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Ibn Taymiyvah states that, inability to differentiate beryw €en cosmie reality (,;.
. ‘-ka;-m}:_r.ﬂ»‘-‘} and religious reality (al-Hagigary ‘d-diniyyalh) is responsible g,
Haqtqa'!u' ! tion in the worship of Allah."*The former is recognition of Allah 5
i 9“";]:_ the universe. Evern human being recognizes this fact incl‘uding the
5“Prem? crea{lﬂrand Iblis (devil).""ReIigious reality (al-Hagiqary ’d—dir:{;;mls) 0n the othe,
fearehides) rshipping Allah and obeying His Commandments, Many awﬁya‘“ho
hal_ldv means ‘:izn frorl:l worshipping of Allah and heeding His commandments recogniz
SRS cx‘emp:ea!itv and this according to Ibn Taymiyyah is a blat
any t:(}S'rm:hr €0 -Ie regard everv reality as cqual to the extent of regardin
bec:ll-le' i‘;‘;mlls’l; :s could be infl;rred from the doctrine of Wahdary 1.
g:e?nsg)aihich was championed by Ibp ¢ .-'i.rabi."’ | o
However, Ibn Taymiyvah explams_ why pef)ple are _masgulded-
‘ibadahwhich is the main purpose of creation. He-r;!lscusses .lhls b}"cxpla,
decree and preordainment (al-qada’ wal-qadar) cmrfg the view of Shaykh Abdul-Qadiri
(d.561AH/1166CE), who opines that the real man is the ope w:.uho faces up the Divige
decree sincerely, and not the one who meekly submits to it."" Ibp Tﬂ}'mi}'}'ah then,
illustrates that the decree of Allah is to hold O0n to Allah ang the preceptﬁ of His
messenger. Whereas, different sects like the Mu‘tazilites, Qadarites | Jabarites’ and 4
host of others held different opinions on divine dccre::‘. Some of them opine that Divine
decree may cause them not to obey Allah’s instructions®? since they are not responsible for

their actions. They therefore meekly submit to the decree of Allah ang dow nplay religioys
duties and indulge in filth.
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alone without the fear of Hellfire or Hope of paradise.’’According to Qushayri in his
Risaluh,Servanthood is embracing whateverGod has commanded and departing from
what He has prohibited.” Also, Abu CAli Al Daqqaq says, nothing is nobler than
servanthood and there is no other perfect name for the believer than being called a
servant. He cites the ascension of the Prophet to heaven where Allah qualifies him with
‘abd (servant), he states that if there are other perfect names, Allah would have addressed
him with any of them.”’Dhu I-Nun al-Misri (d.246AH/861CE) said, Servant hood is that
you remain His servant at all time.”
’ Despite the different backgrounds from which Ibn Taymiyyah and Sufisare
writing from, therc are some similaritics between their views especially in the areas of
definitions and the scope of worship as given above. However, the dissimilarity is noted in
what constitutes the objects of ipddal. To Ibn Taymiyyah, worship entails emphasis on
three objects together. These arc love, fear and hope, whereas, Sufis placed preference on
love over and above the other two objects as the uniquec element of worship. This can best
be understood as a kind of distinction without a difference. This is because what matters
is the presence of those objccts.

Another area of attraction in Ibn Taymiyyah’s writing is in the claim of
exemption from the act of worship by arif. It is not uncommon to sce gnosis (“arif) who
played-down worship (Gibadah), especially Salaf(canonical prayer) believing that it
constitutes a veil between him and the Reality (God).”" This has been condemned by Sufis
like Abu Qasim Al Junayd(d.297AH/909CE) who reacted sharply when he was asked
concerning some gnosis who abandon acts of worship. He (Junayd) said, it is indeed, a
grave sin which is worse than theft and fornication,’? while Shirindi likens it to heresy and
infidelity.”” Therefore, a truc Sufiwill never abandon Salat or any act of worship.

It should be stated, that there are some leaders of Sufis like CAbdul Qadiri Al
Jilani(d.561AH/1166CE), Ibrahim ibn Adham(d.160AH/777CE), Abu Qasim Al
Junayd(d.297AH/909CE), FuOayl ibn “lyad (d.187AH/803), among others whom Ibn
Taymiyyah calls Masha rvikhu ‘I-Istam wa A'imat ‘I-hudda, Masha@’ikhu “I-kitab wa ‘s-Sunah,
because their mystical experiences did not allow them to deviate from the path of

Sharicah.’’

A/-Mahabbah(Love)
Ibn Taymiyyah writes, as previously mentioned, that the act of worship which

Islam commands is embedded in the love of Allah. A slave or worshipper therefore must
love Allah and loves what Allah loves. Loving other than Allah is futility.” Allah alone
deserves to be loved. Worship of Allah, according to Ibn Taymiyyah and as stated above,
entails three main parts of which one must not be left out, otherwise the act of worship
becomes meaningless. These are fubb (love), khauf (fear) and raja’(hope). Whoever
worships Allah with these three ingredicents will be rewarded accordingly. Therefore, act
of worship which is accompanied by love alone makes the worshipper to be a zindig
(pretender), if accompanied with fear alone, such a worshipper is a Hariri (Harurites)
and worship of Allah on the basis of hope alone turns the worshipper to a Murji
(Murijites), but combination of the three makes one to be a true monotheistic believer.™
Love of Allah entails obedicnce to His Messenger.”” Whoever, in the view of Ibn
Taymiyyah claims to love Allah but to the exclusion of the Prophet Muhammad (PBUH)
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IT you (really) love Allah then follow me; Allah will love

you.(Q3:31)*
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making the prophet as a model.
Also, in justifying the love of Allah and Prophet Muhammad as the peak
‘ :lnd

perfection of love, he (Ibn Taymiyyah) cites the Hadith which says:
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On the authority of Anas ibn Malik who said the
messenger of Allah said: None of you is a believer until I
am dearer to him than his parent, children and generality

of the people.
Ibn Taymiyyah cites another narration of the Prophet where it is reported that
Umar Bin Al-Khattab said: “O messenger of Allah, by Allah you are dearer to me than
everything except my own sclf.” He said: “No, O Umar until I am dearer to you than
your own self.” Umar then said: “By Allah!You are dearer to me than my own self.” The
prophet then replied: *Now you are right.””"’
Ibn Taymiyyah goes ahead to itemisc the kind of people that Allah loves. They

include the righteous (al-Muhisinin), the pious (al-Muntagin), the repentant slaves(qs.
Tawabin), those who keep hygiene(al-Mutatahirin), the Jihadists, and those who lovc

Allah.”’ These are the categories of people that Allah loves. o
Ibn Taymiyyah also points out that sweetness of faith lies in love of Allah. ¢

buttresses this with the Hadith of the Prophct which says:

JG alis e Q1 Jlo (ol (agie Bl () UL o il G2
Lol Aoz @1 5% G ola) 335 135 408 HS o Sk
394 ol %3 65 4 ) oxd ¥ 2510 Ll Gl Ledlp Las o]

42 = s oranas e B Az st .
On the authority of Anas Ibn Malik, may Allah be pleased
with him, reported from the Proophet, may the blessing
and peace of Allah be upon him, said: There are three
things, whoever has them has discoveredthe sweetness of
faith. One, when Allah and His messengerare more beloved
o him than anyone clse. Two, when he loves others only

for Allah’s sake and three when he hates returning to kufr

(Infidelity) after he has been saved from it.
Khalil o Ta?’""ﬂ'ﬂh continues by making particular reference to Habib(beloved) and
alil (Close friend of Allah). To him, khalil is the peak and perfection of Love why //ubib

4
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therefore a love between Allah and His slave whom He ll:)"“f"j and wh_ovel mmh srein the
In the same token, Ibn Tuymiyyah cites a narration of the Prophet whe

Prophet asserts base on revelation to have attained .!he status of khalil. _Thcuﬂadlth reads:
Allah has taken me as a khalil just as He took Ibrahim as a khalil (Muslim). .
neral teachings of theSufithat Habib occupics the

3 to the ge .
Haweveri SOLE & and perfection of love,* 1bn Taymiyyah comes up with the

imity to Allah
!"f“k :ftp;ﬁz;:‘l:tyis (;ligh(.‘l' in status than Habtb. Therefore Prophet Muhammad(PBUIH)
gcn e us of khalil which is higher; otherwise he would not have

. / ined the stat :
wsseried (o avsEUsine dicated in the above Hadith. He (Ibn Taymiyyah) also

laimed to have attained it, as in A 4
;;:::: out that kialil is reserved for few people while Habib could be attained by every

devotee. He (Ibn Taymiyyah) mentions prophe!s.Mulfammad 4({SPBUII) and Ibrahim as the
only being who have attained the status of khalil in ll'll-s world-. _ .

: In setting out the degree of love, Ibn Taymiyyah 0[-)“:28 that the highest degree
thereof is fatayyum (total enrapture) while the lowest degree 1s alagah (m.tachmclft) whc.n
the heart is attached to the beloved. This is closely followed by sababah (infatuation) this
is when the heart is poured out, then gharam (passion) when love never leaves the heart,
then ‘ashagq (ardent love) and finally Tatayyum.”’ -

The nomenclatures and the grading of love, as spelt out above by Ibn Taymiyyah
are not available in Sufiliteratures and Suficoncept of Love. Therefore, it could be said
that Ibn Taymiyyah is introducing another dimension into the concept of love which may
not be acceptable to Sufis.

One of the major exponents on the concepts of love among the Sufisis Rabi‘atu Al
Ad awiyyah(185AH/801CE). Sufiliteratures are replete with many anecdotes on her
concept of love. In one of her sayings, she is reported to have said: “O God, whatever
share of this world Thou hast allotted to me, bestow it on your enemies; And whatever
share of the next world Thou hast allotted to me bestow it on Thy friends; Thou are

48
enough for me”".

She also said:
O God if I worship Thee in fear of Hell, burn me in Hell,If

I worship Thee in Hope of paradise, exclude me from
Paradise; But if I worship Thee for your own
sake,withhold not your everlasting beauty."

A cursory study of the expressions of Rabi‘a reflects sharp contradiction with the
concepts of Love as expressed by Ibn Taymiyyah above. Hence, it could therefore be said
that Ibn Taymiyyah promulgates a concepts of Love which is at variance with the general
Suficoncepts of love. It could be understood that Ibn Taymiyyah came up with these
names and classifications in order not align himself with the Sufis by adopting their
nomenclatures. This can be strengthened with the fact that his explanations are not far
from thosc of the Sufis and he (Ibn Taymiyyah) provides no justification for them, which
is very rare of him.
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Dhikr (Remembrance of Allah)

Ibn Taymiyynh states eategoricnlly that the Sharf af Upproveq g
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The submission of Ihn Taymiyyah here, contradicts (he Beneral pr [-
Al Practice

IE. Sufis who chant dlikr in different forms. According to Fakhry ‘T D A e urth[-
Ll the coined forms of adhkdrearries meaning which refers to Allah thouph lh;:l' ¢ach of
(_I( -

| could not be revealed at the ordinary level. The instance of ang (), Antq (you), , nip,
] (He) are given as equivalent to La iliah ila And,(Q20:14) La ilGh ilg Anta(Q2; "‘?‘;ﬂd LT
[ ' ilih ila huwa (Q73:9) cach of which is traced to the Glorious Qur’an. Sufis "'lcr)rand
, no difference between the names cither in their abbreviations or full pm““ﬂcia[inz U:Ie Seg
| More so, Sufiliteratures are replete with ancedotey of the Sufiswho prefe is.
l dhikr like Allah, huwa and so on. In Tadlikirata Awliya’, story of Shebl; js n;fﬂlatm
. when he was asked why he always chants Allah, Allah Allak alone and not /; i{;;alfd
Allah. He replics that he is afraid that his breath may stop at the point of L il o q ujci
no god). Hence, he will dic as krij;'r.'” Another example is given of Fakhru ‘g Din {']Er‘e 1.s
who always chants Lda ilah ild (Is"hiq (There is no god but the love)™instead ofLa H&:a(-]h
Allah.All these according to Ibn Taymiyyah constitute innovations. The declaratiol; *h:
those strange forms of adlhtkidr as innovation (bid“alt) by Ibn Taymiyyah i n;]t
unconnccted to the fact that there are no express provisions for them, neither in the

Qur’annor the @ adith of the Prophet(PBUH). His declaration therefore subsists,

Fani’(Annihilation)

Fana’ (Annihilation) according to Ibn Taymiyyah is of three types. The first jg
Jana’ of the prophets and the Saints(aw/iya’) who have attained perfection.*He describes
r this as fana’ al qalb from wills, desires and what prevents attainment of Allah’s pleasyre,
_' Attainment of this class of fand’ makes one to worship Allah alone, rely solely on Him
(rawakkul), love and hate for Allah’s sake among others.*® He mentions Aba Yazid Al
Bistami to have attained this.”’

The second is fana’ of awliya’ who have not attained absolute perfection (4/
Qasidiin).”® This is called Sana@’ Ash-Shuhidi’*This is attained by many of the wayfarers
(Salikin) due to constant recollection of Allah’s name (dhikr), worship and love for Allah
which makes them to see nothing other than Him (Allah).An experience of this kind of
Sun@’ makes one to be completely unaware of anything other than Allah.%

Ibn Taymiyyah states that this kind of fan@ was never experienced by the
companions of the Prophet like Abubakar, Umar, the Muhajirun (emigrants) and the
An dr. Equally, the eminent Sufis like “Abdul Qadiri Al Jilani, Ibrahim ibn Adham, Abu
Qasim Al Junayd, Fudayl ibn “Iyad, Abia Suleiman Ad Darrini and a host of other
moderate Sufis never had such an experience.®'He states further that it became known at
the time of tabi‘in (successor of companions) among the worshippers in Basra like Abu
Yazid, Abu Hassan An-Niri, Abubakr Ash Shibli among others.”’He (Ibn Taymiyyab)
| therefore discouraged it.

\
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The third is fand® ‘Iwagad. This is the fana® of alflrming the existence of nothing
exceept God and that both the erentor and crentures oxint uy one nnd indivisible entity. It
connotes wahdatu ‘1 wujud (anity of being) 1hn Taymiyyah deseribes and eally this n
misguide, heretic, pantheistic wnd atanie.t! 1CEs on the basiv of thin that he condemny thn

Arabi and Al- Tilmisani* .
Fund® according o Suflis passing-nwiy of self from all form of passion und

L} . ‘
desires. be it evil or otherwvise ** 1n another definition, fana® in the view of the Sufis s

enistence which imvolves bdaga’ (continunnce of hiv real
existence).®® 1t entails moral and mental transformations which lead to cessntion of ull
*“I'he classificntions of 1bn Taymiyyah nbove do not however appesr
¢ Ibn Taymiyynh did here iv not different from what he

extinction of phenomenal

conscious thoughts.
in Sufi writings. Therefore, W ha
did while discussing the concept of love ns submitted nbove.

Al-Qani‘ah (Contcntmont)
According to Ibn Taymiyyah,Qund ahk liberates one from human and material

s freedom. It makes heart to offer a pure and sincere worship to

cnslavements and give !
H S E P i |
richness lies in contentment.” The prophet is reported to have

Allah. This is because true
said :
. & Y ] & B R B L ShE sEre e B l':
el pliuy dile awl o il Sty JUB JU 5558  OE
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On the authority of Abi-Hurayrah who said the messenger
of Allah, may the blessing and peace of Allah be upon him,
said: Richness is not having a lot of wealth, richness is
being contented with one’s lot (Al-Bukhari & Muslim).
He goes further to state that wealth is of two. kinds. The first is for domestic necds

which cater for one's basic needs while the second is remnants which one does not need

the usc of it. This according to Ibn Taymiyyah should be shunned otherwise; one becomes

a slave of the world.*
In Qushayri’s Risalah, it is written that whoever is contented with the world is rich, even

when he moves around with hurlger.m There are other citations on how Sufis have
demonstrated self-contentment in different ways. For instance, someone asks Abi Yazid
al BistamT how he was able to achieve his mission. He replied, saying: I gathered all good
things of the world, tied them up with the rope of contentment, put them in the catapult of
sincerity and cast them into the sea of despair then, I rested.”'According to Dhu Nun Al
Misri, “he who is contented is rich, he finds rest from his labour, receives respite from

others and rises above all”.”?

Zuhd Asceticism or Renunciation)

Asceticism is otherwise known as renunciation, zulid is a Sufidoctrine which
teaches declination of concern about worldliness.” It is also defined as abandoning, in this
life, what is of no significance to the next life.”'It is equally understood as downplaying
secondary satisfaction because zu/td does not mean complete abandonment of the
provisions of Allah but to shun excesses.
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Ibn Taymiyyah condemned ascetic individuals (zuhidd) whose indy]

made them to downplaythe importance of jiltad and struggling in (he Way; ﬂ'“"‘m h
submitted that an ascetic who engapges himsell in worship of Allah, bc"""in :.r "
get proximity to Him and refrain from other religious obligations Jjk, Mmd‘hf:a' i )

same pit of error like the Christians whose expression of love and asceticism Is ing, thn
- L] . t
kept them away from active struggle to meet up their mundape necds.“Zuhd ac run?““ﬁl}

Al-Ghazali is renunciation of material world for the next world and to tyr, to ,:I‘Ilrdmg ty
ah

.| other than Allah.” In the view of Qushayri in his Risalah, renunciation jg ¢, o For,
| word with a view to its transience so as to see its total insignificance, Then, ¢y, ‘fk At thy,
from it becomes easy.”’ The above submission of Ibn Taymiyyah therefore, dng Ding ,
contradicted the Sufi concept of Asceticism.

More so, Jilad which Ibn Taymiyyah emphasises forms an integyy
mystical doctrines. To the Sufisjihad is of two kinds. These are Jjihad *Lagp,
Jihad) and jihad 'l-asghar (lesser Jilad). It should be pointed out that these clagg;
are in line with the Hadith of the Prophet as cited by Al Ghazali in Thya, which -

- ) | - -
P92 -pr_’ﬁLg.Lcd.muL,a— G,\-I-”ul-‘-f‘-*-gdu_)-f‘#u&
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On the authority of Jabir who said the Prophet (SAW)
received some group of warriors and said to them yYou are
welcome from the lesser Jihad to the greater Jihad which is
for a servant to struggle with his soul.
The above Hadith of the Prophet which has generally been classified as Daif (weak) p,

almost every Salaflyyah scholar including Al-Bani,”’Ibn Taymi,w_.‘ah’"among others is (he
yardstick with which the Sufis classify and prioritise Jihdad as it is commonly found i

Wa
ms tq h,d'ri

Part of
{grEalcr
ﬁL‘aﬁOns
ys:

theirworks.
Ibn Rajab, a prominent Salafiyyak scholar appears to be more instructive i,

support of the Sufis proposition when he submits that:

M:wﬂ'Jm@'&SudioemJe»wdw
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It is reported from Hadith of Sacd ibn Anas who reported
from the Prophet, may the blessing and the peace of Allah
upon him, said:It is not when you are killed by an enemy
that mhakes you gain paradise. But when you Kill an enemy
it brings light (of Allah) upon you. Indeed, your true

encmy is your soul that is in vou. Hence, Abubakar As
sidiq, may Allah be pleased with him, stated whoen he
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that the first thing you

appointed cUmar as the Khalifah
I thatis in yuu..."'

need to be carceful about is your sou
strengthened by Al-Khadiri, another prominent
that the real and the grcatestﬁhtid is the one that
t of every form of unwholesomeness and compel

The above paragraph is further
modern Salufiyyah scholar who su bmits
is targeted at one’s soul which will purgel

4 . . B2
it on the observance of religious dutics and sincerity.
References are also often made to some prominent Mujahiditn (Jihadists) that are

| Kader Al-Jaziri (d. 1883 CE), who led forces against the
19w century,”Abdul-Karim Al-Khitabi (d. 1963CE)"in
Morocco, Muhammad Ibn Ali As-Sanasl (d. 1859CFE),*Sanusiyyah in Libya, Umar Al-
Mukhtar (d. 1931CE)™*also in Libya, Muhammad Al-Mahd1t (d. 1885CE)"of the
Sudanand <Uthman Ibn FadT (d. 1817CE)®of Nigeria among others.
Tawakkul(Trust in Allah) and Isti‘anah(Secking Assistance from Allah)

Ibn Taymiyyah discusscs the two together. He says tawakkul forms an integral

part of worship.” Qurans says:
Gtand e oy 5 ah aile (8535 8tk lS .
So.worship Him, and put thy trust in Himand thy Lord is
notunmindful of aught that ye do.(Q11:123)”
Tawakkul also entails Isti‘Gnah (sccking assistance from Allah), though it is often
mentioned specifically by most scholars. He maintains that Allah cannot be worshipped

Sufis. They include, Abde
French imperialists in Syria in

alone except with His assistance.”’
Wally iall lsimiilp
Nay, seek ((Allah’s) help with patient perscverance and
prayer: (Q2:45)92
He states further, that assistance should be sought from Allah alone otherwise one
becomes the slave of whatever one secks it from.

G ESCPHPAPL A PRV A PRI P HE
...then scek ye sustenance from Allah, serve Him, and be
grateful to Him: to Him will be your return.(Q29:17)”

The Prophet therefore, enjoins his companions not to seek any kind of assistance
from anyone other than Allah. An instance is given of Abubakar who, when his whip
drops while riding, did not allow anybody to pick it for him. He remarks: “my close
friend (prophet Muhammad) asks me not to scek any body’s assistance”.”

According to At-Tustari, as contained in Risalatu Al Qushayriyyah, rawakkil is
l(]t:'ll and absolute reliance on Allah in every circumstance.” In the .vicw of another
eminent Sufi, Sahl b. Abdullahi, the beginning of trust in Allah is like a corpse before the
washer who turns it the way he likes.” Sufi literatures are filled with anecdotes of Sufis
who cross the desert without making any provision for feeding but relied solely on Allah.
Regardless of whether or not Ibn Taymiyyah gives his definition as a Sufi, rlt«. view on
tawakkul can form one of the arrays of definitions of rawakkul.




\ discusscd above are the same. In

Khawt (Hope) .

The higher the degree of hope in Allah, the slrongt;r the feelj,
Him and the freer onc becomes from things of the world.”’ This iy
integral aspect of servitude. Thercefore, once becomes a slave of Whatey

' 8BS of Sy
’(Titus,} i ‘“‘h
Crong . “be T

In other words, hope, if puts in Allah totally is a means of liberagig,, fr ay hop, fam

slavery.” This expression of Ibn Taymiyyah mllicswin totality wiq those ‘urm ml:' te'm

especially as submitted by Al-Qushayri in his Risalah. h Saf? difT

Al-Ikhkis (Sincerity) Tay

Al-Ikhids according to Ibn Taymiyyah, means total dedication of acts Isla

to Allah. Sincere worshippers are thos‘e who live above all forms of devilg B w,“'-"h'. top

He (Ibn Taymiyyah) cites Fudayl ibn “Iyad’s explanations on sincerity while intc:m“s.""n anc

verse two (2) of Sararul Mutk of the glorious Qur'an. The verse reads: Preuhg l;oul:
.--that He may try which of you is best in deeds....(Q67:2)"" iz 0y & o . m

He (Fudayl) said, this mecans which of you is most sincere and correct in his actio“:J:! \ %::

demand further explanation and he replies, deeds must be sincere and correc¢ for i‘t ; hc}.

acceptable to Allah. Sincerity means deeds should be dedicated to Allah alon, 0 he N

Correctness means it should be done in line with the Sunnah of the Pl‘Ophm_'"la;E

Taymiyyah goes still further to state that the heart which faijls to offer 3 Sincere deed n

Allah will definitely indulge in vices.'” Explanation of Ibn Taymiyyah heye ; :‘“

perfectly with the Saf7 concept of Sincerity. In fact, the submissions of Fuday] ibn gl::;

that he relied solely on strengthened shows his alignment with the Suﬁs‘explanation_ ’

Conclusion

Ibn Taymiyyah in his a!—CUbudfyyah has shown the importance of g
only means through which a servant can reach h
He shows different ways through which pe

badah the
Posc of creati,,
ording to their
hets are sent by
ibadahto be acceptable b-\

is Lord and the main pur
ople worship Allah acc
understanding at the expense of the prescribed method which the prop
Allah to establish for men. He caps it up that for an act of
Allah it must comply with the Sunnah of the Prophet (PBUH).
Unlike the contemporary Salafiyyah scholars who bother not t
work and assess their doctrines from the source but rel
over gencralisation, Ibn Taymiyyah dwells in to different aspect of Sufidoctrine
practices to examinc the level of their compliance with his principles as he adduces
from both the Glorious Qur’an and Sunnah of the prophe
agree with some while he finds some wanting as discussed above. Ibn Taymiyvah's
discourse on al-ibadahwa’l “Abdu (worship and servanthood), has initial agreement with
Sufiespecially in terms of definition and scope, butthey
object of “ibadah. There are difference
on mahabbal (Love), zuehd (

Allah).

0 consult the Syfiy
ied largely on assumptions ang
s and
them
t. His analyses and submissions

disagree on what constitutes the
of opinions between Ibn Taymiyyah and the Sufis
:lsccticism),ﬁuui‘(Annihilmions), and dhikr (Remembrance of

However, the submissions of both parties agreedon rawakhul (Trust in Allah
Istianah (Seeking Assistance or Help) al-Qana’ (contentment), and Alaw/ (Hope

any casce, this has shown the extent of Thn Tavmivya
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familiarity with tasawwuf. He (Ibn Taymiyyah) is therefore a scholar who .has set a
template for the others in terms of assessment of the works of other who might bhave
different of opinion with them or belong to unother school. . of Ih
Finally, the paper recommends a furthc.r rcscar(ih on :Jll:;:r :nr’ ocu ol:
Taymiyyah in order to make his positions and vicws on h'uﬁsm ;n t(;l f:r up;: L
Islanibc stidivs knoswn.. This is imperative because many o.l' his stands an wevf«f 0  *
topical Islamic matters remain the subject of contrt'wersms a'mong' ?he lslarmc scho I'lrl
I , lims in gencral. Examples of such issues include his position on Sufism which
and "u;::ut:l::: :r Ll.his [!H'PL‘I"- Scholars should also learn from Ibn Taymiyyah while
::;:::;:cting .-:scart‘h ar;d while making their judgements or'cunclusions. He maiﬂtfins a
middle course on Sufism and never thrown the baby away with the bathwater. He did not
generalise his conclusions arbitrarily as it is the common feature among the scholars

today.
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