CHRISTIANITY AS A CATALYST FOR SOCIO-E -
POL]TICAL CHANGE IN NIGERIEONOM]L AND

A Festschrift in Honour of
Prof. Rotimi Williams OMOTOYE

| .
| 60

PROFESSOR ROTIMI WILLIAMS OMOTOYE

B.A. (Hons), MA. (Ife), Ph.D. (Ibadan).
Dip. Ecumenical Studies (Geneva)
PROFESSOR OF CHURCH HISTORY

Editors:
Prof. Ibigbolade Simon Aderibigbe,
Job Oluremi Okunoye, PhD

PhD




Copyright © Department of Religious Studies Ajayi Crowther University Oyo 202
sity, Oyo 2023

ISBN: 978-978-780-683-7

Allrights reserved. No part of this publication may be reproduced, stored ina retrievg
transmitted in any form or by any means without the prior permission of the puh!iq}?grslemm
o or 1]7e

author.

No 8, Ejiba Street

Off Stadium Road, llorin, Kwara State
07030576353, 08033780568
www.chridamelpublishing.com.ng




CHAPTER 42

GOD OF OUR FATHERS IN YORUBA BEFORE THE A1yur
CHRISTIAN MISSTON ;1 E ADVENT

Roheemat Olébimpe ADEYEMI' & Layp OGUNLOLA (Pi.py

“pepartment of Linguistics and Nigerian Languages Uni versity n;'ﬁurm] '

Proudlyqueent@gmail.com, 0803571555
Layoogunlola@gmail.com, 08033583770

Nigeria,

Abstract _ es i ,
Jtisa known fact that, till date, the discriminatory attitude of the Whites and African religionists

on the relationship _bem'cen God c.mc‘f A' /}‘r.'r_:a'n‘s' in general and the Yoribe in particular persisty.

The notion that Africans (the Yoritbd inclusive) have no idea of God persists in some mines. To
qich people, Africa, “the dark continent,” could not have an idea of God. The introdietio nof
foreign religions (Christianity and Islam) has further rele gared the African ideas about God 1o

Jhe background. This paper critically examines the notion that Africans, in general, have no

idea about God using the Yorubd of Southwestern Nigeria as its Jocus. The objective is to clarify
crther the erroneous notions abowt the African idea abowt God using the Yoriba as a

reference. The aim is to establish that God in the African context is not different from God in the
European context. The paper concludes that discriminating against a race or nation is

rantamount to prejudice and cannot bring meaningful development to any society.

Keywords: God, Yoruba, Appraisal, Southwestern, Nigeria

[ntroduction
Itis certain that before the coming of the Whiteman to the shores of Africa, Africans believe in

the existence of a Supreme Being, whom they give various names. The Yoruba. for example,
call Him El¢daa (Creator), Olodumare (the mighty one who goes nowhere), Ater ere-kiri-a yé
(the one who spreads (i found) everywhere, Arini r'dde, Oh‘lmc} okan (the one who sees both
the inside and outside and knows the mind of man) Ogbagba ti a gba alailara (the deliverer who
delivers one who has no relations, Addrétini 19j ¢ i§oro (the one who stays by someone in time
of trouble) and e eral other names connoting their belief in His existence, omnipotence, and
omnipresent nature. These names result from their experience with the handwork of the
Supreme, the Highest Order.

This paper debuts the White Investigators' idea that the God of Africa is a “withdrawn
God”. In other words, the paper is out to establish the fact that Africans, in general and the
Yorubd, in particular, believe in the existence of a Divine Power (the Supreme Being), who is
egarded as the head of everything in existence, both in the heavens and on earth and that the
existence of everything depends on Him.

Inthe Yoraba religious beliefs, God is the head. He has various categories of divinities
thatassist Him in the work of governance of the carth. This is why the divinitics are regarded as
Means 10 an end and not ends in themselves. Rather, they act as intermediaries between God
gﬂd man. No wonder they are appropriated well so that they would act well on the people's

thalfbefore God. :

425

!



Despite this belief, the white man came with his religion Wi{h. different objective
worship. The religions (Christianity and Islam) condemn A fncan.
Traditional religious worship. This is clearly explained in Isaac Delang's NOVelS titleq
L6810 Ojo Un and Ayé Day¢ Oyinbé. Today, things have fallen apart, and jy
centre could ever hold again. 22 ket

Vhis paper critically examines (he pre-colonial Yoru‘b‘a rchgmug worship. ¢
that the white man's assessment and description of African Trgdlilond Religions ““‘
prejudicial. This culminated in his wrong notion about the African’s idea of God (the :‘u;,mr:“_’
Being), from which the Yoriba of Southwesterm Nigeria is not cxempted. ¢

S
aﬂd m{](feq of

5 N0t cerggi if th
c

God in Yorahi Religious beliefs

As earlier mentioned, Yorubs believe in the existence of a Supreme Being known 4 “Elédagn
meaning “the Creator™, jdow (1962. Pp.38-47), gives us some attributes of Gog g foung in
the Yorubg religious belief system. These include among others: God as the Creator (Elédag)
God as immortal {Oba /\ikz]], God as all-knowing, all-seeing, all wise (arindrode, O

okan), God is omnipotent, ommpresent and omniscient (alagbdra, m_n'mé 0 ga julo. 1 Si Wi
nibi ghogbo atj nighd gbogbo), God is holy and without blemish (en; mimg (i ko I€¢éri), and
several others. Let us discuss briefly on some of these attributes: As the Creator, the Yoriiba
believe that nothing on carth exijsts without His knowledge. Hence they say, “eni ti Qlorun ks

da, Oba kan ko da 2 (he, whom God does not create, neither does any king create him.

He i
called “El¢mii” (the owner of spirivlife), “Oloj0 oni” (the owner of this day/life).
Throughout West Africa, people believe God to be the Creator of everything. Though

they recognise the existence of the lesser gods (divinities), they believe that aj1 the divinitjes
own their existence 1o the Supreme Being (Elédaa). He js describedasthe C reator, the Moulder.
the Potter, the Carpenter, the Architect, the Builder of man's lifeand the like.

As a holy person, He is pure and cannot do anything wrong or cvil. He has no fault and
does not fail. Yoruiba speaks of Him as a pure King without blemish, and Hj
without a pattern. Because God is holy, people are always careful of how they
Those who lead others in rituals and ceremonies directed to God are men and
moral integrity, and in the case of women, they are either the aged or
called “QOba mimo” (the holy king), “Alaala funfun ghog™ (the on
garment).

God is believed (o pe all-knowing and all-wise. Yoruba believes -
everything and sees everywhere, Nothing passes unobserved by him as He sees both the inside
and outside of man. He is addressed as “adpﬁréde olim¢ okan™. There is also the saying
“amookan jale, b'Oba ayé ko ri 0, 'orun A wo o” meaning “he who steals in the dark if the king
of the warld does not see you, the king of heaven (El¢daa) sees you. If something happens and
they cannot trace the person responsible for sych happening, they believe that the Eléda

(Creator) sees such a person. To this end, they say, “Ohun tg sapamo fan cniyan, kedere ni ¢ han
si Elédaa” meaning “what is hidden before man, 1s exposed to God™. 1fa person harms another
person and hides it. Yorubad beljeve that no matter how long that person may hide i1, God sees
them and shall deal with the person.
We need to point ou here that even though God is everywhere, simulianeously, h‘t
1s not identical with anything or any place. Hence, the Yoruba say: ko si ibi ti Qlorun ko wa’,

meaning “there is nowhere that God isnot presen™ This is why they call on Him anywhere they
are and atanytime too.

s whiteness s
speak of him.
women of high
a virgin. Hence, He is
¢ with the pure whiie
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g the vorubé, God 1s rcga‘rdcd as a king, and one of the major finctions of a king is t
IU - # I vy SN < b Lo & ol
Al c“chus“cc to his people "yv;th;)ut prejudice. The Yoruba, as well ys most African peopie
! - . o ' " > 5 . ” "y
G0t o sin goes unpunished. Whatever a man docs, he must be judged ~ccordingly. T
pel€ b, Elédad dispenses justice without fear or favour. When they feel cheated thcy'wy

Yor e ' - o1 ekt : ;
mcmwa 4 (4jo” meamng E;od'wlel,judgc. They see Him as a silent judge, “Adakédajo” hence
“ S WL 23 LA (OIS & SR n . i < NN

say 1) FOlorun ja, f ‘?WQ\}L{d_n meaning leave your defence for Go ' and watch”
they * God is real to the Yoruba n particular and to Africans in general. s not a mere

~ujs is found in their names for God. All Yoriba names for God arc not mere labels but
gt meanings w15 coqld bL pl'l.. .»r;oph;cgl, theolozival or historical. These names urngf:; out
* e people's total c%pcrwqcc{wuth. e DIVIHC’. :

oft Furthermore, n Yorub# (heology, God is Unique. He cannot be compared with anything
i the universe: This is why .‘.f:} d .othaveanimage of C »d. #orinstance. the axe in the Sango
hrine symbolises the wratn of(x()(f. Fll¢ ?:"(,Jr‘t‘zba would say “tani a 6 3 *.I¢dad v£? meaning
ith whom shall we compare the Creator?”, “Oba bi Qlorun k 0 5i” meaning “tiere is no King
like God™. S e ‘ .
The concept of the ' El¢dad™ as thp king with absolute supremacy emphasises His
smiqueness. One ofthe Yori:ba names fqr F:im hiis‘thc connotation of one who wears the unique
crown in addition 10‘st superlatlv? attri. . .es, He is the only 'l.)elry‘ Heisnotofthe rank and file
ofthe divinitics. Hels = tapersonin the sen s¢ th.iliuman beings are.

In their worship, the Yorut? put God (El€daa) first. The diviners will divine and call on
the name of the “El¢daa™ before tha: ! any divinity. There is the belief that whatever success
one records on earth, itis God who makes it possible. Although et g is a »trong beliefin destiny

Ayanmo), the Yoruba believe that it is the Creator who gave man's -lestiny through Orisaala,
the primordial divinity, who is believed to be in charge of man's choice of destiny in heaven.

Yoruba alsc believes in the saying that there is only one God who governs both the
heaver:s and the e.rth. " Infortunately, to the white man, Africans nave their own God (the
inferior God). They see Africans as inferior people with an inferior God. For instance, Emil
Ludwig has this to say about Africans' conception of what they cc'! "t~ original” God. He

writes:

illusio™

How can the untutored Africans conceive God? He - _an this be? Godis a

philosophical concept which savages like Afrwans are incapabie of

framing. Unfortunately, this claim is contrary w ‘i.¢ preaching of both
 Christian and Islamic religions that there is only one God.

[dowi1 (1962) opines that Yoruba offers direct worship to God in this form. A whie
vessel (symbolising the pureness of God), covered with white cloth, one kola nut. A white circle
is made (symbolising eternity), a white bowl is put inside the circle covered with white cloth
and the white kola nut is put on it. The prayer is then offered in that place. According to him, it
was a common affair in those days, it was the duty of women, but later, and even now,
somebody is usually delegated to perform the rituals. The rituals are £1id to be directed tc “the
White one” above. During the ritual, the name of God was called. He 2lso says that if two
People want to enter into serious agreement, they call on “the white one a** 2" as their witness.
\i?};‘:%f dﬂ}’fm-day activities, Yoruba put God first. Evena diviner puts Sod first. This conﬂ:m?l .
" themﬁjc?oponc (1987) says: the gods (dmmncs/onsas) are a means to an end ;pd’rjlﬂ.l ;rcl} ur;
Roing lh.rm\;tz Thi)’ gt egarded as God's assistants. Just as one cannot sec thcd‘ [%t“;who
Sen it g 1he‘ Esos”, in the same vein, Yoruba appr(?a{fl}ed f}od throug_i the divani a 3

45 intermediary between man and the Creator. Yoruba believe that whatever success they

reCOrd in [ife i : '
ordinlife, itis becausc the Creator (Elgd ad) wantsit.
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Similarly, 100, the names they give their children at birth portray their notion a
“Elédaa” (the (;‘;calor). They have names such as Dﬁrétoll’;w? (wa'it on T.h{: Lord), Oy
(God is with me), Oliwatimilg¢yin (God supports mcl‘}. O«iu“’?fﬁ‘mn.‘m (God remembers 1.0,
fretioliwa (God's expectation), 1o mention just a few. “Oluwa 5 this context meang Ol (e
overall Head), “wa' means “awa” (Us). The combination means “Cur overall heag™ .
In their oral literature, such as the proverbs, Yoruba portrays their idea of the eXiste) cp
of God. The following few proverbs can be used to justify this claim. (1). Suppose a person w :
is not influential in society is cheated or is about to be cheated but suddenly, escape
begin to ask how they made it. In that case, the person can reply: "Maalaa ti ko nj

Obalonbaalé : : : _

ésinsin" meaning “it is God who helps the cow without a tail (the tailless cow) to driye aw

houseflics”. ; i

(i1).  When a person backbites and feels the secret w;li’ not !f:ak ?-U[' pe‘op; Wi say of The
person thus: “Asoro kele bojii wo'gbe. b ‘oba ay é ko ri o, torun i wo ¢ ' 2aning “he
who backbites in secret, if the king of the world does not see him, the King of heaven
sees him™. A :

().  When a person is wrongly blackmailed, he can say “ibajs ¢niyan, kO dé ise Oliwg
dird”, meaning “no amount of blackmailing can stop God froin doing what ne intends
todo”.

(1v). When somcone wishes you dead, or when it is rumoured that someone is dead, or whep
someone is involved in a fatal accident, and he escapes death, he can say “Eni Olorun k ¢,
pa, oba kan ko 1€ pa 4" meaning “no one can kill a person when God says the person shal|
notdie”. We cannot exhaust them here.

In like manner, Yoriba express their knowledge of God in their traditional festival songs. For

mstance, they believe that whatever behaviour a man puts up when on carth, he is going to give

an account before the impartial and silent judge (adaked ajo), hence they give warning to
people to do good always by singing this song:

baut God
WVapelim;

ho
’ a ﬂd D{_‘,Uolc
tu, OIGRm

ay

E ma sika layé - Donotdo evil when on carth,
"Toriadr'orun - Because we would go to heaven
Biabd dé ‘bode - When we get to the gate
Aoro'jo - We shall give account.

Despite their belief in the existence of cvil forces such as witches and witcheraft who
possess the magical power to derail man's destiny (see Oganlola, 2004), the Yoruba still believe
in the Supremacy of the Creator's power over these forces: so they put all their expectations for
survival on the Almighty.

There is a Yoruba saying that “chun kan ni adiye 1 j¢ ki agbado t6 d'ayé” meaning
“before the discovery of the maize grain, the fowl had something to cat'. Before the
introduction of the Christian religion, A fricans, in general, worship God through the divinities,
namely the primordial divinities, the deified ancestors and the divinities created as a result of
the people's experience of God's work, hence we have the worship ofthe § angd (god of thunder,
6gan (god of iron), the sun god, the moon god, the star god and many others but as earlier said,
those divinities arc only means to an end not ends in themselves.

It is pertinent to make a distinction between “worship™ (sin) and “appropration” (t
16j1/b9). You worship somebody you believe that your existence on earth solely rests on them.
Africans, in general, and the Yorubd, in particular, do not worship the divinities; rather, they
appropriate them. Just as one bribes a child sent on an errand by giving them a token to ensure

428




¢ is well delivered, the divinities are 4] “bribed” s
the ﬂ";zs;; i-%l before the Creator. Just as Christians pf?l}’ t: g}? e
p;‘:ﬂ “ba approach their Creator ( Eled ag) through the divinit
yon ropriated, the better they represen, theirclients wej
Discussing the origin of religion, idown, (1973 )o
sult of man's experience about his cnvironment. According to him, man saw himself and

other existing crcatu;cs an{?l aSkeFI himself who could have beep responsible for their exi stence;
pe found no one, yet 1¢ Was convinced that these creatures do not exist jn 4 vacuum. There must
be a power behind it; then, he concluded that the power beh

Jeserved to be WOfSh’PPG‘_j eYeﬂ_tl?oygh 1t is not physically vi
Creator”. Because of H 18 m.ws;bx‘hty, man decided to a
intermediary. This culminated in the jdea ofdivinities (Orisas).

The fear of the Creator, and the belief that man wil| face Go
can be said to be responsible ff_)r the Yoruba's emphasis on observi
avoiding what they tagged as vices. The belief is that an
his place in society, shall face the wrath of the Creator.

It is, however, unfortunate that today, these beliefs have been distorted. Africans, in
general, and the Yoruiba, in particular, have been aescribed as people without the knowledge of
God (the Creator). Several reasons are given for the lapses, the most common being
colonialism and foreign religions, together with thgir attendant civilisation, which brought
about new and deviant moral ways of life. Yorubd be!:=7in the existence and the efficacy of the
powers of the gods are completely eroded, Is0l4, 1 2009,96) c~ines that:

Colonialism completely took over the African mind through an unsuitable
system of education. In schools, the Yoriibd child was not allowed to speak
the mothei- tongue. The poor childven 1 sere made 1o learn foreign lullabies
such as “Bah, bah black zhee», have Yoi. my wool." This lack of compertence
in *he mother tongue has led to the los= of some valuable literary genres and
otrer precious 'souvenirs' of ‘anguage. The mother tongue was
enth: ‘astically degraded and Luglish was moved to the center stage. It
became the pride .,f ar; yone who -ould stammer scme innocuous to the envy
of the stupefied illite ~ates. ‘

Wefwant tg sft‘ate here ‘hat it is not onl; the rother tongue that is affected by this
mnterference 1 ut the entire life- .yle of the people. Their culture, religion, politics, names given
o childrer. 4.4 cven their entire social life. For example, most Yoruba moral values such as
respect. for elders, fai*hiilness and truthfulness in all ihings_, respect for virg:_mty intact and the
like have peen relegated to the background, while societal vices such as stealing, lying, muird\elr’,
kidnapping, adultery, fornication adultery and the likes are on daily increase. No wonder sola
Boes further 1o say that: _

Religion is intended to water culture, sanitize it to make cy!tural life more

stable. You can change your religion and espouse a foreign one, but you

cannot change your culture. The truth is that if your culture ha’s‘x rw:

Socialized you into acceptable standard of right and wrong. if vou lra‘xc m;
internalized those humane qualities of integrity, -’Ior_leﬁ‘f.l’. rranspar;? e a""
accountability through your own culture, zhefrv will be no foy{r a;:;mk om
which any religion can build, Being born again really means g’ D v
Your God-given culture to learn how to be a good person. (p. 96).

. they would fepresent the
d hrough Jesus Christ, 5o also, the

t
es. Itis beljeyed that the better they

a1 apP before the Creator.

ind the existence of the creatures
sible. This power he named" The
pproach the power through an

d's judgement after death,
ng their moral values and
y morally bankrupt person. no matter
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From the above, itis evident that . 1l.ure plays a vital role in the a_chicvcmcms ofa pcopl_c ora
nation. A people that dump their custure for a foreign one are nm‘hkcly to makc_ headway in the
arcas of politics, economy and socia' advancement. This implies that no nation can prosper
under false pretence. Banjo (2009, 15>+ wpines that: :

Indiscriminate cxdtural horrowing may produce deleterious effects, and the

degree of impersonatty which results from lack of diverse cultures may

subtly crcourage distoyalty to one’s own culture, when little is done to

reinforce that cultuze,

Oladipd (1998, 34). opines that;
 Tounderstand a people through their cultural expressions, one must judge
each ciilture in terni- of the basic assumptions about reality and its goals.
[ a0
This impties (hat other people of the world imbibe the lifestyle of only one group ‘of
people. He describes such a situation as evil, especially in developing nations like N:ggrla.
Isold (2009) decries a situation -vhereby politically and economically strong nations do things
even when this 1s only to theirown advantage.
The Yoruba society is not left out. The situation calls for urgent attention because the worst
thing that can happen to a people is to allow other people's ideas and cultures to dominate their
own culture. This is *he case with the Yorub, society.
Ogundeji and Akangbé (2009, 5) state that:
Though there could not but be some changes and modifications to the
treditional systems in the modern conicyt the changes and modifications
should be guided so that the good aspects »f it that has to do with the sole
existence of the Yoruba as a people will not be >roded.
Olatunji, (1979, p.2) asserts that:
In most traditional Africar. socicties, tre kild of dichotomy of divorce of
religion and literature does not exist. Among the Yoruba, for exan i le. lierature
enshrines the theology and cosmology of the people and reflec's thei: cthics
and morale. :

What Olatinji is saying here is that literature reflects the moral stat= of society and that
within the Yoriiba society, religion has many roles to play in deiermining peopie ~ behaviour.
In as much as we believe that religion shapes people's morals, it is also evide,n that a person
wi0 cannot be regarded as religious can be morally good. It is also possible for 2. >rson who
claims to be religious to be morally bankrupt. This opinion, according to 2 13riv gbé, is in line
with the Husmanist Philosophers such as Soyinka, who believe that:
It is perfectly possible to be moral without being religious whatsoever This
is because moral convictions can be correct and proper withoui depending
on religious convictions or pra -ices. (Sce Adéribighe, 1995, 293
In the Yoruba society of today, evidence abounds that some people (Pastors® 'why are
supposed to use their positions in society to imnrove the moral standard of the people, uo. them
tocornmit evil. This implies that one's position in society does not determine his moral state. No
wonder the Yoruba will say aso ila ko pi ecyan nla’ meaning “the size or quality of one's dress
does not detcrmine liis greatness™. This is what the humanists, like the late Tai Sc;larin believed.
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Ceaving:

He 18 qlmlt;f;‘.gi;?,ic ;f.fe see religious heat being turned on in Nigeria, the more we Py
corruption, nepotism, 0_/" man's inhu‘maniry‘ [0 man, spreading across our
horizon andmaking the Sirmament thicker still,

(Sunday Tribune, November 11, 1990, 4),

writing on Christian moral values, Akanmidu (1993, p.165) says that morality in

Christianity must derive its content and sanctions from God. It is a system of conduct that
- =1fE)mxs to the standard of right conduct or behaviour sanctioned by or resulting from
E(;;ns[izm morality, and Christian moral values rest only on the judgment of God. He writes:

Christian moral values are values which take source from the doctrines of

Christianity and have standards in the authority of God. This means that

Christian moral values may be estimated in terms of the content of

Christianity. What Christianity means to people as a religion forms the

hasis upon which its impact on the people is known.

This is not different among the Yoruiba, who are ofien guided by their religion. They

would ensure they are not involved in whatever their religion forbids.
Inike manner, Adéribigbe (1993) writes on the relationship between religion and moral ity. In
his opinion, the average believer has come to assume that the influence of religion on an
individual's behaviour goes a long way to determining the sort of moral life he lives. To a
eligious believer, he asserts, separating religion from morality amounts to removing God from
the scheme of human life. According to him, African religion upholds the firm belief that the
Supreme Being and the divinities have set the standard of morality. Adéribigbé (1993, 297)
says:

This is why African Religionists have always desisted from crimes to avoid

incurring the wrath of the divinities that will not leave the breaking of

covenantunpunished. To the African Religionists, being moral would be the

cxpressed fulfillment of the covenant relationship between man and the

, creator.

Adéribighe suggests that religious belief must be seen as the foundation of moral belief. To
Zc‘pfra.lc_ the two is neither acceptable nor desirable. In like manner, following Longnore,
Avoniyj (I9?5,p.365)0pincs that:

If a man does awa y with his traditional way of living, and throws away his

good customs, he had better first make certain that he has something of

value 1o replace them.

C"“Sciot:? ?Ogbtfui, however, if Africans in general, z}nd the Yon‘zbé_ societyl in partic‘ul:‘ar. ar‘c
Ulitig d‘ )l 1h]5‘f'j101- Unfor&-unateiy, today, Yortiba society has lost almost all its good customs,
Oubtfulifthe ones they have acquired to replace them have the proper value.

Findine. «
In lgff ilx S‘uggestions and Conclusion . : .-
hiteg E:jr‘ .Wc h'avc been able to establish the fact that the dliscnmmaiory Iutmudt: of th:‘
DrchdicCB 8t Africans, especially on the universality of God (the .Crcator), i b‘uro‘ out :d

“Menggg o ;(_‘tncc no religion, foreign or indigenous, preaches against the universa ity af
10d, the Yorybs are not likely to be different. God (Eled ad) is often referred to as
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“Olorun ghogbo ayé” meaning “God of the whole world (universe), and not “Qlorun éya kan"
(Godofatribe).

From the preceding, it is also evident that what Chnistianity preaches about God (the
mightiness and oneness of God) had been with the Yoraba from inception. Yoruba have always
put God first in their day-to-day activities. For instance, before they engage in any new project,
they ask for God's support. Even before a child is named, enquiries are made from God through
the divinities. Can it, therefore, be said that the Christian belief about God is an archetype of the
Youba belief about God? ]

This is (o say that Yoruba express their views about God (£led ad) through their
literature (oral and written), through the names they give to babies, through their various '
methods of worship, through their utterances and so on, putting God first in everything and ‘
trusting God for everything. The roles of the divinities (orisas) are those of assistants, and this :
is why they are seen as means to an end and not ends in themselves.

This paper has also proved that the Yoruba Traditional religious worshippers jealously
guide their attitudes. For instance, the fear of being punished with thunderstorm will make a
person desist from stealing, telling lies and the like. It is also believed that breaking taboos will
be punished by the gods, who are believed to be messengers of the Supreme Being.

It is also established that the discrimination against the African's idea about God has

gone a long way in destabilising society. The gods are no more respected; hence, the moral
decadence level of the societies is on a daily increase. Today, evil acts such as banditry,
kidnapping, robbery, murder, and human rituals are rampaging societies, and C hristians are not
exempted. The fear of God has eluded most societies. People now hide under the auspices of
foreign religions (even Christianity) to commit evil. The number of Pastors is on a daily
increase but the question is, “how many of them are divinely called? Pastoral work has been
commercialised in our society today. The Yoruba traditional religionists (and indeed A fricans)
are tagged as idol worshippers. Christianity describes Traditional religions as fetish. Africans
have abandoned their traditions without getting something of value to replace them.

The paper suggests that to move society forward, we should all cooperate to promote
what is ours. The Yorubé traditional religious worship does not condone acts that are
detrimental to the norms and customs of the society. For instance, any morally bankrupt person
has no place in society because their faith in God does not condone acts regarded as vices
among the Yoruba. ;

Yorubd says, “Aparo kan ko ga ju okan 1§ ayafi éyi 16 ba gun ori ebé” meaning: no bush
fow! is taller than the other, except one climbs the heap. To compare Jesus Christ with the
divinities may look blasphemous to Christians. Still, the fact remains that traditionally Yoruba
also worship God (£led aa) through the divinities just as Christians worship God (the Creator
of heaven and earth) through Jesus Christ.

Furthermore, as much as the Bible tells us that God is one and is for all people and all
nations, this infers that all nations have an idea about God, the mode of worship only differs.
Yoruba adage says: “bdyii la 7 se ni'lé wa, ééw ibomiran ni” meaning: the way we do things in
our family is forbidding in another family. The difference in the mode of worship does not in
any way tnfer that Yorabd have no idea of God or that they do not worship God. The divinities
are a means to an end but notan end in itself.

The Yoruba belief in the mightiness of God is as solid as ever, but the introduction of the
Christian faith is jeopardising this faith. The paper concludes that as long as Africans and the
Yortiba in particular) altow the foreign religion to dominate their religioushaﬂ‘ajrs and allow the
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discrimination a gainst thcn: t_rad }tional way of worship to continue, the negative effects of such
ction will continue to manitestin them, and this may not benefit the society in so many ways.
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