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s i the lender eventually is not from their religion, they then invoke different
dnpectn of their ereed to create problems for the leader. So there is the likelihood
ol uming relipion: negatively and this is a clear product of cpoism by the
Chiitinnn and Muslims in Nigeria.

Ividently, Major General Muhammadu Buhari (former Nigeria Head of
Hiate) wan reported to have said that ‘the Muslim should vote for Muslim’ in the
et political dispensation and this presupposes that they should not vote for
Chittatiana: Also Reverend Moses Illo of the Pentecostal Fellowship of Nigeria
Wpported and prepared for the formation of Christian party in Nigeria:

We have commenced mobilization towards achieving all these.
We have about 65 million Christians in this country and with this
population, we should be able to achieve all that we are set to
nchieve!,

Al the cconomic level; some companies especially in Lagos are not
comlurtable employing Ijabat Sisters™ (Muslim sisters who use veil) and it was
feprted that atop rated Executive Director of a new generation Bank in Lagos
wha i Chiristian will not employ any Christian other than those from his own
denominntion! These are the products of superiority complex, the irrational deep
weated cnotional affliction of egoism.

I'he contemporary reality of religion in Nigeria shows that Nigerians are
cul hetween
| those who thoroughly understand their religion (Muslim and Christian
Faithiuls and Believers)

(those who do not thoroughly understand the ethics and doctrines of their
rehipion (Nominal Muslims and Christians) and;
| those who over-dramatize and misinterpret the ethics and doctrines of

(heir religion (Muslim and Christian fanatics)

I'he religious fanatics are often subsumed by the unnecessary ego and the
nominnl Muglims and Christians can cither fall into the category of those who
thoroughly understand their religion or they can become hardened religious
tinatics: The evil of religious egoism in Nigeria unfortunately cuts across the two
teligions of Chrigtianity and Islam and it is the harbinger of religious intolerance
and violence, the product of fanaticism.

Fepee or War: The Quranic and Biblical Injunctions Considered
Froni the Thblical Injunctions of:

Love the Lord your God with all your soul and with all your
Steenpth and with all your mind and Tove your neighbonr ag
yoursell (Lule: 10:27)
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| IKano State (religious crises as a result of the Sagamu civil disturbances
in 1999).

J IKwara State (clash between the Muslims and the Christians at Ilorin in
December 1999),

| IKaduna State (Iebruary and May, 2000 religious clash between Muslims
and Christians).

l Taraba State ( the endless Tiv/Jukun war has religious undertone).

il Plateaun State (the religious destruction of Jos in September, 2001) and.

(1 ICano State (the Pro — Taliban demonstrations).

One can only ask rather pathetically that where next and who is next? Or,
i democracy the same thing as violence? Or, is the Njgerian government not
interented in the security of its citizens? I beg to provide a diagrammatic answer
{0 thene questions above:

Unfortunately, the fragile national unity that some patriotic Nigerians
luhoured for is being seriously threatened by the bug of religion and its attendant
vice ol intolerance. Olu Obafemi sympathizes with the Nigerian Nation on the
politicos religious state of Nigeria:

[Religion is one of the stereotypes that has been used to exploit,

control and manipulate people’s existence in Nigeria.'"®

Wole Soyinka also warns that:

Lot all religions therefore call their proselytizers to order, or we,

whose Temper or piety is by nature most quiescent, will call

them on this continent to strict accounting ... we would be

content to leave the past alone stay within Our secure

spirituality, and proceed with our future.”’

T'o move away from the intolerance of religious destruction is to learn
how (o get going with one another and this can only be possible if we accept that:

Religious moderation and harmonious co-existence must prevail

and be sustained if this nation is to move forward. We are in
g . . 21

dire need of a consensus of this volatile topic ...

I'o arrive at ‘religious moderation and harmonious co-existence” we need

cducation through art since there are lessons in humours and we can be laughing,

and Tenrming, snging and feeling, dancing and expresmig. acting andd relnting the
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totality of man’s cultural values. Art therefore cannot be divorced (rom
education because it is used as the springboard of other education. liven in
science, there is the art of science, art of government and art in culture and
culture in art.

Theatre of Religious Tolerance

Drawing from our discussion on the inevitability of religion in man'u
cycle of life, the utility of art in religion and religion in art and the cvils of
religious intolerance in Nigeria, we hereby propose a' model; the theatre of
religious tolerance. Since religious superiority is an ego thing that has to do will
human psyche, Bakary Traore opines that:

The theatre has the task of moulding the mentality of African

societies. The scenes, characters and events which appear on

stage, could be symbols indicating the difficult tasks that present

themselves to the young African states?

Theatre communicates and it is a veritable instrument of cducation
Through various performance aesthetics, the theatre and its artists co-cxist (o
untic the mystery of life while upholding the dignity and reality of our cxistenc
S0, theatre most often relates to us:

1. The way we were,

2 the way we are,

B what we should do,

4, what we should not do,

5 the illusion of our being, and
O the reality of our existence.

Theatre has also been used for the propagation of religion in Niperin
cupecially the Christian religion. Islam has not enjoyed the wider theatrical
coverage piven to Christianity and this aresult of the apathy emanating, from
the followers and practitioners of the Islamic faith. Most of the religious theati

(music, drama, dance, home video and so on) only existed o propagate one
religion as the ultimate, the superior channel against the other while closmy, the
door to the acsthetic utility of theatre of religious tolerance
Thig researcher has made a practical demonstration of the theatre ol
toligious tolerance through his unpublished play titled “The killers™ which win
pertormed on the 16" and 17" of April, 1998 at the Little Play House of (h
Undveraity of Uyo Theatre Arts Department, In the Prologue of the Play, there v
i clanh between the Tmam (ineleding his Muslioe Worshippers) who are reciting
Tabimnt Shoadat™ and the Clergyman and g (Cheestion Worshippers) who i
vectting the “Eord™s Prayer™ about the supertority of one relipion to the atlic
Phe che of velion i resolved througeh the violent appearance of the Call

V/
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Lender and his Boys who are ready for killing, destruction and this gory site
miikes the Christian and Muslim Worshippers to embrace themselves and thus a
resolution is found to relipious intolerance through the theatre of religious
tolerance. The audience enjoyed the play most especially the aspect of the play
narrated above.

The second experience on the theatre of religious tolerance was during
the performance of a play titled “The Difference is Clear” written and directed by
this writer and produced by AJON Players in conjunction with Tup- Bottling
Company PLC at the Gate Way Hotels, Abeokuta on the 14" of September,
2001. The play celebrates honesty, dedication to duty, love and brotherhood
especially among people of different religions, Muslim and Christian songs
enliven the performance of the play and the essence of unity and religious
folerance was re-echoed.

Again, at the 2™ National Youth Festival of Arts and Culture

(NAYOUFEST 2001) held at Ibom Hall, Uyo, Akwa —Ibom State between 14%
and 20" October, 2000 this writer also wrote, directed and acted in a playlet titled
"lime for Peace” (the Kwara State entry for Drama Competition) in the festival.
Lami is a Muslim and an Hausa young lady who is madly in love with John, a
Yoruba man and a Christian in the playlet.
I'he parents of the two lovers threaten fire and brimstone should the relationship
ol the two lovers continue; however, religious strive consume the two parents
and Lami and John tie the nuptial pad obviously in a dramatic creation to preach
peace, unity, love and religious tolerance.

Suggestions on the Theatre of Religious Tolerance

The theatre of religious tolerance can take any form and medium.
However, music, drama and the home video medium are hereby suggested
becanse the three medium will reach wider audience and will make the theatre of
relipious tolerance |)()plllzlr‘

Secondly, the language of the theatre of religious tolerance should be
very simple; if possible ‘pidginized’ this is with a view to give room for easy
understanding of the thematic pre-occupation of the theatre. Local proverbs,
idioms and metaphors can also be fused into the language web. This will make
the iliterate population to understand the theatre clearly and thereby divorce their
mind from the bug of religion superiority.

Also, the content of such theatrical works should include copious
quotintions ol peace, unity, love and brotherhood verses from the two holy books
(HHble and Oueany. These quotations can be re-created into songs in local idioms
andd these wongn con be freely used (o build (he payche of the audience or the
Hateer Conthiet con be crented i the thentre ol religbons tolerance through
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religious hardliners and fanatics serving as antagonists against the protagonists
who must be religious moderators and modernists. Such characters too must be
life - like and they should bear religious names.

Christians and Muslims costumes and props must be used to build up the
aesthetic and the theatre of religious tolerance must be resolved through peace
religious understanding, mutual co-existence and love. The total theatre web
may also be appropriate since it is the unrivalled theatre of the African people
Dance; music and drama must reflectively celebrate the performative icons
relevant to the theatre of religious tolerance.

Conclusion

National security is crucial to the overall development of any nation
because lack of it is an invitation to chaos, violence and underdevelopment. In
this paper, we have discussed the nature of art and religion and (he
complimentary role of both. We have also traced the present legacy of religion
in Nigeria and we have shown very clearly the philosophy of pe
in the two major religions in Nigeria and we have made suggestions on the
theatre of religious tolerance in Nigeria. We want to conclude that the
supgestions made in this paper, if considered by theatre practitioners and dipested
by policy makers, will go a long way in making us to learn the act of living,
together in peace, love and unity irrespective of our religious differences.

as enshrined

(]
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ADVOCATING RELIGIOUS TOLERANCE THROUGH
THEATRE PRACTICE IN NIGERIA

RASHEED ABIODUN MUSA
Dept of Performing Arts
University of llorin
llorin Nigeria

Abstract

Theatre is an art and art has numerous forms. Art is also the symbol of
ugliness and the picture of beauty, the impressionistic essence of man, animals,
and non-living things. The psychological and psycho-social nature of man’s
rationality (behaviours considered to be good) or irrationality (evils especially
fanaticism and animalistic terrorism) can be traced to man’s understanding or
misunderstanding of his religion. Using the descriptive, observatory and
participatory methods, this paper examines the nature of religion and art, the
evils of religious intolerance in the present Nigerian democratic, multi-religious
and heterogeneous nation. We conclude by advocating for the theatre of religious
tolerance in Nigeria.

Religion and Art: Theory and Reality

Religion is capable of many definitions while art on the other hand is a
comparative and speculative exploration in contrast between ugliness and beauty,
{he didactic and the essence. This observation is crucial because religion is often
pathetically seen as a subjective, emotional, psychological and spiritual link
Dbetween man and the elements in the cycle of life. While art is the representation
imbibation, reflection, collection, imagination and creation of life through
various visual and performance aesthetics, religion as a phenomenon of man’s
existence is also the bedrock of man’s numerous phenomena. It is man’s culture
as well as his moral ethics of generation and regeneration. It is a social
phenomenon as it is a complete process of social habitation, mutual
understanding, peaceful co-existence and critical reflection on the ‘here’ and the
‘herealter.”

Scholars like Pareto, Lenin, Freud and Engels “saw religion as the
product of mental reflection of economic interest; biological needs or. class
exporiences of dcprivation”' This ‘positivist reductionism’ cannot be equated
with 113 Tylor’s ‘minimum definition’ when he defines religion as “the belief in
Spiritual Beings™. The conceptual explorations of Pareto, Lenin, Freud and
{ingels look at the utilitarian values of religion. Tylor’s postulation accepts
teligion as a special communication that transcends the ordinary, a clever attempt
At ciosmp, the gl between man and the metaphysical forées. Religion, according,
1o D Hell i alio

"y
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I therefore, we, as sentient being, can respond with a sense of
clevation to the enduring Islamic architecture of a Suleiman the
Magnificent, to the flaring Gothic cathedrals of the European
medieval churches, to the Dorian temples of the Greek Pantheon,
the ornate temples of Anghor Wat in Cambodia, the ancient
Shinto temples of Japan, the extravagant hindu temples which
litter the Asian continent, the caruatid studded shrines of African
atiin whose profoundest creative responses to the mysteries of
podhend are scattered all over the museums of the world and in
fumerous private collection... we merely respond to essences of
the ideal of beauty which becomes elevated to the status of
podhead "',

Zulu Sofola in her inaugural Lecture; The Artist and the Tragedy of a
Hation aluo captures the religious essence of art and the artist:

Attis thus the medium through which the soul of man reaches
out beyond itself to transform and make intelligible. The
proddings within the inner recesses for the ultimate Truth, the
meaning - of existence, man’s place in the cosmos, his
ielationship to his Supreme Creator and his fellow creatures, and
finally the ultimate end of man...The artist..... as a seer, a

Vistoner, a thinker... a Prophet... and a Revealer of the Divine
Mind “.

the conclusion of this prologue is premised on the reality of art in
teligion and religion in art because one does not contradict the other rather they
compliment ench other and are symbiotically related.

Fhie Legney of Religion in Nigeria

Fraditional religion is the first undying legacy that we have in Nigeria.
Howeverthere are many forces behind the mask in the numerous traditional
telipioms that we have in Nigeria.  Within the Niger-Delta area alone we have
abont twar thousand gods and goddesses and the Yoruba people of the South —
Wentem States are also worshippers of various gods. This situation is not only
(e traditional legacy that we have during the pre-colonial period, it is still in
enintence ull today because most of these traditional religions are veritable ways
by which Nigerians express their culture which has indirectly affected their
religion

We also have two major “guest religions’ of Tslam and Chrigtinnity in
MNigerin duning, the pre- colonial period although the popularity and nce eptance ol
Flan sand Christianity was greater during the colomal peviod ana renlt of the

1




image5.jpeg
Rasheed Abiodun Musa

political and economic weapons that the two ‘foreign religions’ were used for by
the Europeans during the colonization of Nigeria.© Whether we have lost our
heritage and cultural identities as a result of the two ‘borrowed religions’ is not a
debatable issue here, what is certain is that majority of Nigerians are Christians
and Muslims.

Commenting on the religious life of Nigerians, Walter Schwarz in his
book, Nigeria observes that:

Nigerians are very religious people, displaying much of their

history, and much of its variety in their religion.... Nigerians

celebrate both Moslem and Christian holidays: Lagos looks like

a Moslem city for the Idil Kabir holiday, when it swarms with

rams for the traditional slaughter, and like a Christian city at

Christmas or Easter, when its many Churches are even fuller

than they are on ordinary Sundays 12

It must be stated that Islam and Christianity have witnessed great fall and
rise especially during the pre-colonial and colonial periods. However, the soul
winning drive of the two religions has overshadowed the traditional religions in
Nigeria with the traditional religions withdrawing to their shell as cultural
festival periods and some have even lost their religious power. Nigerians have
also benefited greatly from the two religions and their institutions cspecially
during the colonial periods. Children were sent to Missionary and [slini
Schools to learn how to.read and write and the intentions to *Christianisce” and
‘Islamise’ the Nigerian populace paid off handsomely as this golden opportunity
of religious propagation turned out positive for the educational enlightenment
cconomic empowerment and political consciousness of the Nigerian people

Religion and the Superiority Ego in Nigeria

Which religion is superior to the other — Islam or Christianity? Who aic
the righteous — the Christians or the Muslims? Who are the believers;
Muslims or the Christians? There have always been an unwritten competition
hetween Islam and Christianity in Nigeria and this superiority war is the major
predicament facing religious worshippers in Nigeria; a chess pame where
Chiris

dtian sees a Muslim as a lost soul wandering, and (loating and a tragn
conclusion where a Muslim sees a Christian as a devil that needed to be rescued
and liberated.  Egoism in religion is not only limited to people of different
treligions but can also occeur to people of the same religion but in different secty
I'he situation is only pathetic in Nigeria because of the multi-religious nature of
our dear country, This complex 15 both psychologieal, spirtual, economicnl and
political. The spiritual web is very simple: some followers of the two relipion

olten pray to God to give thein the Teader that will come from their own e lipion

(R}
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To: “Thou shall not kill” (Exodus: 20:13) and “peace I leave with you,
my peace I give you”(John 14:27) these three messages from the Holy Bible
nonetheless recapture the essence of peace. The first quotation was from Jesus
Christ when he was preaching about “ the parable of the Good Samaritan’; the
second one was the 6" commandment of the “Ten Commandments” and the last
quotation was said when Jesus was preaching about “the promise of the Holy
Spirit to his Disciples.

That Islam ‘is a religion of peace’ is also incontestable. Prophet
Muhammad (SAW) strongly emphasized “None of you is a true Muslim until he
wants for others what he wants for himself”.

The Glorious Quran even emphasized the importance of peace:

You shall not kill one another ...Allah is merciful, ...but he that
does that through wickedness and injustice shall be burnt in fire.
That is an easy thing for Allah '*

The Holy Quran further expatiates on the essence of peace:

... show kindness to your parents and your kindred, to the
orphans and to the needy, to your near and distant neighbours, to
your fellow — travelers, to the way farers and to the slaves whom
you own. Allah does not love arrogant and boastful men... he
that chooses the devil for his friend an evil friend he has '

Unfortunately religious fanatics of the two religions will be happy
(uoting and misinterpreting the two Holy Books for their own fanatical actions.
Again, Faber Heije also admonish - us that:

It is quite conceivable that Someone who takes a functional view
of religion should be interested in love, service and striving, for
righteousness — i.e., in certain aspect of religion which could be
termed valuable from the point of view of their usefulness to the
society '’

Harvest of Violence and the Present Religious Situation in Nigeria

The unfortunate historical anfecedents of religious violence that hay
characterized our body polity since independence can still be examined from
May 1999 that we have a new democratic government. Irrom available records,
Nigerin hag lost close to 8,000 Nigerians through religious violence and we have
minee continued to sing a song, of violence.

We have witnessed the wanton destruction of lives and property ag o

rosult of religions criy





