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THE CULTURE OF THE SOUL IN EDO RELIGION: A
BIOETHICAL APPRAISAL

AKkiti Glory Alamu. Ph.D
agalamufreelance2004@yahoo.com

Department of Religions,
University of Tlorin,Ilorin.

I. Introduction

In September, 2008 we were in a burial ceremony of one of our
colleagues' late father. A fter the interment, some discourse on the African dead
arosc and in the process of intellectual and thought-provoking debate, it was
said that the soul does not have culture no matter the type of burial accorded the
dead.' However, this fundamental statement was easily accepted by a handful
of us, but I quickly objected to it because accepting it would make mockery of
African metaphysics and the rcligious concept of man. The above statement
quite compounds some multi-faceted problems on the ontological and
eschatological understanding of man in African sense of the world. It is against
this background that this paper would objectively examine the culture of the
soul by employing Edo metaphysical, eschatological and religious
understanding. A bioethical appraisal would be tersely made to show the
human will, conscience, respect, choice and culture in determining the African
and perhaps Edo dead.

I1. Edo Religion: An Overview

It is expedient to understand the people of Edo before exploring their
beliefs and practices. The Edo of Nigeria are found in Central Southern
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ngeila. Edo.peoplc are identified as the “Ivbie Edo” meaning “the children of
Edo.’ Asaninland state, its capital is Benin City. Its climatic arca is 17, 802km
squarc with population of 3, 497, 502 million (2005 estimate).’ E(io State
shares boundaries with Delta on the South, Ondo on the West and Kogi on the
North East. The State is made up of the following ethnic groups: Bini, Esan
Etsako, Qwan and Akoko-Edo. There are seventeen languages spoken :as first
langua_gcm Edo.Currently, Edo State has 14 local governmentareas. Thus, the
State is renowned for its proficiency in sports, farming and a (.:ulturé of
ggtellgc;tual:lim.bln cs;ence, Edo consists of these several clans, which are
und together by traditions an i igi i !
bkt ofE()i(o phi[osophy_d ancient religious beliefs and practices. These
Itis important to establish that religion has a { ivati
controlling influence in human cxistcnc% and relgl(i)r;&:’icsrli;g.’ HFEOEISV?;ES'? T:)d
extensive with the life of the people who believe in the supernatural world
Religion 1 not created in isolation nor does it set out to fill a vacuum. In other
words, religion is not an abstract idea but the uncertainty of the wor-ld drives
lnunankm_d to look into religion as a link between two worlds — the
supe::sens:ble and tl_le sensible. As a matter of fact, there is no society bereft of
re.hglon. D_opanlu 1s apposite when he states that no known society exists
without religion®. In fact, Abe argues that religion is the provenance and the
consummation of all things. According to him, “In the beginning, it was
n‘e]iglqn; and in the end it shall be all religion™. In realistic terms reli{;ion has
explained the world and human understanding of nature. Signiﬁca‘mly religion
has b_een defined by a handful of scholars. However, the various deﬁr;itior%s of
religion thus far proffered have not been able to satisfy the definitive quest fora
un werslal ly acceptable definition. Though a new definition is not given here, it
iio\:flt()iﬁi:‘\;hélﬁ ht: Ee;gmme some of them in order to establish the religious
_ Kenny aptly describes religion “as any system whi :

ultimate values, whether God or smfethin g e]se,yan)é which lt;ftl)c:g !:;e: cTe‘::rn]:i tg
code, a cqlt and a communion™. In another development, Kegley distinguish;:s
three basic fcatprcs of religion as belief, feeling and action’. It is pertinent to
note that what is pivotal to religion is belief in God or gods, the nature and
meaning o_fh_lstory and the end. In the same vein, Ejiofor also attests to the fact
that: “Religion is the complex of beliefs and behaviour of man in the
supernatural sphere and realities and the dynamic linkage of the supernatural
with the natural.”™ The above shows that religion is a very deep factor in the
lives of humankind. In point of fact, religion identifies itself with the
consciousness of the individual in his or her environment as well as an aid for
:;]el(;"-{)]:eservqtlon. “Mlqn take off from religion; men march along with religion
and they arrive at religion with a minute-to-minute " Eji
further buttresses that rgligion is: "l PRI Phenmenion™ ot
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The pride of the mind, the strength of the will, the relish of
human emotions, a coveted object of delicate sentimentality;
in short, it is the comprehensive resumé of man's spiritual,
rational and corporate existence."

These definitions reveal certain essential elements as relating to Edo
Religion. Thus, the concept of God, gods, relationship of man to ultimate
values, a creed, a code, a cult; belief, action, feeling, supersensible world,
social order, the relish of human emotions; the pride of the mind among others
are indispensable to Edo Religion.

[t suffices to support [dowu that religion is the keynote of their life. To

the Edo,

Religion forms the foundation and all-governing principle of
life for them. As far as they are concerned, the full
responsibility of all the aftfairs of life belongs to the Deity; their
own part in the matter is to do as they are ordered through the
priests and diviners whom they believe to be interpreters of the
will of the deity. Through all the circumstances of life, through
all its changing scenes, its joys and troubles, it is the Deity who
is in control."

The foregoing portrays that the Edo people believe in the existence of
God, divinities, spirits, ancestors, reincarnation, witchcraft, sorcery, and death.
They call the Supreme Being Osanobuwa — the Owner of the universe.
However, Etsako and Akoko-Edo call the Supreme Being Oghena Osinegba,
or Omolua and Oshiomshi or Adayeba respectively. Awolalu and Dopamu
have explicitly explained the coalescing meaning of Osanobuwa as Osa which
implies “the source of all beings.” No means who or which, B means “carries or
sustains” and Wa or Uwa means the “world or the universe™” The Supreme
Being with slight different names from other people of Edo is still recognized
as the Creator of all things and the Sustainer of the universe. He is supreme over
all and is eternal, having known the end from the beginning.

Therefore, the Edo derive their existence from Osanobuwa. Their
belief in God resides in their religion. However, these beliefs are not fully
documented; rather they are couched in oral tradition. This oral tradition is
transmitted in songs, folklores, proverbs, actiology, pithy sayings, myths, and
liturgies. Religion, to the Edo, is a matter of course. They are worshipping
beings; they worship Osanobuwa and venerate divinities like Olokun, Ayelala,
Ashigidi, Oole and Adaobi, and ancestors like Uda, Obazu, Okosan, Oyangbe
and Ogholodio as means to an end.

Religion to the Edo has a pride of place for the people and they
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subsequently derive satisfaction from it as well as sense of sceurity. Withoyt =

any equivocation, in their spiritual, rational and corporate existence, thejr
religion becomes their will and précis of their life and possession. Realistically,
3

the tenets of their religion provide the people with shared values, culturg]

altruism and responsibilities. Indeed, Edo religion accounts for the peculiar
features of the individuals concerning the universe, which encompass the

physical reality. The wonder of the thick forest, the power of the rivers, the -

magnificent rocks and high mountains with the corresponding mystery of the

human person all manifest a supreme power behind these physical realities"

Edo strongly believe that Osanobuwa is the Creator of the world and he is the
final arbiter. The universe is under the total control of Osanobuwa and His
method o_frule is essentially theocratic. This is evident in the headship of every
community in Edo. Every community leader is seen as possessing both spiritual
and pqlitical power and his subjects revere the king as one having divine
authority. The people believe that the kings are the rcpresentatives of
Osa.nobmva in the here and now. This also reflects in their beliefs." However

the import of kingship as God's representative was not as pronounced as it is:
today. The influx of inculturation among the Nupe and Yoruba has popularised
this among the Edo.

. Not only that, Edo Religion infuses discipline and social order in the
society. Thus, Edo celebrate life; they converge to celebrate great festivals as
part of religion._ The celebration of life does not necessarily connote -that
festwals are celebrated, but rather even at death, because of the continuum of
emstc.nce, great celebrations still follow the dead. Therefore, religion is a cord
that binds people together in order to promote social solidarity and communal
well-being as well as binding the living and the dead.

Edo Religion is basically rooted in its nature and traditions. It is as old
as the people themselves. The religion seeks the fulfilment of human existence
and the goal of life. In fact, through the religion of the “Edoid™" of Edo group
they are able to understand the incomprehensible, and face the reality that goes,
beyond the realm of the physical. Thus, Edo Religion is replete with the
clements of spirituality, redemptive values against evils." Furthermore, Edo
Rel igion seeks to bring to the fore the knowledge of Osanobuwa at;d an
.emotional practical relationship with Him. The principal aim of Edo Religion is
to know the unknown in the orbit of the known; to observe the unobservable in
thevsphere of the observable; to see the unseen in the world of the seen; and to
activate faith in the faithless at the level of belief. :

_ Edo Religion imbues in human individual the will-power deeper than
his/her senses and intellect. As a matter of fact, Religion to the Edo is native to
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puman mind and pivotal to human nature. It is quite revealing that Edo Religion
is a possession of the worldview and aspiration to which faith is built as well as
creative force of life. Like other religions, Edo Religion derives sustenance
from constant devotion to a Supreme Being, which is fully revealed as major
truth. To this end, Edo Religion becomes the law of life, pathway to God-
realization, absolute value, truth, living power, justice, and morality. It is
expedient to support Bharathi's observation of religion with regard to Edo
Religious thought:

Religion is the permancnt element in human nature which
counts no cost too great in order to find full expression and
which leaves the soul utterly restless until it has found itself,
known its maker and appreciated the true correspondence
between the maker of itself...No man can live without

. 17
religion.

Inanutshell, Edo Religion speaks the language of the people. “It exists
in the very air they breathe and in the water they drink. There are no founders in
this religion; and so there are no cults of personality and no creeds to fight for”."
In practical terms, Edo Religion is not individualistic in nature despite the fact
that there are no often-public gatherings. Rather, it is people's parliament and
collectivity. Of all the religions practised, Religion of the people of Africa in
general and Edo in particular is the most accommodating and tolerant. The
Religion is never keen in missiology and its tencts are never misrepresented in
the scheme of things. “Its hicrarchy needs no fecar loss of members or
encroachment on its territory by rival religions. In fact.. .(it) could boast that it
draws its adherents from all walks of life, all confessions and all professions

s 19

within the society”.
In some respects, Edo Religion, like the African Religion in general,

does not have documents to popularize the set beliefs and practices like other
religions. It has suffered some setbacks for this lack of documentation of holy or
secret books, hymnal and books. Also, the death of traditional custodians
always cast a hecavy blow to thesc beliefs and practices, because a handful of
them make these beliefs and practices mystic and without reach. However, in
recent time, the Holy Aruosa Church in Benin has helped in no small measure to
popularise these set beliefs and practices. Interestingly, during Igue festival as
well as other traditional celebrations, Holy Aruosa Church becomes a rally
point to showcase the orthodox beliefs and practices, and to offer thanksgiving
to Osanobuwa.

The influx of the Western conceptions, civilization and inculturation
has been sadly responsible for negligence and abandonment. Be that as it may,
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one thing is certain, namely; “the religion thereby made itself so readily -

accessib_lc_that anyone could come to it without feeling alienated. .. In this way,
the.. .rel'lgxon lends itselfreadily to use; one did not have to go to school in orde;
to learn it, or to be an educated person in order to understand it; and one did not

have to master anything in order to be admitted to its membership”.* Of a truth, -

t?ﬁs religion has not been preached to the people from without; it is not imported
from abroad; Edo have not been proselytized into it; rather it is the normal way
of experiencing life itself.

I1I. The Culture of the Soul

Like the other Africans, the Edo believe that Osanobuwa has endowed
I_mmans with inherent potentials. In fact, some of these inherent potentials are
immaterial in humankind. These immaterial potentials are described in
Philosophical parlance as metaphysical phenomena. Thus, these metaphysical
issucs are predominant in Edo world view. From the African perspective, Edo
believe one world of visible and invisible dimensions. This is because the
people believe that all these beings dwell in the visible world and act on it but
are unscen by humans. Therefore, the unity of the universe and the
complimentarity of its different aspects are unarguable. Hence the important
and fundamental aspect of most traditional African perspectives in creation is
thatevery physical reality that we experience has a metaphysical dimension.”

_ To the Edo, metaphysical issues are attempts to understand the
universe by means of investigation of reality, rather than an empirical inquiry or
appcarance based on sensory evidence. Eliade captures the African, perhaps the
Edo strand of metaphysics as “rationally coherent and logically consistent
system of thought.... believed to reveal the way the world really is.”” Suffice it
to state that the soul, death, reincarnation are some metaphysical issues. In
strong terms, these metaphysical issues supersede physical issues. Humans
possess both the material and immaterial composites. Thus, the physical partof
humans is Egbe-the body, while the immaterial is the soul or the spirit is E7i.
The soul is the seat of consciousness and will.*” Edo Religion strongly believes
that there is no finis to human existence. The soul (£#) as an immaterial entity
of the human being survives death and is thus separated from Egbe. Without
fuss, “Eti is endlessly, indestructibly and essentially permanent. Therefore Eti
is the spark of God in human being with the divine origin couched as the
essence of human. This £#i returns to the creator when the person dies.” “The
soul speaks of the spiritual through critital reflection. This intangible is the
household of metaphysics.”™

Like Edo, Descartes admits that there is interaction between the body
and the mind-soul.” However, it has been logically established that the
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' Supreme Being is the enabler of this interaction. Meanwhile, the immortality of

the soul preoccupied the minds of Plato, St Augustine, St Bonaventure and
others. For instance, Plato argued that the soul is eternal, immutable and
;mmaterial.” St. Augustine argued also that the soul desires true or perfect
happiness. However, his perfect happiness is unattainable in this life but in the
hereafter. This soul or man's inner “self” is free to every action.™ Therefore, the
soul or mind thus acts on the body, meanwhile, the mind is immortal,
immutable and indestructible, possessed with frcedom to desire perfect
happiness.

Apart from the foregoing, Eti is immanent on carth to guide
individual's behaviour, lifestyle and conduct. All these are coded in the soul,
which make the soul to have culture. It is appreciable that Eti (soul) has various
choices of life experiences in the attainment of human vocation.”Essentially,
culture means the way of life of the people and the way they act, feel and behave
in a given community. It is not out of place to state that human action, feeling,
reasoning and behaviour are in the psyche soul — the seat of consciousness and
will. They are only expressed in the tangible Egbe. Even, human conscience is
one of soul's essences. As a matter of fact, action, feeling, conduct, impression
among others have, and cultivate their root from the soul before the body
expresses them. The soul is an ethical force with cognate rights and rewards,
roles and duties. Interestingly, the culture of the body ends with the pattern and
mode of burial in any given community. Virtually all religious traditions have
cultural pattern of attending to the dead during burial. [n fact, the culturc of the
body does not transcend the grave. Therefore, the culture of Eti which is
changeless and imperishable supersedes the Egbe that is perishable. The
metaphysical consequence of action of the soul is believed to have stirred the
Edo to right living or behaviours. “Life does not consist of abhorring wrong
deeds but it requires people to consciously pursue right behaviour”.”

The culture of Edo is intertwined with their religion. Thus, the religion
is not just a philosophical explanation of abstract views but indigenous
experiences that resonate from their forebears. The way of life and thought-
pattern portray deep spiritual import, meaning and truth that defy rational and
secular analysis. The sense of significance and meaning they convey 18
satisfying.' Edo teach that life is a self-repeating cycle which is not
meaningless but of great significance to the course of ultimate salvation. This s
the essence of the human soul which is endless, continuous, ceaseless and
world-affirming. The essence of the soul is a kernel for validity of a reality. The
soul is consigned to the realm of religion, and morality. As pragmatic and
ethical religion is, life is viewed from the locale of action either good or bad.
The spirit or soul- £fi is like a “sim” of a headset which carries into the new
body the moral good or guilt of its previous existence.”
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The sociologists have impressed upon us that moral standards differ
from culture to culture: what the natural light of reason reveals to one people
may be radically different from what seems obvious to another. This, of course,
has been known for a long time. However, none of these sociologists has
established the moral standards of the soul. The moral standard of the soul is
identical. Thus, Skinner speaks of positive reinforcement: the individual is
positively reinforced (rewarded) when he performs certain act, and so tends to
repeat that behaviour; he is negatively reinforced (punished) for other acts,
which he subsequently tends not to repeat™ The concept of good and evil
becomes attached to the two kinds of behaviour.

The concept of soul's value-reality cannot be consigned to biological
explanation and meaning alone but must embrace scientific, metaphysical and
religious views because of the fact that the soul has choices of life. The
following statements of Parkes are apposite here:

Short of identifying the proper subject of ethical consideration
in a basic bio-genctical subject- which itself might not be quite
evident; thing traditionally believed in; it might seem that there
is a problem or issue of identification of the ethical subject at
some lower, more selective level ™

Again Parkes argues that “the evidences across cultures appear to indicate a
widely distributed recognition of the soul of men as autonomous and at the
same time made as it were for society. Men are autonomous both with respect to
their sense and to the sensitivity capable of suffering and capable of anguish.
Capable of effort and choice and desire and capable of sympathy and sacrifice,
capable of honour and respect™ The foregoing reveals that the soul cannot do
without the notion of choice, truth, freedom and conscience. These are very
crucial to human conditions that pre-eminently invoke the concept of society.

The soul concept of a person and its correlative culture showcases
moral value and norm as its voice of existence from creation and not fowards, in
the settlement of practical moral issues. The culture of soul is logically rational
for good faith, honesty and conscience and the justification for their being of
prevalent application in inter subjective relations. The soul embedded in an
cthical culture pervasively informed by the notion of person. Therefore, human
. soul is shown to sustain and be sustained by the ethical system already written

in the human psyche.

To this end, the culture of the soul is the consent of good and bad
already written in the psyche of the individual which is capable of aiding to live
a fulfilled life and as well renders good account to Osanobuwa and being
admitted to the ancestral world for a life of bliss. The human soul “passes from
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he terrestrial world to the celestial world where moral conduct of men in the

hysical world will be judged. These moral conducts thus prepare thc:.nscl\‘.rcs
It?or the lured cosmos of the physical end.”™ No wonder, the Edo explain Eti as
transcending the Egbe.

IV. A Bioethical Appraisal

It is significant to note that bioethics describes tl'.lc cthics_ of m(fdle]l
research and treatment or the study of the moral.and cthical FhOlCC faced t11n
medical research and in the treatment of patients, especual.ly \\{heq tl e
application of advanced technology is lpvolvcd. By extension, bloelhflcs 1§.t 1?
study and application of moral values, nghts anc} duties in tITe fields of me (;ca”
treatment since all medical decisions involving -moral issues arc made.
Howell and Sale see bioethics as “the ap;?hcanon of mloral reasoning 'to lss.ucsl
raised by medical treatments, technologics, and thc_ life sciences. quc.th\tc_a‘
decisions are quite simple life choices--choice rcgz}rdmg li‘fxme.anmg ot !!f:t., its
beginning, the quality of its continuation, and its end. Bioethical issues
include:

The allocation of health care resources, lifc pl‘OIOl]_gil\;;
treatments, organ transplantation, cuthanasia, ph.ySIcran
assisted suicide, abortion, new reproductive tcch.ilo!og[cs, and
recent advances in genctic diagnosis and therapy.”

By and large, bioethical issues raise moral iss.ues anf lchoicqs on
human life, continuation and human end. These m(_)ral choices or -11ﬁ: choices
arc targeted toward the cultural signiﬁcapcc of the SOl-Il and its attcn‘dl;a.n(;
outcome. Every medical ethics or bioethics is a pointer to either the good orba
persuasion of the soul. As a matter of fact, the sop! is the consciousness of
individual encapsulated in religious or ethical tradition to pl_‘owde an avenue
for values in human thinking. At times, this human consciousness sytuatcd
deeply within the confines of religion— moral values spring outa comt:n |It:ncn.1
to a higher being or a higher set of laws. Thfs.e value::, act as an umbrella, la
“sacred canopy” in over all other values™ in the lives of tt}e religiously
committed individuals. Even “creedal statements and sagrgd SCI:lptL.lI’CS. afﬁr’llll
these values over time and give structure to enduring rellgl_ous institutions.

In deed, ethical traditions which emphasize character — virtues or traits that
constitute the highest good in human life and n"foral la\f«' ggncrally bascg ?n
reason that provided justification for moral ch.oaccs re51‘dc in the sou}_o the
individuals. In fact, character, moral law, emotions, passion, even motivation
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to clear ethical thinking are moral choice-coded and have permanent seat in the
soul of every human being. All these are intangible which cannot be relegateq
to the background. Without any equivocation, emotions energize the ethical
quest, providing motivational appeal for cthical thinking and action. Others
turn to social custom for moral values that have so long endured in the life of

community that they appear self-evident. So also, other scientific discovery

--and technological innovation have created a new “voice ofauthority.”

However, this voice of authority on the part of the bioethicists cannot
contradict or explain away the relevance of soul-value ethics. The soul records
every decision either pleasant or unpleasant. Hence the soul accounts for the
deed of the body that is perishable. Edo believe that during the burial of the
deceased, invisible divine beings are released to undertake the task of gathering
people's views as regards the deceased. “Although, opinions vary, it is however
said that if those who hold good views of the dead outweigh those who have
negative views, it means that the journey to the life of matchless bliss becomes
smooth and serene. This random sampling by the invisible human beings forms
the swarm of cloud of witnesses and thus becomes the insurance cover or
permit into this new mode of existence. In the same vein, if otherwise holds, it
means the dead will wander permanently in the abode of the damned.”” The
foregoing reveals that the “swamp or cloud of witnesses” dispatched to harvest
human cthical life depicts that the soul possesses culture that attracts witnesses
of one's behaviour while on earth. This effect of the soul does not dwell on
technologies and their corresponding good, rather the good works of the soul
Eti.

The concept of good and bad is meant for the redemption or otherwise
of the soul since the tangible can perish as technologies fade away. The moral
evils human being face today is the work of their hand. Perhaps moral guidance
which is the conscience coded in the soul is most needed when moral choices
amidstalternatives arc the peak.

Biocthics also applies moral values, rights, duties and respect to the
life of the human person. Suffice it to say that the practice of medical ethics has
drawn on a variety of philosophical concepts. One of the concepts is
deontology; a branch of ethical teaching centred on the idea that actions must
be guided above all by adherence to clear principles, such as respect for
freewill,” Autonomy is the ri ghtof individuals to determine their own fate, and

‘live their lives the way they choose, as long as they do not intrude into the rights
of others. Utilitarianism is championed by bioethicists as moral framework in
which actions are judged primarily by their results. Utilitarianism holds that
actions or policies that achieve good results are meant for the greatest numbers.
Virtue is also central to Bioethicists which holds that those who are taught to be
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good, honestand forthright will do what is right." .
Thus, in Edo moral life, the soul has a culture and the culture is the
concept of good and bad. The soul in Edo trie_s to live a good and better life acsl
“life choice™ that would enable one to be admitted to the abode of the departg
orancestral world. A woman had a cancer of the breast and her son w'anted to fly
her abroad for operation which she objected on the ground that in her. next
reincarnation, she would have scars in her breast. In fact,_shc? had !wr choice ts
make which she did. Itis in line with the above that the offspring of the erart_ch
clamour for the return of the departed to the t.a.ml]y and continue to ll\:‘c'“tlt
them. This paves way for reincarnation. Mbiti .rcfcrs to th‘cm as t.he llv.mg
dead.”” They are dead, yet they partake in what is going on in their :mme_dlahte
family. In Edo ethical life, the soul does not land in hell as understoogi in tI e
Christian tradition rather life is cyclical and the soul comes back to right the
rong 1 successive reincarnation.
WIOH&,IHEI;}:lmC theosophical writers, Edo ridicult_: the doctrine of hell, and
tries to show that it would be most absurd anfi irratlonal_ for God to Condcms
man to perpetual hell fire on a single life experiment. Christe-Murray as quote
by Etuk asserts that

Reincarnation is the only system that shows God as jt_ist and
loving. Tt is the only “thing” that sucgessfully expiz_uns the
conviction of every believer that God is absolutely just and
loving...without reincarnation, there \.fxfoulq be_no basf to
speak of justice and loving in God's relationship with man.

Sequel to the above, Christe-Murray argucs thatany spul lostto hell (}3
the basis of one life experiment of Christian jgdgmcnt at.lcr death wou
diminish God. In Edo, it is logically and il.an'CSSI\"Cly established L_hat glvmg
man many opportunities through many reincarnations toﬂpcrfccl himself an
then fit himself for reabsorption would be acqcept‘able. Since Osanobpwa
cannot suffer any setback or diminution, it therefore tollov‘«s that no soul will bﬁ
lost when everything comes to be con_lsidcrcd. The idea of rccyclmg‘soulsbu?ttl
every single one is perfected and purlﬁ(_:d to return to the Makcr ot‘Tcrs. a g er
solution to aid the concept of reincarnation. To tl'}15 gnd: ,relncal‘{l‘atlpn l,l,'lE IE:) dlS
not a pagan concept. It is the process of “canonization (_Jf lhc saints” 1(rj1 (;-
cschatological narratives. Eti - the essence O.f human h.fc' is a rc::n.an;] c:'_ ok
eschatological destiny which is incontestal')le in Edo Religion. _Eu is the lin
with other humans and God and the cont‘mem of unbroken kinship ties in
solidarity with the visible and the invisible.
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V. Conclusion

lisive a(i;rlﬁxcurition S0 far has revealed that the soul in Edo belief has ,
¢ culture 1s consigned to morality and relig;
cstablished that the bod i e oudin e paye p
y Egbe and its attendant culty di
Eti which transcends ] inni A g A
¢ beginning and the end of i
' : _ a human life j
2332 ;0|i?%§;:ézh:lls ctoncgpt ofdeontology is central to bioethics. Asa branch (;Sf
hics, 1at actions must be guided above all by adh
principles such as respect of the soul freewi gl
; , freewill and autonomy. Aut in thi
regards is the right of individuals to d i i 3 lvethelr Hvasirs
: etermine their fate and live their [
way they choose, as long as the i i yoFothers The
‘ . y do not interfere with the rights of S
soul — £t talks about life choice. Virtue | FetHieiat, e
s oice. Virtue is also central ioethici i
g ; : ral to bioethicists, whi
olds that those who are taught to be good will do what is right. Thus cullurﬁul;

trend is well recognized in the hi f
. : £ Do
it e Istory of death and dying which finds

|0|C h I II l) I I T V I T I 1
}‘ 5 € < “‘l ‘1(1 OfC Scious SS I
da S\ i“d to m lke th E ; n e.l on ”c. Cul”““a“ng n ChOICC Ot l] €
to ]] cn t |CIlelca][C'-l IT d”y IIIEdOH\C!l hy‘l I I i S i I
[) ) s < p Sica St and, 1t 1S not pO. Slb]C 0
Eﬂ eto ] vein fhc Lll!CESIrﬂ[ WOl’ld Cxcept E!f \Vhlch [h P V ] [

5 1S pa Cl'haS re caled }
HNII(”)CI[CI ()1 [] uiture ! ( Cl1v H| he crceptio U’ 1 : 4
a e C “ OfE { 1S concel Cd St p p 1on rut anlonb

[hc EdO its connect on v h L 5
3 B 101 Vil CO]‘IdLICt remams m Ste[IOlIS a“d ]t U[I“e nent
A S s | n

30

-

Akiti Glory Alamu.

Notes and References

"This discussion ensued during the trip to the Cemetary in I[jebu-Ode on the

13" September,2008 of which Mr. Oyebola, Mr. Odeh and myself were involved.

*htp/www.google.co.za/search.=EDO+STATE *bng

" http/www.google.co.za/search

‘Ade P. Dopamu. “The History of the Relationship between Religion and

Science” CORES: Journal of the Confluence of Religion and Science. LSI,
University of llorin, Ilorin, VOL.1, No. 1,2005. |

‘G.0. Abe, *“Yahwism Tradition Visa-a-vis African Culture: The Nigerian

Milieu” The first Inaugural Lecture delivered at Adekunle Ajasin University,
Akungba-Akoko, on the 17" March 2004. 3

"[LA.B. Balogun, (ed), Religious Understanding and Co-operation in
Nigeria, Cited in J.K. Ayantayo “Application of Dialogue to the Contemporary
Nigerian Multi-religious Society” Mimeograph, University of Ibadan, 2002, 4

"For details, see also J.K. Ayantayo, 4

"L.U. Ejiofor “Religion and a Healthy Political System™ Nigerian Dialogue,
Vol. 1 No. | (July 1974) 63

'L.U. Ejiofor.

"“L:U. Ejiofor

"E.B. ldowu, Qlodumare: God in Yoruba Belief, (London: Longman Ltd,
1996.) 5

“J.Omosade  Awolalu and P. Ade. Dopamu, West African Traditional
Religion,(Tbadan: Macmillan Press,2005) 40

"C.A Omonokhua, The God of our Ancestors: An Approach to Etsako
Contextual Theology (Benin: City: Hexagon, 2005). 34

"J.Omosade Awolaluand P.Ade. Dopamu, 166
"“The term “Edoid” linguistically connotes the languages and dialects of Edo
people. For details, see Z.1. Oseni, Afenmai Proverb, Collected, Translated and

Annotated, (Auchi: Darun-Nur, 2003) x. However, previous endcavours_ by
Elugbe, Egbokhare, and Oseni have studied the socio-linguistics, annotation,

31




Insight: Journal of Religious Studies

thematics or structure of the various dialects in Edoland. In view of the above,|

decided to adopt the word “Edoid” to describe the people since we cannot confine
the usage of this word to the dialects and language of the people. Within the context
of this work, Edoid therefore goes beyond the dialects and situates the people in the
position of their gamut of dialects as one entity hence the nomenclature.

“K.S Bharathi, Socio-Religious Thoughts of Mahatama Ghandi, (Nag Pur:
Dattsons Publications, 1989) 24

"K.S.Bharathi, 32

"Udo Etuk, Religion and Cultural Identity, (Ibadan: Hope Publications 2002)
35,

"Udo Etuk. 36

“Udo Etuk

"Justin Ukpong, “Enivironmental Degradation in Nigeria and the Christian

Theology of Creation™. ABJS: African Journal of Biblical studies, vol. xx. No.1,
April 2004.84

"Mircea Eliade (ed) The Encyclopedia of Religion, Vol.9, (New York:
Macmillian Publishing Company, 1987) 485

PA.G.Alamu, “Edo Eschatology and the Scientific Cosmos” in Ade P.
Dopamu et. Al (eds) Science and Religion in the Service of Humanity, (Ilorin: LSI,
2006) 346

“A.G.Alamu. 349

“A.G.Alamu, “Metaphysical Medical Appraisal of Death in Owan: Any

Meeting Point?” IRORO: Journal of Arts Ambrose Alli University. Vol.11,No 1&2,
2006.313

*A.G.Alamu

J.0Omoregbe, Metaphysics without Tears: A Systematic and Historical
Study, (Lagos: JERP, 2004)39

"J.Omoregbe, 40
"J. Omoregbe, 41

*J.Omoregbe,

Akiti Glory Alamu.
S —

"1.0. Umejesi and B.O Igboin, “Karma and Arialusi in Hindu and African
Metaphysics: An Appraisal” (enroute) 6

“1.0.Umejesi, 8-9
"I.O.Umejesi, 10

; ices, A Hastings Center
“JH. Howell and W.F. Sale, (eds). Life Choices, A Cent
Jmmdf;]cn‘on to Bioethics, (2" ed) ( Washington D.C: George Town University

Press, 2000) 7

¥R J.Parkes, “The Concept of Person” Second Order: An African Journal of
Philosophy, Vol 1X, Nos 1&2 (Jan/July 1980) 21

“A G.Alamu, “Edo Eschatology and the Scientific
Cosmos™ 354

" Encarta Dictionary 2008 Microsoft
*J H. Howell and W.F. Sale, (eds), |
“Howell and Sale
“Howell and Sale
“Howell and Sale, 2
“Howell and Sale,
“Microsoft Encarta Dictionary,2007
“Microsoft Encarta Dictionary.2007

1 S. Mbiti, An Introduction to African Religion,(London; Heinemann, 1995)
65

“Udo Etuk, p.118, D. Christe Murray. Reincarnation: Ancient Beliefs and
Modern Evidence, (London: David & Charles, 1987) 109.

“Udo Etuk,.2

“A_G.Alamu, “Edo Eschatology and the Scientific Cosmos”, 348-349

“A.G.Alamu, “Edo Eschatology and the Scientific Cosmos™, 357

33



