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Abstract
Comparison is a research method with merits and widespread function. As a methodic strategy, comparison plays an important part in the branches of all the humanities. The purpose of this paper is to explore this methodic strategy in a systematic and structured manner. It involves a comparative study within the framework of gender and spirituality using warfare as the nexus. Warfare is stereotypically believed to be the area of the men folk but women are the victims of most of these warfare. They often lose their husbands, children or even themselves. This paper looked at two enigmatic women in antiquity. Both of them were involved in warfare at dire times in the history of the existence of their people at an early age. Arising from the comparative religious method, the paper utilized gender and spirituality theories in the elucidation of the paper. It was discovered that the women, though lived far apart from each other, in different locations have several things in common and also differ in other areas. It was discovered that the cultural interpretation of their gender greatly influenced their person, but each, as a result of their spirituality overcame challenges confronting them to be protagonists in areas that are traditionally not expected of their gender. Paper concludes with a recommendation for today’s woman to take these women as paradigms with a view to making meaningful contributions to their societies.   
Introduction
This work is an analysis of the interaction subsisting between gender and power in two religious traditions of the ancient Israel and ancient Yoruba kingdom. It further compares two paradigmatic figures; the first being Deborah, a judge in ancient Israel during the early settlement of the Israelites in Canaan. The second figure is Moremi, a woman from Ile-Ife, the cradle of Yoruba civilization. While comparing the two, this paper also highlights the spiritualities of these women as basis for saving their communities from the hands of marauding enemies. Throughout world today, women have enjoyed an exposure hitherto unknown in the history of the world. Today, more women are more successful than their counterparts in previous generations. The names of black women who made a change in their generation within their given environment and culture have continued to remain indelible in the history of the world. Names like Sojourner Truth, Harriet Tubman, Maya Angelou, Oprah Winfrey, Mary McLeod Bethune, Mac Jemison (Santillano). In Nigeria, the likes of  Funmilayo Ransome- Kuti (of blessed memory), Okonjo Iweala, Jumoke Akintola have continued to impact Nigerians with their abilities. It is worthy of mention that these women who have positively impacted their generations must have been motivated by some forces. This paper is an attempt to under study the salient qualities that have made these women extraordinary beings in their fields of study. What are these qualities that made them colossi among the men and women of their generations? In the pursuance of the above objective, two women are taken from different backgrounds in antiquity for comparative analysis. These women are Deborah, the only female judge in the biblical annals of history and Moremi, the doyenne of Ife female warrior.
	In the light of the above, the approach to be employed in this research will be multifaceted. The approach will include the disciplines of feminine studies, theology, historical, phenomenological and above all, comparative. This exercise will not attempt to examine gender issues as it is diversified and out of the general scope of this paper. The paper will only be limited to issues related to women, spirituality and warfare.
Theoretical and Conceptual Framework
This part of the work surveys the main arguments which form the theoretical framework. This will underpin the central theme. On the relationship that subsists between feminism and patriotism on one hand and between faith (spirituality) and nationalism on the other. The intention here is to appreciate the important historical and spiritual specificities that shape feminism. This will be fundamental to the impetus of the women under review and their avowed objectives.
Sex and Gender
Two issues are germane in the consideration of women and power. These are the words sex and gender. Initially, sex has been used earlier as the basis for the distinction between male and female human beings and consequently, the division of labour. Oakley (1972) conceives sex as the anatomical and physiological characteristics which signify maleness and femaleness. The word gender in relation to sex came into cognition around the 1970s when Robert Stoller (1968) distinguishes the phenomenon from sex. Since then, three of the four concepts he mentioned in relation to feminism have been accepted by scholars in the field of women studies. The concepts include: sex, gender and gender identity with gender role that was unacceptable. Following Stoller, feminist scholar Ann Oakley suggested that gender is not a direct product of biological sex. She defined sex as the anatomical and physiological characteristics which signify maleness and femaleness and gender as socially constructed masculinity and femininity (Oakley 1972). Masculinity and femininity are defined not by biology but by social, cultural and psychological attributes which are acquired through becoming a man or a woman in a particular society at a particular time. From the 1970s onwards there was much discussion about sex and gender, and whether men and women’s bodies have natural (given by Nature) differences that pre-determine a specific gender, which in turn leads to a corresponding sexuality (sexual orientation). Since Stoller, a lot has happened in the field and science of gender. Among those who have introduced new focus to this topic are Beveridge, Nott and Stephen (2000); Behning and Pascual (2001); Mazey (2000); Verloo (2001); Walby (2001) and Woodward (2003).  This paper explores the potentials and limitations of women in the light of responsibilities against the backdrop of their spirituality and legacy they left behind for posterity. It also comparatively assesses these women in their local environment. Regarding the issue of women and warfare, several positions have been advanced for the exclusion of women from warfare. Lorenz (1966) has proposed the thesis that women are excluded from warfare because they lacked the basic ‘aggressive instinct’ which allowed men to be successful in war. Lorenz’s work inspired others to reexamine the conclusion that aggression in men made the difference. Adams, for example, focused on women and concluded that patrilocal port marital residence excluded women from going to war (Adams, 2000: 196-212). Kennedy (2005) however disagreed with this opinion. He conluded drawing from several auhtors that warfare likely existed before the development of human piar. In addition to this, he also advanced the theory that the reason for warfare is the increased human population which gives room for male cooperation to defend or attack others.
	From the foregoing, women are often excluded from warfare because of their build. Women spend considerable time in taking care of their young ones. Another basic reason why women are not allowed in warfare is according to Akindele (2011) is the perception of women that are weak vessels. In spite of these compelling reasons, there exist a few women who have transcended the barriers of culture and even religion who took on wars at moments when their people are threatened. Time and space will not permit a thorough coverage of the escapades of the likes of Madam Tinunbu of Lagos, Queen Amina of Zaria to mention only a few.
Power
In concept, power and politics are interlinked and mutually inter-dependent. Politics, which is expressed in government, economic and/or on social terms, involves the use of power. In the light of this, power is therefore related to social characteristics of the powerful, ideology and the consequences of the exercising of power. There are a few factors that inhibit women from participation in warfare. The structural and functional constraints of women are shaped by some factors. These include ideological factors, sociopolitical discourses and socio-cultural constraints. The patriarchy system often shapes women participation in warfare. According to Eisenstein (1984) posits that this system transforms male into a privileged position. Roc defines patriarchy as:
 A familial-social, ideological, political system in which men by force, direct pressure or through ritual, tradition, law, and language, customs etiquette, education, and the division of labor, determine what part women shall or shall not play in which the female is everywhere subsumed under the male. (Roc1977: 57).
This patriarchal ideology is used to place women with domestic and hidden role while the men are supposed to be seen in the public. However the gender ideology even in ancient times was in a flux across the ethnic group of the period owing to the vagaries of economics and socio-political systems. It will be recalled for example that Efunsetan Aniwura competed with men in the procurement of arms and ammunition in Ibadan.
Spirituality and Religion
Religion is a difficult concept to define, it is often defined across disciplines. Just as religion is a difficult concept, spirituality is also difficult to define. This is especially so when spirituality is considered alongside religion. Both are often interchangeably used with a high degree of similarities. For instances, both are ways that one can use to get to the divine. They give believers a sense of purpose, meaning and a direction to life. In spite of these similarities, both differ in several areas. While religion has structure, spirituality is unstructured. Besides, spirituality can be expressed in religion or outside religion. While religion is based on a set of teachers on its doctrine, spirituality relies on a direct relationship with the divine. While religion relies on sacred texts, spirituality depends on fresh insights. In addition to this, while religion adheres to a materialist worldviews, spirituality prefers a life based on spiritual living. While religion is grounded in dogma and doctrine what is to be believed, spirituality is open to all and to individual discoveries. Religion is grounded in dogma and doctrine that determines what is to be believed. Spirituality is universal in nature and is open to individual discovery. According to Cline in a source on the internet, 
religion describes the social, the public and the organised means by which people relate to the sacred and the divine while spirituality describes such relations when they occur in private, peronally and even in eclectic ways.
	From the foregoing, spirituality can be seen as a form of religion but this is rather personal and internalised as opposed to the overall perception of religion. Religion is spiritual while spirituality is religious. The only difference is that spirituality is inclined to be more private and more personal. In addition, spirituality is also open. According to wikipedia, spirituality refers to a reality that is immaterial. It allows a person to discover the deepest values by which people can live. Spirituality is also used as a way of gaining perspective, recognising that our role in life has a greater value than just what we do every day. It can separate a person from dependence on material things and establish a greater purpose. Some people also see spirituality as a way of coping with change or uncertainty. 
	This paper intends to examine the spiritualities of the women under review as the write believes that the basis of their motivation is deeper than religion. They were moved by intuition and convictions of love for God, patriotism for their land which is God’s land. In the prosecution of their objectives, they did not allow the rules of man, or religious rules debar them from achieving their aims. 
Deborah and the War of Freedom
	Throughout the Bible, mention is made of two Deborahs. One of them is the nurse of Rebecca whose death was reported early in the Bible (Gen. 35:8). The other one, who incidentally is the object of the enquiry in this paper, is the historical figure married to Lappidoth. The reference to her escapade is limited to two chapters in the Book of Judges and is never mentioned again. Mere allusion to personalities of Deborah’s caliber may not be unconnected to the gender bias that the women of the Bible have been subjected to. The escapades of Deborah are recorded in the Book of Judges chapters four and five. Judges 4  chronicles the story of assisting the Israelites’ freedom from Jabin, the King of Canaan who reigned in Hazor. While Judges 5 gives a poetic rendition of Israel’s victory over King Jabin and Sisera the General of the Army of Canaan. This song was composed by Deborah. Deborah was unique among the Bible characters in that she was a prophetess, a judge and a military leader. This, Wayne Blank, on the internet, insists, is a powerful triple combination of authority and responsibility held by only two other Israelites, Moses and Samuel.
Warfare against Sisera
	Acting on the prophecy she received from God, she summoned Barak, the Commander of Israel’s army. She prophesied that an offensive from Mt. Tabor will lure Sisera’s army to the foot of the mountain. Barak agreed only on the condition that Deborah accompanied them on the battle. She then predicted Sisera’s death by the hand of a woman. Both of them were able to gather ten thousand soldiers from the tribes of Naphtali, Zebulun and Issachar. Others who joined the battle were Benjamin, Ephraim and Manasseh. The tribes of Dan and Asher could not join due to their position behind Hazor. While Reuben and Gad did not respond to the call for the battle. From this episode, it is clear that Deborah, a woman, became the first person to accomplish a united action of Israel since they got into Canaan. Others before her have fought tribal or sectional battles. Sisera attacked with nine hundred chariots on the plains (McCain, 2002: 98). There was a storm which made it impossible for his chariots to move and they were routed before Barak’s smaller and ill-equipped army. Sisera escaped and was killed by Jael another subtle woman who drove a tent peg through his temple.
	A few things must be pointed out with regard to the person of Deborah. The meaning of her name is Bee (Deut 1:44). Throughout the narration of her story with Barak to the end of her stewardship, she was married only to Lappidoth and she was a prophetess. It is apparent that unlike Gideon and Jephtah, her character was flawless. She was a servant of Yahweh who people consulted to hear God’s judgment. This may not be unconnected to the loss of confidence in the priestly class.

Socio-cultural Life of Israel in the times of the Judges
Shortly after the death of Joshua, the children of Israel fell into apostacy. Their inability to serve God often led to their bondage into the hands of the kings of ancient near east kingdoms. Whenever they repented of their sin, God then raised a judge who would deliver them from their oppressors. This divine action gave them respite from bondage until the death of the judge. After the death of  the judge, the people fell back  into apostacy and they loose their freedom to another oppressor. This is the circle that prevailed throughout the period of the judges. Hence, such judges like Ehud, Gideon, Deborah, Barak, Jephtah and Samson to mention only a few were raised up at various times by God to rescue his people from the oppression of their neighbours. 
Cyclic Nature of the Period of Judges
Hebrew women since ancient times have been central to their society. Their role during the period of the judges and even after actually cut across social, cultural and economic planes of the existence of Israel as a nation. Sarah supported her husband throught the period of his wonderings. Leah and Rachael stood by their husband and allowing him to take their maid in their marital rivalry. Mariam the elder sister of Moses was instrumental in ensuring that Moses accomplished his mission. At best, women were reported to play a supportive role to their husbands. They assisted in domestic chores and childbearing for their husbands.
	Throughout the period of the judges, women were often treated as inferior to men. They were often seen as servants and people who were never respected. Awolalu agrees with this opinion when he said interalia:
Judaism, Christianity and Islam have their origin in the East where the society is patriarchal – and where the final authority rests with the father who is the head of the family… and since the religions emanated from that kind of environment, inavoidably they have imbibed the prevailing culture (Awolalu 1976: 95).
	Jegede in his study of the statue of women in Judaism concludes that women are inferior to men. Accordingly, women were therefore to be seen as mere possessions of their husbands (Jegede 2012: 263).
Spirituality of Deborah
	From the background study of religion and spirituality, it is apparent that religion is public, social and organised while spirituality is private, personal and eclectic (Jegede 2012: 264). A cursory observation of the achievements of Deborah reveals a great deal about her spirituality. From her names, revelation of deeper knowledge of God readily comes to the fore. The meaning of the name Deborah is Bee. In retrospection, the name reminds one of a producer of a sweet substance but one that will fight jealously for its possessions. Another name which she gave to herself was mother in Israel. This is a name that is borne out of a reflection of developments in the country. The people could do nothing until she arose as a mother in Israel. Motherhood implies sympathy, succor, and provider for the poor. The office of Deborah is one that is borne out of a close work with God. She is not only a judge but also a prophetess. Unlike judges like Jephtah and Samson, Deborah’s record of service was blameless. She discharged her duties without fear or favour unlike the service records of Eli and Samuel who as prophets and judges could not bequeath their office to any of their children. As a prophetess, she gave a prophecy that delivered her nation from the clutches of destroyers.
	In addition to the above, major characteristics of spirituality include love, faith in God, obedience and the ability to convey one’s conviction to others. These salient qualities were natural tendencies to Deborah. As a result of her love for her nation, she allowed the faith in her God to achieve victory for the people. It is on Biblical record that she was able to motulate six tribes into the battle that eventually gave them victory. After the battle, Deborah judged Israel for forty years inspiring the people into a life of service.

Moremi and the war of Deliverance from Ugbo Invaders
	The present work is not a treatise on identifying who the Ugbos were. Suffice it to say that scholars’ opinions differ.  through the nest of this writer’s knowledge, has never been variously decribed as the Igbo of Eastern Nigeria. Others have called them Igbo people but not of the Eastern stock, but an aboriginal stock that the Ife people encountered as they settled in Ile-Ife. While a third opinion is a variant of the second opinion. That they are aboriginal people who are now extinct but threatened the existence of the people who called them Ugbo, meaning bush people. According to Adebowale (2012) these forest people were the neighbours of the Ife people. Akinbileje and Igbaro (2010: 15) put their origin more succintly when they traced the origin of the Ugbo people to Ilaje and regarded them as the aboriginal settlers of Ile-Ife. From the fore going, the first opinion regarding the Igbo people of Eastern Nigeria is unlikely to be the people in context. There is no plausible historical allusion between the Igbo and Yoruba. The second and third position appears acceptable in the sense that it supports the people’s linguistic background and that the people are no longer in the vicinity of Ife. The word ugbo hints at a people who are still in their babaric stage of development. The known story of Moremi is a rather short one. This may be a function of the unavailability of writing materials in that region at the time she was alive. Much of what is known about this enigmatic figure is rather insufficient. In fact, the story of Moremi and Oluorogbo has ben mixed up with, the cult of Ela. In any case, what is known about her is enough for this enquiry.
	Moremi Ajasoro was a Yoruba heroine whose statues are in Ile-Ife as a memorial (Yemisi and Igharo, 2010: 5). There exists several statues of hers in Ile-Ife but prominent among these are the ones in front of Moremi hall in the Obafemi Awolowo University and the one at the Ooni’s palace. The existence of these statues is an indication that Moremi is a real historical figure and not a fallacy as the existence of these statues point at her ancestral antcedence. A corollary to this is the statue of Ogedengbe in Oshogbo the Osun state capital. Moremi Ajasoro was a beautiful lady from Offa in Kwara State, she was the wife of Oranmiyan (also called Oranyan) the king of Ile-Ife and first king of Oyo. The relationship was blessed with a child known as Oluorogbo. She was saddened by the incessant incursions of Ugbo warriors which culminated in her decision to unravel the mystery behind their raid.
Moremi and the War of Deliverance
	The Ugbo people often come on raiding campaigns against the people of Ife. Each time they came on raids, they took away captives, domestic animals and the property of the people of Ife. They leave in their wake, mystery burnt houses, shame and calamity. In her bid to find a solution to this enigma, Moremi Ajasoro went to the bank of the Esimirin river to consult with the spirit of the river. She promised on her safe return to give the river whatever she demanded from her on the success of her enterprise.
	When the Ugbo people came on one of their raids, Moremi allowed herself to be captured along with others. She was eventually given to the king as a booty. The king fell in love with her because of her beauty and married her. She used her beauty and charm in a way that made the Ugbo king to teach her the secret of their victory each time they came on a raid. After acquiring the knowledge, she escaped to Ife where she mobilised her people, taught them the secret she learnt and prepared them for the battle ahead. On the next raid, the warriors of Ife totally destroyed and overwhelmed them. They set fire on the Ugbo soldiers, completely devastating them. This singular action put an end to the menace of the Ugbo people who eventually became extinct. In response to her promise, Moremi went to the goddess of Esinmirin river who demanded the sacrifice of her only son, Oluorogbo. This, she did and at death, Oluorogbo and his mother became deified ancestors of the people of Ife. King Oranmiyan reinstated her as his queen. The annual Edi in Ile-Ife is believed to be in commemoration of her sacrifice and galantry. In addition to this several places are named after her in a bid to immortalise her.
Socil-cultural Life of the Ife People in the Days of Moremi
	The story of Moremi and her effort at saving her people from the menace of Ugbo people came at an early period in the history of the people of Ife. The fact that she was the wife of Oranmiyan, the son of Oduduwa is an indication that it was at a time when the people of Ife were weak and small in number. The Ugbo people posed  a common threat to the existence of the people of Ile-Ife. One discernable pattern visible in the series of raid is the circle of raid which was eventually terminated by the earstwhile warrior, Moremi.

Circle of Raid and Destruction of Ugbo People.
	The helplessness and despair of Ile-Ife people made Moremi to think of a solution when there was nobody to assist in alleviating the suffering of the people. The people’s economy was subsistence agriculture with hunting and fishing to supplement their crops. The crops that were produced, were taken over from them by the Ugbo during harvest time. With these incessant raids the people of Ife went through dire times. Regarding the position of women at time like this, women among the Yoruba are not regarded as inferior. Jegede buttressed this assertion by saying that the social division of labour gave the women the chance to display their ritual and even political power. Accordingly, the religion of the Yoruba has feminine and masculine divinities. In spite of this howver, the women have been victims of gender ideology (Hussein, 2005: 63).
	There are areas in which women are discriminated against. They were not allowed into the cult of Oro, a secret cult connected to the ancestors. They were also denied access into the society of trade chiefs, Parakoyi even though women were the majority of traders – neither were they allowed into the society of hunters, nor into the society of military chiefs, the Olorogun (or later Ologun) (Simola, 2012: 99). It is amidst these discriminatory position that Moremi came to defend her people against the ruthless Ugbo people.


Spirituality of Moremi
	From the foregoing, it is clear that Moremi’s spirituality is uncontestable going by the indices mentioned earlier. She internalised her faith, culminating into her visit to Esinmirin river where she promised to give the goddess whatever she requested as long as she was going to assist her. Her sacrifice of her only son Oluorogbo is an uncontestable fact of her readiness to give to the divine whatever she desired. For Moremi to converse with a goddess is also a proof of her spirituality. Moremi’s spirituality transcends the rules that was made, preventing women from going to war to save her people. The motivating factor was the everbearing love for her people and patriotism for her land. She was ready to sacrifice her life for the deliverance of the people.
	Moremi’s name is another pointer to her spirituality. Her name is Ajasoro. This is the combination of two Yoruba words Aja meaning “one who fights” and soro meaning “venom”, hence the word Ajasoro is one who fights with venom. This she exemplifies when she fought against the Ugbo people. She married an enemy she was going to kill including his people. At the end, the Ugbo people were totally extinguished from Ife environs.
Critical and comparative evaluations 
	The main characters discussed in this paper are Deborah, a judge in Israel and Moremi, an heroine among the Yoruba. An examination of both reveal striking similarities. Both of them were women, the stock for which are not allowed to go to war. Both became relevant early in the settlement of their domains. Deborah was the fourth judge of Israel while Moremi’s feat dates back to the reign of Oranmiyan.
	The two women were motivated by a spiritual force that was beyond the ordinary. While Deborah received her motivation through prophecy; Moremi was propelled by the river goddess’ assurance of victory. These are the motivations that men like Barak or Oranmiyan lacked that made the women to stake their lives.
	It is interesting to note that both were married. Deborah was married to Lappidoth while Moremi was married to Oranmiyan. The Bible did not inform us about her family – other than her husband. But oral tradition tells us of the son of Moremi, called Oluorogbo. These women, in spite of their domestic engagements were used for the deliverance of their countries.
	It is interesting to note that both of them went to the warfront. One to inspire the commander to victory while the other one went as a warrior that was captured. The sacrifices of these women made an indelible mark in their countries. While Barack was galvanised into action because of the presence of Deborah, Moremi was captured and later rose to destroy her captors.
	Furthermore, the war impacted heavily on their nations. Deborah was able to mobilize and make the people united. A feat that was only experienced during her time and not before. Thus, laying the foundation of future unity that culminated into the forging a nation out of them. Moremi’s feat led to the end of incursion into the territory by the Ugbo people, culminating into the Edi annual Festival.
	However, there exist a few differences between the two women and in the prosecution of their enterprises. While Deborah received a prophecy from God, Moremi was determined to unravel the mystery behind the Ugbo’s invincibility. This took her to the river Esinmirin. On the strength of the prophecy Deborah was able to follow Barak who was timid to the battle front. In Moremi’s case, she desired to liberate her people and she went to the goddess for fortification and direction.
	It must also be pointed out that nowhere was Deborah referred to as warrior. She was a prophetess. An indication that she went to the battlfield to encourage and support the army of Israel. She did not take an active part in the battle, other than encouraging the army of Israel. Moremi on her part went as a warrior. Her being captured was part of her strategy of war. When she escaped, she came to teach them her secret and stragegem to the army of Ife. The effort of Deborah covered the whole country of Israel. While that of Moremi covered the city of Ife which is regarded as the cradle of the Yoruba people. 
	When critically evaluated, it is apparent that the actions of Deborah and Moremi are historical facts that will subsists as long as the people involved exist. Though, far apart, the value of the stories is that God can use anybody in so far as the person believes in himself or herself and the God he or she worships. If God can use people like this in antiquity, then He can also use anybody today. As a result of this, women should avail themselves of this opportunity. The nation Nigeria is in dire need of women who will be more like Deborah and Moremi to deliver Nigerians from the menace of political banditry, bribery and corruption and religious crisis.
Conclusion
	The foregoing has looked at warfare, women and spirituality. It is earlier clear that tradition discriminates against women. However, certain women have been known to transcend these limitations. Two women have been studied and compared. The legacy they bequeated to the woman of today is that they can deliver their nation like Deborah and Moremi did. The definition of gender has revealed that gender is more of a socio-cultural construct which dictate the boundaries for women. Basic among this boundaries is the area of warfare. However, the foregoing has shown that women have actually arisen to engage in warfare at dire times when men have not been forthcoming. The comparative analysis of both women has shown that both of them have areas that they share similar characteristics. Both of them took up their responsibilities as ordinary women. Deborah was married to Lappidoth, a judge and a prophetess serving under the oak of Deborah. Moremi on the other hand was married to Oranmiyan and the union was blessed with a son called Oluorogbo who was later immolated to the Esirimi river goddess. It is clear that both of them are very spiritual. Moremi consulted with the goddess and later sacrificed her son on the request of the goddess. On her part, Deborah was a prophetess and believer in the Yahweh. To this end, it is clear that whatever a man can do, a woman can also do so.  
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