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Abstraﬂ
].Vﬂc’ryﬂh is one of the major concepts i
attention- The ‘Suﬁs maintain paii:;z‘;ﬁam which has attracted a wide range of
rOPOSitionS Ot_O‘Lher groups of Muslims g somewhat different from the
P refore. ~xamines the theory of Wf!éyah’ aespf:ma‘tly the Salafiyyah. The paper,
1hirt)f'eig]“ (38) © ¢ An-NawawT's forty Ha d?f ;wwe_d by the Sufis vis-a-vis hadith
o Lonly entral to dissecting ihe COncéptiOn ;_)f .'I_t dascus§es various issues that are
ap-reading the minds of the Sufis on the Suxfjiﬂﬂ]ﬁgg;‘? {i?;n:);ln, ﬁfo chiligal 1o
method of lr:?se?rcll, 1118 c}lsCO\fel'ed that both obligatory ar-ld nor‘:-:)b%i afoexegfihcal
indispensame in tnc Caﬁgmmem of wilayah and that no height of s%airiﬁalaict ; 2:1?1
exonerate ONe from _Ibffa‘dah. The paper also discovers that a saint can achi):we a
higher level of proximity 10 Allah than some prophets and it is established that
abiding jove engenders spiritual transformation as the main way for the
manifestation of sainthood.
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Introduction
In the first article written DY the writer on forty hadith of Imam An-Nawawi,

entitled: Sufism as Conceptualized i1 Forty Hadith of An-Nawawl, which was
published in Voyages: J ournal of Religious Sudies, Gombe State University,
Gombe, Nigeria, a wide rar.ge of discussions covering the biography of An-Nawawl
Himself and preamble 10 his forty hadith, were made. Efforts were made to discuss
{he two major traditions of the Prophet (SAW) focusing on the origin and legitimacy
of Sufism. Also discussed therein was the concept of Zuhd (asceticism) is a major
practice in the early days of Tslam which later metamorphosed 10 Qufism today. The

wo traditions that piloted the discussions were d hadith tWO and thirty-one. While
rentfih gnd thirteents WeIe discussed along with them as

hadith sixt + .
!tt]dx_ﬂl Suith, ClC‘\-'CI’h}’i, svelith
necessitated by our discussions.

thirty-eight of the

h (Saimhood).
q wide range

The major aim of this paper 18 10 examine only hadith

same collection which focuses majoyly on {he concept of Wildya
Qufism which has attracted

SE}inthood is one of the major doctrines in ' il T
of substantial attention from scholars across various groups that make up the Musi
' es that are related to

e all-inclusive, yarious 1ssu

Communi o |
nity. For this discourse tob .
y Sufis will be Jiscussed. As sta

Sainthood as conceived by the Qufis and non-
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urses i to enable the reag
Cry

ce of these discourse :
Qufism and his d"sposm“
n (§

part one of these articles. the importan on
to understand the perspective of Imam An-Nawawlo
sainthood in Islam.

e Al-Wilayah (Sainthood) . .
According to Al-Qashani (n.d. 54), a saint is COl'l'CClVCd as a fr;e(_nd'nf Allah Wh,
enjoys a lllgh level of pl‘oximity 1o I_Iirn ‘.hrough rlgOl'OUS acls o Ihadah and "O\e
Wilayah is often translated as {riendship. while tadwalt W
ove and ¢l
ts t

hich means enmity g ;,
- b lh

oseness while enmity stems from hatreq
(Al-Juwayr. n.d.412). Ton Hajar submits that Al-Wilayah is 10 know Allah
obedient to Him and worship Him sincerely (Al—Juwa}’T)- AI—-Hj'ﬂayuh therefore jg 9

capability and the ability 4

status that brings to whoever it 1S bestowed. 2 unique
share the divine blessing with fellow men (Renard, 2009. 255). All of thes

definitions from different scholars engender similarity. This 1s because they make

proximity between a saint and Allah a central point.

Similarly, Al-Wilayah is one of the major discourses of Sufism that have
provoked a wide range of discussions across various schools of thought and sects i,
Islam. It should be stated that Salafiyyin and the Sufis have different perspectives op
sainthood. Each gives different explanations on what is conceived as sainthood and
its attainment based on their theological orientations. Basically. considering
prophethood (nubinrwah) as the yardstick, the Salafiyyiin hold that the status of a

saint, in terms of proximity (o Allah (SWT) is below that of a Prophet (Yusuph,
y to a contrary view. They (Sufis) contend

2013. 53). while the Sufis hold tenaciousl

that a saint in Islam may enjoy proximity 10 Allah (SWT) better than some Prophets

with exception of Prophet Muhammad(SAW) (Yusuph. 2018. 125). This is based on
het (SAW) 10 be discussed

their understanding of some authentic Ahadith of the Prop
at the appropriate place in this paper. Hadith 38 of Imam An-NawawT s collection
cuses on sainthood. and it will be discussed

which is one of Ahadith Qudsi fo
according to the Sufis’ understanding of the doctrine.

opposite. Friendship stems from |

maj

o Hadith Thirty-Eight (38)
J‘satcoudlédtﬂﬁ*o!:e%dﬁ\dwjdtézd\éﬁ*éfﬁqioﬁ
wip o Las J) ool s goue dl 0B Log wyally dnsdl uad b
i i€ i 1318 G Jilaally Jlopin e Jl s ale

dlo 35 L oty (31 b9 o yats gl oyaas o o !

@1.4.3 ‘é;-'Jl
&ledl ols, wiued dlaiwl (Al didac¥ (Wl s b
bu Hurayrah, may Allah be pleased with him.
senger of Allah, may the peace and blessing of
said: Allah said: "Whosoever acts in enmity

On the authority of A
who said that the Mes

Allah be upon him
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10\\'25!‘(19 my samt. | will i

Nothing makes my serv indeed declare ;

made obligatory 11Dt‘i:\hzli‘;l comes close to I\ieut‘\:i‘ :;:u against him.

hearer 10 M& Awith Sllp'erer:w,l,o do. And My Stfr\.-a]:: cgm}; what 1 have

] love him, 1 shall be his hial‘(.\)l')’ ac.[g (nenwafil) Gl 1 ;1:1}“-1{3:3 1o draw

wifhwhoch: he shall see his hands wi which he shall qu:“ﬂu\t?:ﬁi

7 Mie - 1S hands wit ar. nis sig

feet with which he shall walk. And ifhh‘c‘ Til T;;EZ:: .gra';w. ;imd his
B hing) of Me, 1

chall surely give it to hi
s ' 1V 1um, and 1t he }
certainly grant him it (Jamal. 2(;32;t e kR ST S LSl

}_:_‘,;p[aining;3 llLel fl?_(\\-’e Hadith, Tbn Rajab (2001) submits 5

B fo mrl.:jlo ﬂ}c i Anig b v ma} ut J:) ; ll:slzx} 1‘1 is reported only by
l-OCC?fd"j ] provide various versions of the hadith and e:1pl L_fh‘ ¢ f._f'f"mh- e The
chain Oi'l!us Hadith was however not the concern of 1h?amlmf e tema i
for dwelling much on Ehem. This is based on the vens {ji}lml: el i
reported by Iman Bukhariare authentic. geveral principle (hat RS

. Thl-b Hu(':ﬁm ORERs discussion with the establishment of divine protection
which a‘samt enjoys a-gamst human machination. It proceeds to show the p 1a {

e attainment Oi. se_umhood which qualifies one for divine )rolec:;o;mgla-;oi
[ncamcss or pl‘ox_nmty) or uns (familiarity or intimacy) 1s ide}mﬁed as .P't;:/":n f]jn
major role in this regard. The criteria set for the attainment of sa{mh(:;)d ém‘e
steadfastness in the observance of Fard id (obligatory acts) and the imposition of
Nawafil (non-obligatory acts) on oneself. The attainment of Qurbah enables
UﬂCOﬂdi‘tiC‘“a1 Hubb (love) which triggers spiritual iransformation. With this, living
an angelic Jite becomes an abiding principle for the saint and his actions will be

divinely guarded and guided.

th

This Hadith could be strengthened with another two authentic reports from
{he Prophet (SAW), narrated by Anas (No.7536) and Abu-Hurayrah (N0.7405) in
Sahih 1_Bukhart. The three reports arc the same in principle, because each of them
makes neamess 10 Allah the central theme while the difference between them lies n
{he fact that the first one (38) makes Nawdfil the subject of rapid nearness while the
third one makes remembrance of Allah (Dhikr) the parameter for geting closer 1o
Allah. The three reports, therefore, provide (he basis for the concept of Qurbah and
uns in Sufism, hence they are held in high esteem by the Sufls.
- 7 which forms the discourse of this paper
The main theme of qur!h (38) ] d divine love (Hubb)-
centres on Al- Wwilayah W H Hom, @
When these happen they acti te splmual. transformation
consciousness of A ] Naflah which plays 2 ¢
s a broad concept 11 t
?rophet (SA\V)’ = p}\(;]:ls ?redec Wi’ among the scho
h !
interchanged between afla " opligalory e

connote additional acts of wor




 noted for making | |

; icularly

. vah Order 15 pf{ﬂIC_u g 2 n a g

The Naqshanbad;_} i;'?}_ siid Nuwc‘{fﬂ \.-1§-a-\|sl salrnlh?oh(fl, }hg- v \:.Ehl - (br
difference between the ¢ 7. Faraid and wilayatu n-Newdfil (Schimme " jgoroY
they referred 10 as'IrV;!aylum l 1o what 1bn Rajab dcscr_lbe.s as Qurbany |_j: ,.-?.5- e:clu-“"*"'
42) Thsdiision b equ1\falenR b, 335). They explain that Al-Wilayap ;- Qg o sain
and Qurbaiu n-Nawafil (P ° 80T ¢ it is bestowed on them by Ajy Iy . quOte
i i the Prophets (AS) becaus e ) ah . s ‘
instance is that of the I'r P 4 via Nawafil is regarded as ordinary sainthoog wo m
the second which is attaine otets (RA) (Renar 4. 137). However, as Coul_dosc I-V'!d;% :
wildy

status is below that of the P : : blicatory and non-gbhl;
these actions. 1.€. ODH& Iy N-0bligay,. ,
each of th Uand Allah (SWT), thus, lea(%in(:r : (SWT.
1: 1o i‘on'ne'

inferred from this Hadt.

will engender mutual love between the servan

Wilayah. v
(naw?
18).

Sufi Concept of Sainthood (Wildyal) _ .
In defining the concept of Wilayah, A]jQ”S.hay,r] (Kn?’SI]’ 269), EXp]as.ns thay
sainthood has two broad meanings, each of which 1s cemlal‘to man’s proximity , ”
{ Waliy refers 1o someone whyg, \5 ¢

ay.

Allah. Arising from Qur’an 7:196, he submits that ¥ . meo
due to His choice of him as His friend. Thig <o
!

affairs are managed by Allah (SWT) _
may be occasioned either by the rigorous act of worship or through bestowal by <chc
Allah (SWT). In other words. therefore, Allah (SWT) Floes not leave him to hj imp
affairs for a single moment: He takes charge by Himself and -con'lrols the affairs of one
such a servant or a saint. The second refers 10 SOMEONE who is vigorously engageq e
in acts of worship and obedience to Allah (SWT) to the extent that his deeds are cor

ithout an element of disobedience. for

tailored to suit the wills of Allah (SWT) w

Attainment of sainthood. according to Al-Qushayri is essentially on account of

in carrying out His commands

sincerity in obedience to Allah (SWT). steadfastness .
and complete detachment from sins and their cronies. In a detailed sense, At- inf
TirmidhT explains that such an individual will guard and guide seven parts of his (K
body from unlawfulness. These are the eye, the mouth, the stomach, the hands, the M
legs, the sexual organ and the tongue. A saint will engage each according to Allah's -
dictates (At-Tirmidhi, n.d..118). The above submissions resonated with that of Al- t
“Uthaymin (n.d. 377) in his explanation of this Hadith. 2
Evidently, the Sufis believe that every sincere believer is a saint of Allah S
(SWT) as long as such an individual observes the rules of Shari‘ah (Sayid, 19%. 1
]

129). The sainthood at this level is however categorized by the Sufis as the generic
(‘@m). It can be attained by all and sundry. It is this class of sainthood that the
Qur'an refers to in many places. For instance. in Q.8:34 and Q10:63, the gloriovs
Book links faith (Jman) to piety (Tagwa) and sainthood (Wilayah). It presupposes
that every pious individual is a saint of Allah (SWT). All it requires is piety without
excessive or rigorous acts of worship (‘/badah). Hence, Ibn Taymiyyah (1418 AL
164) writes that sainthood can be attained by any Muslim at various strata of societ):
hence there can be saints among the scholars. jihadists, farmers, businessmen an
manufacturers and a host of others. as long as they dbidc by the basi¢

__ i

women,
principles of Shari ah.
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The gufi’s conception of saj

: s
pn 1 nymlyyah. The Conce;lh-‘h‘md however poes b

I - ]n N . S E ~
F orous acts of Hmdgh alone but a] the Sufi circle does yond these propositions
¢ to them. Al- lirmidhi is sp SO makes its attair not only tie Wildayah to
‘ o ecifi me : e
X qthood W hich serves as a master;{‘CaHy A — I::‘ ,St‘:ec‘ﬁc (khas) and

1ece 1o th yitten a compendi
um

oted bY Al-G_heyoushi (1971, 19) iy b e Sufis of diff
main categories. These are W ?) in his article to hav ifferent generations. He
aliyullah " Ao (s OF GoMON Sty into
ral or common saint) and

”-'a,*iyuﬂﬂ i 1-khass (specific saint). H .

_ u 1T awhid which is ). He explains that th :

NT) and obedience 10 all liﬁhlbned by gl believers guformer is also known as

s¥ In other wo d is laws. The latter (kha e to their faith in Allah

ibrl)‘lffl'- :‘ esse lts, after the attainment of A/ ;}S_)I-_howe\.,er’ is built on the

indlv]'dl:la p! t% S]j‘ o the stau_ls of khas by ﬁ-‘ﬂher-' ilayatu r-qug_ﬁd! such an

(v i) on DIMSE and restraining from unnecess;:;p?:\l::fglcenam( g
ul acts (Al-Gheyousi,

18):
t should be pointed out that thi ;
) is cl o
who have discussed the concept of saintlmoizlssi:lﬁlcs?“’“ is common to many < dfiohars
ayyim Al-Jawziyyah and Tbn Al-“Uthaymin amc?:; “:;mdnfi B
b & . . . oiners. SO, th ‘
that classification according 1o 'At-Tlrrmdhi tallies with the discu;as?;:dztfmk or
scholars on Fhe H{fd?rh under discussion. This is because it prescribes Somemsa;?r
imposed basiC Sp‘rl_mal engagements after the steadfastness in the observance of th-e
ones that are Supenmposed on one as a Muslim, hence the relevance of Nawafil. t
could therefore be understood that both are interwoven and interconnected QKI;E:S
c . g < \
comes out of “Am and without the attainment of the latter, one cannot attain the

former-
The Sufis, therefore. hold that saints, at the level of specific, are sinless and

infallible (Md siinn) since their actions are guarded and guided by divine Order
fic Wilayah indicates the total

(Knysh, 269). Also. the attainment of speci
suppression of desires which are largely responsible for the commission of sinful
ious barrier 10 the attainment of sainthood. This goes with

acts which constitute a S€T
(he definition of sainthood as given by Al-Qushayri and others above where he

posited that @ saint is under the protection of Allah. Sufis conclude that, though
saints are sometimes troubled by the self-desires of their carnal soul, 118 total

suppression marks the perfeciion of sainthood (Yusuph, 58). This takes us back to
jon that will take place at

the Hadith under discussion and explains {he transformat
] ainthood, hence, a saint at this

(he height of spirituality and attainment of |
vith divine guardianship and guidance. The eyes, the
1 the latter

level will do nothing except !
ded by Allah as could be understood 108

hands, and the legs are all guar i5sk
part of the Hadith, hence 2 gaint lives al an%ehc hfei.
Saints, Worship and Observance of Shar! aly Ru’es Fah1s relevant t0

A | r or ke the rules 0} hi ;
1e question of whether 01 not a sa Aed les of 7 h's E?caUSihe
i {lout Shart ah at

ihe discourse on Hadith 38 which 18 the f It o
has been one of the arguments among scholars 1h2




. o writers have observed 1‘hiil m.:ulll_\' Snts ha\.e
1\13“)' x\ffﬂ \’\I 230 ,,()3) In l]'lt‘ VICW of PN hl}.l“i\’\;lh
. ¢ nysh, 230. = A v forsake the 4°
iah (Kn) e should make one fors ""‘"*‘ the dl\he
al attan nothing but an ally ol Shayig, I

- He

- iuidual 18
an individual 1: PR R o &
o he protection of Allah will not be led Waing
e The saints of Shayvtan "‘“"“"l'linni
[~}

height of spirituality.
forsaken the rules of Sharrd
(1985, 83). no level of spintu
commands. He opines that such
explains further that someone undc_r 1 e
His rules and wishes. but acts accol dmg_ 10 < like resi ]“
him (Ibn Taymiyyah) L“hih“,_"I.mmm"h.“.:nl‘q) Hasad (envy) consumption of l‘m;
mi"ji}‘]cf i \:I(i,{,::i: :::\:nl:j:qI(IT\J:(::; tl‘ml 1.10 matter hu|\‘\' higl'nlsr 12;1;10cd One '-1
:::i(:‘ili]{z:;[_{fliJ]J' 11,]:.; ‘acth‘ conitfary lo Shari ah. one becomes a fiend of Shaytan (y,
Taymiyyah. 1985, 83).

stance 1o comphance Withy A

the submission of Nicholson (1974, 1)

hold different views on flouting the Shari ah rules b.\.' a sun‘n.‘ He vil?sﬁ:\ L\ ?1‘1;“ Sufis
do not hold a common view on downplaying the divine Q“hr l‘mf_ L" __ ]_L ‘p"“‘j'“‘t‘ of
attaining of the high level of spirituality. Ofien. those \\'1_”1) ‘le ““r‘:l- *“‘*‘ Il"“Sllt‘d_hl
Nicholson used to buttress their position with the story of Prophet l}h“ and M“.dir
(AS). as contained in the glorious Qur’an where the ?allcr Cll‘l']‘l:‘..‘d t“-_':il hn_mc acts, like
killing among others. that appear somewhat contradictory 10 M_FU” ff"? j\ll‘cs but wag
later explained. Consequently. Musa (AS) discovered the hnmfj of f'ms ml-..‘llcclu;n.l,
capacities. In fact. the story was so alanming that the Prophet (SAW) exclaims thy
Musa (AS) should have exercised some patience for Khidir (RA) 1o reveal more
esoteric knowledge (Al-Bukhari, No. 122). The proponent. .lhcreiur'c. held thay
Khidir has jettisoned Shari‘ah for reasons that are not ordinarily obvious and was
neither blamed nor condemned for it.

The Sufis. as could be drawn from

The Sufis opined that compliance with the dictates of Sharfah in all
circumstances appears to be more correct due to the evidence as drawn from the
Prophet (SAW). The Glorious Book in Siiraru 'I-Fath (48:2) exonerates the Prophet
(SAW) from all forms of complexities relating to sin when Allah (SWT) declared
all-inclusive forgiveness for the Prophet (SAW). lbn “Abbas (RA). among other
commentators on that verse, in his Tufsir explains that the forgivencss that was
granted to the Prophet (SAW) according to this verse covers the sins commitied by
him before and after his Prophethood till death (Al-Fayruzabadi. n.d.. 431). With the
provision of this verse. the Prophet (SAW) would have chosen to forsake the
commands of Allah (SWT), since he has been given a divine assurance that nothing
would be recorded against him in his entire lifetime. But what was reported about
the Prophet (SAW) was that he observed the rules of Shart ah throughout his life. In
fact. Imalm Al-Bukhari (No. 4837) reports that CAisha (RA) approached him
(Prophet, SAW) while engaging himself in the rigorous act of ‘Jhddah. cautioning
him against over labor.i_ng himself, afier all, he had the divine assurances which
exonerated him from sin. He responded that he needed 10 be thankful to Allah. It

therefore, follows that no matter the height of spiritual attainment. Shar7 ah rules
must not be forsaken.
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Furthermore, relevant tq

iyyah (RA) whose expressio ’
Adawlﬂiage_ She and some other Sufis, in prine ted the veracity of
- m.arre in Islam, but they viewed i;. 1 A practical SCNSe, as constituting a potential
mam?ﬁ the wheel of their Spiritual advancement and progress. This has been
Clogde:mnedl by many Salafiyyah scholars ag Counterproductjy
CO“n reports of the Prophet (SAW e€njoin marriage, especially those of the
ﬂ;'?eg men e sreporied by AlBulhsryong, 5063) on whom the Prophet (SAW) gave
llhe verdict that whoever downplays marriage

this discussio
n of love hag m

N is the case of Rébi“atu. Al-
ade her jettison Sharicgh provision
ple, never douby

The Sufis are largely attitude of Rabie
(2018) explains that few Sy : )

———

Yected mariage 1o Al-Hy _
which makes the question of Waji , Mandiib (recommended), Mubah
(Iikeable), Makruh (detestable) and Haram (forb;

0 it (Yusuph,
125). The implication of these ig explained by vari i
Mubah and can € who fears committin

only be Wajib for on
10 support family among other conditigng, Also, there is
refusal to m

aTy constitutes an act
They equally submit that the Hadith of the

whoever refuses o marry should be under
and Tarhip (Warning),

€ Zina and has the means
N0 proof to establish that



Khdtim Atl-A wiiyda’ (Seal of Saints)
This is a major concept among the Sufi .
generated polemics among scholars. Sufi theory (31
a seal of saints who will be superior to all the .S J-Hakim “t-Tirmidhi (d.86y(
(Yusuph, 59). The theory was first propounded ‘h} A ‘-l.' ‘hioned after the conce 5 )
but was later built upon by Ibn Arabi (d.1240CE). Tt ls_'az by Prophet Muhamln b
Khatim “l-Anbiya (seal of the Prophets) as epilomize ‘0«1.40) The coy :‘dd
(SAW) who is described as such in the Glorious Quran [ll ;m *)hc.ls' [A%)lﬂk‘em
depicts Prophet Muhammad (SAW) as the most superior to a ; “I- sl"n‘uq a;.l'lertio‘m
him, the seal 1o prophethood and that no one can all.am] 11‘11161'(; \\"ill be ¢ -“'m
(Yusuph). It therefore presupposes, in the views of the Sufis tha % 6 tlii “ Sl
who will be superior 10 other saints and there cannot be 2 Supenpr 0111 Hm... 1:""“‘
point of controversy between the Sufi and non-Sufi scholars ]1e§ in “e]\:u%)e‘ 1oy
between the seal of Saints and Prophets (AS), apart from Prophet Muhammag
(SAW) who was the seal of the Prophets (AS) before his demise.

-1 their discussions on sainthood whicy,
sm -

llh\

sainthood holds that there wiy he
aints both before and afig hing

Explaining this proposition, At-Tirmidhi brought many lradn?ons .of the
Prophet (SAW) out of which the two most authentic according to the verifications of
Al-BanT are those of Abu Dawud (No0.3527) and Al-Bukhari (No. 3256). The twg
narrations revealed that some individuals will enjoy a higher level of proximity o
Allah on the Day of Resurrection than anyone else. except Prophet Muhammad
(SAW). The Prophet (SAW) revealed the identity of those people as mere servanis
of Allah (SWT) who are not Prophets (AS) from every indication, but chosen
individuals with faith and exceptional righteousness. The two can be linked back 1o
the verse of the glorious Qur an cited earlier which makes faith and Si6t (he-erleria
for sainthood.

Scholars, especially outside the parlance of Sufis. like Ibn Taymiyyah. have
argued that saints can never be superior to the Prophets (AS). He itemized the level
of proximity to Allah (SWT) and superiority as explained by Yusuph (33-54). This
(hierarchy) scrves as the criteria adopted by many Salafiyyah scholars after him to
premise their arguments against the Sufis who propounded the theory of superiority
or supported it. especially among the Sufis of later generations. The proponent of
Sufism, as represented by At-Tirmidhi. however. did not argue the question of
superiority with emphasis but with a tone that seems to downplay attempts to make
any direct comparison between the saints and the Prophets (AS). To buttress this.
when At-TirmidhT was asked a direct question that borders on superiority between
the Prophets (AS) and the saints. he replied in the negative stating that it berates
anyone to subscribe to the proposition that saints are superior 1o Prophets (AS). but
affirmed that some saints may be closer to Allah (SWT) than any other creature.
including some Prophets (At-Tirmidhi, 394). This submission of At-Tirmidhi

presupposes that Sufis demarcate between superiority (Tafdil) and proximity
(Qurbah). 1t is therefore glaring that they are more particular about the latter than
the former.
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Further. At-Tirmdhyg | ISsi should pe
. nindi’s view on the same questj

ghirhi” tly way (Tarig |- p; 7

(he Sa”i]s characterized by F,,-

fol‘ﬂ;f)rl available in the latter (

arc

- : Shirhindi) explains further
hat the prophetic way js easy. safe and s
tha

ure, while that of the saint is difficuls,
serous and unsure. Aljal, (SWT) leads (he Prophet (AS) 10 Himself while the
dang sari), Also, ag could be inferred from the last part of
'Qi,r’an 42:13, samlhoo.d\ is attame‘d through Kasbhy (efforts), while the prophethood
is through Wahbah (gity). Thef&‘iore, since thejy Ways are different, stations must
]]50 be different but that does no Mean that the sea] of saints cannot enjoy higher
arcrximit)f to Allah (SWT) than the Prophets (AS) except Prophet Muhammad
:’S AW) if the two reports (Hadith) are S0mething to go by.

understood in line with
h he differentiates between
(Tarig “'n-Nubuwwa). The

' (continuance), while such
Ansari, 1986. 63.211), He (

Also, other instances ¢

S ¢an be drawp from the glorious Quran and Hadith of
the Prophet (SAW) which fa]) under the same discussion, The first instance was the
encounter of Prophet Musa (AS

) with Khidir (RA) who was qualified as a mere
scrvant of Allah (SWT) iy the glorioys Qur’an (Q.18:65). 1 should as wel] pe
mentioned that scholars differ on the status of K hidir a¢ to whether he was g
or a saint. Some held thay he was 3 Prophet, saint oy g,
136). What 1s however not in disagreemem is the s1a
Prophet and Messenger of Allah (SWT). Also, Musa
Messengers of first-c]asg S

tatus ¢ Uiy - 4zm. AS). while K]

(AS) was among the
dir (RA) was not. Buy
SWT) 10 learn from Khidir.

words, it sugg

Osl cases. is superior to the Student,

f superiority betyy
the Prophet (SAW)

that the Prophet (S > Companions that whoevey among them
Meets Uways Al-Qarni should approach } S forgiveness for him
(Muslim, No.2542). arrations are considered ag Sahth (sound)
by Al-Bant in his 3. 451). There are sev

¢en the companijons of

lsewhere, 1t is
mar (RA) would always ask anyone from Yemen (Yememte)
;‘é]:ther Or not he wag Uways, or knew him. He (Uma,

si

S 10 be

T) through him for his (Umar)
forgiven by Allah SWT) (M
*Eparate syb-givic:

uslim, No.2543). 1, fact, Uways has a

~division like other Companions in Sahih Muslin, The relevance of the

e of the Prophet’s directive to {he Companions 1o seek intercession from 2

h;Cesso the Companions despite his declaration that one can be better placed
1 hj Companion Suggests  superiority. Where

as in principle, the former




v is exemption to
this instance 15 an €x=] p tha Mule
1 ordinary languape, |

en them in

P > ]allcl’. 1
; erior to the o \
(Companions) are sup Hority betwe

other words. it implies SUp¢

»

. o eaET 10 examine Hadith 38 of forty Hudﬂh‘ of § ki
1 made in this pap¢ his Hadith borders on the concept of Wilgy "
eme of L1.{]q1'11 " parlicnl'd"- The dlSCO‘lll‘SQ in this : al,
im;';‘lmimhm“i and Sl_lﬁsm. It ls tlll'scn.\'crcd thay ‘;:.
{ in the Sufi circle is hrnludt‘r than its m“““mim
hood is unique In Sufism and very fc\:

o ai nt as set out in this
individuals can attain it. The ) ardsticks for 1ts attainment a 1 f.fmﬁth are
1 / ‘ - .-'t H 'S . L o

: ] alory acts g
sign of attainment of sainthood W hich engcnde.ruﬂsl"_ tc-m eniov s )ccial. CT¢ are
tendencies that a seal of saints as propounded_m bllilsll; ¢ <l ! 1‘11‘E - ProXimjyy,
to Allah (SWT) than some Prophets (AS). Tl_“S paper s ““;S S};‘ '_]”;L 13 ‘}0 leve| of
spiritual attainment by a saint that makes him abandon the Shari ah or any goy ¢

Ibadah (worship).

Conclusion

Efforts have beel
An-Nawawi. The central th
(sainthood) in Islam in general

covers basic issues that ar¢ relate
as understood

concept of sainthood n
j The status of samnt

among the Sulafiyvah.
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