incorporates both the knowledge of
grammar and rules as well as the knowledge of how to properly
use the linguistic forms. He puts forward the social variables
involved in appropriately using language in communication, using
the acronym °‘speaking’ which means: seting and scene,
participants, ends, act sequence, key, instrumentalities, norms and
genre.

The essence of Hymes ‘speaking’® 1s that for
communication to achieve its goal, there must be a setiing or
scene for a speech event, e.g., home, market place, office, etc;
there must be participants in the speech event, the speech event
must have conventionally recognized results, 1t should be
conducted in the speech repertoire of the participants, the
accompanying paratones must also be conventionally recognized
by the participants, it must also be m an appropriate channel, 1t
must conform with acceptable norms of behaviour within the
speech community. Finally, the speech event must be 1 an
acceptable form.

All these conditions are met in the deployment and
interpretation of proverbs 1n Yoruba. For ex;unple. proverbs must
be used at appropriate settngs. A proverb '41:11[;1[11& m a ‘Wtjddll]g
ceremony, for mstance. would be out of place at a tuueral
ceremony. Also. an appropriate cosmology must be used m a
proverb for the proverb to be mterpretable and h;}kft{tht‘ desired
communicative effect. For example, the choice of animals, trees,
insects. farms. farmers, farm produce etc. as cosmologies m our
selected agriculture-related proverbs traces the ongm of the
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proverbs to an agrarian or rural setting. Arising from that, the
understanding of the proverbs requires the understanding of the
cosmologies themselves, which further shows that the audience to
whom these proverbs were initially directed was agrarian or rural.
This may partly explain why the comprehension of this type of
proverbs 1s rather difficult for the current generation of Yoruba
native speakers who, perhaps, may not know anything about the
cosmologies of these proverbs.

With regard to participants, proverbs in Yoruba usually
teature in adult discourses and their deployment is normally the
preserve of the elders, who are regarded as the reservoirs of folk
wisdom and history. When a proverb is used in a discourse
generally, the goal 1s to generate particular perlocutionary effects
or goals in the listener, such as warning, admonishing, eulogizing,
condemning, etc; otherwise, the proverb has failed as part of a
speech event. As far as the act sequence 1s concerned, Yoruba
proverbs are generally in sentences of varying lengths and
complexity, and are usually declarative or interrogative, the
imperative mood being an inappropriate key. because of the fact
that proverbs are indirect ways of saying things (Omoloso, 2006y,
Also, the fact that proverbs are considered to be the wise sayings of
the elders automatically confers on them. by inference, a kind of
authority and adoration. Yoruba oral discourses. particularly
between the elders, are usually spiced with proverbs, but written
discourses too have their own spices of proverbs, subject to the
communicative competence of the writer. Both the oral and
written channels are therefore appropriate for the expression of
Yoruba proverbs. In fact, the data being analysed in this study are
sourced from both. On the norms of interaction. though proverbs
n Yoruba are reserved for the use of the elders, the youth too can
use proverbs in their discourse. though 1t 1s part of communicative
competence for her/him to observe some conventions before or
after deploying the proverb. Proverbs constitute a genre in
language use, but a genre that must function In co-operation with
other genres to have expressive value.
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3, METHODOLOGY AND DATA PRESENTATION
33 Methodology

The data for this paper are sourced from Yoruba literary
texts and routine discourses in Yoruba, corroborated by our
tuition as native-speakers of the language. The data are based on
~Standard Yoruba. In all, we shall present and analyze thirty
selected agriculture-related proverbs. These are proverbs whose
- cosmologies (amageriesy are agriculture-related objects like
humans, animals/insects and farm produce etc. The proverbs will
be classified on the basis of whether the cosmologies are humans,
animals or plants. They will then be presented and their literal and
idiomatic/pragmatic meanings will be given. The agriculture-
related cosmologies of the proverbs will be identified and the
sociolinguistic bases for deploying and interpreting the proverbs by
interlocutors will be stated briefly.

3.2 Yoruba Proverbs with agriculture-related
cosmologies

Our selected proverbs for this study are categorized into different
sub-headings based on their contexts of usage and cosmologies.

 CATEGORY A
Agriculture-related proverbs with human cosmologies
|
S/N | Proverbs Literal [diomatic Agriculture | Sociolinguistic !
meaning meanings of —related i background of the |
of the | the proverbs cosmologie ! proverbs |
|
proverbs s of the ! |
. proverbs |
] Aifinipent, Ih s lack of  [It1s lack of }"m oko Farmers or rural dwellers
,i*:li;ni}'jn er}wrt that ilt_"ipt'i." that makes itﬁnm:-tw or e considered socially low
Péniy‘in nii mu makes a |k! alghlely look . =L".1'! 1 LJ'."\"n'i'i.].f."l\j or uncivihized mn the
hra oko san farmer come Limxn on i ?\'H]l;ihl community
banté wolu iNto tOwWn \w 101 | (While an apron or loin
Hressed m cloth may be an
hpron/lomn ri}‘}‘“‘l‘ﬂd'ﬂ" dress tor a
-loth ; farmer on a farm or in a
| L".n.ai community, 1t 1s
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onsidered out of place to
e woIm mnto town where

civilized people' hive.

tJ

Thale agbe ti o
gbin koko 1 o
nsodo. Ewe

ki lo mog.

t1s empty

oast that
nakes a
farmer put
vaimn stakes
o 2
Cocoyam
farm, as
leaves do
not need
stakes as
Kupport (on

the tarmn,

Actions/deeds
should match
prevailing

Clrcumstances

Agbeé (farmery,
koko
(COCOyamy, [do
(stakesy. The
}bcused
cosmology in

Lhis proverb 1s

the tarmer.

armers usually use stakes
O support sprouting yam
tems in the farm.
lowever, stakes are
ncongruous on a
Cocoyam farm, as

cocoyam does not

fmducf stems that need

takes for support.

7S

Asekéruobagbe
[11 11 odo 1yan

woluu.

One that

nghtens
armers by
canying
mortar tor
Faoundﬂd-
yam on his
head into

LOwn,

When
preparations or
pctions outmatch
intended events,
It may create
panic even in the
well-prepared
1Ctor o
participant in the

expected event.

Asekéruobagbe
cone whose
pctions fnghten
farmers); odo
Iyan (mortar for

pounded yam,

IPounded-yam is a major
and highly revered food
item among the Yoruba.
armers who culuvate
yams are therefore given a
pride of place in the
community. Carrying
mortar tor pounded-yam.
Into town on one’s head is
therefore enough to give

farers the jitters.

A

ODde t1 0 peran
L1 O setutu, ton
eyt o pa ko,

ton ki o baa le

romuran pa ni

Lhat otfers an
otfering atter
killing a
rame does
O NOt
because of
the one he

has killed

but 1o pave

l[hn‘ way fo

The hunter  [If you appreciate

p good deed you
stand the chance
of getting more
One good tum

deserves another

Ode; (hunter

Eran (game)

The Yoruba speech
community values
pppreciation of a good
deed, as a person who
does not show gratitude
over a good deed 1s hike a
thief that has stolen one’s

property.




1m to get

nother one

o kill.

‘Kin ni agbé n se

loko t1 0 n doru?

[\Vhal 15 a

farmer doing
on the farm
that he 1s
staying there

nll mighetall?

(One should not

than 1s required

01 a IJS](.

Spf'lld more tme

Agbé (farmery;

oko (tarmy;

Farm work 1s a day-time
work; hence, a farmer has
No excuse tor staying on

Jis tarm ull mght fall.

Kokoro ti n

heto 1di eto mi o

The msect

preyimng on

The source of

one's mistortune

K okoro

(insecty; eto

If a person 1s not struck by

the death within the one

hparo, ohun
Oju Wa ni oju

anr.

SLOOPS On

the eggs of a

artndge to

ollect them
nll get what
she/he

deserves.

extra-ordinary
things should
eXpect extra-
ordinary

CONSCquUeEnces.

APATo (4 person
who stoops on
the eggs ot a
partridge to

collect themy.

Wa. Lthe dwells with (vegetable without cannot kill
vegetable 1 fher/him, her/him. A person's
right there adversary 1s usually
with the xomebody close to
vegetable her/hum.

htﬁgdk{:yin- One who 'Whoever does Atagokéyin The Yoruba believe that

snakes relish the eggs of
the partndge and they are
likely to be where such
eggs are. Anyone who
wants to collect the n‘gés

should theretore exercise

due care to avoid snake

bite.

Agbalagba 1 0
50 yangan
maodit ti s ara
re di alawada

adie.

An elder
that ties com
round
her/his waist
has tumed
her-, lnmself
INLO «

mate with

towls.

It one lowers

u 1/his dignaty

5hvf11c— will get
!ilﬁlt‘&lﬁﬁ'lhll

reatment.

| get a disrespecttul

torms a disrespecttulAgbalagba 1 0

5O yangan mo

hdi @an elde
hat has com
ied round

er/his waisty

Com 1s rehished by towls.
Theretore, whoever holds
coms will be tollowed by
towls. The sociohinguistic
background emphasizes
the social gap between a
human bemng an elder, tor
that mattery and an amimal

(2 common towly




CATEGORY B
Agriculture-related proverbs with animal cosmologies

S/ Proverbs Literal Idiomatic Agriculture | Sociolinguistic
meaning | meanings of —related background of the
of the the proverbs cosmologie | proverbs.
proverbs s of the
proverbs
9. [romi tin o The water | An unusual Iromi ti n jo The Yoruba believe that
lor omi bug behaviour from lor omi a every action has a cause,
onilu ré wa dancing an unexpected water bug not least an extra-
ni 1salé odo. on watel source has its dancing on ordinary action from an
surface has | motivator the water unexpected source.
1ts somewhere surfaccey. Compare with the
drummer nearby English proverb, “There
under the can be no smoke
water without fire”
10 Ikun n jépa The Excessive Ikun ¢ kind

ikun n redi.
Se ikun ko
mo pe ohun
t1 o dun nn

pani:

squirrel 1s
cating
groundnut
and
wagging
1ts tail 1n
satistaction

., does 1t

Nnot |-<.IJU\.\'
that 1t 1s
| what 15
sweet that

| kills>

pleasure has its
attendant

L_'UI]M'L]I 1€T1CEes

of squnrely
that feeds on
groundnuts
in the tarmn,
¢pa

(groundnuty,

Farmers, knowing thar
animals generally teed on
farm crops, particularly
groundnuts, otten set
traps on thewr farms.

The squurel, while
savounng the taste of
groundnuts on the tarm,
may become oblivious
of the fact that 1t might
be caught in the traps on

the tarm

m=—

Biabam
[ €ran onitete
N1 Yoo pani,

| biutire ko

I one

| UL‘IIH be
Killed by
| an animal

|
| that has

[here 1s a limat
to what can

bring a person
down. This 1s

used to berate

dT1 ﬂl,"'l_*t"'?lt‘['l'[ 01

Cran onitele
(an annmnmal

that has legs,

['his anses trom the
Yoruba people's
l-;m'frwinigr: of the cricket
as a small insect that has
legs, but not the types

that can cause a human |
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not the

likes of the

adversary

beings death.

cricket.
12. | Alkowoonn It s the Individuahizatio Ejo (snake) The snake 15 a very
ejo nii seku habit of n or lack ot co- dreadful and dangerous
pa won. Bi not operative spirit amimal. But in spite of
oka ba moving often limits a this, human bemngs sull
siwaju, t together person's succeed in killing them
paramgle¢ te by snakes achievements. because snakes do not
le e, tisebe t¢ | that It human beings move together in a
lee,uejolan | usually could co- group.
wo bo leyin, leads to operate with
tani )¢ ko their one another,
omo ejo loju® | death. If they would
the cobra have achieved
1s 11 the tremendous
lead, Success.
followed
]h}' the
paramole,
then the
sebe, with _
the
python
closing the
rear, who
would l
dare |
confront
the snake:
13. | Biese koba [t a Calamities often | Ajanaku The elephant s a very |

s¢ ajanaku a
ki on enn

ra late.

calamity
has not
happened
O an
cir:pl'um
1o one
can find 1ts

head

reduce a great
person to the
level of a

comimone!

elephanty

big and rare ammal. lts

head 1s theretore not a |
common commodity on
display for sale 1n the
open market. If you tind
one on display, then a

great evil has befallen 1ts
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displayed
tor sale in
the open

market.

owner.

4. | Odetioré [t 15 the It one 1s struck ekun (tigery The uger s a very
eckanna hunter by a major set- veracious anumal that
ekunlom ki | that back, smaller would tear a dog to
ajamaa fowo | scrapes the | hunmiliations pieces 1t 1t sights one.
re € nimu. claws of will be one's lot But it can only do so 1if

the uger Thas 1s simular, its claws are intact.

that tums pragmatically to Without its claws, a tiger
it mto the | the one above. has little power over a
dog's dog, its genetic enemy.
play-mate.

15. | Tkuakupo nu | Itis mass Strange Ovya (grass- The grass-cutter and the
mu Oya gbori | death that circumstances cuttery; deer are ditferent species
le 1tan 1gala gives the breed strange agbonrin of wild animals. They
ni ileba. Zrass- occurrences. [t (deery; 1leba do not graze together,

cutter the s collective chuty. and they inhabut
privilege rearing that different areas of the
of resting takes a goat to forest. Their chances of
its head on | the stall where sleeping in the same area
the thigh fowls are sold. are imnconceivable under
ot the normal circumstances,
deer. not to talk ot the grass-
cutter resting its head on
the thigh of the deer.

|6 | Ehrt kit se The A person cannot | ¢lm (the This mouse species is
omo cku, b smallness grow above smallest known to be the smallest
Iran won sec of the ¢lm | hei/his rodent in the | amimal in the bush. [ts
mo ni (the hmitations, no animal size has nothing to do

| smallest rat | matter how | kingdom, with 1ts age, rather, 1t 1s
ever in the | hard she/he | genetically conditioned
.I anumnal Lres
| kingdom, |
r 1S NOt
because 1t
1s a hitter
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butitisa :
genetic
1ssue.
17. | Awyaknya We Y ou should not Atya Another name given to
agbado loko cannot punish a person (nonkeyy, monkeys apart from
ki a maa gba because a over somebody oko (farmy; aiya, 1s edun (colobus
ibeji let nile. | monkey else's otfence agbado monkeyy. This species
plucked You do not visit | (corn/maize) of monkeys bears two
the maize the sin ot the offsprings at a tume (that
on a farm tather on his 1s a set of twinsy. It s for
come son. this reason that the
home (o Yoruba refer to twins as
slap the edun. The fact that
tWIns on monkeys have some
the ears. resemblance with
humans gives this some
credence. Hence,
whatever 1s done by the
monkey 1s believed to
have been done by twins
that share the same name
eduny with 1t. )
18. | Akukotiyoo | A cock An etfort that Akuko ti yoo | The Yoruba see a hnk
baa ko laye that would | would pay ottin | ko laye (the between success and
asa ki gbe e crow mmits | the end would cock that long hite. That is why to
loromodie. life ime subsist no would crow them, it 1s long life that
would not | matter at what in ats life pays for all of one's toils
be taken odds. Compare | timey; asa and sutfenngs.
by the kite | with: "The eyes | (kite)
when 1t that will serve
was d Its OWners
chick. throughout
her/his hife ume
would not start
00ZINg Mucus
early in her/his
life
19. Adie i 0 The towl One should not Adie i 0 The towl 1s cooked 1n
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vagbe s
1Isasun n ba

OJ1 0o11 1¢ )¢

that
detecates

1mto 4

do anything that
can jeopardize

one's mterest.

yagbe si
1sasun (the
towl that

detecates 1nto

the soup pot to provide
meat tor 1its owner. So,

1t a towl defecates 1n 2

n. soup pot 1s soup pot, 1t 1s merely
Just a soup pot) messing up where 1t
messing would end its hte.
up 1ts
grave,
20 N1 atku You don't You cannot Ekulu (dean The skin of the deer 1s

ekulu a kn h
AWO I¢ S€

gbedu.

use the
skin of the
deer to
make the
:E,]'.“JL‘&‘]H
drum
while 1t 1s

stll alive.

imhert
person's
property while
they are stll
alive. You
don't cheat
people n then

Presence,

used tor making drum mn
Yoruba land, but that is
atter the deer has been

killed and skinned.

CATEGORY C

Agriculture-related proverbs with plants or farm produce as

ki1 se lasan
B1 nnkan ko
ba maa e
r'r]i‘-..l.]i.
ENIYan a si

1Mad ]{'

nnkan

In 4
rhizome-
mtested
A1ea 1usl
have a
cdilse;
eithe
something
IS pursiing

VOL O

go through
sutferng
without a cause:
either you are
torced into
sutfering or you
L'E]L‘m&t' 1O 5’.1!};‘."1
because of the
benetits there-

h 11

(thizome

cosmologies
S/ Proverbs Literal Idiomatic Agriculture | Sociolinguistic
N meanings | meanings of -related background of the
of the . the proverbs cosmologie | proverbs
proverbs s of the
proverbs |
21 Are mu ekan Running | One does not ekan T'he rthizome 15 a kind of

plant that sprouts from
the soil; the just

sprouting rhizome 15 ike

a needle and 1t can prerce
one's teet 1t one walks '

through 1t baretooted.
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you are .
pursuing
something
22. | Biisueniba It one's One should not [su funtun Yam was and sull
funfun aa yam 1s brag or boast (white yam, remains a valuable tarm
dowobooje | white about over one's product among the
ni. one's success, One Yoruba. In the past, a
should eat | should be farmer's success was
it with cautious in one's measured against how
one's hand | dealings. large and productive his
coverng yam farm was. Yam
it. comes in different
colours, but the white
one was the most
admured and anyone that
had this vanety of yam
was usually envied in the
society. White yam 1s
equated with success in
the proverb.
23. Isu eni nii It 15 one's Circumstances Isu eni (one's | In the traditional Yoruba
muni towo yam that often condition | yam) community, yam 1s
bo epo. makes one | one to behave eaten with palm-oil and
dip her/his | 1n particular i so dong one's hand
hand in ways. One's gets smeared with palm-
palm o1l relationship o1l. This would not
with the have been so 1t one were
perpetrator ot not eating yam with
an act often palm-oil.
indirectly
connects one
with the act.
4. Amodun ko The One should be Ebu (yam sety | The penod between the
_'giﬂﬂ.i. ki tarmer patient and planung of yam sets and
alokaiiin should be persevere over the ume new yams will

muu ebu sun

JE.

patient

not to eatl

whatever she/he

1s doing, as

be ready for harvest used

to be very hard in those
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up his yam
SCLS as
another
harvest
season will
sO0N

come up.

SUCCEss 1§ Just
around the

commer.

—

days among the Yoruba.
It 15 usually a penod of
food scarcity and an
impatent farmer may be
tempted to uproot his

yam set and eat them up.

-2
'._.”

It ogede ko
to ohun aa

pon ada s1.

The
banana/pla
ntain stem
15 ot
worth
sharpening
a cutlass

for.

Inconsequental
1ssues should
not generate L0o

much tuss.

It ogedeé
(banana/plant
ainy stem: ada

(cutlassy

The banana or plantain
stem 1s so tender that
one does not need to
sharpen one's cutlass to

cut 1t

-]

J

Bi eru ba
papoju lorun
ogede afele
kinunkin nn

WO O,

It there s
too much
load on a
banana/pla
ntamn tree,
a hght
wind can
casily tell

It would be easy
tor one to fail 1t
one carnes too
much load on
herfhis head.

An over-
buddened mind
will succumb to
the smallest

pressure

Ogede

(Banana/plant

ain treey

I'he banana/plantain tree
s so tender that it cannot
withstand canying too
much load. If it has too
heavy a bunch of
bananas or plantain on it,
the hightest wind can fell

1L.

S —

Asese vo
0gomo o ni
oun yoo kan

onin

A newly
sprouting
palim
trond
boats that
Il \.'-.'ﬂ‘.lm
reach up

the \i\‘l.

It s taulting

ambition that

prompts a starter

Lo aspire to
achieve what is
unachievable fo
him at that level
ot her/his

uit"‘s’t‘|L‘!i‘lIl‘1E‘l 1.

Ogomo
(Sprouting

palm frond.

A sprouting palm trond
1s usually the tallest
among the fronds on the
palm It grows pomnting
to the Ek‘_u." OVEr
towenng the other
fronds. But with time, 1t
drops down, yielding its
position to another

newly sprouting frond.

Bi UL:L‘J ko lﬁ.i
jinna, 1la ki

ko

[t the tanmn
15 NNOL Loo

far away,

Issues get
quickly and

casily resolved 1

[la (okroy:

oko (tarm)

Okro 1s harvested every
hve days. This will be

casier 1t the okro tarm 1s
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okro will solutions to not too fat from the
not over- them are nght at owner's settlement.
npe hand. However, it the okro
(before 1t tarm 1s far from home,
IS going there every five
pluckedy. days may be
burdensome, thus the
okro will over-npe and
become stmngy
29. | Oro ko dun The Somebody Gboro The pumpkin 1s reputed
gboro, afe e pumpkin persists in doing | (pumpkin tor rapid growth such
lowuurg o ru | leafis evil 1n spite of leaf) that it 1s behieved by the
lal¢. msensiive | people's Y oruba that if you pluck
to nsults, negative its leaves in the moming
we comments it will sprout back by the
plucked 1t about his evening of the same day.
in the acuons
moming,
and 1t
sprouts
back in
the
evening.
30. | Ogedé nbaje | The It 1s decadence Ogede [t 1s ironical that the
¢ nin pon. banana/pla | we reter to as (banana/plant | npeness of the
ntain 1s development or | amn) banana/plantain also
getting progress. marks the beginning of
spoilt and Its getung spoilt, as a npe
we say it is banana cannot last more
becoming than twenty-four hours
1pe before 1t begins to get
spoilt, unless 1t 1s
specially preserved.

4 SUMMARY. SOCIOLINGUISTIC IMPLICATIONS OF
THE PROVERBS AND CONCLUSION

Thirty agriculture-related Yoruba proverbs have been
presented, categorized, analysed and discussed in this paper. These
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are  proverbs whose primary 1imageries or cosmologies are
agriculture-related.  They are then sorted into three categories,
viz: Category A- those with human cosmologies; Category B-
those with animal cosmologies and Category C- those whose
cosmologies are plants or farm produce. The sorting has enabled
us to see the issues addressed by the proverb through their

ditferent cosmologies.

We discover, for instance, that all the proverbs have
philosophical undertones through which they address specific
issues in the society. Proverbs with human cosmologies have the
goals of preaching moderation as exemplified by proverbs 1-5,
showing gratitude (proverb 6), being cautious (proverb 7, and
showing self-respect (proverb 8). Majority of the proverbs with
msect or animal cosmologies centre on cause and effect: that is. on
the fact that every action has a cause. The goal of these proverbs is
that there 15 a reason for anything that happens and to understand
whatever happens, what you need to find out is why 1t has
happened. Thus if you are not satisfied with what has happened,
what you have to do 1s to prevent the occurrence of what has
made 1t happen. Proverbs 9, 12, 13, 15, 18, 19 20. 21. 23 and 28
are examples of such proverbs.

Some of the proverbs with animals and plants/farm
produce as cosmologies also have social undertone. Proverb 11,
tor example, advocates self-confidence. proverb 16 teaches us not
to look down on people, and proverbs 17, 18 and 20 preach social
Justice, while proverbs 19, 22 and 24 admonish us to be of good
behaviour, not to be braggarts and to persevere m our endeavours,
respectively.  Proverb 27 cautions us not to be braggarts, 29
admonishes us to take to corrections, while 30 tells us to try and
understand issues as they present themselves,

As pomted out by Omoloso  (304), the relationship
between language and culture is very powerfully articulated by
proverbs.  Thus an understanding  of  Yoruba proverbs 1s
mseparably tied to the understanding of the culture of the Yoruba
people. Therefore, when a particular symbol 15 used in a Yoruba
proverb, it has a specific cosmological mmplication for the
interpretation of the proverb. For example, 1t an animal is the
symbol/cosmology used in 2 proverb, understanding the overall
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characteristics of the animal will help the understanding of the
proverb and thus 1ts interpretation.

Proverbs are an indirect way of educating, instructing,
admonishing etc people on specific issues, actions and codes of
behaviour. Proverbs are theretore used as a face-saving device or
politeness strategy (Omoloso 299).  Human beings tolerate
criticisms more when they are indirectly expressed than when they
are done frontally. Also, human beings learn faster when they are
confronted with familiar examples. The traditonal Yoruba
community which the proverbs sampled in this study mitally
focused was rural or agrarian, hence, using agriculture-related
cosmologies in proverbs aimed at such a community made the
proverbs easily comprehended because, the target audience was
quite familiar with these objects. This, as earlier pointed out,
could also be part of the reasons why this class of proverbs 1s not
easily comprehended, if at all, by the young generation of Yoruba
native speakers who do not have agrarian or rural background.

4.1  Conclusion
In this paper, we carried out a sociolinguistic analysis of
agriculture-related proverbs in Yoruba.  These are Yoruba

proverbs that use agriculture-related artifacts as their 1mages or
cosmologies. In all, we analysed thirty proverbs, classified on the
basis of whether their images or cosmologies are humans, animals
or farm produce or plants. We gave the hteral and
idiomatic/pragmatic meanings of the proverbs and identified the
agriculture-related cosmologies in which they were used and their
sociolinguistic backgrounds.  We then observed that part of the
reasons that made Yoruba proverbs with agriculture-related
cosmologies incomprehensible to younger generation of Yoruba
native speakers was that these proverbs originated from and were
targeted at agrarian/rural communities which most ot them are
alien to.

In conclusion. since understanding proverbs rests squarely
on understanding the culture from which the proverbs onginate,
the teaching of Yoruba culture, laced with appropnate Y oruba
proverbs, should form part of the Yoruba stu_dy curriculum at all
levels of our education, 1.e. primary to tertiary. Also. because
understanding the cosmologies of proverbs 1s germane to
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understanding the proverbs and using them in appropriate
contexts, emphasis should be placed on the teaching of the
ecology of the Yoruba land, emphasizing the flora and fauna of the
area from which the cosmologies of Yoruba proverbs are generally
drawn. Thus, apart from the economic benefits that children may
dertve from offering agricultural science as a school subject, they
will also learn about the cultural contents within which farming is
practiced in Yorubaland. They would also be able to appreciate
the mmportance of agriculture-related cosmologies in deploying
and deciphering Yoruba proverbs that may feature in their routine
discourses.

Works Cited

Achebe, Chinua. Things Fall Apart Edinburgh Gate: Heinemann
Ltd, 1958. Print.

Bhunaveswar, Chilukuri. "Culture as Communication: The

construction — of Indexical meaning in  proverbs.’
Proverbium 20. 2003:1-14. Print.

Burton, J.W. "The Proverb: An aspect of Atuot Collective
Thought." Folkiore 92. 1981 84. Print.

Holmes, Janet. An Inwoduction to Socrolinguistics  (Third

Edition).  England: Pearson Education Limited. 2008
Print.

Hymes, Dell. Foundations of Socrolinguistics: an ethnographic
approach.
http//:www 1 appstate.edu/ “mcgowant/hymes htm: Web.
29 June, 2012,

Lawal, Adebayo Bade Ajayi, and Wumi Raji. "A Pragmatic study
ot selected pairs of Yoruba proverbs”.  Journal of
Pragmatics 27. 1997: p635. Print.

McGregor, William B Linguistics: An Introduction. London:
Continuum International Publishing Group, 2009. Print.

Nwoga, [.D. "Appraisal of Igbo Proverbs and [dioms". In Ogbalu,

F.C. and Emenanjo, E.N. (eds., lgho Language and
Culture. Ibadan: Oxford University Press, 1975, Print.

144



Studies Vol. 1. No. 3

Ojoade, J.O. Internationalism rooted in Proverbs: Proverbs,
Roots of Internationalism. Jos: Umversity of Jos Inaugural
Lecture Series. 2004. Print.

Omoloso, Rahim. K. A Context-Structure Analysis (CSA) of
Yoruba Proverbs in discourse. Ph.D. Thesis. llonn:
Department of Linguistics and Nigerian Languages,
University of [lonn, 2006. Print.

The New Encyclopedia Britannica (15th edition). Chicago:
Encyclopedia Britannica Inc. 9. 1992:749. Print.

Trudgill, Peter. Sociolinguistics: An Introduction. Middlesex:
Penguin Books Ltd., 1974. Print.

Wardhaugh, Ronald. An Introduction to Sociolinguistics (Sixth
Editiony. Oxford: Wiley-Blackwell, 2010. Print.

145



ISBN. 7656-7007

I

~ AL-MUMTAZ PRINTERS 08035618331, 08079707484, 08061593238
: : ,



