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Introduction:

Human capabilities have failed to unify the concept of time, and perhaps the reason for
this failure is due to the dynamism of the nature of time, the dialectic of its concept, the
ramifications of its components, and the dispersion of view points on its issues, based on
the disparity of tendency through which cach generation looks at it. Whatever the case,
the issue of time is an issue as old as man on the face of the earth, and man has dealt
with it since the moment of his presence on this planet.

And in ancient African civilizations, religions, and myths, the idea of time takes on a
sacred character, belief, soul, and conscience; Therefore, its events were involved and
are still involved in all social phenomena, such as night tales, jokes, wisdom quotes,
proverbs, poems, traditional songs, and in names and title; By the emergence of the
Islam, through which ways of life became reformed, and depth of the primitiveness of
paganism was revealed, changed the frameworks of time, such that it was dyed with a
bright and shining Islamic color.

This paper comes to unveil the status of time issues, the primitiveness of its measures,
and the sanctity of its nature in ancient West Africa. Then the paper highlights the
influence of Islam in changing the pagan tendencies of time in West Africa. The paper
consists of the following points of research:

- Time in the perspective of the African man
- Time scales in ancient West Africa

- The sanctity of time and its connection to African social phenomena (religion, ideals,
and names)

- The influence of Islam in the time frames and the change of paganism in West Africa

- Conclusion
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1TIME INWEST AFRICA T
1.1 Introduction to West Africa

It i the weetern region of the African continent, with an area of about six milli(,,'
Lilometers, and it consists of several countries, including Nigeria, Niger, (ihana'
Mali, Togo, Ivory Coast, Senegal, Gambia, and Liberia, Sierra Leone, and othcn
of it tribee are black skinned, and they have many languages and different dialeq‘

1.2 Time and its denominations in some African languages

The West African region is particularly characterized by a multitude of langu;,I
diverse dinlects, which harbors to multiple languages within one country, whi|
languages tend to vary in all ramifications just as they vary in terms of the qug
the number of its speakers, whether they are many or few. And based on these j
diversities, the names of time differ from one language to another. Time in Y
called Asiko or Igba, and they are two words that are semantically related in
similarity. As for the Hausa® tribe, they call it Zamani, taken from the Ara;
(time), or Lokachi, and in the Zarma® language, it is also Lokachi. Time is ky
wakat, (time) in the Fallata and Bambara’ languages, and its name is borrowed f;

Arabic word for time (time).

1.3 Time in the perspective of the African man

As a matter of fact, time for Africans, is nothing but realistic events that prece
past, or are currently taking place, or what will happen in the near future. On §
the African perspective of time became of two dimensions: “The Past” a
Present”, as opposed to its natural mode of three dimensions in the Islamic rejj
one hand, and in the European society on the other. Therefore, in the Africy
future aspirations are not real, and they should not be a part of time. This phen
explains the reason that made all and sundry in West Africa frequently ment
historical facts, hence most of the night tales were in the narration of past
reminisce of ancestral glories, war memories, and the complex pacts between

in the early history of the African nation.

Because the African society sees from these aforementioned facts the buildin
characters of the emerging generation, and this is what the writer John S. Imbiti-

“The African person looks at time from the individual angle, just as he might |
from the angle of society, whose roots go back to generations before his birth,
his sights on the future, and his focus is based on current and past events, so the
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individunl neede 1o Jook st time to schieve reality and not to build an imaginary future
st connet be nchieved "

|4 Afvican society and respect for time

Ihe mnnagement and acknowledgement of time in West Africa is a noteworthy
reactivity, and the leniency of Africans in respecting times is a fascist phenomenon,
which i« what made laxity in respecting important times a natural thing, such that a
Jaeeard doce not pet scolded in the African cociety. The term “African Time"is common

i all davato-day activities, in offices, schools, social, political, cultural, and economic
events, and &0 on,

[hiv Ghanaian writer attributes the reason for the decline of his country to the lack of
recand for official times:

“One of the main reasons for the continuing underdevelopment of our country is our
ponchalant attitude to time and the need for punctuality in all aspects of life. The

problem of punctuality has become so endemic that lateness to any function is accepted
and explained off as *African time*)’

In reality, time management and its regard in West Africa is weighted to the lowest
level, and the individual is no different from the socicty. The onlooker of the African
nature in dealing with time would find a vast difference between its nature and that of
the European world and other developed nations.

2. MODES OF TIME MEASUREMENT IN THE ANCIENT WEST AFRICA
Schools of thought arose in the issues of time as a result of its intertwined nature in the

universe. Therefore, some believe in its lack of self-existence, while we find others
sroving its self-existence, as Abu Ali Al-Marzouqi Al-Asfahani explained, saying, “A
:-ationalist mentioned that time is, in reality, not self-existent, and He argued that the
-xistence of a thing is to be in the generality of its parts, such as the line and the surface,
or some of its parts, such as figures and words, and it is not covert that time does not
-xist in the generality of its parts, since the part of it has faded and vanished, and cannot
oe retrieved.. ha

However, the ancient African man opposed this logical doctrine, which denies the self-
axistence of time, and his ideology was is similar to that of the proponents of the nature
of time as self-existent and the power of its stability in its essence, and that it is not wise
lo judge time as not self-existent. For its reality lies solely on interval and eternity. And
despite the belief of Africans in the self-existence of time, they believe that the same
time is latent in its events and activities that take place in it.
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Ac for the determination of times, the standards of the ancient west Afric,».\nq
difterent from the standards of the Arabs since the Jahiliyyah, so their calculat;,

Wunar and not solar’, so the estimation of the day in the eyes of the African per,
duy and night, and perhaps the ancient African believes in the precedence of d.’
night, contrary o what was the doctrine of the modern Africans after the'
influence, which sees the night precede the day, as for the week in the ancient
view, it does not exceed seven days, which have their different names in the varj,
Afriean lnanguages and dinlects. The month in his view is not restricted to fixed ¢

rather the moon was the only criterion for determining one month, starting v

appearance of the crescent and ending when it sets.

The Aftican man has sharp eyesight in spotting the crescent, and he often relieq,
sharpness of his eyesight, and he might seck help through climbing on hills, platey,
lofty mountains, and the desert topography in the desert regions may help him j,
vision. The atmosphere of the ancient west Africa was clear, and it was not distur
the fumes of steam engines, which remained one of the biggest obstacles to sightj
crescents. And due to the great dependence of the African man on the moon in dg
his month, it was widespread among Africans in the past to use the word moon f
month, so one of them would say, for example, “I will travel to a nearby villag
two moons,” meaning two months.

As for the year, it has different measures, some of which are closely related t
pagan festivals, the cyclical seasons, and annual events. The year is not, accorg
most West African tribes, defined - necessarily - by twelve months, includj
numbered days. The season was called the last season of the past year, and this ap
in determining the dates of birth of their children, as the ancient African would sy
boy was born to me last year” He means by last year an annual season past.

Among the standards of the times in ancient West Africa are the following:

- Pagan holidays and annual seasons

*The annual seasons, and the spring season is often the beginning of the new
ending in summer.

-Planting and harvesting season

-Number of months and moons

3. CORRELATION OF TIME WITH AFRICAN SOCIAL PHENOMENA
Time in West Africa is closely related to life. The impact of time is prominent in Af

social, religious and intellectual life. Time in ancient African civilization is an ess
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T T : X s eses e avents are involved in all social
pbowe bt : vt et pravere, poemas and traditional
pprert w110 Voo peemad Tala Talin ta eay that “the African man's

M deeie ol i pe badp Bessepretation of some ather human phenomena,
b B Stinfe ol A frismee e sneeate and their ways of life.”" et us take a look

L T e Alviren e AL

v e senlioed e dmpetance of time, and he realized that it is the most

yo phenommenon in hemen e s what wat misted of it does not come back, and
v e dost e et secovered, Therefore, every African tribe, like other nations, kept
cerentmg the wecessinn of taking care of time, seizing opportunities, and utilizing the

\ Jeotme Thie e evidemt in the Yoruba '\lu\clh. which says “time does not |85t,

aves are not equal o the rod of o gun™. Perhaps this proverb is in line with what Abi
Hagan sl Bandy sand in his lament for Andalusia (Ancient Spain):

vovou have seen, life comes with the good, the bad, and the ugly; And no condition is

seraANne

And the Hausa proverb says, “Ten eras, ten kings.” The significance of this proverb and
the one before it is evident in that time is a volatile being that cannot be fixed or
perpetuated, and that its events follow it in terms of fluctuation, transformation, and
change. And it is an idea that is not exclusive to the African world, but rather it is a
general human instinct. But the frequency of the importance of time in the conversations
of Africans did not help much to the interest of individuals and societies in caring for the
times, as previously stated.

3.2 Time in African poetry

Both the Arabic and the native poetry in the African context are full of talk about time or
period in terms of observing the nature of time, and stating the need to pay attention to it
and take care of it. Because time, which is an unstable human phenomenon, is linked to
life, the universe, and man. Rather, it is life itself. Perhaps the researcher’s poem
represents the position of Africans in their natural human vision of time:
“Take haste, my brother, as time waits for no one
And make the best out of your life by optimizing your time
Nothing moves faster in the whole world than the going of time
Do justice to your lifetime by being consistent during your youthful age
Ask the old ones about their past and meditate well on past events

12



SRR (RCTY TS (Y™ 11 Sl Juudeat J LN pY3 Yy
The ”ﬂp'm! Ppne for Induction of Prof. Mlawiya Lukman to the Professorial Rank

And Jearn from their cavings, for you would be questioned on your antecedents N
My past experiences have taught me (lessons) such that I could extract what wa‘l

1
Hence, | enrped ahead by being time-conscious until Toutran the race of time”,

A2 The encred nature of time in West Africa

Fime holde n eacred nature in ancient West Africa because of its close 8‘3‘5()Ci8ﬁr)"
religions sanctity, pagan beliefs, and dogmatic tendencies. For Africans in thej,
have different religions, most of which are characterized by the worship of |

believing in the necessity of observing traditions and customs, and preserving thc

of their fathers and grandfathers, Every tribe has its own gods. The relationship of
with African religions is evident in the fact that the scasons of worshiping idols g,
to time. Let us take the Yoruba tribe for example, which is one of the great triby
West Africa. (pod of rain and thunder), Ogun (god of iron), Osa Oko (god ¢
harvest), Egungun (ghouls or spirits and ghosts of dead ancestors) and other idols,
he programmed for cach of them his own time of worship, and those times |
preserved in an unparalleled manner. The god of rain and thunder (Sango) in the 5
season when rain and thunder abound, in the belief that this god is the reason for the,
and has the ability to punish criminals by bolts of thunder sent. As for the gy
agriculture (Osa Oko), he is worshiped during the harvest season with the beljy
thanksgiving and praising Him for the fruits He bestowed upon them. This j
phenomenon of belief in the timing of the seasons of worship, in which no individyg
community of Yoruba individuals and societies, like other African tribes, mal

mistake.

4. THE INFLUENCE OF ISLAM IN THE FRAMEWORK OF TIME AND T
CHANGE OF ITS PAGANISM IN WEST AFRICA
Islam arrived in Africa in the first century AH through Islamic conquests under|

leadership of the great companion (of the Prophet) known as Ugba bin Nafeh®,|
sooner had Islam set its foot on the thresholds of the African continent than it set abg
erasing ignorance in belief, customs, traditions, and tendencies, and (also) chang
many of the African religious, social, and customary phenomena. Among {
fundamental changes brought about by Islam is the restriction of the year to the rotati
of the months, the number of which does not exceed twelve months, instead |
determining its timing just by annual occasions that lose the provisions in controlli
their times and the orbit of their measurements and scales.

West Africa has come to know its year with the passing of twelve months, influenced?
the Islamic principle in the geography of the timing of theyear
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“Surely, the reckoning of months, in the sight of Allah, is twelve months, laid down in

Allah's decree on the day when He created the heavens and the earth; and out of these

months four are sacred. That is the true ordainment. Do not, therefore, wrong yourselves
‘!l‘

"W

with respect to these months. ..

It was aforementioned that the criterion for determining a month in West Africa was
lunar, with the rising and setting of the crescent, and this did not differ from what Islam
brought, exeept that the restriction of the month to thirty days or twenty-nine was a new
development that Islam introduced to the African land , and it is an evolution in
numbering and time setting, and that is evident in the honorable Hadith narrated by Abu
Hurairah: The Messenger of Allah, may the peace and blessings of Allah be upon Him,
said: “Do not advance the month by a day or by two days, unless that coincides with a
fasting that one of you used to fast. (Begin to) fast at the sight (of the crescent), and
break (your fasting) at its sight (also), and if it is not clear to you, then count 30 days and
break™."" The month in Islamic geography has twenty-nine or thirty days, and this is the
fact that time scales have returned to when calculating months in West Africa.

As for the days, perhaps the only change that occurred in their frameworks was the
influence of the African languages on Islam in naming them, due to the spread of the
names of the days in Arabic instead of their local words. And these names circulated
among Africans until the words penetrated into the African languages with little
distortions in some languages.

On the reverence of Africans for some periods, and the modulation (of these periods) for
their festivals, while they dedicate them to worshiping their idols, most of these norms
have have been eradicated by the illumination of Islam. Most of the west African
regions are now known for celebrating the Islamic festivals (Eid el Fitr and Eid el Adha)
which brought about a unified alternative to the seasons of idols with its different

African timing.

And among the most important things that Islam brought about in the frameworks of
time for Africans is the third dimension, and the greatest thing associated with it is belief
in the Last Day. For the idol worshipers of western Africa mostly do not believe in
resurrection, but belief in the influence of the dead exists in their philosophies. They
believe that there is a different kind of life lived by those who joined their ancestors.

Reverend Jack Mandelson says: “In all traditional African religions there is a belie
beyond death in one way or another, just as it believes that the deceased continues hi
life in the world of spirits... The concepts of good and evil are also found in thes
religions, and perhaps they are deeply rooted in them to an unimaginable extent...” An
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the Turkans tribee of Kenya - for example - believe that God, although FHe py
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a1t these who commit incest and violate important norms, !
[heir ek of helief in the 1 .ast Day made their concept of retribution focus on thi,
; — . ‘ !
oty ne they do not think that there is a punishment or reward in the Hereap
criminal receives hic punichment in the event of his life, and the righteous rccei.,!‘

i« rewnrded for hie righteonsness

Thie fact i< an importamt element in traditional religions, and it will hc’p|
understand the focus of African religiosity on worldly matters, with man at the ¢
thix religiosity. Here, too, the importance of the African concept of the issue o
emerpes ae traditional religions and philosophy are concerned with man in the
the present. Henee, God appears in the picture as an explanation of man's ¢
with time, there is no missionary hope or a visionary look with God prominent in,
future moment, immediately or a radical transformation in the ordinary life ot';m,,L
ix not depicted in a moral and spiritual relationship with man. Human acts of dg,
and resorting to God are more pragmatic and utilitarian than spiritual”."®

Islam came with its Qur'anic constitution to open new horizons in the world of
and it proved to them the reality of resurrection, and that the reward for deeds s
hereafter, and that the world and what it entails in time is nothing but the stage of
and provision for the home of the hereafter, God Almighty says: “O believers
Allah and let every soul see what it is sending for the morrow (Hereafter). Fear
surely Allah is aware of all your actions”. With this text and its many examples, th;
of Africans extended towards the correct Islamic view of time. Hence, the
“tomorrow” is no longer limited to the near tomorrow, but extended to the g

tomorrow which is the day of resurrection that awaits every being.

Conclusion
In conclusion, the paper went through a brief definition of West Africa and ment

some of the countries in which this region is formed in the continent, and the
mentioned some African words for time and its denominations, then time in the Af
perspective, and then mentioned the measures of time in West Africa, such as p
holidays annual seasons, annual seasons, seasons of cultivation and harvest, and
enumeration of months and moons; And before the last, the paper delved into explai
the connection of time with social and religious phenomena in West Africa, then th
the wand of travel in talking about the influence of Islam in changing pagan rituals,
framing time scales in the region, In terms of interest in the past and the present, wi
lack of interest in the future, the paper also concluded that it is characterized



Y Dlas ) Gl Y1 e Bl Judeat § dady Y
The Elegant Pens for Induction of Peof. Mawiya Lukman ta tha Professarial Rank

2 ‘ .
yanipulating spett . ; p— .
mani| g time, getting ueed to being late in times in attending human events and
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enes, and s : . ! i .
N d lslam's attempt to improve the situation of the phenomenon,

veatse be ) a . . i )
praise be to Allah that His grace complements the righteous.
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