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PREFACE 2
The focus and preoccupation of indigenous study of African
traditional religion in post-colonial era is the quest for self-definition and
restoration of Africa's lost identity and heritage. The denigration of Africa
through slave trade, colonial conquest and occupation were viable
strategies of de-Africanization. Everything African was rebranded to
reflect Western perception of reality. As victims of Western orchestrated
psychological warfare, many Africans including the elites adopted
colonial mentality and repudiated everything that symbolized African
culture. African elites were trained through Western education to
behave, and speak like the white man. Thus African language, religion,
art, education, economy and socio-political systems where rejected
through powerful ethnocentric propaganda. The African was schooled to
hate himself, his culture and religion. The African was encouraged and
given incentives to admire and embrace Western lifestyle and world-
view. The imitation of Western values by Africans is not surprising. The
North African historian Ibn Khaldun in a down-to-earth anatomy of the
consequences of defeat and humiliation informs us that:
The vanquished always seek to imitate their
victors in their dress, insignia, belief, and
other customs and usages. This is because
men are always inclined to attribute
perfection to those who have defeated and
subjugated them. Men do this either because
the reverence they feel for their defeat could
have been brought about by ordinary causes,
and hence they suppose that it is due to the
perfection of the conquerors. Should this
belief persist long, it will change into a
profound conviction and will lead to the
adoption of all the tenets of the victors and the
imitation of all their characteristics. This
imitation may come about either
unconsciously or because of a mistaken
- belief that the victory of the conquerors was
; due not to their superior solidarity and
strength but te (inferiority of) the customs and
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beliefs of the conquered. Hence, arises the
further belief that such an imitation will
remove the cause of defeat (1950:51-52).

The challenge before indigenous African scholars is enormous,
and even difficult since Western culture and weltanschauung has
successfully, and systematically over the years, displaced the African
culture throughout the continent. It is now glaring that the massive
achievements of colonialism were not restricted to economic
exploitation through syphoning of precious natural resources, and raw
materials from Africa to Europe, but also included cognitive and
intellectual enslavement of Africans through the imposition of
collective inferiority complex and self-hatred. The average African
does not attach any value to anything African. Even fake and inferior
products from the Westare accepted without question.

The articles in this book are aimed to put the records straight,
through correction of age long distortions, untruth and deliberate
falsehood against Africa. The articles were written by the best brains
on the continent and are presented with a combative and fighting spirit
to set Africa free from all the lingering relics of colonial humiliation and
inhumanity. Thereis aclear evidence of intellectual and scholarly rigor
from all the pages. This is the voice of Africa in the twenty-first century.
There is no reason for resisted illumination. All those who have good
intention to study and understand the continent can do so through the
articles in this book.

A dispassionate reading will show that there is nothing
'abnormal' about Africa, but that, all elements of ‘abnormality’ were
artificial creation of the West. Even though irreversible damages has
been done on the African collective psyche, the resurgence of interest
in African traditional religion, culture and philosophy is a positive
development capable of reinventing and reinvigorating Africa's loss
heritage. That is the purpose of this book. If the articles will serve as a
catalyst to generate scholarly discourse on the fate of the continentin
post-colonial era, then we have achieved our aims. But then, Africans
have no choice, the damage has been done and we are feeling the
impact.

This is a clarion call for Africans torise up with a gallant spirit
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and break off the chains of neo-colonialism, imperialism and mental
slavery. The African voice should be heard authoritatively, not beggarly,
in the floor of UN General Assembly and Security Council. African
leaders should transform themselves from being agents ofimperialism,
to team players in international development. African history, culture,
religion and philosophy should form the bedrock of African foreign
policy, and the pursuit of national interest. The book is presented
confidently to the international academic community with the hope that
Africans will accept the challenge to liberate the continent from corrupt,
ineptand visionless political leadership.

References : '

Khaldun, Ibn (1950). An Arab Philosopher of History, London: Murray.

Dr. Etim E. Okon
' Faculty of Arts
Department of Religious and Cultural Studies
- University of Calabar, Nigeria
August 2013
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FOREWORD

For the past three years, | have spent my long and extended leave
of absence from my university in UK in few African universities including
== University of Nigeria Nsukka, the University of Calabar, the University
of Pietermaritzburg in South Africa and the University of Dares-Salam in
Tanzania. | interacted with senior academic colleagues and various levels
of students - undergraduate, postgraduate and post- doctoral research
students. One consistent impression | got is that African scholarship will
mot die. | arrived at this conclusion for a number of reasons. One is the
2oggedness, resilience and determination of both students and lecturers
who are working assiduously to meet the numerous challenges that they
%2ce in their work. One of those challenges is the scarcity of current books
2nd study materials as well as harsh academic environment.

The production of this book, African Traditional Religion and
SSuosophy is a valid evidence of the on-going efforts by indigenous
AFcan scholars to meet the contemporary needs of both students and
‘ecturers in the universities in Africa. In other words, it is a positive and
or=ative response to the urgent need of scarcity of good study materialsin
- ur institutions of higher learning. Dr. Etim E. Okon, one of the ebullient
2uading scholars has been involved in producing solid academic study
matenals that meet the needs of the students. | had earlier read a number
o solid publications from him and come to conclude that he is a scholar
wih great passion for academic excellence.

He understands the needs of his undergraduate and postgraduate
and has come out with resources that meet those needs. He
with passion, certainty and clarity. He has-delved into the archives
retrieve numerous extant and lost solid academic materials which are
ithin the reach of many African students. His wealth of experience as
inator of Religious Studies, Acting Head of Department and Chair
raduate Studies Board, besides being learned in law, social and
anthropology, have given him opportunity to delve into areas that
&= yetiobe easily accessible by his peers and students.

» To me personally, this book is a white plume on my hatand a crown
o glory to many years of university teaching. It is coming from one of my
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best and most brilliant students | taught at the undergraduate level
several years ago. To be asked by my own academic product to do a
Foreword to one of his numerous publications is a great reward.
Obviously, there is no greater stimulus or greater reward to a
committed teacher than the response of awakened minds. Currently
Dr. Okon has done more works than those of us who mentored him -an
achievement | am personally grateful to God for. Most of the chapters
in this book are classified documents written by experts in their own
rights and stored in libraries in the USA and Europe which are not
easily accessible to students and lecturers in many parts of Africa. The
Editor's privileged position as a widely travelled and read scholar has
been used to unearth otherwise hitherto best hidden secrets and
academic jewels for the benefit of those who are in the business of
promoting functional education in Africa.

The academic communities in Africa should be grateful to
scbolars like Dr. Okon for bringing back to our tables and libraries a
wonderful repository of knowledge which had hitherto been lost to our
modern generation of students and teachers of African Studies. This
work is indeed a treasure too precious to be stocked away in many
libraries and archives in Europe and America. They are now within
reach in a single slim volume that is not too big to be used as a handy
text. It is not a Reference Book but a text book that everyone needs-
teacher or student! The strength of this book lies in the ability of the
editorto put on our tables and into our hands lost treasures of old which
many young scholars have no access to. We are now able to read
afresh in this volume the works of many erstwhile scholars and
contnbﬁhons from modern researchers of our contemporary periods.

“In other words this book serves as a sort of Continuity and
Discontinuity in our modern scholarship. In effect Dr. Okon has tried to
bring back to life what many generations of scholars and students
seemed to have lost and complementing it with current research
results of modern scholars. Itis indeed a form of scholarship which can
be described as Ancient and Modern combined. One other strength of
this work is its clarity and simplicity which makes it easily
comprehensible to any class of readership - young university students,
senior academic, administrators, policy makers and anyone interested
in African Studies in general. The book has therefore got enormous
academic merit and market potential. It is not a book that is exclusively
open to professionals with strong intellectual knowledge in the
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discipline buta Book for All.

As a good teacher, skillful author and strong research expert,
Dr Okon has carefully and skillfully arranged the chapters in a
progressive and thematic system. Each section treats in details a
particular theme. It is not like a chaotic assemblage of materials put
together like newspaper cut and paste model. There is
comprehension, continuity and flow of thoughts and ideas as oné
moves from one section to the other. Finally, the editor carefully brings
o light the fastest growing discipline of African Philosophy in many
universities today. We are blessed with eminent African thinkers and
=cholars who are coming up with new ideas, exploration into the minds
of the African Personality and the exposition of the age long tradition of
African mode of thinking. No wonder this section has thirty chapters
out of the forty-eight of the entire volume. It is not an error but an
intended academic presentation of a very urgent and current need to
showcase African culture, spirituality and mentality. Each contributor
#om different parts of our African universities is a Socrates or Aristotle
of Africa in himself. Kudos for the growing discipline of African
Philosophy! -

| am therefore commending this work to a wider readership it -
desarves. In other words, students of all levels, teachers, policy
makers, and anyone interested in African Cultural Development and
Traditions would find this book most handy and useful. Various
departments in Social Sciences, Arts, Law, Humanities and Religions;
Theological Seminaries and Colleges of Education and Units of
General Studies would find this book very helpful. Foreign
missionaries and diplomats who would like to know more than
superficial lurid tales aboutAfrica would find this work most helpful.

Udobata R. Onunwa FNAS, PhD. :
Crowther Professor of African Traditional Institutions and Culture
& Executive Director, ‘ )
Int=mational Centre for the Study of African Culture

2nd Development, University of Birmingham UK

Fellow, New York Academy of Sciences

27th August, 2013, Birmingham, UK.
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Introduction

CHAPTER SIXTEEN

A g0 ot Faliva e
ONKO ETHOS AND VALUES
IN CREATIVE TENSION:

THE IGBO PERSPECTIVE
r\\\\

Dr. Patrick U. Nwosy

atican Il Council was summoned by John XXIIl in 1962 and one of
the key decisions taken during the meeting was to engage the

Before the ﬁ?&man Catholic Vatican I Council that lasted from 1962 to

1965, the ecclesiology with which the Christian Mission in Igboland was busy
and the Missiology

colonialism. In fact,

that underpinned it were clearly the fruits of slavery and
the Igbo church was seen from the prism of Western
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churches. The Church in Igboland, particularly the Roman Catholic Church
depended on the Western “mother” churches for its sacred science, spirituality
and funds. Almost every aspect of the Igbo sense of mission and spirituality did
not escape the woes of slavery and colonialism. Hence, the ancestral society in
Igboland called Okonko was adversely impacted. :

Worried by the actions of the early missionaries and that of the indigenous '
clergy to exterminate the theory and practice of Okonko society, the question =
arises whether there exists any criterion by which a certain course of action can sdisnol
be determined as responsible or irresponsible. Obedience or disobedience & ;
God's plan has been pointed out as the criterion of ethical goodness ofanaction.
This is buttressed by the submission of Obi when he defended the way ang
manner that early missionaries desecrated Igboland. He said that, “divine
providence wanted the Eastern Nigerians to see the salvation of God and sosent
the missionaries to lead them to the knowledge of the truth...” (Obi 1985:2%.
Obedience or disobedience to God's will as a criterion however, is still of a very
general and indeterminate nature. This is why today, proselytization, crusads
and evangelization that were terms coterminous with the history of Christian
expansionism in Igboland are being avoided. Yet, the long history of planting
Christianity, especially Roman Catholicism, in Igboland has come to &=
characterized by these terms. In the 21 century, to avoid the damages thess
activities did to the ethos and values of Okonko Society, some main-ims e
Christian leaders are reformulating their theologies of mission to talk abowt ‘
“studying”, “dialogue” or “cooperation” (Ugorji 1997:56-57).

Thus, the thrust of this study is to analyze the actions of Igbo Christs
leaders against the ethics of Okonko Society. The aim of the paper is informed &% < tha
the growing degradation of basic human values in Igboland. Values such
“umunnacracy’ or community ties, respect for the aged, well-being of
majority, honesty, peace and security are becoming rare. Anxiously, this et i
degradation is assuming global dimensions (The Guardian 2012:1-2). Socs
and religious situations in Igboland indicate or point to the urgent need
appreciate a fresh the Okonko ethos and the challenge of using the framework o
ancestral institutions in the evangelizing mission of the church. In discussion
issues raised above, one observes that the missionary enterprise in Igbo
has tremendous literature attached to it within the decades back while almest
few exists on the ethics of Okonko society. Using historical and expos
methods, the paper proceeds in the following subheadings: Ethics and Ethis
Theories; Okonko society at the Sight of Christianity; Okonko Ethos
Christian Life; and then, a Conclusion.

Ethics andEthical Theories

The definitions of ethics and ethical theories depend on the way one s&=
their purposes, determines their contents, and responds to their main themes |
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Okonko Ethos and Values in Creative Tension: The Igbo Perspective

nerwords, ethics and ethical theories point to a common destiny. In this regard,
Rristide correctly observed that, “there is only one history: that of human beings,
atwhich helps us to explain the struggle for humanty” (Aristide 1993:48). While
rming the validity of human history, Kavunkal defended the observation of
istide. He notes that the God of the Bible does not act on a purely spiritual
=alm but acts in relation to history. According to him, “salvation history unfolds
self in secular history. We have to see the hand of God in secular history. The
korld is no longer a hindrance but a challenge” (Kavunkal 1996:131 )- Therefore,
#hics and ethical theories are analyses of the good and its realization in human
tions. They are the studies of the meaning and application of evaluative
elligence (Miranda 1997:131).

Those human actions are good which contributes to the realization of the
mon good; and those actions are bad which lead people away from the
mon good and obstruct its realization. In this regard, the Okonkko ethos is
= specific determinations that help a people to realize their ultimate goal and
rpose in life. This ethics was of greatest importance for the Igbo before the
avent of Catholic Christianity. Rightly then the ethics can be designated as
icience of meanings for the Igbo people. According to Akanmidu, the word:
thics” derives its origin from the Greek word: “ethos”. The concept in the word
#thos” connotes from the rules of a people or community. From this angle,
#hos, in meaning, relates to character or to person's nature or disposition.

anmidu 1995:4). :

Recent ethical discussions pay increasing attention to the question of the
=aning of existence. Itis pointed out that insight into the meaning of existence

assible, provides the basis for their validity, _apq.ensures"tiﬁify to the ethical
#eory (Dopamu 1992:204-208). Definite view concerning the goal of a
=eaningful life enters in every ethical reflection as the condition of its contents.

is was the stabilizing role Okonko Society played in Igboland through its ethics
dvalues. It represented a conception of the meaning of human existence that
eals the understanding the Igbos have about their religion and ancestors. In
fer words, Okonko ethos condenses Igbo anthropology to a focal point that
luences values and judgments.

In the light of the above, the Christian mission was relentlessly aimed at
#srupting the established ethics and tradition of the people oflgboland. This was
=one without corresponding soul-centered projects that will serve as alternative
wor the people's identity, experience and historical challenges. The result was

at the Igbos became bewildered, confused and deeply deprived of something
2=ar to them. Reflecting on the ethical implication of missionary strategies in
gboland, Obiechina-notes that the foreign missionaries and early converts
:2used a great crisis in many traditional African communities. He writes that:
.. They no sooner come to a place than they began

178
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activity to destroy the religious, and therefore the constitutes
ideological foundation of society. In spite of the people's confrontatic
general tolerance, itis only a matter of time before serious Oko
conflicts develop (Obiochina 1971:222). community

Like it happened to other traditional institutions the ethics and values of Ok religion, for

Society were violently attacked by the Christian missionaries and their ager to accept th

devilish, pagan and satanic. They were quick to condemn the theory and g identity and

of Okonko Society (Okonkonism) and this prepared the ground for the and instituti

degradation clearly noticeable in Igboland today. explains th

The different views held by Okonko Society and Catholic Christian® - settingsintt

regard to the ultimate goal of human beings and of their community ach

properly fit as ethical theories. Akanmidu classified them into three

theories. They are utilitarianism, consequentialism and the futurist moral

(Akanmidu 1995:29-39). Akanmidu notes that the essence of utilitariani

be looked for in temporal happiness and welfare (Akanmidu 1995:30).

pleasure and happiness are the only things good in itself, while evil s =

causes pain and sorrow. Ethically right then is what is useful and profitat

achieving the goal of temporal well being and success. Utilitarianism may 2

be typical instance of consequentialism, “... on the ground that utilitariams

used to refer to any outlook which holds that the rightness or wrongness

action always depends on the consequences of the action” (Akanmidu 1885

1 1owever, the consequentialist cannot be dissuaded by an action that is oo It has

ove that val

itself without having to wait for the consequences that such action wI
nd tradition

(Akanmidu 1995:35).

The ethics of Okonko Society, in the light of community living. ¢
admit the principle of unrestrained, private happiness or pros |
individualism and selfishness had no place in most Igbo communities, ne
how much pleasure that could bring te the person. Okonko society conces
and punished criminal recklessness perpetrated on grounds of utilitarianism
consequentialism. The greatest happiness of the larger commu
axiomatic in Okonko society (Adegoke vii). This could be described as m
utilitarianism and consequentialism.

The futurist moral theory holds that an action is moral when it justics
motivates the recipient to show appreciation in thé future (Akanmidu 1558
This concept belongs essentially to the religious domain. As Akanmidu m
“the futurist moral theory builds in people the sense of appreciation of what
have done for them. In this way, the attitude of the ingrate is jettisons
deemed in appropriate” (Akanmidu 1995:38). The theories highlightes
capture th&imperative of ethical behaviour. They pointto the reasons
behave ethically. Neither Okonko society nor Catholic Christianity in i
raises objections to these theories as such. Both institutions agree on
world of meaningful existence and the need to sustain it. Howewes:
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Okonko Ethos and Values in Creative Tension: The Igbo Perspective

constitutes meaningful existence seems to be at the root of the creative
confrontation between Okonko Society and Christian religion in Igboland.

Okonko Society tends to present ultimate morality which centers on the

community and union with God in the ancestors. On the other hand, Christian
religion, for many years in Igboland, has proved in many respects to be unwilling
to accept this morality and to present itself to suit the experience, expectation,
identity and history of the people, especially with those traditional ceremonies
and institutions that have been there from time immemorial, Oliver A. Onwubiko
explains the uncompromising attitude of Christian religion toward ancestral
settings in this sense: '

Having impressed on the converts in the church, and

on the children in the school, that performing traditional

ceremonies was bad and sinful, neither the converts

nor the missionary had the good intention to see what

was good in those ceremonies and the rites and rituals

that, in them and through them, expressed the

traditional African religiosity. Some neverdared even to

ask whatinfluences .... Puberty initiations had over the

stability of the life of an individual and thus the African

community, family and the stability of marriage and

sexual morality (Onwubiko 1991:129).

It has to be stressed that the Divine, generally understood as God is the
love that values otherness. Because of valuing the radical otherness cultures
and traditions, this love allows creatures and people their own integrity,
autonomy and freedom. The Okonko Society provided and still provides the
potential that enables the Igbo culture to develop according to their own history
and experience. When this is recognized within the context of missionary efforts,
then a “space” necessary for inter-face and mutual enrichment opens up
naturally. In discussing the issue of integrity proper to creation, Linahan
buttressed the point being made in these words:

God's graciousness in relationship, enacted by the
spirit, characterizes not only the lavishness with
which God has gifted creation, but also the welcoming
delight, the gracious hospitality the inclusiveness
with which God “makes room” for a relationship
partner thatis radically other (Linahan 2009:144).

Interface and mutual enrichment between Okonko Society and Christian religion

in Igboland watld be more” result oriented than confrontation. Authentic
evangelization involves both giving and receiving.
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Okonko Society at the Sight of Christianity

Okonko society in Igboland is an ancestral institution that exists for
purpose of community preservation. The institution enforced tradition, custe
and beliefs before the advent of Christianity in Africa. The Society determs
ritual behaviour and social practices in most communities in Igboland (Nwe
2009:178-179). Okonko Society changed drastically with the advent
missionary activities in Igboland. The early Irish missionaries and the nz '
clergy that took over from them after the Nigerian Biafra civil war did not cre=
any climate of openness towards Okonko ethos, despite encourag
instructions from the Vatican.

In the encyclical “Maximum illud’ (1919) by Pope Benedict XV,
Roman Catholic Church at the universal level instructed missionaries to cultis
positive approach to the culture and traditions of their host commun&s
Contrary to the Pope's instruction, the missionaries that came to Igboland,
were primarily Irish, were very insistent and uncompromising about handing
without change, whatever they practiced in their country...”(Uzukwu 1994:S
the departure of the white missionaries, the native clergy simply clung to
they inherited from the Europeans. They view any adaption or positive approas
to Okonko ethos as either a return to “devilish worship” or infidelity to Re
The new religion, with its strategies and activities adversely upturned the orces
rhythm of Okonko society. Seeing the society as standing on the way of gt
new members into the church, the efforts to destroy it heightened. The actior
the missionaries, through schools and Christian village programmes, Siz
drawing away actual and potential members of Okonko. Omenka gave Crece
to this fact when he writes that,

The children ... no longer took part in Pagan rites and
practices and were often prone to debase places
generally accepted to be sacred. Some mission
officials were alleged to have even encouraged their
young adherents to disobey their pagan rulers...
(Omenka 1993:249).

This affected the membership of Okonko Society and their finz
strength since they depended much on Okonko initiation fees for their ups=
Missionaries and agents of Christian evangelism exploited and subveried
Okonko ethos. As Achebe vividly described i, the intrusion of westem
missionary cultures and values into the African society had a sens
disintegrating effect (Achebe 1979:99). In other words, at the encounter of
new religion, Okonko society experienced a disruptive force that has rockes
its foundation till date. Consequently, today there is collapse of high r
principles and orderliness in most communities in Igboland and Nigeria at &
The core values of Okonko society embedded in its ethos are distorted due &
influence of Christianity. The native Cultural integrative elements

sacrosarl
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sacrosanct by the ancestors have been watered down. This was inevitable
because,

You cannot put on a new culture readymade. You

must wait for the grass to grow to feed the sheep to

give the wool out of which your new coat will be made

(Eliot 1968:200).
This view of Elliot accounts for what has happened and is happening to Okonko
society in Igboland.

In Okonko society, sacred knowledge, adult education and sense of
responsibility are situated in its ethos. They are nourished and promoted, their
perpetuation is guaranteed. Through Okonko ceremonies and rites, the younger
generation is guided towards stability of life. By so doing, the stability of African
community, family, marriage and sexual morality are ensured. It is in the Okonko
society that attempt is made to reconcile the cultural past and future. Thus,
Dulles warns, that,

Proper spirit of accommodation must restrain
missionaries from crudely westernizing peoples who
legitimately fear the loss of what is precious and
distinctive in their own heritage (Dulles 1967:58).
Dulles warning calls for climate of dialogue between Okonko society and the
new religious in Igboland. This is urgent because Okonko is not dead in
Igboland. The society is still functional and people, till date, take certain cases to

Okonko. The members occupy important positions in the communities where™

the society exists. Through the society's framework, villages are brought
together under a type of loose federation to encourage bilateral cooperation and
harmony. The society is effective means of social control and protection of
property. Through Okonko ethos, people pay allegiance to the common good of
the community, even though Christian influence has weakened the society in a

very significant extent. Yet, God is concerned about every aspect of human
existence, Okonko inclusive.

Okonko Ethos and Christian Life
Igboland that has Okonko society as her prominent ancestral society is

the home of many religions and churches. Igboland is either giving birth to these
religions or giving place to them in the southeastern soil of Nigeria. From these
facts about Igboland, Greschat comes to the following conclusion regarding the
fribe:

It is there that one finds “authentic Pentecostals” such

as the “chosen one of God” J.lkechiuku, an Ibo, who

founded St. Joseph's chosen church of God. He

teaches baptism in the spirit, considering all those who

are baptized only with water to be merely nominal
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Christians. He knows the working of the Holy Spirit to be

speaking in tongues, shaking, crying “Hallelujah’, Rﬁ:g]e'h
prophesying (Greschart 1997:331) (Ayan
Different religions and churches are very much alive and active in Igbolz andel
However, Okonko society existed here before the birth of any new religion. The i
society is the host of catholic Christianity and other churches. Thus after ma affects
years of missionizing, the religious map of Igboland is still substantially bee as am
influenced by Okonko society. Less than 50 percent of Igbos may be saidto®™ for the
their spiritual growth through the Catholic Christian faith alone. Many utilitar
affiliated to Okonko society though now at nominal level. This calls one @ Okonk
what the role of Christian life is in Igboland. In other words, the effort &
juxtapose Okonko ethos and Christian faith in a relationship of legitimacy. ™ religior
effort takes into cognizance the fact that “in the religious experience (the & Christi
experience) normally speaking we do not come across any substantial differs S il
between Christians and the followers of other religions” (Kavunkal 1996:75). Chrisli
As noted earlier, the Greek conception of ethnics has more to do explain
normative patterns which Okonko and Catholic Christianity subscribe to. On in the
fact, Akanmidu goes so far to argue that, orphan
This idea puts ethics in a clearer light sufficiently to be |
identified as some kind of inquiry into human conduct, or e soe
into some normative systems, or into some values | ethos. |
(Akanmidu 1995:4). dlcul-lu
The above submission fits into what is recommended through Okonko ethes - . content
natural law, as well known is engraved in the hearts of every Okonko adher= all natio

which they seek for eternal values like coexistence, peace, justice and em i be exph
(Nwosu 2009:6). In this context, “the Okonkonite” (an adherent of C
society) recognizes the peoples common origin in God, the creators of all t
Itis in this light that the ethos cherishes sense of responsibility. This respons
concerns all human rights within the community where Okonko has influens
these communities, the Okonkonite turns constantly to the initial intentions &
ancestors, which is preserved and handed on within the Okonko sociefy
initial inspiration could be summated in the words, “‘common good of
community”. The ethos prevents mischevious manipulation to serve pz
interests. This indicates that Okonko ethos is humankind oriented. It gua
the inviolability of people's right. Therefore, Okonko society frowns at the s&
individualism. For the society, individualismis inhuman. As Ejizu writes,
The communal way of life is central whereby human
beings shares joys, blessings, sorrows and burdens.
- Harmony within one self, one's clan, society, nature and
the spiritual world forms the basis of a healthy society
(Ejizu 2005:10).
To achieve harmony in life, Okonko society pays high pre

183



1 Igboland.
ligion. The
after many
tially being
said to fing
Many are
one to ask
effort is to
macy. This
' (the God-
difference
5:75).

to do with
to. On this

2thos. The
lherent for
ind equity
f Okonke
all things.
ponsibility
luence. In
ons of the:
ciety. The
od of the
particular
larantess
e spirit of

mium on

Okonko Ethos and Values in Creative Tension: The Igbo Pers ective
= fdiles In Lrealive Tension: The Igbo Persp

respect-respect for oneself, other people, the elderly and the spiritual world.
Members of the community are expected to be people of respect and integrity
(Ayandele 1991:270). In all, the ethical category of Okonko society, what is right
and wrong is assessed by how it affects the larger society or the common good.
The foregoing is in line with the utilitarian ethical principle which stresses the
affects of actions. As Akanmidu argues, from this basic view point, utilitarianism

utilitarianism. Hence, disturbing harmony and disrespect are punishable by the
Okonko society in Igboland.

Relating Okonko ethos to Christian life, one notes that for Christian
religion the God-experience is to flow into the experience of the neighbors. For
Christianity, particular Roman Catholicism, service to neighbors is as important
as worshiping God (mt.22:36ff). In fact, the criterion for the eternal life in
Christianity is service to the neighbor (mt.25:31ff). In this regard, Kavunkal
explains that this accounts for the reason why Christian churches are engaged
in the management of ‘numerous mission hospitals, charitable homes,
orphanages and so on” (Kavunkal 1996:75).

Hence, Catholic Christianity or any other new religion in Igboland cannot
be seen as a cause of depreciation of Okonko society or meant to swallow her
ethos. Rather the two institutions should be more alert to God's plan operative in
all cultures since creation. This plan has to be followed without diluting the basic
contents of Okonko ethos and Christian mission of witnessing to God's care for
all nations. The core ethos and experience of ancestral societies in Africa should
be explicitly upheld by Christian mission. Christian missions have to reconsider
the scant attention being paid to the local cultures in their host communities.
Okonko for example comprises the hopes, aspirations, problems and agonies of

a people, the people of Igboland. In this society is expressed the social process
andthe concerns and struggle of the Igbo.

Conclusion

Going by the sequence of the findings of this study, Okonko ethos and
Catholic Christianity are not Supposed to be antagonistic of each other. None, in
the mind of God, is meant to subsume the other. Rather some sort of
accommodation in the light of the new heaven and the new earth should be the
over-riding challenge. In this respect, the paper noted that much has not
happened between Okonko society in Igboland and Catholic Christianity,
despite encouraging instructions from the Vatican || Council. Okonko ethos and
Christian presence in Igboland appear to be indispensable in the process of
humanizing the life of all Igbo people. This tendency to relationship invites all
churches in Igboland to enter into dialogue with adherent of Okonko society on
equal terms. This is especially so because these institutions in Igboland will

184




Dr. Patrick U. Nwosu

continue to co-exist, as noted earlier. In the face of moral degradation, deep-neck Obiochina, E.
corruption, individualism and lose of cultural values rocking Igboland and the Novel L
nation in general, ancestral societies and new religions must become agents of Onwubiko dli
regeneration through their ethical theories and services. Instead of brandishing SN’AAP
their strength as signs of might and superiority, Okonko society and Christian Obi, Celestine
religion have to be signs ofthe eschatological communion that has the living Gog in the 1
as the foundation. Hundre
1985, (C
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