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Introduction
E.B. Taylor defines or conceptualises religion as a belief in spiritual beings. It excludes rituals and ceremonies which characterise most religions like Judaism and Buddhism (Egwemi, 2014). To James Frazer, religion is the propitiation or conciliation of power superior to man, which is believed to direct and control the cause of nature and of human life (Frazer,  2015)2. Karl Marx, on his part, defines religion as the opium of the masses. Marx sees religion as a sign of the oppressed creature, the sentiment of a heartless world, and the soul of a soulless condition. (Marx, 1989) Marxists, particularly Osazee, describes religion as “one of the forms of spiritual oppression which weighs down heavily upon the masses of the people, over burdened by their perpetual work for others by want and isolation” (Osazee, 1997) 
Religion, which is as old as society, is the product of man’s effort to come to terms with a harsh and uncertain world. It is the last resort of all those in distress, in that, almost all religions known to mankind started in conditions of social and economic dislocation, and were originally movements composed and led largely by the poor and oppressed in the society (Albert, 1999). In other words, religion brings people of the same faith together in a social and spiritual sense, of course, for some kind of physical and spiritual security both here and hereafter. In Christian religion, the faith perspective is centered on Jesus Christ and the Holy Bible (Oluwawunsi, 2013). In Islam, the root is traced to Muhammad (PBUH), Islam is based on the Qur’an, one of the holy books of the Muslems (Oluwawunsi, 2013). In Africa before the arrival of Islam and Christianity, the African traditional religions such as the Ogun religion existed. These among other new religious movements in Nigeria offer promises of some kinds of social and spiritual security to their adherents. The adherents are assured of holistic divine security covering to what they consider to be the tripartite being of man (spirit, soul and body) through faith which they emphasise as the indispensable means of divine security in life. (Admas, 2007). The Christian faith also gives assurance of life after death through its teachings and ethical biblical values.
The present state of security in Nigeria is very worrisome. By its very composition and nature, the Nigerian nation-state seems to be prone to some forms of insecurity, like assassination, ritual killings, armed robbery, pen robbery, kidnapping, ethno-religious violence, suicide bombings, arsons, floods, food shortage, unemployment, corruption, police and military brutality, impunity, lawlessness and a host of other. Generally, the root causes of insecurity or security threats in Nigeria are poverty, unemployment, illiteracy, ignorance, poor or bad leadership/governance. Family disintegration, social and economic threat, political and other aspects of insecurity are sources of worry to any country, and Nigeria cannot be an exception. 
Religion can be a vital instrument for national security. Religion which does not have the enhancement of national security and harmonious co-existence of divergent groups of nationalities as one of its ultimate ends is not worth the name. Generally, religions are categorised into universal and ethnic religions (Egbefo, 2006). The study of religion in the academia refers generally to transcultural international faith, indigenous religion (i.e, smaller, culture-specific or nation specific religious groups) and new religions movements (which refer to recently developed faiths) (Olayemi, 2006). There are about 4,200 religions in the world. A global 2012 and 2013 poll reports that 59% of the world’s population is religious, 23% are not religious and 13% are atheists”. (Olayemi, 2006).
Many countries in the world are bedeviled by serious national security issues that are traceable   to religious ideologies in spite of the avowed objectives of most religions to the relevance of peaceful co-existence. Yet there can be a vital and truthful synergy between religion and national security. Given this background, this paper attempts to see how religions, particularly, Christianity can be used as an instrument for the enhancement of national security and cohesion in Nigeria. Using the library and oral sources to access relevant data qualitative and thematic approaches would be deployed for analysis. In sum, the paper aims at adding to the existing literature and motivating evidences with three theories of Religion: Evolutionary theory, Marxist theory and Functional theory. Towards this end, the article attempts to answer the following questions. What is the role of Christianity in search of peace in Nigeria? What should the church do to ensure peaceful-co-existence among different ethnic groups and religions? And finally, how can the church/Christianity manage and control the national security threats in Nigeria?
Theories of Religion and Human Security
The link between religion and national security is that of mutual transmissibility of impacts and repercussions. Bolarinwa’s (Keenan, 2007) three types of dominant theories of religion will be helpful to our study. They are the Evolutionary theory, Marxist theory and Functional theory. Each of these deserves a brief explanation. Evolutionary theory states that religion originated from fear, dread and fascination infused in animisim. Animism (belief in spirits based on experiential fear of them) or animalism (belief in impersonal forces based on their expressive function) is the earliest form of religion. Marxist theory states that religion is from man’s imagination and, therefore, a mere invention of man or society. It sees religion more or less as the oppression of the proletarians (poor or the working class) by the bourgeoisies (rich or owners of means of production). In this case, religion is the “sign of the oppressed creature, the sentiments of a heartless world and the soulless conditions, the opium of the people” (Keenan, 2007). In other words, religion is used by the ruling class to justify its tyranisation and oppression of the subject class. Functional theory of religion states that religion is a sociological tool which develops from the need to foster a sense of belonging in human society and thus plays the role of community binding of social integration. In other words, functional theory sees religion as “performing the functional role of reinforcing the collective conscience of the society (requites) for social order, stability, harmonious co-existence and in all human security”(Cyril, 2005).
The Synergy between Religion and National Security 
It can be deduced in line with evolutionary theory that whatever people fear or dread constitutes a security threat to them. Man invented religion in order to cope with his own fear of the supernatural which he instinctively acknowledges as real. In this regard. Freedom from fear is the link between religion and security. Marxist theory (which is an economy theory) shows that economic security is the reason for religion. It contends that freedom from want is behind mans ingenious invention of religion, though the rich use it as an oppressive tool over the poor. Functional theory (also called meaning/comfort theory) shows that religion provides meaning to/comfort in life in the face of frustrations, pains, loss, etc. Religion therefore provides security against the mystery and vicissitudes of life. It reveals that freedom from pain constitutes the security function of religion. These theories, therefore, provide a strong link between religion and security, be it national or international. Hence religion serves a security purpose in all human society. Based on these theories, it is very certain that religion, contrary to the prediction and expectation of scientific positivism, will not cease to exist in the world, Nigeria inclusive.
Nigeria’s perception of security is a reflection of a realist paradigm of prospecting its power within a state-centric system. This perception is increasingly becoming problematic. This is because a state-centric perception in democratic role is an anachronism, along with growing internal opposition to the hegemonic statist perspective of national security. Olukoshi, Nweke, Imobi and Cyril (Nimandi, 2019) argue that state and dominant class interest eclipse national security in Nigeria. Olukoshi for instance posit that the security thrust is directed toward the interest of the governing classes and their propertied allies, while most Nigerians are alienated from the security processes that ironically turn on them from time to time. The consequence of this is that national security planners tend to strengthen the coercive apparatus of any government any time the nation is faced with internal security challenges neglecting non-coercive and social welfare approaches. Official paradigm of national security in Nigeria especially under President Obasanjo’s and Goodluck Jonathan’s democratic rule was and is statist, and a reflection of the skewed power relations in the country (Dictionary, 1981). The situation is even worst in the current administration led by President Muhammadu Buhari. This is more in the face of economic and social crises arising from the backward economic reforms of these administrations. Particularly the core or human security essence of the state remained largely unchanged, in spite of its takeover by the dominant elite. For instance, the Nigerian state between 1999-2022 seemed to consent to this military conception of national security. This is obvious from the super-ordinations of the military and consequent subordination of other vital aspects of the economy such as public health, education, agriculture, employment, youth and women empowerment, and provision of essential services, etc. when you compare the budget allocation to national security and defense with other vital sector mentioned above, the difference will justify where government priority lies. However the real security threat in Nigeria is the problem of underdevelopment, poverty, political instability, demonic governance and social injustice. These threats cannot be reasonably confronted by military preparedness without adequate support of moral teaching and ethical values. Biblical teaching can be of great impact if taught and adhered to. 
Security
The word “security” according to the Oxford Advanced Learner’s Dictionary is “the activities involved in protecting a country, building or person against attack, danger and the likes. It could also be referred to as freedom from danger, fear or anxiety (Kameri, 2004). Examining security in the context of state relation, Kameri says, “Security connotes the immunity of a state from threats outside territorial boundaries, or the preservation of minimum – core values of a state, namely – political independence and territorial integrity (Jaiye & Alaga 2005).
Similarly, Jaiye and Alaga, define security as: A public good that is necessary for causing individual and collective safety, stability and development. It is the primary function and responsibility of the state to deliver this public good, ‘security’ to its people and communities in an appropriate and accountable manner (Sampon, 2012).
In Nigeria, sectarian violence and insecurity have rendered the government and security agencies prostrate and impotent in the face of incessant attacks against the civilian population. In these spirals of violence, civilians have been the victims of attack most especially christians being at the receiving end at all hazards (Booth & Smith 1995). The security situation is worsened by the spate of bombings by the Jama’atuAhlis-SunnahLiddaAwatiWal Jihad otherwise called Boko Haram “(western education is sinful in Hausa language)”. This group and some other groups have caused disharmony and disrupted the peaceful co-existence among Nigerians.
However, it is noted that the existence of such groups is an indication of the failure of the government to lead our country on the path of progress, justice, equality and rights. Hence, it could be said that the inability of government to address these challenges have created a culture of self-help on the part of the citizens. More importantly, it can be said that the rise of insecurity attributed to religious groups is an indication that the obvious synergy between religion and security has not been adequately exploited; hence the relevance of this paper. To understand the issues at stake, it behoves us to explain what national security entails. 
National Security
The concept of security of a nation goes back to the cradle of nation-states themselves. Armies for domestic peace-keeping and maintaining national sovereignty have existed since the dawn of recorded history. Civil and national police forces have also existed for millennia (Bostman, 2006). Intelligence agencies and secret services and governments stretch back to antiquity such as the Roman Empire, Benin Kingdom, Bornu Empire among others. While the general concepts of keeping a nation secure are not new, the specific English term “national security” itself came into common parlance in the 20th century (Thomas, 2002). Methodologies and strategies to achieve and maintain the highest possible desired state of national security have been consistently developed over the modern period to this day. However, the concept of national security is very difficult to define because the root term, security, has remained a contested concept. In other words, it has no universally accepted definition due to its many-sidedness arising from ideology and timeframe being addressed, as well as the focus of analysis (Audu, 2010).
Moreso, the issue of national security is so critical to a nation’s national interest and leaders that they are prepared to stake anything in defence of the nation, or to maintain its security. Hence Walter Lippmann observes that a nation is secured to the extent that it is not in a question to lose core values, life, property and liberty (Animoshe, 2006).  National security also refers to the requirement to maintain the survival of the nation state through the use of economic, military and political power and the exercise of diplomacy. President OlusegunObasanjo, while presenting his grand strategy on security, declared that the primary objective of national security shall be to strengthen the Federal Republic of Nigeria, advance her interest and objectives; to contain instability; control crime, eliminate corruption, enhance genuine development progress and growth and improve the welfare and wellbeing and quality of life of the citizenry (Gwarzo, 1998).
The Religious components of the strategy is indispensable, given the numerous attempts by certain religious groups to destabilize the country and cause insecurity hitherto unknown in the country.  
In this work, we shall, be adopting Gwarlox’s definition which sees national security as freedom from hunger, or from threat to a nation’s ability to protect and defend itself, promote its cherished values and interests, and enhance the well-being of its people (Casey, 2013). From the above definition, it can be observed that national security is not restricted only to weapons and military preparedness but encompasses political, social and economic wellbeing of the people. As such, any threat to any of these constitutes a threat to national security. Which can create an absence of peace. 
Integrating Religion into Security Strategy
Nigeria has a lot of security experts who express their views almost daily in the electronic and print media. These discussions hardly incorporate the role of religion into national security interests. A broad look at ex-President Obama Fifty-Five page plan on security can be useful (Available Online). Drawing inspiration from a variety of security strategies, Obama linked security to four basic (Available Online) instruments of national power: information, diplomacy, intimacy and economic. The four fundamental points are in turn linked to religion and its use. The clausewitzian definition of strategy.
Their views are at tandem with Jonathan Shaw’s for whom is religion not a standard of belief, but as a power that draws human behavior – must be at the table if national security policy is to embrace the fullness of the human situation, formulate effective concepts and yield enduring result (Gaiya, 2011).
Strategy implies imagination and creativity. The current hackneyed press releases of government fellowship instances of attack by bandits and terrorists demonstrate governments lack of strategy: that can worsen the the imagination is found to be enriched by the facts on the ground. That means that the various non states actors and their style of operation must be identified. Counter actions should be drawn and applied swiftly and decisively as the need arises through strategy. Government should be able to develop capacity to prevent, detect and rapidly respond to threats. 
The Role of Christianity in the Search for Peace 
For peace to exist anywhere, the citizens must be free from all forms of violence, be it political, economic, social, or religion. Gaiya, is of the opinion that religion infuses every aspect of Nigerian life, from fundamental greetings (we thank God) to names of businesses (God’s Favour Restaurant, etc.). Christian teachings can provide values, norms, and motivations that support non-violent approaches to raising and confronting differences. It can also provide empathy and compassion that can sustain reconciliation and problem solving across divisions (Abogunrin, 1986). 
One of the ways Christianity has helped in securing peace in Nigeria is by appealing to the conscience of the people through ethical teachings. Conscience is a judge or guide. According to Abogunrin, it is seen as “the science of moral conduct”. The Church in the course of her humanitarian activities has brought relief to the oppressed by improving their living standards. In many places, the church has been in the vanguard against crises and injustice (Okwueze, 2003). 	
Using Nigeria as a case study, the church’s peace and humanitarian initiatives has been demonstrated in diverse ways. Since the time of the Nigerian Civil War which lasted from 1967 to 1970, apart from public declaration in condemnation of the Civil War, the church made several efforts to bring assistance to the Biafran people. The church embarked upon campaigns making several trips abroad to appeal to international humanitarian agencies to come to the rescue of starving people in Biafran. This, food, clothing and drugs were donated in large quantity by such humanitarian bodies as UNICEF, WHO, UNESCO, WCC and the Red Cross Society. Long before the outbreak of the war, Christian leaders campaigned vigorously to stop the war hostilities. On March 21, 1967, according to Okwueze (Okonkwo, 2014), a delegation of church leaders made up of representatives of the Roman Catholic Church, the Anglican Communion, the Methodist, the Presbyterian Church and the Salvation Army called on the then Military Head of State, Col Yakubu Gowon (as he then was). The aim of this visit was to appeal to the head of the military government to see reason and vote for peace. 
To alleviate the sufferings of the helpless civilians on the Biafran side, the church got Caritas International, a humanitarian organization, which supplied food and medication in abundance. Among the Biafrans, the name Caritas became synonymous with charity. While the war was on, the church was helping to fight hunger and disease and this was made possible by the assistance which they got from the World Council of Churches (WCC) and the Vatican. Religious organizations did not keep quiet in all these crises. The Pentecostal Fellowship of Nigeria (PFN), issued a statement aimed at achieving peace. The PFN has not relented in its efforts to ensure  and promote national security. This was attested by Dr Mike Okonkwo’s words of 2014 in relation to the current travails brought about by Boko Haram:
The spate of ethnic and religious violence and the kid gloves with which the federal government is handling the matter is fast sending dangerous signals to this nascent democracy. PFN noted that the federal government is quick to take very hard decisions on helpless civilians whenever there is social unrest in areas that are predominantly inhabited by Christians (Oritsejafor, 2014). 

The statement went further to add: we are therefore, calling on the federal government to do everything possible to call these Jihadists to order, so as to avoid a looming crisis. The Christian Association of Nigerian (CAN) has risen in condemnation of the crises. The Christian Association of Nigeria (CAN) made headlines statements about Boko Haram. Oritsejafor (Vanguard Newspaper). “I will now make a final call to the Nigerian government to use all resources available to it to clearly define and neutralize the problem as other nations have done”, Ayo Oritsejafor, head of the Christian Association of Nigeria, told reporters. He further stated that “the church leadership has hitherto put great restraint on the restive and aggrieved millions of Nigerians, but can no longer guarantee such cooperation if the trend of terror is not halted immediately”. 
The Kaduna State Chapter of the Christian Association of Nigeria (CAN) condemned continued attacks of the Boko Haram sect on Christians and churches across the Northern States, but sought peaceful ways of ensuring an end to violence and insecurity. An exemplification is seen in the North Central CAN Chairman, Yakubu Pam, according to Vanguard (Uzuegbunam, 2002), who led other Christian leaders to visit the state police commissioner, in pursuance of peace. There were frequent calls for prayer and fasting to ensure national security.
A former head of state, Dr Yakubu Gowon is actively involved in wide prayers for peaceful co-existence among Nigerian. Over the years in Nigeria, Christian and Muslim leaders have been working to promote peace and national security. Bishop Kukah, Sultan of Sokoto, etc. 
Efforts can be intensified. For instance ,Muslim political leaders and traditional rulers should come together and use their doctrines in Wahhabi and Salafi to engage the deviant Boko Haram them through their Quranic Studies and Scholars. This may help in discouraging them from their evil activities, get them reformed and make them mentally healthy again. For these same religious clerics could help us go to the grassroots and start convincing the average person on the streets or in the Mosques that Boko Haram is not fighting for them or for their good. Someone of the status of Shelk Gumi could be contacted for an ideologically mapped out strategy that could “liberate” Boko Haram from their perichant for violence .
Furthermore, the Ecumenical centre at Abuja is not left out. They aimed at bringing about peace in a crisis nation. Recently, the Lagos Diocese of the Catholic Church organized a get together for Christians and Non-Christians alike. This type of coming together help to bring about peace. The inter religions conflicts that are ravaging different parts of our country Nigeria can be stemmed through dialogue and interfaith worships and conferences. During the General SaniAbacha years, the different religions in Nigeria, namely Christianity and Islam held series of meetings together, aimed at bringing sanity, stability and peace in Nigeria. In one of such meetings, Emmanuel Gbonigi, Anglican Bishop of Ekiti Diocese insisted that the military must go to pave way for peace. Revd. Father Mathew Kukah of the Catholic Secretariat, Lagos asked for the release of all the detainees and a restructuring of the military in order to achieve the much desired peace. Lateef Adegbite, secretary of the Nigeria Supreme Council for Islamic Affairs, (SCIA) was among those who called for a government of National unity to ensure that peace reigned. Christians always pray for peace in our country Nigeria whenever adherents gathers to worship. 
 In November, 1999, according to Uzuegbunam, a five day conference of all religions of the world opened in Jordan (Okwueze, 2003). The theme of the conference is “Religion for peace”. Representatives from all the major religious denominations were there. Representatives from the Roman Catholic Church, the Anglican Church, Methodist and Presbyterian Churches, in addition to delegates from Islam, Hindu and Sikh religions. King Abdullah, King of Jordan remarked that the time has come for the religions of the world to forge a united co-operative front towards the promotion of peace in the world. He further explained that only in a congenial atmosphere can genuine progress be made in a world of increasing complicated temperament”.  
The world conference on Religion and peace is a non-governmental organizationbegun in 1970 by Christians, Buddhists, Muslims and others to promote peace. It has helped to promote peace and harmony in the Balkans, in Sierra Leone and in the Middle East (Appleby, 2008). 
This is an attempt at taking a critical look at the efforts made so far by many Christian bodies in Nigeria so that peace reigns in spite of the hostile tendencies of man. However, some scholars have raised many criticisms within the processes of religious peacebuilding, that the greatest challenge to religious peacebuilding is the ambivalence of religion. Appleby stated that “some religious peacebuilding situations require additional skills and knowledge of contemporary peacebuilding theory and practice. In some locations, religious actors may join the field without the benefit of professional training and experience” (Shenk, 1993). According to Shenk opines that “some individuals and groups will be against working with actors of a different religion or categorically opposed to intersection of religion and peace building” (Hanks, 1998). However its success, at times religious actors will simply be unwelcome or inappropriate. In addition, sometimes religious actors will find it difficult to work with their co-religionists. Despite this opposition or criticisms of using religion for peaceful co-existence of the various tribes and religious groups in Nigeria, there are practical contributions that the church has made towards peaceful co-existence in Nigeria apart from praying and preaching. Some of those practical contributions are: 
The church has set up indigenous churches everywhere in Nigeria. According to Hanks, in the 20th century different mission bodies seriously evangelized and “founded schools and colleges and opened clinics and hospitals, introduced more advanced methods of farming, reduced the native language to writing and began translating the Bible”. 

Going through the country, one sees these institutions all over Nigeria. In the opinion of McCain, there equally seems to be increasing numbers of Junior and Higher Islamic schools and colleges in Nigeria (Mccain, 1966). “There are over 400 Seminaries/Bible Colleges, and Christian Universities established by the Catholic, Protestant and the Pentecostals in the present Nigeria. There are also numerous shrines, covens and prayer houses where apprentices are being taught the traditions of the Africans. These institutions have produced more clerics, Priests, Bishops, priest healers, Imams and the likes. More Nigerians are becoming lecturers in the colleges and universities. The church has greatly assisted in wiping out illiteracy (Anyandele, 1966). Religion bodies have played significant roles in the evolvement of a literature culture in Nigeria. This has been done through the establishment of various missionary and quranic schools in Nigeria (Lemu, 2002). 
Christianity according to Mbachirinhas made great achievements in the areas of healthcare and rural development since its inception in Nigeria (Mbachirin, 2011). The church encourages people to live moral lives by providing them with the virtues of humility. Omoregbe states that one of the virtues taught by the church is the virtues of humility (Omoregbe, 1996). This provides man with a new dimension to the concept of leadership and greatness. The church has over the years produced great leaders in Nigeria who has championed the cause of leadership (Dike, 1957). Beginning from the 18th century, Nigeria started witnessing the emergence of nationalities with seasoned leadership qualities like Chief Obafemi Awolowo, Dr. NnamdiAzikiwe, Sir Ahmadu Bello, Chief Olusegu Obasanjo, Dr. GoodluckEbele Jonathan, General Muhammed Buhari, among others. Though some of them perceived leadership not as a responsibility, but as a revenue to amass wealth for themselves, but majority of them did creditably and improved the lot of the people tremendously. Therefore, the church has fostered national growth and development which enhances co-existence. The church has achieved some measures of incarnation in Nigeria by borrowing some cultural elements, by adopting local drums, singing in local languages, hand clapping and dancing with African rhyme and the likes. There were obviously signs for the recovery of Nigerian cultural values which further aided more development of Nigerian indigenous languages and the peaceful co-existence. 
Another area of the churches contribution towards peaceful co-existence in Nigeria is in the ordinations of women clerics in the Presbyterian (Church ordained Bishops in 1900s and 2000s). The ordination of Mrs. Marguret Idahosa of the Church of God Mission, Benin, is a case in point (Mccain, 1966). The Roman Catholic Church resists ordination of women as Priests. but, more and more Pentecostals are being elected into the leadership positions of the Christian Association of Nigeria (CAN) at the Local, State and National levels which had not been the case before. From all these indications, Nigeria is a very fertile soil for religion and peacemaking as more people are given the opportunity to preach peace.
Roles of the Church in ensuring Peaceful Co-existence in Nigeria. 
Despite the contributions of the church towards nation building and national security, cases of insecurity is still on the rise. Therefore the need for more concerted efforts by the church to work in harmony to ensure peace at this crucial time of crises and insecurity in our nation. 
The church leaders should together with schools encourage students to engage in meaningful activities such as dramatization, miming, poetry, singing and embarking in projects. According to Adejobi “the more children are exposed to reading materials that promote images of other people’s culture, religion, uniqueness, social identity, among others, the less likely they are to find faults with one another and the more they are able to live among and work together for the benefit of mankind and for the good of the society” (Adejobi, 2009). The church leaders should re-orientate the members of the society towards peace and tolerance rather than towards violence. Adams affirms that “church leaders should liaise with curriculum planners, to ensure that the tenets of promoting peaceful co-existence such as kindness, loyalty, honesty, love, optimism, compassion, etc. are included in reading comprehension passages of the English language curriculum Adams, 2000).  
Non-governmental organizations (NGOs) should redouble their efforts as facilitator of dialogues and mediators of conflicts between conflicting parties. In addition, they should “setup their advocacy by sensitizing and conscientizing the people about their rights and the rights of others especially on peaceful co-existence, civic and religious rights”, among others (Enukora, 2005).  
Church leaders should approach politicians and teach them the importance of good governance and encourage them to avoid discrimination and marginalization of the people when dealing with developmental projects and religious matters in the country (Salamu, 2010). Politicians should not mingle region with politics.  
Church leaders should preach and promote ethno-religious tolerance and accommodation of opposing views with greater vigour as part of deepening peaceful co-existence and harmony in the country. In Nigeria, “intolerance of opposing views by adherents of the major religions has heated the polity and caused tension” (Salamu, 2010).  
Church leaders should monitor Christian politicians to sponsor bills of peaceful co-existence. 
Inter-faith training of the youths should be encouraged by the church leaders so as to enlighten them about the faith of others.  
Church leaders should ensure the protection of religious freedom of the citizens.
This is necessary as one observes that the constitutional provisions for freedom of worship, religious expression and obligation as entrenched in section 38(1) and (2) of the 1999 constitution of the federal republic of Nigeria are weak. There is need to promote a human rights based approach to the protection of religious freedom in Nigeria (US Department of States Report) (US Department of State Report). Most of the tensions and conflicts between Christians and Muslims in Nigeria can be traced flagrant abuse of the fundamental individual and group rights in the country.
Management of National Security threats through Christianity in Contemporary Nigeria

Provision of Basic Needs
There is starvation amid plenty in Nigeria. However people’s access to food, shelter and clothing depends on their purchasing power. Many are denied access to basic food simply because they cannot afford it. Thus, food security is closely related to economic security and national security. Christian bodies can make free food available to the hungry and highly deprived people of this country,some churches in Nigeria are rich could be encouraged to feed the hungry, cloth the naked, house the homeless, etc. as a humanitarian approach to the ministry. Religion should not only be expert at collecting money (tithes/offerings) from people but should also become expert at meeting the basic needs of members for food, clothing and shelter.(Matthew 25:35-40).
If done faithfully, ethically and Biblically, it will reduce national security threats. Better still attempts be made by the church to provide skills to their members and others who are willing to benefit from them in line with the Chinese saying that, it is better to teach someone to fish than to give him a fish. 
Provision for Personal Security
Christian doctrine if properly harnessed can be a vital and powerful tool for combating threats of insecurity emanating from non State actors. The Bible teaches its adherents to watch and pray (Matt 24:46). Nigerians Christians and non Christians pray a lot. It is time to stress the need for watchfulness. Individuals should be taught to be sensitive to security needs at all levels of the society. Watchfulness plays an important role in all societies. Even in advanced countries like the United State of America, citizens are encouraged to watch movements of people around their environments and make  calls to relevant authorities where the need. What Christians will be called upon to do will be aken to what the intelligent and security community does as is reported by the Leah West in “Watchful Eyes: National security reviews and oversight in Canada”. While real intelligence is left for security agents, Christians like others can be taught fundamental issues of security with a reminders that security is the business of all.   
A National Approach
Christians like other religious groups can only contribute to the fundamental discourse of security. Governments role is crucial. The American example can be very helpful. Ex president, Obama and George W. Bush, an avowed Christians, understand that religion “Shapes and motivates behavior” (Leach, 2019) in line with the clausewitsian definition of the term and tried to integrate it (religion) into national security strategy. What is urgently required is a grand strategy.
George W. Bush (in Lucius 2012) refers to intersection between national security and other aspects of human life when he says “Political religious, and economic liberty advance together and rain force each other”. On his part, Obama, “Notes the importance of reorganizing common values and shared interest as well as the need to avoid over action in the area of regional and segional difference” (Lucius, 2012). This, if stressed and built into the national goals, would mean that security would be viewed through the hence of relational paradigm that can enhances understanding, tolerance and unity.
Strategy implies getting goals and defining ways to achieve these goals. In setting goals the ideologies of various religious, the cultural components embedded in the values of the society among others are taken into consideration. 
Conclusion
Relevant studies have shown that Nigeria has been tagged a “security risk nation”, because of the incessant crises, social vices, and lack of cordial relationship among its ethnic and religious groups. These challenges could be addressed in part using Christian values as a link exists between Christianity and peace. 
Christian values such as forgiveness and reconciliation can inspire communities to change attitudes and actions and transform their world views so as to understand others. These values are entrenched in the Bible which can be of great use in conflict situations. Given our multi-religious status, these values which are upheld in other religions too should be seen in a wider perspective as universal values. 
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