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ABSTRACT
The paper interrogated the origin, migration and settlement of the
Adgila people in Ado Local Government Area of Benue State. The
paper traced the genealogy of the Adila people to two separate
Progenitors. The study adopted the ‘Ado-the progenitor of ten clansy
in Agila” and ‘Osilagama the progenitor of two clans in Aqila
‘narratives. The paper has established that the Wukari and Idah
traditions and customs were assimilated (inherited) from the onset.d
The Jukun and the Igala "Model of royalty” custom is quite 3 truel
resemblance of the Agil chieftaincy institution. And as such, if Agilal
history must be told by mirroring image of realities, with these and
other cultural correspondence with the Igala ‘Chieftaincy Model’ andg
Arekwu mystery; tracing the genealogy of Agila as a whole to 1d3h i
by no means out of place. Thus, conclusion was reached that: Firstly,
Adila is a product of the mystical efforts of both Ago and Osilagamg
and their descendants that have over the centuries made Agila unique
culturally wise in Idomaland. Secondly, Ago’s lineage has be traced
to the Oba of Benin who briefly lived with his mother in Idah thel
ancestry home of Osilagama and other ldoma groups, but they
hever co-habited together in Idah before they separately migrated
and settled down in Aqila at about the same time. Thirdly, theif
children and  descendants apparently formed the twelve clansh
fourthly, the socio-culturs| stratifications existing among the clans
redarding the chiefaincy institution, the Arekwu cults and other
customs were co[[ec’cive[y agreed by the two Progenitors to be
fashioned after the Idah Modal Fifthly and finally, all the Agila clans
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have peacefully co-existed and practiced their rich and unique cultural
heritage for centuries. |
Keywords: Agila, History, Culture, Traditions and Development

Reference to this paper should be made as follows: Ochoga, Edwin
Ochoga and Odeigah Theresa Nfam, (2018), Understanding the
Origin, Migrations and Settlement of the Agila in Ado Loca

Government Area Of Benue State, /. of Social Sciences and Public

Policy, Vol. 10, Number 3, Pp. 84-103

INTRODUCTION

To start with, Agila is a name of 3 district in Idoma land. Agila town
which is about eight five kilometers from Otukpo is the ancestral
home of the Agila people in Ado Local Government Ares of Benuc
State. Apart from the ancestral home, Agila has other settlement
such as Apa-Adila, Ivetse, Ikpeba, Ogbokwu, Udokwu, Odah, Udequ-
Ukpo, Aganacha, Avovo etc. Formerly, Apa- Agila which was
predominantly a settlement of those Aqila people who were unable
to return to Agila town after the Nigeria Civil War. Today however,
Apa- Agila is the most developed community in Agila district
population and infrastructural wise. Agila shares common boundarics
with Ohaukwu LGA of Ebonyi State in the East, Enugu State in the
West, and Igumale the Ado LG headquarters in the Noril
Traditionally, Agila community has twelve clans. Agila history cannot
be discussed in isolation without taking into consideration the origin
and migrations of the Idoma as an ethnic group of which Agila is one
among its districts. In this regard, this paper has critically traced the
history of the Idoma ethnic group right from the ancient Kwarar
confederacy to Iqala kingdom, later to Apa Cradleland and then
harrowed down to Agila. It has also clearly answered the question
whether or not the entire twelve clans of Agila community migrated
from a single ancestry to the present place of abode. This extensive
study of Agila history became necessary as Agila being a constituent
part of Idoma, has traditions, customs and kingship totems that are
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similar to what is obtainable among the Jukun and Igala ethnic
groups. It is against this background that this paper shall attempt to
examine the themes of Aqila origins, migrations and settlement as
they relate to the trajectory of the pre-colonial history of the Agila
people. Thus, purpose of this intensive analysis is to correct erroneous
assumptions of existing interpretations on Agila history and thereby
expand our knowledge of the early history of the people. At the end
of the analysis, it would be evidentially clear whether the whole
twelve clans of Agila have single progenitor or not. While the
historical evolution of Agila as an integral part of the Idoma tribe
would be better understood within the context of the origin and
migration of the [domga ethnicity, the data required for this study was
largely sourced from primary sources and supported by the growing
literature from secondary sources regarding the history of the Idoma
in general and Agila in particular.

The First Phase: The Kwararafa Confederacy and Apaf

The study of the migrations and settlement of the Idoma ethnic
group is as complex 3s the heterogeneous of nature of the people.
Although, the Idoma traditions unanimously trace their origins to
Apa (Beipi), tentatively associated with 3 onetime capital of the
legendary Kwararafa confederacy, which before the 15 century was
under the Abakwariga. The confederacy of Kwararafa once existed
within the Benue valley area has been confirmed by several scholar.”
By every indication, Kwararafa was a multiethnic State or confederacy
located around the present day Wukari Local Government Area of
Taraba State. The ancient kingdom shared common border with the
Bornu Empire to the west, and the Hausa States to the South. Thus,
among the ethnic groups in Nigeria that have traced their genealogies
to the Kwararafa confederacy but not limited include Jukun, lqala,
Idoma, Etulo, Ebirra  etc. With this large number of tribes that had
traced their origins and migrations to Kwararafa, Bala has this to say
about the conglomerated nature of the kingdom. With the return of
the tribes before the 14t century and lasting 300 years, Wukari is a
kingdom existed with a people whose identities were shrouded in
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mystery. Their adversaries and neighbors could only identify then by

prowess in war and the transitional expression exploits associated with |

them .2

The Kwararafa kingdom which some scholars also refer to it as Jukun
kingdom’ was actually a confederation that was strategically built
around the traditional and religious supremacy of the ‘Aku- Uka".
The Aku-Uka is the traditional name of the Kwararafa kingship that
governed the societies within the territorial jurisdiction of the
Kwararafa kingdom. The Aku-Uka who is still the First Chief in Jukan
land determined who gets what, when and how within the Kwararafa
confederation. Available archeological evidence had revealed that the
territorial land and rivers occupied by the kingdom were very fertile
and endowed with lucrative economic resources. The situation that
prompted most members of the confederation to engaged in viable
and profitable business ventures such as salt mining, farming, trading,
fishing etc. Presently, an evidence of salt deposit is found in Akwara
and fishing activities in Ibi River. Most likely the ancient Kwararaf
people were more into salt mining than other economic ventures
Thus, the Kwararafa economy boom invariably made the
confederation a major trade centre along the River Benue valley,
where traders from other States, Kingdoms and Empires often come
for business transaction. The high flow of commercial-activities in
Wukari and its environs habitually made the Aku-Uka became 3
prominent and influential personality in this era.

Professor Erim in his paper tiled * The Early Foundational of the
Kwararafa Confederacy 1331-1902" has this to say about the era and
nature of the kingdom: a foundational genealogy and archeological
have revealed that the famous Kwararafa confederacy had been
existed as at 1331 AD. While it existed, Kwararafa occupied vast
territories of land in the valley area of Nigeria which embraced 4
plethora of cultural distinct ethnic groups living side by side” The
renowned Professor Erim also arqued that the strong hold of the
Kwararafa confederacy shrank in the seventeenth century to 3
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the basis in which politica| power was shared among people that made
up the kingdom is certainly outside the scope of this chapter.
However, genealogical 3nd archeological source has it that the certain
groups of the Idoma and Ebirra tribes who left Kwararafs with the
lgalas also co-habited in the l9ala Kingdom until there was 3 cause for
them to legve. Historically it is difficult to det the precise date the
ldoma left the Idah but Erim has dated this period to be between
1685-1951"2 However, oral tradition has it that the Ebira, and Idoms
had to move further from the l9ala tertitory for obvious reasons of
succession. As it was 3 common practice in the royal circle of I1d3h
that the fosmg side in succession dispute was always obliged by
tradition to move out of the capital enmasse to the inland and
sometime beyond the boundaries of the Kingdom. In this case, the
Ebira 3nd [domga be[onged to the [osmg side and so ‘they had to
move. But, oral tradition put it that the dominant theme in the
struggle of the Idoma settlers was to secyre political independence of
Attahship.  So, it was their desire to be rid of Attah’s political
influence and colonization. This decision forced the Ebirg to move
westward, while the 1doma group moved eastward gradually until
they finally settled at the Apa cradleland and/or the home of their
ancestors under the leadership of Iduh. Today, these categories of the
migrants form the western Idoms districts such as the Otukpo,
Orokam, Ogbadibo,’ Igumale and the Osilagama clans of Agila. This
second phase of migration has over the years orchestrated the
impression that the Ai-Osilagams of Agila and other Idoma districts
in this phase are of!ga[a Origin.

From the above historical analysis, apart from Kwararaf 3 and Idah,
the Apa cradle (which could be called Apa2) land was the third major
settlement of the Idomg group of migrants, before them gradual
spread to the present places of abode. This is with the exception of the
other Idoma groups that earlier dispersed to their present 3bode by
the collapsed of the Apal. Historically, oral tradition which is the
primary method in which history has been passed in Idomaland,
posited that “Iduh’ who was the father of the Idoma migrants had
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several children and other migrants who each established different
Kindreds and districts within and outside the core Idomaland.
According to Idoma oral tradition of origin the lyala and the Doma
people are groups of Idoma speaking people whose geographical in-
propinquity has separated them from their Idoma kinsmen in Benue
State. E.O. Erim confirmed this position with the argument that
‘there were some Idoma groups which today live outside ‘core’
Idomaland and yet maintain close genealogical ties with members of
the Idomanland."* Oral tradition has it that the lyala and Doma
people are amongst other ‘core’ Idoma groups outside the core
Idomaland. For instance, ‘Ai- Ode’ are the descendants of a putative
ancestor called ‘Ode’. Erim traces the genealogy of lyala people thus
to Ode alongside with othe Idoma clans.

Iduh is the father of all Idoma

He also begot the following children:

Ananawoogene who beqot the people of Iqumale;

Olinaogwu who begot the people of Ugboju;

Idum who begot the people of Adoka;

Agabi who begot the people of Otukpo;

Eje who begot the people of Oglewu;

Ebeibi who who begot the people of Umogidi in Adoka and

Ode who begot the people of Yala™....

The complexity associated with the Idoma migrations and early
dispersal settlement accounted for the reason why the Idoma ethnic
groups are also found in Cross River, Nasarawa and Enugu states
respectively. In a larger domicile, currently the Idoma arc
predominantly found in the southern senatorial district of Benue
state with different clans and districts. Each of the districts has their
own district Head selected and/or elected in accordance with their
customs. The office of the ‘Och’ Idoma’ which is the colonial creation
is the paramount ruler of Idoma land, and as well as the Chairman of
Idoma Traditional Council. Giving the historical evolution of the
origin and migrations of the lqala and 1doma, it appears realistic to
accept the school of thought that believes that these ethnic groups
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have close ancestral ties for ages. The linguistic and cultury]
similarities existing among these ethnic groups are enough empiricy|
evidence to further accepts the truism of the lgala- Idomg ancestry
connection. To further buttress this historical fact, many traditions|
ldoma (especially the Agila) “spiritual chants and secret tongues
spoken during traditional ceremonies are actually Igala dialects.

The Agila for instance, the most traditionally cherished greeting
exclusively used for the Otse Agila is ‘Ogaba Iduh’; the exclusive
royal usage of ‘Okangy'- the royal talking drum; the “Ekwy Afa’ - the
ancestral spiritual/Arekwy, exclusively used by the royal clans etc., 3l
these cultural similarity phenomenon are enough empirical proves to
believe that Agily s among the Idoma districts that have their
migration through the Idah ancestrs| home of the Igala. The linguistic
and cultural similarities existing between the Igaly and Idoma s 3
substantial platform to uphold the school of thought that believes
that Idub is the Progenitor of the Idoma, who oral traditionsl
believed that he Played influential and leadership roles iy the
migration processes to the Apa Cradle land. Although, it is arguable
imong scholars to gssert that 3l ldoma clans or districts have their
Orgins trace to Iduh neither from ldah the headquarters of the
ancient I9ala State. In other words, there is possibility that is not every
part of ldoma that are descendants of Iduh,

I3 reaction to the 3bove premise, EO.Erim cited in 0.0 Okpe,Jr
QOrigin, Migration and Settlement of the Idoma” arques that the
history of the Idoms legend of origin  and ethnicity is perhaps the
most complex aspect of the people’s pre-colonial history. This
explains why it has consistently engaged the critica attention of
scholars over the years. In one dimension, it has observed that the
carly history of the people indicates that Idoms; ethnicity is 3
contemporary  phenomenon 6 On, his part O.O Okpe, Jr, gsserts that
what this implies is simply that the heterogeneous groups which s
today answers to the name ‘ldoma’ did not have 3 common ethnic
identity before the advent of the British into the land. Okpe,Jr
concludes that this may have certainly accounted for the controversy,
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confusion and ambivalence the legends of origin and ethnicity of the
people generated during the early days of colonial administration ¢ -
the beginning of the 2oth century.”” This contention s necessary s
intervening social- cultural forces such 3s mattiage, farming, trade,
hunting expedition etc. must have influenced the migration and
settlement of some groups of person from elsewhere other than
those from the Idah ancestry home. In other words, there i«
possibility that there are families, sub-clans, and clans in ldoma of
today whose origin are not directly linked to the Apa- Idom;
ancestral home neither the Igala kingdom in 1dah through Kwararafa
confederacy. In a swift reaction, E.O.Erim argues that Idub was
certainly a migration leader, that he was not the father of the entire
Idoma."® On the basis of the above analyses this chapter make the
following conclusions on the origin and migrations of the Idoms
ethnic group. '

The first observation is that, in whatever perspective one may bascd
his arqument, in antiquity, the Idoma tradition unanimously believed
that the Idoma people moved out of Apa in the legendary Kwararafy
kingdom. This suggests that the Idoma cohabited with the Jukun,
Igala, Ebirra and other ethnic groups in the ancient Kwararafa
confederation. The second observation is that the origin  and
migrations of the Idoma are clearly linked to Apa of which hoth or
tradition and scholars believed in the veracity of this tradition in the
context of the general Idoma’s belief. Thus, the contention amony
scholars is not against the authenticity of the genealogical claim but
the definite location of the Apa. Better still, intellectual curiosity of
some scholars have equally led to the conceptualization of Apa 1 and
Apa cradle land. Based on these collaborated positions about Apa,
AM. Adejo, viewed Apa as a place (that is) larger than life, real but
also invested with myth.”” The third observation is that, while certain
ldoma groups moved gradually to their respective present places of
abode after the collapse of Apa in the legendary Kwararafs Kingdom.
other Idoma groups still migrated with the lgala, Ebirra etc long
westward Benue river to the lgala Kingdom in Idah. Where the Aj-
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Osilagama clans of Agila and other ldoma clans later left the Idah and
migrated eastward till them reunited with their other Idoma kinsmen
who did not follow to the lgala kingdom,

The fourth observation is that, there s every likelihood that 1dub’s
children and descendants have begotten many clans and districts of
Idoma ethnicity as the people’s belief and preserve by oral tradition;
but this does not' mean that every clans of Idomg ethnicity are
obviously direct descendants of Idub. Therefore, referring to Iduh to
be either the ‘father or leader’ of the Idoma e’chm‘city is not out of
place, probably because of his great numbers of children who l3ter
begot many Idoma clans; or due to the indelible leadership roles him
played in the course of migrations and settlement of Idoma ethnicity.
Thus, the mystery of the influentisl roles successfully played by Iduh
cither as a progenitor or leader of the ldoma group of migrants hss
historically made Royal Fathers of Idoma ethnicity to be 3ccorded
with the royal accolade ‘Adada Iduh or ‘Ogaba Iduh’. This singular
honour is an evidence that the ldoma socio-political system right
from  antiquity recognized Iduh’s  contributions i the origin,
migrations, settlement and development of the Idoma ethnicity.

The last observation is that, the language of the people is known as
ldoma. But like most other ethpic groups in Africa, there 3re
variations in the various dialects of Idoms. These dialectical variations
do not however, pose any barrier in understanding of one anothers
tongues. Although, each I1doms group tends to lay claim to the
originality of its dialect. The variations only exist in spellings and
pronunciations but not in the Meaning and understanding of words.
The dialects gre distinguished by substitution of “tsi” for “chi” or “ji"
and "ri" for "[i" phonetics. Those in the West and South employ the
use of “ji", “tsi” and “r” respectively. The Agila of our study being
one of the districts in the South goes for “tsi” and “ri” phonetics,
while those in the North and Central part of Idomgy goes for the “chi’
phonetics. For example, “Oche” which means king to the North and
Central Idoma is pronounce as “Otse” by the Agila, Igumale and
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other Southern Idoma groups. Thusmthe slight dialectical differences
existing among some communities and districts in Idoma land is by
no means a strong factor for one to arque adainst the unitary
genealogy of the ldoma, or in favour of their diverse origin. As
research has showed that distance in settlement, sharing of borders
with other tribes, inter-tribal marriage, trade etc. are strong
centripetal socio-cultural forces to cause intonation variation in
speaking a certain language. Therefore, the intonation differences
among the Idoma is what can happen to any language (tribe) that is
open to the influence of the aforementioned factors. Having come
this far, who are the Agila in the present day Idoma land?

The migration to Agila: The Case of Ago and Osilagama

Historically, there are several schools of thought regarding the origin
of the Agila people. Examining the view points of all the schools of
thought is certainly the best interest of this chapter. With the already
established background, it has evidently proved that Aqila is among
the Idoma districts that have their genealogy from the Idah ancesty
home. In this analysis, this paper attempted to review some of thesc
perspectives with the crucial objective of clarifying vital issues
associating with the origin, migration and settlement of the Agila.

One of the schools of thought could be coined as ’Ago: the

progenitor of ten clans in Agila”. The  clans includes Ogbilolo.
Osudu, Efoha, Anmeta, Otokilo-Anidu, Akpoge, Okpatobom,
Okpakor, Onogwu and Onwa. Among the proponents of this school
of thought is O. Egwurube in his book titled 'Aqila History: lIssues
and Perspectives’. Thus, Eqwurube arques that it would be recalled
that the first Attah Idah was a Bini prince who had sent to 1dah as
chief by the Oba of Bini. This event and other policies of the Oba
trigger off the Bini- Igala war which was described as war of survival
for the Benin kingdom in Iqala-land. During this these movements,
Ago, son of the Oba of Benin left South of Idah, C 1595-1775.-C
Eqwurube further arques that Ago had earlier left Benin to escape
unending dynastic disputes in the ancient Benin Empire?"
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On the account on how Ago found expression in Agila history, -
Eqwurube also contends that Ago participated in the Benin-lgal war
of the 16% century. 1gala lost the war and turn its fury on those who
fought for the enemy. Ago and others who fought on the side of the
Benin left Idah2 Eqwurube concludes that Ago left with his
descendant to Adiga where they lived for 60 years and adopted the
Akopto language and customs. Ago’s later movement finally
brought him to the present- day Agilaland®® and consequently
established the Agila territory based on the ten clans mentioned
above.

On the basis of the above analysis and in the context of the argument
presented by Egwurube, Ago and his mother are by nho means
descendants of the early lqala in Idah who early oral tradition has
traced their origin to Wukari, neither Ago’s lineage is traced to the
lgala, Idoma or Ibirra whose origin have been conjecturally traced to
the Kwrararafa confederacy or Apa. While Aqo’s connection with
Agila is not discarded in Agila history, the author of 'Agila History:
Issues and Perspectives” has simply admitted that Ago, as the son of
Oba of Benin and who strongly fought the Bini- Iqala war-on the side
of the Benin people against the lqalas in Idah. Thus, the above
position can be inferred that Ago is neither of Iqala extraction nor
Idoma extraction; -hence Egwurube and other proponents of this
perspective have ethnographically traced Ago’s genealogy to the Oba
of Benin. This suggests that Ago and his descendants were only
assimilated into the Akopto language and custom (3ssociated the
lgala and Idoma) during their abode in Okpada.

Another, perspective associated the ancestral origin of the Agila with
Osilagama-Idah -Apa Connection'. Expressed by this school of
thought, this strongly argues with established linguistic,
ethnographical, and archaeological and chiefdlom evidences that
Osilagama was among the prominent leaders that led the Idoma
group who migrated out of Igala kingdom in Idah to the Apa2 before
moving Eestward to the present day Agila where he established the
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Agila Kingship. The tradition have that Osilagama was 3 loyal and
resoutceful person to Great, Abute Eje during their migration to
Idah.?* Where he worked closely with the Attah and Imeage as q royal
house resources person. As part of the empirical evidence, this school
believes that the Aqila kingship, the Arekwu cult and so many other
customs were cautiously fashioned but in mystery by the Osilagamg
after the Idah model where he served 3s 3 representative of the Idoma
ethnic group in the Attah dynasty. In other words, the Ai-Osilagama
clans of Aqila have traced their origin to Apa where the other groups
of Idoma ethnicity believed to have originated and migrated from.

Thus, this tradition believes that the then Attah-Igala and his
kinsmen allowed Osilagama, and his descendants to embark on the
migration along side with other Idoma groups for the sole purposc
of; (1) of maintaining his Idoma ethnic identity and (2) capturing
territories and thereby fostering the extension of the Attah’s sphere
of influence; and by extension, to spread the Igala custom and
tradition around the lower Benue valley.2s The above collzborated
view of this school has backed its argument and expressed why the
Agila chieftaincy institution and Arekwu cults are typical of the lgala.
This phase two migration and settlement of the Idoma accounts for
the origin, migration of settlement of Osilagama , who is known for
ages as the Progenitor of two clans of Osiroko and Efofu in-Agila,
The history of Agila legend of origin and custom has never beer
complex and a subject of controversy among the Agila during the
pre-colonial, colonial eras and even  before 1983 The
methodological question posed by some writers about the origin,
migration and settlement of the Ai-Ago and Ai- Osilagama i
nothing but an orchestrated attempt to dipping confusion and
disaffection among the Agila. It has been asserted in some quarters
that, the Osilagama was a magician from ljubu-land brought to the
Attah of Igala, Ayegba Om’Idoko in Idah who later migrated to Agila
with the death of the king®. Another writer, Osteanya contends that
Osilagama assumed the office oFO’cse—Agila on the invitation of the
elders of the ten clans because they were unable to settle 3 very fierce
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most Idoma communities which actually  had maintained 3nd
sustained the Wukari 3nd Idah traditions and customs assimilated
(inhetited) from “the onset. The Jukun and the Iqala ‘Model of
royalty” custom is quite 3 trye resemblance of the Agils chieftaincy
institution.  And as such, if Agila history must be told by mirroring
image of realities, with these and other cultural correspondence with
the 1qala ‘Chieftaincy Model’, and Arekwy mystery; tracing the
genealogy of Agila as 3 whole to ldah is by no means out of place.
By and large, on the basis of the 3bove analysis regarding the origin,
migration and settlement of the Agila, this Paper makes the following
conclusions: First, every Adila is proudly pride of the mystical efforts
of both Ago and Osilagama and their descendants that have over the
centuries made Agila unique cuftura”y wise in Idomaland. Secondly,
Ago's lineage has be traced to the Oba of Benin who briefly lived
with his mother in 1dah the ancestry home of Osilagama and other
Idorna groups, byt they never co-habited together in 1dah before
they separately migrated and settled down in Adila at about the
same time. Thirdly, their children and descendants apparently formed
the twelve clans; Fourth, the socio-cultural stratifications existing
among the clans regarding the chieftaincy institution, the Arekwu
cults and other customs were collectively agreed by the two
Progenitors to be fashioned after the ldah Model. Fifth and finafly, all
the Aqila clans have peacefully co-existed 3nd practiced their rich gnd
unique cultural heritage for centuries |
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