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Umaru Adamu is a lecturer at Gombe State University, Nigeria, and
. student ar Rice University, Texas, USA. His research curiosites are in
an religions, histories and religion of ethnic groups, religion and develop-
religion and trauma, especially how trauma connects with spirituality
|, economy, migration, politics during colonizal and post-colonial peri-
dhood development, and environmental issues such as climate change
ural norms, environmental faws and justice, environmental films, waste
18; and conservation of animal species.

rew Philips Adega holds a Bachelor of Arts (B.A. Hons.) Degree in
d Philosophy from Benue State University, Makurdi, from 1997 to
equally obtained a Master of Arts (M.A.) Degree in Religious Studies
ae State University, Makurdi, between 2002 and 2005 and further
ed 16 the University of Jos, Jos, between 2008 and 2015 and received
or of Philosophy (Ph.D.) Degree in African Traditional Religion with
interests in African religion and culture, ritual practices in Tiv religion,
f réligions and phenomenology, and social anthropology of religion,
senior lecturer in the Department of Religion and Cultaral Studies
State University, Makurdi, and a member of the Editorial Board, T%e

tons inclading Nigerian Association for the Study of Religions (NASR),

‘Association for the Study of Religions and Education (NASRED),
ation Of Scholars of African Traditional Religion and Culture (ASARC),
ernational Research and Development Institute (IRDI), and the Nigerian

siogial n Development Frpd.

olade S, Aderibigbe is Professor of Religion and African Studies at the
versity of Georgia, USA. He is the Associate Director of African Studics
itute. He teaches African religion and the religions of Africa in the Diaspora.

din. Adega is a member of numerons professional bodies and

sity Scholars in Religions (NUSREL)., Adega is a fellow of Tiv
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Nigeria, where he also served as head of the Department of Religions, His areas
of interest and research are the philosophy of religion, African indigenous relj-
gion, and the religions of Afiica in Diaspora. Aderibigbe has written and co-
edited numerous books. His articles have appeared in refereed journals and his
works hdve been included in edited volimes. For many years, he served as the
editor of Religions Educaror, the Journal of Nigerian Association Jor the Srudy
of Religions and Education. His larest single authorship and co-edired books
are. Contextualizing Eschatology in African Cultural and Religivus Beliefs
(2019), Gender and Developmens in Africa and Its Diaspora (2019),
Contextualizing Africans and Globalization: Expressions in Sociopolitical and
Religions Contents and Discontenss (An imprint of The Rowman and Lj tileficld
Publishing Group, 2016), Contemporary Perspectives on Religions in Aficg
and African Diaspora {Palgrave Macmillan, 2015), and Contextualizing
Indigenous Knowledge in Africa and Its Draspora (2015).

Dorothy Nguemo Afaor is a lecturer in the Department of Religion and
Cultural Studies at Benue State University, Makurdi, Nigeria. She holds her
First Degree in Religious Studies from Benue State University, Makurdi. She
has also bagged a Master’s Degree (M.A.) in African Traditional Religion from
the same university. She further obtained a Ph.D. in African Traditional
Religion from the presugious University of Nigeria, Nsukka, Enugu State, She
has written many scholarly works both locally and internationally on various
subjects.

Lydia Bosede Akande is a senior lecturer in the Department of Religions at
University of Tlorin, Nigeria. She obtained her B.Ed.,M.A., and Ph.D. Degrees
in Chrisdan Studies from Ahmadu Bello University, Zana, and University of
lorin, Nigeria, respectively. Her areas of interest are church history and inter-
faith relations, with a2 mission to investigate church history as instrument for
smoothening national inter-faith connection through dialogues. She has good
number of local, national, and international publications. She has attended
the Department of Religion and African Studies Institute, University of
Georgia, Athens, USA, between January and May 2015, she exposed the inter-
national community of scholars to the cultural values of African SONgs at war
umes, naming and marriage ceremonies, and their spiritual significances, She
was appointed a member of the commitree for the review of academic pro-
grams w1 the Department of Religions and Peace Studies at Lagos State
University, Ojoo, Nigeria, where she recently completed a one-vear sabbati-
cal leave,

Olutola Akindipe holds a Rachelor’s Degree in Psychology as well as Master’s
and Docroral Degrees in Educational Psychology from the University of
Georgia, USA. She is a seasoned cducator with over ten years of college reach-
ing experieiice of which several were in different administrative capacites,
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T "'S_jjz_é is also very passionate abour education and enjoys working with students

~ of all educational levels. She has facilitared and presented in several foca) and

onal bod-
gical Associarion, American Educational

ofessor of Psychological Science ar Salem College, North Carolina, where
eaches introduction to psychology and developmental psychology.

Ayoh'Omidire teaches Luso-Brazilian literary, ethnic, and cplrural
the Obaferi Awolowo University, lle-Ife, Nigeria. He received his
I MLA. degrees from the same university and holds 2 Post-Graduate
on Degree in the Teaching of Portuguese as a Foreign Language
University of Porto, Porty gal. For his doctorate degree he undertook
h in Afro-Brazilian and Latin-American literary, cultural, ethnic, and
idies at the Federal University of Bahia (UFBA), Salvador-BA,
he-developcd and propagated a theory of Afro-Brazilian identity
dubbed YornBaionidad,, During the same period (2002-2006),
xchiange professor and coordimator of the academic pragram on
age, culture, and civilization at the Centre for Afro-Oriental stud-
UFBA). He is currendy 2 major link and resource person between
18 Nigerian governmental and academic institutions. He is also the
niner in Nigeria for the Certificads de proficiéncin em tingua
estrangeiros (CELPE-BRAS), organized and held twice yearly
Ministry of Education (MEC) for foreigners willing to study
ON:Omidire has authored various books and has to his credic
demic publications in reputable journals in different countries of

rinceton Theological Seminary, USA,

in the religion and society program. His
Space, and place; critical spatial theories;
f religion; ArcGIS software for cartogra-
-analysis; remote sensing, mobility; African religions in the
geneity, land, ethnici ty; urbanism, post-colonial; ty; mteraction of
b-8aharan Aftica; spatiality of African ethics; and world religions,
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at the University of Texas at Austn, USA. He is an Honorary Professor at the
University of Cape Town, and Extraordinary Professor of Human Rights at the
University of the Free State. He had served as the General Secretary of the
Historical Society of Nigeria, the President of the African Studies Association,
Vice-President of UNESCO Slave Route Project, and the Kluge Chair in the
Countries of the South, Library of Congress. He is 2 member of the Scholars’
Council, Kiuge Center, the Library of Congress. He has received over 30 life-
ume career awards and 14 honorary doctorates. He has written extensively on
Nigeria, including A History of Nigevia, Nigerian Polivical Modernity and
Postcolonial Predicaments, Violence in Nigeria, and Colontalism and Violence in
[ Nigeria. '

i Marcus L. Harvey is Associate Professor of Religious Studies at the University
- of North Carolina Asheville, USA. His research expertise encompasses African
indigenous and Atantic religions, the corpus of Zora Neale Huiston, religion
and literature, epistemology, and the phenomenology of religion, with a cen-
tral focus on exploring the interpretive relationship berween African epistemol-
ogy and black religious experience. Having written nationally and internationally
on topics related to the study of African thought and black cultural experience,
Harvey is currently developing 2 related book manuscript thar builds upon
fieldwork conducted in southern Ghana and Nigeria,

Benson Ohihon Igboin is a professor and head of the Department of Religion
and African Culture at Adekunle Ajasin University, Nigeria. He has interest in
African religion and culture, religion and politics. He has attended many con-
ferences within and outside Nigeria. He edited Corruprion: A New Thinking in
the Reverse Ovder (2018) and co-edited The Changing Faces of African
Pentecostalism (2018), and African Pentecostalism: Probity and Accountability
(2019). He is co-editing African Pentecostalism and Christian  Social
Responsibility and African Pentecostalism and the Challenges of COVID-19. He
is also an academic associate of the Research Institute for Theology and
Religion, University of South Africa. He has over 100 publications in reputable
national and international journals and books,

Alloy 8. Thuah is Professor of Philosophy at Benue Stare University, Makurdi,
Nigeria. He was the winner of the 2014 Asante Award for Outstanding
Research of the University of Georgia, USA. He served as the Director of
Centre for Research Management at Benue State University, Makurdi, from
2016 to 2020. He has previously served as the National Secretary of the Nigeria
Philosophical Association (NPA) from 2012 to 2016. He, in addition, served
as the President of the Nigeria Philosophical Association (NPA) from 2018 to
2020. He is the President of Association of Philosophy Professionals of Nigena
(APPON). Thuah rescarches and publishes in Imter-Culrural Philosephy,
Philosophry of Science, Epistemology and Existentialism. He has authored 9 books
and over 50 peer-reviewed asticles in edited books and journal contributions
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ioca_iiy and ioternationally. Ihuah is a member of many distinguished profes-
sional bodies and learned societies, locally and internationally.

nson Q. ljaola teaches in the Department of Philosophy and Religious
_dics at Samuel Adegboyega University, Ogwa, Edo State, Nigeria. His
olarly works have appeared in national and internadonal edited volumes and
eer-reviewed journals, His research areas include Christian studies, philoso:
-of religion, science and religion, gender studies, peace and conflict studies,
Afiican studies. He is also the editor of SAU Journal of Humanities,

u Johnson-Bashua is Associate Professor of Comparative Study of
/'She received her B.A. and M.A. in Religious Studies from the
niversity of Ibadan, Ibadan, Nigeria, and Ph.D. from Lagos Stare University,
g0s.-She teaches comparative study of religions and African refigion in

nt of Religions and Peace Studies at the Lagos State University,
Nigeria, She is the Ag. HOD of the Department. Her arcas of
search are comparative religion, African indigenous religion, and
Aftica in Diaspora. She has written 2 number of books, and her
ed in refereed journals and edited volumes. Her latest works
ting Problematic Issues in the Humanities and Eduwcation, A
or Prof Abdul Lateef Mobolaji Adetona (Co-Edited) (2019)
(2) “Gender Equality: A Comparative Narrative in African
an and Islamic Traditions” in Akinloye Ojo et al. (ed) Gender
#t in Africa and Its Diaspora. (2019) New York, (3) “Modern
nts as Panacea/Painkiller for African Women” in Kwara
Studies. Vol. 2, No. 1. (2018) Kwara State University,
oiss Rituals in the Context of Identity Empowerment: The
s*Atlantic Slave Trade African Slave and Descendants in the
ia and Alexius (ed) The Democratization of Afrsca: Dynamics
17) New York. (5) “Libation, Homage and the Power of
ola-and Akintunde (ed) Culiure and Customs of the Yorubs

Laguda is Scholar of Religion with speciatization in phi-
ion. He is Professor of Philosophy of Religion. He has been
deparment of Religions and Peace Studies at Lagos State
lasiiedu.ng), Ojo, Lagos, Nigeria, where he lectures and
the social values of religions, especially those dominant in

space. He was a senior research fellow in the Department of
grous Studies at the Simon Muzenda School of Arts,

tudies, Great Zimbabwe University, Mashava, Masvin go
ofinterést include, but not limited 1o, religion and conflicts,
cilture, teaching and study of religion, and religion and social
He isa member of America Academy of Religion {AAR) and Africa
on for the Study of Religion (AASR) and African Consortium for Law
on Sediee JACT ARSY Hic wark has heen nublished in several iour-
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nals of international reputc including Jowrnal of Religion in Africa and Journal
of Afvica and Oriental Stadses (JOAS).

Eric Adewuyi Mason s a Ph.D>. student at the University of Georgia, USA,
studying the religions of West Africa. His work charts the impacts of Western
education on the education and training of priesthoods within African and
African-derived religions. Prior to pursuing an academic career, Mason served
as president of a muln-milion-dollar govérnment consulting firm, trained
executives in the art of leadership and management, and aided small businesses
in execuning their growth strategies. He also holds a B.A. and an M.B A, from
the University of New Orleans., Additionally, he has been an Iy priest within
Yoruba Traditional Religion for over 18 years.

Tenson Muyambo is Professor of Gendeér and Religion ar Great Zimbabwe
University, Zimbabwe. His research interests lic-in the areas of African reli-
gions, HIV and AIDS, religion and environment, African indigenous know!-
edge systems, education and emergencies such as COVID-19, just to mention
a few. He has written articles and book chapters in the said areas.

Zaato Matthew Nor holds a2 Doctor of Philosophy Degree (Ph.D.) in
Metaphysics / Phenomenology from Nnamd; Azikiwe University, Awka,
Nigeria. He is Associate Professor of Philosophy in the Department of
Philosophy at Benue State University, Makurdi, Nigeria. He also holds a
Postgraduate Diploma in Education, Apart from his specialization in meta-
physics/phenomenology, his areas of research and competence include African
socio-cultural philosophy and hermenentics, social philosophy, philosophy of
education, Marxism, and philosophy of social change. His work is widely pub-
lished with 35 articles in journals and book chapters both locally and interng.
tuonally. He is 2 member of many professional and socio-cultural associations.

Kwaku Nti is Associate Professor of History at the Georgia Southern
University, Armstrong Campus, Savannah, GA, USA. His research interests
include everyday life in coastal Southern Ghana and the historic African
Diaspora experiences in Ghana. In addition to having done peer reviews for
some publishers and institutions, Nti has written several book chapters, peer-
reviewed articles, and book reviews in journals, He is currently working on the
manuscript “Society, Marigime Culture, and Everyday Life: Coastal Southern
Ghana in the Nineteenth and Twentieth Centuries.” Nti was educated at the
University of Ghana, Central Michigan University, and Michigan State
University.

Raymond Ogunade isa Fulbright and Study of the United States Institute on
Religious Pluralism and Public Presence Fellow in the Department of Religious
Studies, University of California, Santa Barbara (UCSB), USA (2011), and the
Association of Commonwealth Universities Fellow at College of Human and
Health Sciences, Swansea University, Wales, UK, 2010-2011. He is a Prize
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fieology and the Natural Sciences, Berkeley, California, USA, 2001. His
h interests include sociology of religion, African religion, inter-faith dia-

d the interface between religion and science. He has written widely in
ic journals and edited books. He also has two books 1o his credit. He
omparative religion in the Department of Religions at University of
igeria. .

Oyewole Ogunbiyi is a senior lecturer in the Department of
t University of Horin, Ilorin, Nigeria. He is Scholar of Comparative
with emphasis in African Traditional Religion. Aq area of interest for
the ‘relationship between different religions of African religion,
h an aim 1o forge harmonious
risis. He is researching on the
cgments of the media and African religion in a rapidly global-
He has several papers 1o his credit. He has delivered papers
1d in international conferences.

i is Professor of Philosophy and recipient of 2014 The
as.at Austin Distinguished Award for the Advancement of
alogue. He is also a recipient 0f 2014 Adekunle Ajasin University,
Ondo State, Nigeria, Distinguished Merit Award for
He: received his Ph.D. in Philosophy and Humanities fom
¢xas:at Dallas Richardson Texas in 1984, He has taught in
His university teaching career began at Bishop College
ore he went back to Affica and continued his teaching
ersity now Olabisi Onabanjo University, Ago-Iwoye,
sity Eldoret, Kenya; Lagos State University, Lagos, Nigeria;
unle Ajasin University, Akungba, Ondo State, Nigeria.
ented papers at several local and infernational confer-
or of JAPHIL, Journal of Applied Philosoply, Department
kunlé Ajasin University Akangba, Akungba-Akoko, Ondo
had been Head of Department of Philosophy at Ogun State
yé, Ogun State, now Olabisi Onabanjo University, Ago-
¢,"Nigeria, and served on severa committees of Senate. He
¢ founding Head of Department of Philosophy at Moi
eaya; and was Acting Dean of School of Social Cultural
dies in the same university. He was Head of Department
agos-State University, Ojo, Lagos State, Nigeria, He was
rtment of Philosophy and Religious Studies at Adekunle
ngba, Ondo State, Nigeria, and former Head of
sophy in the same university. He was the Chairman of the

mittee and member of several comnutrees of Senate, His
e African philosophy, ethics, environmental ethics, social and
ophy, epistemology, philosophy of religion, philosophical theol-
ttional religion, metaphysics, existentalism, philosophy and
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conflict resolution, African aesthetics, and gender studies, He currently lives in
Texas, USA. : : :

Martina Iyabo Oguntoyinbe-Atere is Professor of Religious Studies at
Adelckc(University, Ede, Nigeria, She graduated with B.A. (Hons.) in Christian

Studies with a second-class Upper Division from University of Horin in 1987,

- She enrolied for her M.A. in New Testament Studies in the Department of

Religious Studies at the University of Ibadan in 1992 and graduated in 1994
She proceeded directly to the Ph.D,.progfafh{in-March 1995 and was appointed
as an assistant lecturer in her department in April 1995, She was granted a
scholarship by the World Council of Churches, Geneva, for a Docror of
Ministry Program of the San Prancisco Theological Seminary (SFTS) with an
International Feminist Emphasis: She lectures in the Religious Studies
Department and is also serving as the Dean of Students Care Services in
Adeleke University Ede, Nigeria, '

AdeQOluwa Okunade js Professor of Ethnomusicology in the Department of
Music at the University of Port Harcourt, Rivers State, Nigeria. His current
area of research includes African music in the Diaspora. He was once the
President of Pan African Sodiety for Musical Arts Educaton (PASMAE),
2010-2014. His scholarship activities earned him the Asante Award for
Ourstanding Research of the University of Georgia, Athens, USA, in 2012,
among other laurels. He is an active member of Association of Nigerian
Musicologists and Society of Music Educarors in Nigeria.

Atinuke Olubukola Okunade holds a PhD in Philosophy of Religion, from
the Lagos State University, Ojo, Lagos, Nigeria, She started her career from

publications. She is a member of several professional bodies and has attended
and read papers at many conferences, both local and international. As a Senior
Academic in the University, her research interest covers use of herbal medicine
among African immigrants in the Diaspora.

David Olali is the comparativist scholar and founding director /curator at
Comparative Heritage Project (CHP), 3 transdisciplinary, scholarly research uait
with broad-based thematic foc; which creatively and analytically explores the
complex and often-complicated ways by which meaning is produced and con-
sumed within what is deemed to be social, political, and cultural setangs for Lomo
sapiens as psycho-relations-based beings. Olali’s work and interest with CHP
converges around heritage formations issues with their ramifications for identity
politics whether through inflections of cthnicity, race, gender, or religion. Prior
to CHP, Olali was the pionteer Research Fellow in Glebal Leadership ar
Interdenominational Theological Cenrer, directing the T’Ofori-Atta Institure
for the Study of the Religious Heritage of the African World (TRHAW) in
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- University, CA, With expertise in critical comparatve seriptures, his ongoing
- research centers around formations, dc—Formau’cns, and reformations of heritage
as instruments of power negotiation in human relations, social and political blocs,
relations, and /or communitics that negotiare power, hierarchies, and privileges.

Grillo Oluwaseun is a Ph.D. candidare in the Department of Religions
Comiparative Religious Studies) ar the University of Horin, Nigeria. He Jec.
res at University of Ibadan Centre for Degree Programs at Federal College
of Education, Osicle, Abeckuta, Ogun Stare. He 15 the author of The Seven
onderful Sentences of Jesus on the Crogs,

Rotimi Williams Omotoye is a professor in the Departunent of Religions at
University of IHorin, Tlorin, Nigeria. He is the author of “The Study of
can Traditional Religion and fts Challenges in Contemporary Times” in
lorin Journal of Religions Studies (2011); and “The Use of African
ditional Medicine, Orthodox Medicine, and Christian Faigh Healing in
valand, South Western Nigeria” in the Horin Journal of Linguistics (2103),
an editor for Science and Religion in the Service of Humanity,

2 Onongha is an ordained Minister of the Seventh-day Adventist
h. He holds a Ph.D. in Religion in Mission and Ministry from the
1-day Adventist Theologicat Seminary at Andrews University, Michigan,
naddition to a Doctor of Ministry Degree in Global Mission Leadership
the' same institution. He has held leadership positions in the church and
a, having served as an Executive Secrerary of the South East Conference
eria, and as Associare Vice-President for Student Development at
K University, Nigeria. Onongha has also taught as an adjunct professor
ws University and on a few Adventist u iversity campuses around the
ie is an author and has written 2 number of articles in professional
s. He is Associate Professor of Missions and the Director of Doctor of
try and M.A. Missiology Programs at the Adventist University of

Kenya.

h A. Osei is Interrelated Special Education educator with Clarke
‘School District, Athens, GA, USA. He received his Doctoral Degree in
gious Studies from the University of South Africa, Pretoria. He also is
Certified Database Administrator and Associate of Chartered Institutre
ting, England. He has taught in elementary, middle, high schools, and
istitutions in Ghana, Nigeria, and South Africa. Ose; taught religious
and social studies education at the University of Transkei (now Walter
iversity) in Umtata, South Africa. He is the co-author of Digging Up
remathers: Stovies af African Women, African Traditional and Oral
ature as Pedngogical Tools in Content Area Classrooms, Consemporary

in. Religions of Africa and African Diaspora, and Afican Traditional
iterature and Visual Cultures as Pedagagical Tools in Diverse Classroom
entexts. Osei’s arcas of research meerest arc African religion in Afiica and
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Robert Yaw Owusu s 3 part-time professor at Morehouse Coliege and Clark
Atlanta University both in Atlanta, Georgia, USA. He teaches introduction to
religion, biblical heritage, and religions of Africa. He has taught world religions
for eleven years at Sourhern Polytechnic State University (now part of Kennesaw
State University} also as adjunct faculty, Owusu received his Ph.D. in Church-
State Studies from Baylor University in 2003 after receiving his two Master’s
Degrees in Religion and Theology from Boston University and Emory
University, respectively. Owusu is an ordained Minister of the Ghana Baptist
Conventien, senior pastor of Amazing Grace Baptist Church of Atlanta, USA,
and former president of the Ghanaian Ministers Association of Georgia. He is
the author of Kwame Nerumab’s Liberation Thought: A Paradigm for Religioys
Advocate in Contemporary Ghana (2006), co-author of Explovation of World
- Religions 1st ed. (January 2015), avthor of Intioduction to Religion (2016),

- and. has. written some articles, book-reviews, -and' contributing author in~

Contemporary Perspectives on Religions in Africa and the African Diaspora
(Oct 2015).

Sarwuan Daniel Shishima is Professor of African Traditional Religion (ATR)
with interests in African traditional religion and culture, African traditional
medicine, and African ethics and philosophy. Shishima has spent his entire
career in teaching which he began in 1983 at the Mbagba Community
Secondary School. After serving the nation under the National Youth Service
Corps (NYSC) scheme, he continued his career in teaching, working in several
schools between 1988 and 1992, When in 1992 he joined the Department of
Religion and Philosophy (now Religion and Cultural Studies) at Benue Stare
University, he committed himself to doing his job, a trait that earned him sev-
eral promotions until he became Professor of Religious Studies in 2007, During
his 28-year service at the Benue State University, he has held many administra-
tive positions including dean, Faculty of Arts, head of department, and coordi-
nator of different programs. He spent his sabbatical leave at National Insdtute
of Policy and Strategic Studies (NIPSS) between 2011 and 2012 and has held
several visiting positions in the country including Gombe State University,
Kogi State University, and Taraba State University, He has been external exam-
er to University of Jos; Lagos Stare University, Ojo; Kogi State University,
Anyigba; Nasarawa State University, Keffi; Federal College of Education,
Obuduy; and Reformed Theological Seminary (RTS) Mkar, Gboko. Shishima
has over 60 publications to his credit in both focal and international journals
including books and book chapter contributions. Shishima is 2 Christian and
the Grand Patron of Lordship of Christ Family Ministry, Makurdi.

Raji Shitru is a senior lecturer at the Centre for Peace and Strategic Studies
(CPSS), University of llorin, Nigeria. He is the Chairman of the Society for
Peace Studies and Practice (SPSP), Kwara State, Nigeria, and member of the
Institute of Chartered Mediators and Conciliators of Nigeria. Shittu is an
Alumnus of the Usiversity of Notre Dame, USA, and the co-winner of the
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(}14 Research Grant. His research interests include international relations,
overnance and conflict management, and peace and strategic studies.

ashau Sodiq is Professor of Rchgion and Islamic Studies at Texas Christian
niversity, Fort Worth, USA, since 1992, He specializes in Islamic studies,
imic law, African rchgmns and Islam in America. He taught ar Virginia
mmonwealth University, Richmond, from 1990 to 1992 and was a lecturer
the Faculty of Law at University of Sokoto, Nigeria, 1980-1983. He has also
red in the Muslim Teacher’s College, Farmville, VA. Born in Sagamu,
geria, he holds a B.A. (1976} in Islamic Studies and an MLA. (1979) in
ic Law from the Islamic University of Medina, Medina, Saudi Arabia, and
A, and Ph.D. (1991) in Religious Studies from Temple University,

Muslim communities in Philadelphia, Richmond, Fort Worth,

oyinoluwa Talabi received his B.A. in Theology from Crowther
} Seminary, and then proceeded to obrain his Master’s Degree in
y.of Religion from Ajayi Crowther University, Oyo, Nigeria. He is a
riter and had contributed 1o learned journals and books in the course
ademic and professional career. He is a Ph.D. student with Department
and Peace Studies at Lagos State University,

uf -is Professor of Sociology at the University of llorin, Nigeria. His
terests include industrial sociology, industrial relations, and peace
ty studies. He is a fellow ar Society for Peace Studies and Practice
d-a member of the Chartered Institute of Mediation and Conciliation
e is the Vice-Chancellor of Al-Hikmah University, Hlorin,

phia, PA. Sodiq has presented papers and participated in panels at
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CHAPTER &

Beliefs and Veneration of Divinities

Lydia Bosede Akande and Olpsynd, Oyewole Qgunbiyi

INnTRODUCTION

¢ Being, beliefin Divinities, beliefin Ancestors, beliefin Spirits, and
in the efficacy of magic and medicine. Out of aj] these perceptions,
168 0CCupy an important position in the hearts of African indigenons
devotees. These beings have been given many names by various wrj ters
gods,” ‘demigods,” ‘nature spirits,” divinities, and the like.' Among the
ans, the divinities are given much attention to the extent that if care
B, a cursory observer might mistake the worship of the divinities as
of the religious consciousness of the people of Africa. The towering
¢ divinities above others i the structure of African Relj gion has led
£investigators 1o the wrong conclusion regarding African Religion,

perhaps considering the overbearing presence of the divinities,

God is a philosophical concept that Afiicans are incapable of
-Apart from this, fany wrong nomenclatures have beep used to
 people and theiy religion due to what was seen about the divinities
‘places of abode. Such obnoxious termmologies include ‘idolatry’
f.the emblems of worship, ‘paganism’ as a resulr of the seemingly
-place of worship, and “withdrawn God,’ hinting at the popularity
es and little attention that i given to the Supreme Being of the
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Much has been written about the divinities of Africa both by Africans and by
non-Africans. The works of Parrinder are worthy of mention among the non-
Africans who have devoted time 1o the portrayal of Afticans and their religious
consciousness. Two of Parrinder’s works are of particular relevance. In African
Mythologgy' and Af¥ican Traditional Religion? the issues of the divinities were
extensively discussed from the viewpoint of an insider rather than an cutsider.
His works showcase a turn in the scholarship of African Religion devoid of
prejudice and color sentuments. Other writers soon rose to present the case of
the African people from the proper perspective. These were Africans who were
writing for the Afnicans about the Africans to the world at large. The people
were stooped in Christian theology, a tool thar enabled them to research
African Christian Theology and, by extension African Religion. Their works are
pivotal for the generaton of new scholars that were soon to take over from
them. They can be regarded as the patriarchs of the African Traditional -
Religious scholarship. Of this group, only two are mentioned herein. They are
John §. Mbiti* and E. Bolaji Idowu.® These two are chosen for this study
because of the scope of this work. The second reason why they merit a place in
this work is their sphere of influence coupled with their geographical location.
While Mbiti was from Kenya, Idowu was a Nigerian. While Mbiti’s searchlight
focused primarily on East, Central, and Southern Aftica, Idowu’s work covered
West Africa. '

Both wrote eloquently and assidaously in defense of African Religion. Their
works 'can be viewed as polemics in the study of African Religion, especially in
the area of divinities. More African scholars have arisen after these, and just a
few out of the vast array of writers are mentioned. Among those are such schol-
ars like J. Omosade Awolalu® and P. A. Dopamu.” Aside from their individual
books, both writers have written a book together. The efforts of these scholars
dig deeper from their patriarch scholars. The authors of West Afvican
Traditional Religion® for example, identfy the divinities that are worshipped
in each ethnic group of West Africa. The work of Jemiriye® differentates God
from gods, highlighting the fact that the divinities are subordinate o the
Supreme Being, Talking about the divinities, Etuk’® posits that befow and sub-
ject to the Supreme Being are arrays of divinities that are highly regarded and
worshipped by the people.

THE PLACE OF DIVINITIES IN AFRICAN TRADITIONAL RELIGION

Today, African Tradivonal Religion is gradually enjoying unprecedented atten-
tion among devotees and rescarchers alike, These have put the religion in a
better light, making the religion appealing to those living both in and ocutside
Africa. The religion has been transferred from time immemorial 1o the present
bme primarily through oral transmiussion. The religion is indigenous to the
people and often referved 1o as traditional. It has answered their existential
questions until foreign religions arrived in the region to challenge the status
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ucture that recognizes the Supreme Being, who Occupies the highest sera-
m of the ladder. Closely following the Supreme Being are the Diviniries,
Jowed by the Ancestors and Spirits, respectively. The belief in magic and
ine” occupies the lowest rung of the structural ladder of African tradi-
g - Of all the five, the belief in divinities is given
of the entities on the spiritual ladder of the

belief in divinities varies from one locality to
ther; therefore, it is unclear as ro whether all the ethnic groups across Africa

tsmp one divinity or the other. Nevertheless, divinities are popular among
ethnic groups of West Africa who regard them as the objective phenome-
of their religion. In the castern part of Africa, however, ancestors are given
nitics, where they are given Prominence, are the ones that are most
ped. They are considered 3 halfway course to the Almighty, Divigities
ved to be able to provide their worshipper with whatever is demanded.
protect the people from war and environmental challenges. ‘They can
ually anywhere as they occupy the

an people. Divinities are so popular thar
i considers the whole religion of the Yorithd as Orisaism,

IDENTITIES AND F UNCTIONS OF THE DIVINITIES

ga.of the divinities is prevalent amog
cans. To them, the divinities are t

¥

g the Afican people, especially the
he objective phenomenon, not the
ng, and neither are the ancestors. In the elucidation of the Africans’
‘many scholars and commentators have preferred to describe them by
dern-day governance of individual countries, For instance, Idowu!? por-
as members of the cabinet ip theocratic governance of the world,
¢ compared them to ministers in the governance of a nation. In their
the divinities are ministers in the theocratic governance of the world;
erfion is anchored on the notion that God is the Supreme Being of the
rse. Thus, it is in the attempt at governance that he made them
1 specific compartments of the authority of the whole world, As
their power and authority were given 1o them by the Supreme
ing it possible for them to render services to God and men.
clief in divinities is ¢ntrenched throughout sub-Saharan Africa. These
are very popular among the Africans because they are believed to have
the prayers of their devotees. They are worshipped because they are
_provide and protect the people of Africa. It is in light of this thar
ves that the goddess, Yemoja, gains more devotees because of her
olence to _'dr'owning swimmers, victims of accidents on the water ways,
*ven fishermen. Oladimeji** also speaks of the role these divinities play in’
tresolutions in Africa and among the people. However, these divinities
ved to vary in number. The dominance of divinities or ancestare in an
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particular area. Where there are many divinities hke among the Yornbi, the
objective phenomena are the divinities.

On the other hand,-the objective phenomena of the pcopics of East Africa
are the ancestors and local spirits. Therefore, thcy have a2 fower number of
divinities than in West Africa where the number i is. grcater. "There exist a few
exceptions to this assertion, however. For’ example the Akan citizens of Ghana
are people who venerate the ancestors but have a.fairly si céable number of
divinities. Parrinder captures the essence of what 188 bcmg smd whcn he asserts;

Roughly it may be said that the peoples of Ccntral ancl Southc Afm,a have not
developed belief in nature gods, whereas many of the leading peoples of West
Africa have large panthcons of gods. But some. of thc : ne tribes in the
Far West regard the ancestors as all-important: and hive onlyvague beliefs in
other spirits.”® '

In the whole of Aftica, the Yorabd cthmc group of' Nl" eria has the most
31gn1ﬁcant number of divinities. Different Odu corpuses actordmg to Idowu, i
have given the number ranging berween 201, 401, 600, 2and 1700 divinides. It
is interesting to note here that their perception of the ancestors is not as promi-
nent as the divinities. By extension, the Africans believe that the divinities are
known throughout the nooks and crannies of their land. This is what Njoku*?
means when he insists that the phenomenon of belief in-divinities is noted
everywhere in Africa

From the preceding, it 15 clear that the divinities are the objective phenom-
ena of the religious consciousness of the West Africans. The Supreme Being is
venerated but hardly worshipped, so are the ancestors who are regarded as the
living dead. The divinities are the most popular and actively worshipped. They
are regarded as ministers within the theocratic governance of the universe.
They are burdened with the responsibility of creation, some with justice, and
agricuiture, 10 mention a few, Additionally, they are considered to be interme-
diaries between the Supreme Being and man. They are a means to an end but
not an end in themselves. God is worshipped through them, and they are recip-
ients of sacrifices. They have a cult of priests attached to their shrines, grooves,
or temples with a large number of devotees.

CATEGORIES OF THE DIVINITIES

The divinities vary in number and responsibilities from one ethnic group 1o
another throughout Africa. The divinities are divisible into three categories'®—
primordial divinities, deified ancestors, and personification of natwral phenom-

ena. The primordial divinities are those that are emanations of God. They came-

forth in consequence of the Almighty. According to Qjo,?

The divinities are spiritual beings. They share aspects of the Supreme Being,

[T SN TRIN TR, SOV SUNUPIRSpPNS NP PRV | 3 DRPIFUIT SRR LIEL o S SR T DY




L4

« s not correct 1O say they are created. [t will be correct o
- from the Supreme Deiry or that they
- Him, or came into be;

say that they emanated
were engendered by Him, brought forth by
ence of Him. In other words, the divinides
ristics of the Supreme Being, and they are, in

the second ¢a tegory of the African divinities,
are those divinities that were once human
heroes of their ethnic group. As a result of
Fmances on earth, they became deified after

;k_t:raordinary lives and perfo
eath. Ordinarily,

Y consist of as many as there
phenomena on the land. These Spirits are known to inhabit rivers,

aves, forests, mountains, hills, and other natural phenomena available
ican geographical space, In light of this, these places where the spirits
€ regarded as sacred places. Such hills and rocks like Oke-Ibadan and
s become the home of the divinities. Usually, the spirits occupying
sites are called by the names of those mountains, rivers, or hills,
festivals are also held in honor of these divinities by their adherents.
alu and Dopamu,?! in their clucidation of the divinities among the

ans, have attempted a rough categorization of the divinities into dif-
departments. These inctude;

pinity. Orisa-nla or Obaaly { Yorsbd);
> Egbesu (Law); Obumo {Ibibio); Gunnu (Nupe); Mawu-Lisa (Ewe-
Tano (Akan and Ga); Dugbo {Kono).

Divinity. Orunmila or 12 (Yorubd); Fa (Ewe-Fon); Agau (Igbo);
nikpabi {Igbo),

h Divinity. Sanponna

Ala, Ana, or Ani {Igbo); Olokun

(Yorubd); Sagbata (Ewe-Fon); Ojukwu (Igbo);
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Divinity of Iren: Ogun ( Yorihd), Gu (Ewe-Fen); Ta Yao (Ashanti).

Thunder Divinity: Sango ( Yorsbd); Hevioso (Ewe-Fon}; Gua (Akan
{Nupe); Amadioha (Igbo}; Ogiuwu (Edo).

Divine Messenger: (Trickster): Esu (Yorsbd); Legba (Ewe-Fon); Agwu (1gbo).

Water Divinity, Osun, Oya, Olokun ( Yorubd); Bosomtwe { Akan); Binabu (fjaw}.

y; Sokogba

It is worth mentioning that even when the regions or tribes of people speak
the same language, divinitics vary in numbers from one ethnic group to the
other or from one community to the other. For example, 2 different number of
their Pantheon is given by Ifz corpus among the Yorsbé, where such numbers
as 201, 401, 600, and even 1700 were given for their population. However,
the number is lower in other ethnic groups across Africa. The reasons for the
‘ncrease in namber may not be unconnected to issues related to migration,
development, and cultural contacts forcing a fusion of divinities to form new
divinities or nomernclatures similar to the foreigp culture that has come to settle
within another community. Among the Yorabd and the Ewe, the oracular
divinity is Ifz and Fa, respectively. The combination of divinities in a particular
area is known as the Pantheon of that particular place. The Pantheon has an
arch divinity as their head. He is the mast important of the Pantheon and is
usually confused with the Supreme Being. For example, Orisa-nla is the head
of the Yorwbd Pantheon. He rules with the scepter received from Olodumare
himself. It must, however, be maintained that the Supreme Being is far above
all the divinites.

WORSHIP OF THE IDIVINITIES

Since it has been noted that the divinities are the objective phenomena of the
West Africans, it is clear that the divinities are offered worship far above any
other spiritual agency in the theology of the people. A look at the liturgical
clements indicates the level of veneration the people have for their gods. During
worship, the devotees often begin with a libation. Libation is the act of pouring
some liquid onto the floor, or onto the emblems of those divinities that are
being worshipped. Oftentimes, water, palm wine, spirits, beer, and liquor are
liquid items used. Each divinity has its own drink preference, and this is poured
on the ground or the paraphernalia of worship. Significantly, the liquid is
helieved to “sofren” the ground and usher the worshippers to the presence of
the divinities. Going simultaneously with libation is the invocation of the divin-
ities. This is done by calling upon the divinity that is being worshipped. He or
she is called by his or her cognomens, attributes, and praise songs. This is suc-
ceeded with an invitation to the worshippers to partake in the ceremony. Next
comes the offering. The offerings differ from one divinity to the other through -
Africa, such as food irerns like rice, kofanut, yam, or fruits. After the offering, -
petitions follow next, while songs are accompanied by musical instruments.

et ¢ e ~fren mome in the form of praises. petitions.

Fed e
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tory of the divinity. These songs lead 1o dancing and merriment. One of the
'al lirurgical acts is the offering of sacrifices. This is a crucial element of the
emony. Usually, sacrifices that are offered differ from one divinity 1o the
Jer. Sacrificial items include rams, cows, snails, dogs, and other animals.

n, the entrails of the animals are whar are offered as a sacrifice to the divin-
sacrifices are sometimes for thanksgiving, and it is done when devotees wish
k the divinities. Vorive offerings are made in consequence of an answered
- that was followed by a vow. Expiation and substitutionary sacrifices are
f a kind that are close to one another. While expiation is to seek forgive-
ubstitutionary sacrifices are given as substitutes for the people. There are
reventive sacrifices and foundational sacrifices. Preventive sacrifices are 1o
at evils from entering the community, while foundation sacrifices are
hen a new town or a new house is to be built,

QnjecTs OF WORSHIP, SACRED ABODES,
AND RELIGIOUS PERSONALITIES

jects of worship and their habitations of the African divinities have con-
d to the religion being misconstrued and misrepresented by earlier writ-
commentators. These investigators have concluded that the African
orship a withdrawn god. They have referred to African Religion as
heathenism, and several other obnoxjious nomenclatures. However, a
bservation of the people’s actions, devoid of prejudicial sentiments,

e revealed the truth to these researchers. It is clear that the people
dol worshippers; instead, they believe that the images they venerate
pirits of their known divinities. These divinities can stay or decide
ir abodes anytime they feel like, and the images become empty.
inity has symbols or emblems that are sacred to him or her. These are
sual representations of the divinities. These emblems and symbols,
considered sacred to the people of Africa, are kept away from the
'he symbols are sometimes made of wooden materials carved for the
of representation. The emblems are kept in various places of worship.

nities inhabit sacred places that dot the African landscape. They can
in temples, shrines, or grooves. The divinities are offered worship in
acred places as they can be communicated to there.

RELATIONSHIP OF THE DIVINITIES TO THE SUPREME BEING

fities are known to be capable of answering the petitions of the devo-
ey can give children to those who desire t© have children. It 1s1n rec
n of this that names are given to children attesting to the fact that the
ities have answered their prayers. Hence, such names like Ogunbiv,
yo, Esuravi, or Ifabiyi among the Tomé:u are given to children due to
sierd mravere e sloa Allalel o [




war, sacrifices are ofien given to them. HOWC\fer, !;hz:‘%s
in themselves; rather, they are 2 means. to an end. T ion here is that
they hive sdmeoiic who is superior to them in (he person SEGIGdumire. While
itis'true that they are the objective phenomenaon of the peopic; the Africans do
not doubt their posinon bef

&5 are not an end

ore the Almighty. Thjs céﬁ'-bi'de&hcmstratcd in
their seciological patterns. All across the continenr of Africa, the King is the
supreme ruler and is ar the apex of the pyramid. Closely following the King are .
the Chiefs, the village heads before the common peopie. It s this pattern thar -
plays ftself our in the course of their theclogica consciousness. The people of -
Affica view the Supreme Being as the head of the theocratic pPyramidal srrye.
ture, and the divinities as thoge delegated with myriads of functions. Thus,

their authorities are derived from the Supreme Being, In view of this, the divip.

God and men. Using the Yorsibd, as an example, the devorees see them as they
see the Chiefs who are expected 10 take thejr needs to the King and bring the
King’s responses to them. Thar is the reason why ‘the Kings do not usually
appear in public. However, when they do, they usually wear 2 crown thar par-
tially covers their faces. T

myths attesting to the divipjries® lower position: Fips
Being sent them to the earth to fulfill SPecific: assip Neht
into the world to create the eaith ‘accordifig o
Besides, the story is told by the Yor#pa of Nigeria;
demanded that the Supreme Being should abdicare e
of the universe:for them fora frj_igj'_-.peﬁa@_:éf-g.ﬁ__y,__:_a-_

it for only 16 days: By the eighth-day, thin ot 50
tion Olodumare to rake’ back the ‘runpin g of 1
Idowu,? the story ended with' the divinifies

and praising the
Supreme Being. Another is the Edo myth that Awe I Dopamu suceinctly
relate in their book, West Afican Traditional R as summarized next.
The myth concerns the Edg ethnic group of geria. It speaks about the
beaury contest berween Olokun and Osanobwa, On the day of the contest,
Osanobwa, the Supreme Being of the Edb"pcqpic,"_s:x';-_.._ his messenger to invite
Olokun, who is a river divinity, to the venue. Once getting out to receive the
messenger, Olokun discovered that the messenger was dressed exactly as he/
she was. This feat was done several times, and she found that the messenger was

the Divinities, Ekeke z2nd Ekeopara?* has succinetly come up with five reasons
fo prove the assertion that the divinities are subordinate ro rjye Supreme Being,
These include: they are created beings; they are derivations from the Deiry;
they are given functions o perform in the world; they were functionaries in the
theocratic governance of the world; and they gre intermediaries berween

human beings and God.
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CONCLUSION

religious consciousness, the divinities exist 1o add meaning ta the life
orees and the society ar Jarge. While the Supreme Being is regarded
te Wwhé occupies the highest echelon of the pyramidal structure of

e s religion, the divinities arc the most venerated by the Africans.
re a place between the Supreme Being and human beings in their
at wers to life’s questions. The words of Ushe® are appropuiate here:
o . o

- R
¢me Being is vencrated and not worshipped. The Africans have no tem-
rtibuted to Him because He is beyond human comprehension

showing that there is noie like Him. The Supreme Being in African
f'has so many divinites or deputies who work with Him in the uni-

1 overnance of the universe. They aré funcrionaries and ministers
! fo.carsy-our the full insructon of the Supreme Being: They do
: elir cxistenice is derived from the Siipieme Being. They

rrers;

s have .'.g_(}n . bc 'Ei_ﬁd:éﬁj?C'shores

- Parrinder, Afiican M}:t#ofqu.._” he H’éﬁiﬂf@i{ﬁﬁﬁﬁs})ing
p Lad., 1967. T TR
: Parrinder, Afvican Traditional Religy,

el Religion, London: Sheldon Press, 1976,
wrote several works of which a few will be mentioned.

- 5. Mbiti, Concepss of God in Africe, London: SPCK_1970,
- 3. Mbiti, African Religion gnd Philasophy. London: Heinemann. 1969, 1975,
S. Mbiti, Introduction 1o Afvican Religion. London: Heinemann. 1975, .

“He wrote several works on African Religion, enly & fow will be mentioned.

E. Bolaji Id-om;, Olodusmare: God in Yoruba Beligf. London: Longmans. 19562.

E. Bokji Idowu, Afvican Traditional Religion: A Definition, Ibadan: Fountsin
 Publications. 1973, 1991,

-} Omosade Awolalu, Yornba Beliefs and Swcrificial Rites. Essex: Longman
Group Led., 1979; 1981,

- D A. Dopamu, Esu: 7B Iurisibly Foe of Man. ljebu-Qde: Shebiotimo
Publications, 1986: 2000.

. 1O, Awolalu and P A, Dopamu, Wi African Traditional Religion. Thadan:
‘Macmillan Nigeria Publishers 1id., 2005.




- Publishers, 1998, oo T T
10. Udo . "Exik, Religion and Cultiral ddemeisy. 1

9. T F. Jemiriye, The Yoruba GOD and gods. Adbs Pévoa Educational

11. Tuhde Awosanmi, “Orisaism, Guest-Faiths and Glos
Wole Soyinka’s Perspective Créed™ in. Tua de Bab;

12 E. B,

13. B
14. 1

rary Afric

of _th___ﬁsaphy & Clacom Communication, 2002, p. 28.

Adenrele, “Philosophy of Religion: Natonal Open
¢ha: ' 2009,” hup://wwwafricanbelief.com. Rerrieved on

ssdys. in Afvican Philosopky, Thoughs & Theology. Owerri

sc, “The Present State of African Religion,” https. / /wwww
' '_B@é;ea;&_:h/&d_ctoycsc]()m.pdfj Accessed  on  July

'ind_c_, “Sango: The Religio-Mythical Examination
Jornal of Chrisian Soudics, Vol 1, No.,




CHAPTER 7

‘Beliefs and Veneration of Ancestors
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INTROBUCTION

African concept of the ancestors, we are not concerned abour the - q
correct position sich as “ancestor worship’ but rather we are poised.© ~
sine-t fundamentals of assuming ancestor-hood:in
still consistent with contemporary res SRR
have been defined asthe dead whose m mory. . o 7§
hey are.those who must have satisfi
set_by the community before their:
Ily examined later in the light of the co
Nestern scholarship.seems to dimi
3, the reality is tha i1 MOSt par
fact, continuous research
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CHAPTER 45
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African Traditiona] Religion and Humanities’
Scholarship: The Contributions of Edward
Geoffrey Parrinder and Kofi Asare Opoku

Olatunde Oyewol, Ogunbivi and Lydia Bosede Abnng,

INTRODUCTION

In con temporary academic dj scussions on African
an emphasis on considering the works of «

dant influences on the field. These scholars have blazed the trail for furure
scholars that will ejther tow or abandon the path they had opened for posterity.
It is important to examine the works of these scholars for several réasons, a few
of which are highlighted in this study. Many of the scholars themselves are
dying out, and their €Xits are a cause for concern, The legacies they leave behind
should be made available £ :

Or upcoming rescarchers to act
- future studjes. Besides, they were the ones: who act
~demic examination of African Traditionaf Religic
‘hitherto been subjected 1o a serjes of mis;

Traditional Religion, there js
patriarch” scholars and their arten-

f these patsiarch
while others were
Africans, '
Among these are the likes of Geoffrey Parrinder, John 8. Mbitj, E, Bolaji
Idowy, Joseph Omosade Awolalu, Kof Opoku Asare, and P Adelumo

. .
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oneee o el Gl EQward Parrinder was a
European, ver he wrote an unbiased account of his feldwork in Africa. The
other scholar who Ments a space in this exercise is Kof Asare Opoku, who can
be described as a second-generation scholar. He was an African and a contriby-
tor to the academic studies of African Traditional Religion across universities

both in Nigeria and overseas. It is worthy of mention that all the scholarg car.

fier mentioned, including the rwo to be studied, have made fremendous cop-
tributions and sacrifices in the field of academics.

African Traditiona] Religion because, as a versatile scholar, he touched every

aspect of “World Religions.” A similar emphasis is carried out on Opoku in the -
fourth section of this chapter, while the fifth section is an assessment of their -
works. The approaches that are used are multi-disciplinary, which include the -

historical and theological approaches. The historical approach affords the

researchers the ability to trace the history of Affican Traditional Religious -
scholarship and the profiles of the scholars under review, while the theological

approach examines their works in line with the religious consciousness of the
Africans,

AFRICAN TRADITIONAL RELIGION IN 1T PRrISTINE Form

Religion has been one of the most difficult concepts to define. Attempting to
capture this fact, Nana Osei Bonsy puts it this way: “Religion, like any other
philosophical concept does not have a single unfversally accepred definition.
This is because religion deals with immaterial objects that cannot be empirically
verified. It has been defined differently by people of diverse interests, academic
and cultural backgrounds. ™

In most cases, people focus on their CXpressions or manifestations rather

diverse definitions, as many as there are disciplines. Each of these disciplines
atempts 1o define religion from the spectacles of their own discipline. As of
today, there is no acceptable definition of “religion.” In an ateempt to define
the word, Rahners c¢xamines the etymological connotation of the word s he
traced-the root of the word “religion” 1o the Latin word religio with its differ-
ent verb forms-—relegere, religari, and recligere,

This etymological constryct will serve as the premise for the overview of the
African Traditional Religion: African Traditonal Religion is hitherto referred
to as ATR and is the abariginal refigion of the Africans. Tt is the indigenous
beliefs and practices of the African people that have existed before the advent
of foreigners an the African fland space. ATR is the religion thar has been
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by the African people, some of who even claimed to be Muslims or Chr. g
The religion is considered “traditional” since it is indigenous to the Afnc ss
and the transmission mode from the generations unknown to the present day.
In the words of Awolalu, “This is nort a “foss® religion, a thing of the pastora
dead religion. It is 2 religion thar is practiced by living men and women ¢
Interestingly, the religion, like other religions of the world, has undergone
several changes in lien of the technological advancements and globalizing
agencies, which makes the term 1o be one thar only speaks of the religion in
terms of age and difference from foreign religions that came afterward to Africa.
There have been a lot of debates that later scholars have come to engage

ferences of the Africans, the size of the continent, and the apparent dichotomy
in number, theclogies, and emphasis and conclude that the religion should be

structure of the religion.

When compared to other world religions, ATR has no scriptures like the
Qu’ran or the Bible. It is religion that is based on oral transmmissions, which .
es, though it must also be emphasized thart the religion

the foreign religion thar came after. As far as the Africans are concerned, God
can be worshiped anywhere, and he is not localized to a particular place. It
must be added here that the religion has sacred places. known. as grooves,
shrines, and oftentimes houses where God s worshiped. The founder of the
religion is shrouded in mystery. He is not known, though it must be empha-
sized that the celigion is not the religion of & man but a collective. in light of
this, the religion has no revivalists, reformers, or evangelists to propagate it
Nevertheless, ATR devorees have bees known to be loyal to their religion.
The Africans construct their cosmos from three-dimensionai, distinct byt
inseparable worlds; these are the human order with their sociaj concepts, the
non-human world that is physical and natural, plus the spiritual world where
the unseen forces inhabit. These three are murually interrelated, constituting a
unity and depending on one another. Around this worldview hangs their per-
ception of rhe beings they revere as a peaple. This consists of recognizing
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gmaue Agures lie in the fact thar Edward Parrinder. was 3 t

European, yet he wrote an unbiased account of his fieldwork in Africa. The 1

other scholar who merits a Space In this exercise is Kofi Asare Opoku, who can 4
be described as a second-

tributions and sacrifices jp the field of academics,
The work is further divided into four major areas and examines Afiicap

Traditional Religion in js pristine form. This wi]] provide a basis for the earlier

scholars® perception of the religion. The third section is devoted to the study -

of the personality of Parrinder and his academic |

€gacies as it relares only to siny
African Traditional Religion because, as a versatile scholar, he touched evc'r;:" Do
aspect-of “World Religions,” A similar emphasis is carried out on Opokuy iy the - viev
fourth section of this chapter, while the fifth Secton is an assessment of their whi
works. The approaches that arc used are multi-disciplinary, which include the sing
historical and theological approaches. The historical approach affords the the «
tesearchers the ability to trace the history of African Traditional Religions - ties i
scholarship and the profiles of the scholars under review, while the theological ferer
approach examines their works in Iine with the religious consciousness of the inm
Afticans. seen .
. the p
of Afi
AFRICAN TRADITIONAL RELIGION 1IN 1TS PRisTINE Form struct
Religion has been one of the most difficult concepts to define. Attempting to WL
capture this fact, Nana Osei Bongsy puts it this way Religion, like any other Qu’ra
philosophical concept does not have g single unfversally accepted definition. has ex;
This is because relj gion deals with immateriz] objects that cannot be empirically has its
verified. It has been defined differenty by people of diverse interests, academic to this,
and cultural backgrounds.”! the for
In most cases, people focus o their expressions or manifestations rather can be
than its essence, which should be a significant area of concern.? There exist must b :
diverse definitions, as many as there are disciplines. Each of these disciplines shrines,
atempts to define religion from the spectacies of their own discipline, As of religion
today, there is no acceptable definidon of “religion.” In an attempt to define sized th:
the word, Rahner? examines the etymological connotation of the word as he this, the
traced the root of the word “religion” to the Latin word refigio with its differ- Neverthe
ent verb forms—refegere, religari, and reeligere, The A :
This etymological construcr will serve as the premise for the overview of the inseparak
African Traditional Rel; gion. African Traditiona] Religion is hitherto referred non-hum
1o as ATR and is the aboriginal religion of the Afticans, It is the indigenous the unsee
beliefs and practices of the African people that have existed before the advent unity and
of foreigners on the African land space. ATR

is the refigion that has been ception o




by the African people, some of viho even claimed. to-be Muslirns or Chi: sras.
The religion is considered “traditional” since it is iﬁdig’e_fious’“tq: the Affic «
- and the wransmission mode fom the génerations unknown to the present day.
In the words of Awolalu, “This is not a “fossil’ religion, 4 thing of the past or 3
dead religion. It is a religion that is pracriced by living men and women
Interestingly, the religion, like other religions of the world, has undergone
several changes in liey of the technological advancements angd globalizing
-agencies, which makes the term to be one that only speaks of the religion in

singular; others have chosen to see it in the plural. Bolaji Idown, Awolaln, and
Dopamu see the religion in the singular, while Parrinder and Mbit prefer to
“view the religion as plural, Hence, some view it as Afiican Traditional Religion,

while others view it as African Traditional Religions. Those who see it in the

can be worshiped anywhere, and he is not localized to a particular place. It
must be added here that the religion has sacred places known 48 ‘grooves,
shrines, and oftentimes houses where God is worshiped, The founder of the
religion is shrouded in mystery. He is not known, though _it-:rnu'sr"bt-_empha‘
sized that the religion is not the religion of a man but a collective, In light of
this, the religion has no revivalists, reformers, or evangelists to propagate it
Nevertheless, ATR devotees have been knows: to be loyal to their religion,
‘The Africans construct their cosmos from threc-dimensiona!,.djsﬁnct but
inseparable worlds; these are the human order with their social concepts, the
non-human world that is physical and natural, plus the spiritual world where
the unseen forces inhabit. These three are mutually interrelated, constituting a
unity and depending on one another, Around this worldview hangs their per-
ception of the beings they revere a5 a people. This consists of recognizing




