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Introduction

The.\.'orul?a have always believed in prophets and prophecies. This belief j
exhibited in 2 saying, ‘Ogun asotele, ki n pa aro’ - a paralyzed persle y
never ensnzred by a pre-announced war. Some Yoruba towns were hon s
to popular mdm'duals who provided expert advice on traditional medi?:rizzs
\T'h;ib::[::fls(: em\. gl; be;j!am d’iagngsis“t‘hrough divinations.' In pre-coloniai
wo' and ‘Ifa’ priest a '

Ba.bala:_o W 'as_a};!n 10 2 prophetic voice ofP the ‘Orifrii l‘;f g%?@i%ftgg
form:;;s l;lld{\c')lrrx:lxles'g‘lhe Yoruba religion.” It was common in, those days
onderaking Suc;fg; b&riohxi Ioracle : god, bef'ore beginning any major
kings or chiefs, Journey emz;)’ar?aarnage. gt eieeionses
fictonl The gody ape p . fion, etc.” For example, Ola Rotimi’s

ame, depicts how the Yoruba consult the

oracles in order
0 foresee whz
Ay at bec
up." This act is known as gk omes of a newborn when he/she grows

During th e

e pre - .
that regulated their th—it(')[l'omal p-e”°d~ most of the professions had guilds
es. It is on such basis that oaths were taken to
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ensure that reprobates were promptly dealt with in unison.” The healers
(called Adalunse/Onisegun) continued with their trade of treating patients
with all types of discases. These treatments were highly inculcated in
Affican traditional beliefs,%and they were regarded as the first line of
defence against diseases among a great proportion of the people. With the
advent of Christianity and the commencement of activities of early
Christian missionaries, these traditional practitioners began to be questioned
and soon became very critical of the newcomers. Some indigenous converts

ers could not get along with the doctrines of the early

and practition _ f
Christian missionaries, and so, they left the mission voluntarily or were

compelled to leave immediately. This development paved way fc?r the
second sect of Pentecostalism or Christianity known as the Faith healing or
African Instituted Churches (AICs).

This set of Christians in the second phase of Christianity comprised
the Aladura or African Independent Churches. These churches or societies
were indigenous and founded by Nigerians. Scholars have given the
characteristics of the Aladura or AICs as a combination of the two
fundamental elements of Christianity and African culture in a way that
advertised their Christian faith without undermining their African
credentials.” They further held that the Aladura shared some features, which
are relevant and valued by the African people, such as prophecy, healing,
prayer, vision, dream and the use of sacred objects.® Aside from their
beliefs, the society and its leaders or prophets embarked on different
strategies to convert new entrants as well as to enlarge their horizon. These
ambitious strategies conflicted with that of the British Colonial
Administration, who found loopholes in their ideals and activities.’

Against this background, this study examines the activities of the
prophets who headed these new Pentecostal churches and its African
instituted counterparts as well as how the British colonial administration
responded to their activities. The methodology of the study is through a
critical historical analysis of archival sources, oral testimonies, and extant
literature. This becomes necessary because adequate research has not been
conducted to examine how the British colonial government responded to the
activities and at times the excesses of some of the self-acclaimed prophets.
Our study focuses on the Cherubim and Seraphim (C&S) Movement and
the Christ Apostolic Church (CAC).

Emergence of the Indigenous Christian Prophets

During the colonial period, Christian prophets who had either broken away
from the missionary churches or were expelled by the Mission churches, or
those who independently proclaimed their calling and inspirations from
God began to emerge.'® Although some of the earlier professions such as
the healers and miracle workers, onidan, were still practising, the new
prophets, i.e., ‘Christian Prophets’''were gaining more popularity. Apart
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Such pronunciarion. and. b_clicl's as noted aboye -
acoepted by the people as i coincided with the period of lhec- qllic“’
epidemic in the Colomy of Lagos and across other colonjes, In s‘"""‘ﬂu
1018, a devastating epidemic of mﬂucr)m sprc:“‘] to Lagos from : Plem,
of Europe.' This caused the suspension and. in some districys Ome Pan
ahandonment of all farm works. These circumstances "aluran' the loty]
food supply. and to an extent, were rcsp_\qnsiblc for the subsequeny Tedugey
of prices. Aside from the conditions arising from the First World infatjg,
prices of local agricultural produce increased in a marked degree g W'a,-‘ the
year."” The Influenza persisted sporadically up till 1919, As 5 l_eponltrmg the

There were 216 cases with 14 deaths—a rate of mortal; puts j.

viz., 6 percent slightly higher than that estimateq = th’

1918 epidemic. It was estimated that the mortality of ,a;:

year's epidemic was about 5 percent. Only § cases were

recorded among Europeans. There were no deaths amon

Europeans though influenza was the cause of invalidin %

one official."* go

The above shows that the epidemic led to more loss of lives in 1919

the previous year. Indeed, the failure of the British medjca] machin s

the imperial establishment, coupled with the initial lack of understamd":ry %
the nature of the pandemic, slowed down the control of the pandemic 17 SRk

With these developments arising from social and economic .fa t

2s well as the political conditions in the country, many societies be. o
S]-Jn'ng_u.p claiming 10 have the power to solve the unmitigated chalﬁ-;n;:
via Splrfmﬂ| means. For instance, an uninitiated leader in the Anglifa
Church in southwestern Nigeria, Joseph B. Sadare, formed a praying grou g
Egbe Okuta Iyebiye - Precious Stoae Society within the church and thz;
group eventually parted with the Anglican church because of disagreements
over t_hc praying band's sole reliance on faith healing rather than western
mcdfCInt:,., its belief in visions and dreams, and its rejection of infant
bapusm. They came across the Philadelphia-based Faith Tabernacle
which they later associated themselves with and transformed into tht;
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Diamond Society of Faith Taberpacle "
this group to form the Apostolic Churcly
Subsequently, the Fternal $ac ; )
Seraphim  wna incorporated  under ,;:.I :-):,:';;M:L"":) (’h"“"”“ :2“‘
(Cop138)™ In nddition, there was the Apostolic ”quhr: ;m;;“j 1922

Joseph Dabaloln-- though there were reports that des :tcl l;kh'-”|u g
popularity in Hesha, he hailed from Offa (llorin).? Je clai&cd ln‘;\.‘: ”L’h‘
power of faith healing through water and paraded a lot of people ;:..:,lc
women, aged, cripples, among others, who poured into llesha and lef oith
bottles of holy water.”! However, men in the area regarded the whole thing
as a nuisance that unsettled their women, The Assistant District Officer
(ADO) had to even disguise to know more about the association, He noticed
the crowd holding their waler bottles high above their heads to be blessed
by ‘Prophet Joseph,” who uttered weird incantations, which purportedly
made people reccive healing.”A large crowd of people, not only from
llesha but across all the surrounding towns and villages attended vigils
organised regularly by the Apostolic Church. It was also observed that the
crowds came with bottles of water, which after being blessed by Joseph
Babalola, it was believed, morphed into water possessing marvellous
healing qualities as a few remarkable cures were recorded.”* Women were
reported to mostly make up the crowd.”It was further revealed that the
more work Babalola did, the more the people patronised and spread the
news of his ‘miracle-working water’ to the extent that in three days, the
numbers of the congregation and sick people attending his revivals
increased significantly.? Hence, the popular song, *Babalola Olomi Iye re
0oo, Omi iye, lye ree ooo, Omi Iye,’"— ‘Babalola, the man with the
healing water, healing water, this is healing from the healing water’.

Although the emergence of indigenous prophets and their churches
during this period in Yorubaland alone was not considered a threat, rather, it
was their activities and confrontations with African Traditional Religion or
native religion that provoked the British Colonial Government. For
instance, when the rumour that one prophet Idubor, the leader of
Usanugegbe cult was about to be released from the Enugu Convict Prison,
this caused a revival of the movement during July and August in Ekpoma
District of the Ishan Division until it was handled firmly by the District
Head and Enogie of Ekpoma.” The uproar subsided as rapidly as it arose.
Little wonder, a scholar, B.L. Bergene observed that the epidemic may have
created a vacuum for these prophets to permeate the indigenous people
using Prophet Esa, from Wolaitta, Ethiopia and other East African colonies
between 1920 and 1928 as examples.”

However, they later separated from

Indigenous Prophets: Activities and Drawing a Line in the Sand

The Cherubim and Seraphim society was headed by one Miss Abiodun
Emanuel and Moses Orimolade Tolase in the Lagos Colony. However, their
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e lows wTE A leaders were amsted and fineg 114
the ,.\_\_\istang_tommlssulm-r of Police (ACP
.d the Assistant Inspextor General EM(J) P”‘““‘-‘e in
n Mhadan hint€ f-lhlf-‘ society known as the Cherubim and Serg ’gm
on the acTVInes y ol underpinned as the leader who i“lrog lim,
Aiss Abiadun ua; ‘:PP?':“ ince. Mases Tolase, though hardly knm\“c?d
the Socch nto tn‘c:i 10 be their spiritual leader and head. The \" In
. was assu yted that Mases claimed to be gified wit) s[;egp‘
caling the sick and soothing thos_c that were SPil‘ituajTy'
T mentioned was one Obafemi, a Lagos based legal
: and a staunch believer in the ?rccd of the Cherubim , d
r‘rzhlﬂr;‘tin::t‘:mm.._- The members of the society believed in spiriumlisn
::i—d;-a“h r-lcaﬁn,:c and their passw ord \\oasa;.-frir.rra.' that is, t}_]e seer Wh':
hears from God or on¢ of his angels.” ~ Elisha Renne distinguisheg
hetween dreams and visions, which he succinctly puts it thus:
Dreams and visions are largely distinguished by the context
in which they take place-dreams occur during sleep,
whereas visions may take place while awake or during
trance. Trance (mi'nu’ e'mi’, literally “in the spirit™) may
refer 1o a conscious or an unconscious state. While i;-.
trance. a person is unable to control her or his body and
may be unaware of her or his surroundings. In either case,
the person may experience visions, which often involve
one’s spirit travelling to another realm. Having such
spiritual powers is also indicative of the special qualities of
those who experience them—for example, that one is a

holy pcrson."‘
At Ibadan, and in each of the branches, decrease in the number of
fncmbcrship of the society was experienced as a result of lack of confidence
in the healing cxpc&lalions, which failed to materialize when their kith and
kin were affected.™ As for llesha, it had around 500 worshippers which
perhaps could be the largest from the society’s meeting centres. The report
gave a general assessment of the society as responsible citizens, but
F;:zi::yhl’ar;atfcal at times,' which made them act in a hostile m;nner
g stl_o; C:Icljsrhp(,r;gui. which they_aggressively destroyed. The Assistant
. olice (ACP) promised to keef in touch with the Resident
er ng;lderhc activities of the sect change.

n . : :
I ing o) -S;llsr:rl‘é?.g 1:Tthe Senior Resident, Oyo Province requested to
Sintatant O ct Officers (DOs) of Ife and Ibadan as well as the

rict Officers (ADOs) of Os}

shogbo and Ilesha, about the
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ities of the society; e wanted to know if they got permission for thewr
¢ districts as they had apparently committed crimes in the
" I'he Assistant District Officer, Oshogbo. observed that
re except Ikirun, but had no sites or buildings in the
disliked them intensely.”" In another
the ADO, Oshogbo subsequently
d to be *Bacchanalian rather

activ
uprmlinn in th
ljebu Province.
they worshipped nowhe X«
Jistricts and that the _(,lncf.!'
communiqué 1o he Senior Resident,

(hat the ceremonies of the socicty seemce ' . ' .
hristinn with promiscuity in a sexual relationship as their main

o i i r and women around

objectives; it frequently !ltvolvcd the procession o men and - 4
(he town at night, singing and dancing while indulging in a hc:r:-u 0
immorality.’ He further stated that the Akirun - the Oba of lku_'up. nd sent

for their leader, Jacob Ogundijo, who was warned that lh_c'a.cllwncs of the
W 1t was only the District Officer, Ife Division that gave a

d that it was frequented by one

society must stop.” e
an note about the socicty when fi¢ reporte ' _
o ociety did not charge any
erious threat since there

Miss Abiodun."® The DO acknowledged that the s

fees for its services and was not rc.gardcd as a s :
were no complaints against it. He said the Ilesha branch had ceased 1o exist
while the application to commence work at Ibokun was refused by the Owa

and Chiefs and Oba Ibokun. N i
However, due to the persistent reproach of the British COIOHI{!I

ainst the C&S, especially concerning the expansion of their

works at Ikirun, Igbajo, Eragbiji, Ibokun, Ororuwo, Ibala, Ipetu, Obagun,
Iresi, Ekusa and Iba, the C&S society petitioned the District Officer and
d by other religious

pleaded to be accorded the rights being enjoye i
societies, especially the missionary churches. The District Officer, in a

strongly worded response, averred that he would not interfere in the affairs
of the Chiefs. He puts it thus, ‘...I may add that [ am entirely in agreement
with them in their desire to stop noisy and disorderly crowds parading
around their towns at night.’u With resolution far in place, the Senior
Resident Oyo Province, W.A. Ross warned the Assistant District Officer,
Oshogbo of the menace of the ‘dladura’ and the tendency of the Cherubim
and Seraphim Society to disturb the peace, impair parental control and
spread profligacy in all the homes as they were against Christianity and
Mohammedanism, which they regard as enemies.*’ An excerpt of his letter

wrole

government ag;

reads:
The Aladura had used methods which cause strife and riots.

The Cherubim and Seraphim are a troublesome people who
have caused great trouble in the [jebu Province and some
tron:lble at Oshogbo and Ikirun. They are rascals who use
their so-called religion for the enjoyment of promiscuous
sexual licence against all native customs and good order
and they are enemies to the Obas and parental control.
They should be rooted out of the Province and dealt with

severely if they do not stop their propaganda.*
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|‘h;|rl ::m; the claims about the destruction of towns and the cm“c“'&llieo'
wha

it s nd st e No U s propecy gy
not materialize as most of the Indigenous LEOf nued to crayg for
Western medicine in their respective Tegions.
" Elsewhere in Akure, it was observed ‘lhal there was trouble Caused
by Abigail. a Nupe girl and - fol_lowcr e Bab.alo!a, wh_° Posed a5 ,
p}ophﬁc&c and claimed to be in direct cjolmmumcauon with Jesyg, Sh
- : 3/- per head.” Such pro iati .
prophesied that tax would be 3/- pe i pronunciation no g,
would have caused some uproar, an increase in the cost of goods, hoardin
and panic buying, which would have had a huge consequence gy th
colonial economy of the town. In fact, when Abigail was arresteq at Q e
she stated that she would continue to preach when inspired even if b
throat was cut. ™ e
It was also reported that Babalola had been visiting towns in th
Ekiti and Owo Divisions where the local population believed that he h ;
raised people from the dead and had been providing miraculoys hmlina
since October 1930. A colonial report described Babalola as a religioﬁs
fanatic who preached about the Second Advent of Christ. The pepus
further held that he had a great personality and the orderly manner ofp:h
crowds he atracted was remarkable.™ One of the reasons for this was the
belief by his followers and some members of the public that he could h .[3
the sick and raise the dead.” A report puts it thus: 2

These went and spread the news of their healing, and within
three days there were about 200 sick people rushing to this
brgthcr for healing, and so the meetings grew stronger and
stringer until there was about 2,000 people three weeks
after !he meetings started, About 100 lepers cleansed, about
60 blind people received sight, over 50 lame and crippled
walked to the surprise of the towns’ people.

Ver; it w

aletr!:l: l:t:')’gll \\'a.s g lhat_ about 300 patients who heard about Babalola

ikl itale) andHospﬂal quickly abandoned orthodox medical care from
pial and only about 10 remained there.® Consequently, the
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| uropean doctor in charge was enraged and therefore reported the case to
the local auhority. lmﬂﬁlmglx. a confidential report on Joseph Babalota
| that when he started his healing cult and ritual of blessing water,
he charged no fees but later, _h.c began to charge [r'm pence (4d) for bis
curative powers as well as solicited vnlu'nlary gifts.” An investigation of a
pewspaper correspondent in London put it thus:

[he obvious fact that the water contained large pumbers of
tadpoles and other species of small aquatic life did ned
appear to perturh him in the least....He announced in
businesslike voice, which was guaranteed to cure all bodily

ills, was the trifling sum of one shilling and two pence per

bottle.”
and, The C&S Society, through some of its members. also

¢ of Ikirun by attacking one Adegboye.”” Their activities
were reported at the headquarters of the Southern Prm«inca.' Enugu. Hence,
the headquarters warned that any preacher who used abus[ve'lar.\gqage 10
popularise its tenets should be trlc‘d.by a court (_:f c.ompclcnl jurisdiction and
not just released on the mere provision of sureties. ] )
The C&S Society was also alleged and admonished for testing
witcheraft for a fee, an accusation that was stroar;gly condcm'nec_l in its
entireties by the Southern Province deguaners. chwevcr, indigenous
beliefs in witchcraft and attempts to eradicate it Eemamed a source of a
hallenge to the British colonial administration. It was thc_rcfon; not
surprising that the administration, among othe!' c0n5|dmt{ons.
recommended that the treatment of an allegation of witchcraft practices,
was not as a criminal offence (slander) but a case in which ll::e accus_cd
should be given the opportunity to protest his innuendo on oath in a Native
Court. Whether the oath was taken or not, the case was to be reported
immediately to the District Officer, who would urge action by encoura:ging
the bewitched to appeal to their elders for assistance and, at the same time,
seek orthodox medical assistance.” It was further recommended that all
cases of witchcraft murder should be treated on its merits, and failure to
seek a remedy against bewitchment as in the earlier recommendations, and
the bewitched was not encouraged to appeal to their elders for assistance,
then, such could tend against a recommendation to mercy.* And in
addressing witchcraft eradication itself, E.S. Pombleton, Resident Officer,

Benue Province opined that:
...any attempt to eradicate the belief in witchcraft within a
few years or even a few generations, simply by harsh
punishment is in my opinion bound to fail and in its failure
is bound to affect adversely relations between the primitive
peoples and the Administration. He furthered that remedy
lied in the spread of Christianity under the guidance of

revenled

On the other h
broke the peac

serious ¢
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ontinued 10, A !
rt:itt\r:n? they continued 10 cause conflicts in the areag yp Toy
resided, and this siuation Jad many people ’to frown and resist el %;
Jeasing their lands 10 members of society. Yet, the members of the ideg o
reacted 10 this untoward act by causing trouble and disturbing publ; ‘°¢iq)"§5
For instance, when one Alfred Agbo Jesu was denied lang . Ic Peace
prayer ground in Oyo h'\N,mmC "‘.'Ipllxl Members at Oyo, the Shua?hbﬁsh =
a frec for all fisticufl.” The Socicty n a letter addressed lhr:,:ng:fd‘f .

th

District Officer, Oyo Division to the Resident Oyo Pfﬂ\'ince 1)

how their missioner,
chicts had initally agreed but later had a change of mind.*’ T
A resuly of

these endless altercations, an undertaking was reached wh
Socety promised never to take by force fetish arms sych ere the C&s
protective waistband and other harmful preparations, and m;S Igbfldi =
tamper with people or their 1dols unless the owners voluntari] B Violeny
them or an order in-writing was given 1o them to do so. Th 7
to stop the selling of foul-smelling incense and cgncm"atcg’d“fn’c also to]g
efforts produced a calm atmosphere, which meant a tota] wa[e-r‘ These
colonial authority and an achievement of public peace,* submission to
Furthermore, the Society applied -
Authority (NA) of Akirun and éhisl;s to :;cfzm‘];!ss 0:1. fLOm ﬂ,le Native
Amola, Tkirun on a plot of land given by one Chief Ely ﬁ?use 3t Oke-
C&S Society was also given a plot of land to erect a b 'f:'m- At ljabe, the
NA. the Onjjabe of ljabe, but afier about three yea utlding by yet another
which threatened the unity of the society. Th y].l'S, there was 2 conflict
for the new take-ofT of their group, havi - 1he splinter group wanted [ang
them another picce of land after has.in . ving requested the Onijabe to grany
and his council members. ™ Although %h];_:c_elVEd approval from the Olokuky
the C&S movement was granted a pl osue was subsequently resolved,
church at a lease with a fixed plan bropocs the Forest Reserve to build a
contours, which altered the Pla.nf resarpzof_osal_ They, however, added some
was considered an affront and distortio . l?ﬂ s Bovermmen,'s move i)
Senior District Officer, Ibadan, the n of forest reserve arrangements. The
not shift ground to suit the cop eicare oF o at Govetnmal shojly
Occupation Licenses, byt i Vimcnce of the holder of a tempo
The leader of the Society at Ibacfrat o h?"e tth relocated from the hill.”
2n decried this stance as they believed it

e the
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‘olonal Adminitraly ' . .
. anaries and the Native Courts. Despie these | g

llegedly, accuse some people of “i‘ch?n'nonq& .

Alfred Agbo-Jesu, was denied access to Vind aﬂenged ;

ocated the Nupe people in the

would push them close to the plot of land all
hey acquired

area. Thus, they further claimed that they were on the ground 1
by divine instruction, and further declared that:
As it was the policy of this Organisation to pray for the
welfare of the Country and the Government. At an out-
break of War, Plagues, Epidemic or famine, the Society
makes il its special duty to assist to pray 10 God for its
cessation... That on this SANCTUARY & elsewhere ur!der
the strainest condition this society prayed day and night
under burning sun and rain for the period of 6 years for the

Victory achieved against Germany.
with them and discovered that the

The District Officer claimed it had met !
Society did not want to move because they had improved the ground by
he bottom of the

covering it with white sand, which they moved from 1 0
did not, however, subscribe to

hill.” The Senior Resident, Oyo Province, !
this view, although he allowed them to continu; to use th_c praying q;omd
and asked that they should be informed accordingly of his position. Pre-

empting the response of the Oyo Senior Residence and e!'r'oneow:ly
assuming that their wish would not be granted, the Society petmon.id t_hc
Resident through some of its Igbirra members.” However, the District
Officer in a memorandum to the Resident, Oyo Province, affirmed that the
Society, New Eden branch, asked for a plot in the Igbirra Settlement for
building a church but were refused since the area was originally proposed

for a Hausa settlement.

Also, the Tapa and Igbirra settlements were earlier abandoned for
lack of sufficient space. The Government ultimately rejected their request
for space on grounds of deficient characteristics; the church was small,
new and was believed to be a source of noisy meetings that were polluting

the environment and which was harmful to other religious bodies.”® The
Resident affirmed and regretted that grossly inadequate settlements that
were originally assigned for the purpose of erecting residential houses
were being encroached and converted to the Society building,”and sadly.
it was around the same time that another faith-healing church known as
the Celestial Church of God surreptitiously emerged in September 1947.
The Head, C&S Movement in Igbirra and Mokola, Chief Lawani, also
applied through the D.O., Lands, to build a church in one of the plots,
‘Block 49" of the layout plan, but this time, the Senior Resident responded
in the negative.”
The Society at this juncture must have decided to obey the
constituted British colonial authority. Hence, it applied for incorporation
under the Land (Perpetual Succession) Ordinance through their trustees.”
Consequent upon their conducts, that of their trustees and the generality of
the society itself, the Senior District Officer acknowledged that all the
Office-bearers of the Society were all respected members of the community
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