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RELIGION AND INSECURITY: ENGAGING YORUBA INDIGENOUS
SPIRITUALITY AS AN ANTIDOTE

Ajetomobi Olumuyiwa Aduralere
bobbyjetmuvooo@ gmail.com; 08067409917

Abstract

&uw many centuries ago. Re;wxon in Africa is
nd existence of a typical African man, this is because
vs emphasis on spiritual matters believing the spiritual controls
iding the politiczl, geographical and even economical state of the
y on the other hand, is one of the major menace that has not only
caused set back to the country’s growth but has been an impediment to democratic
governance and the peace of the nation as a2 whole. The cases of insecurity
originated from the selfish interest of the former leaders during the early years of
Jonial ion and spanning through the colonizl era even to the
emergence of slzvery in Africz. This paaet set to examine tne role of religion in
i I;g situation of insecurity through the appropriate use of
I antidote. This paper would employ the
tive research methods. Finally, this paper

f their religious beliefs should play in
in the country, praying for the country and

pirituzl means of combat in promoting humanity.

Keywerds: Religion. Insecurity, Yoruba, Spirituality, Antidote.

ligion khas come to grips with the existence of all human
0t lzys pivetal role in shaping the thought,
istory of humankind.” Religion is an organism
history of man have been the agent of life
study of ‘_....r!e Durkheim on the Arunta people of Australiz
n is the 'wc's‘:.,p of the society.” Thus, religion embraces 2ll
it represents wholeness of zll existence as well as life itself.
; reli g‘c‘; is the keystone or cornersione of the people’s lives and
caltures. ?_z-;é, on is far more than a believing way of life in the Nigerian context,
W ',, :.;t;:'. or se'va:a:iar; is not between religion and other areas of human
: serves the aim of building maintaining human society. No doubt.
g and sensitivity, there is no known society without religion.
Mazzrui szpports Idowu by stating that, before the arrival of the
scemt, Africans were 2t worship.“ In other words, he attests to the

\

fact that before the advent of Christianity and Islam, Africans had their indigenous
way of worshipping and approachir.; the Supreme Being Dopamu remarks
appropriately that, there is BT %cic:y where God does not exisn”

Many religious orgw:r s in Nigeria fill 2 critical gap = service
provision left by the general failings of state govermance and poor funding of
public institutions at federal, subnational znd local :
prominent religions in Nigerian society of which zre; Affric
(Afrel)y, Islam and Christianity. What necessitzted the 2
Religion is the indigenous religion of Africans themsels
advent of Islam and Christianity in Nigeria, there exist the
which cannot be divulged from 2 typicz f.:':'/ o man.
religion that evolved from African soil
African peop ;e Tf:e:, religious ’sei'*": !
lives, laden with their c&..u..«... STz polits
study of Rel;gc. in ﬁm' will help one to 2
believed that the sacred znd the secular
guides z2ll activities of the African life

Religion performs many
maintaining peace and orderlines
which contains both human and m
to life. From a critical observation, .e.i;’ I
hope‘e& to become kope‘..- and 2 means of «
Deity of whom zll affairs of the universe lies w1 z
is the ability of religion to serves as checks and balances i the poiitical landscape
of Africa’

Religion in time past has been the canopy of ecwery leadenship
Apparently, all leaders claimed to be of one religion or the other of which majorly
are within the circle of Christianity and Islam yet the persistence of msecurny
continues on the rise. African Religion on the same vein can be said 10 ave been
of help in the time past as regards the level of maintaining peace and orderiiness =
the society. Thus, reverence is given 1o the monarchs who are ofien regarded 25
the second in command of the Supreme Desty.

When you ask a child in the Nigerian society 1o give an assessment op ¢
state of the country, no doubt that his answer would be on issecarity, = fact be
will mention sects like Boko Harom as the first insurgent cansing havoc
Nigerian society. Gone are the days whes you can just embark oz 2 jowney & ao¥
time of the day, the fear of being kidnapped and the demand for ransom from the
kidnappers has discouraged a lot of peopic fom traveimg The comcepe of
insecurity is a crosscutting and multi-dimensional concept which bas been subyect
to debates. Insecurity is viewed differently by &iferemy resemchers, some
associating it with how it affects individual Bves and exisence. The e of e o
anxiety stemming from a concrete or alleged lack of prosectioe or madeguase
freedom from danger is seen as insecurity. ' [a ancther view, Achumds opimed
insecurity is a state of being subject to danger, exposed 1o risk or anmety. A
person or thing is said to be secured when not being exposed w =y farm of

There exist fasee
i heve exist ~ -

. ok S—
o0 e ':,,._ TL



danger or risk of physical or moral aggression, acciaent, wert or actertoriation, '
Religion by nature detests violence, c__cs.:.:m and .:r”;:_,.,._::: ol ,,.,”:_:_ _:,_.:E_._.
illegal and ungodly means. As a matter of fact, Religion is the very foundation of
societal morality. The missionaries who brought Christian religion to Nigeria
made religious Education and Moral Education compulsory to all students and thiy
helped in no small measure to reduce social vices and the crime rate, mos
especially in the 50s and 60s. However, immediately afier the Government took
over mission schools in the Mid-Seventies, things started to go bad."

Lamenting the prevailing insecurity in the country, Nwala of the
Believers Capital Assembly said: “It is not funny or unthinkable that the scenario
has caused the citizenry to live and feel they are no longer very safe.” He
wondered why the government seemed no longer capable of securing the people
and maintaining peace in the country, and consequently tasked the government to
do more by putting in the necessary efforts to address the menace." Many things
has been the cause of insecurity in the country some of which are identified as;
greed, insincerity, lack of job opportunities, lackadaisical attitude of our leaders,
corruption, ethnical conflicts, porousness of the border among many others has
been the causes of insecurity in Nigeria. And also, I will like to submit that
insecurity has been caused by our inability to be true to our confession.
Apparently, no religion will encourage violent yet all who causes these havoces and
unrests are in one way or the other religiously inclined so to say. Some are even
extremists, fanatical and even ascetic to the core. This acclaimed religious life has
not been able to convince them to live in peace and harmony, strengthen unity,
promoting love and desire for national development.

In Nigeria today, cases of kidnapping, killing among many others have
been a prevalent phenomenon in the country. As of 2018 there were 838 reported
kidnapping cases in Nigeria. 140 cases were under investigation, while some 176
were charged to court.”” An average of 13 persons were abducted daily in Nigeria
in the first half of 2021, according to a report by SBM Intelligence, bringing to
2,371 the number of persons kidnapped in the country within the first six months
of the year.' The cases of kidnaping alone are not the issue of insecurity in
Nigeria but many are other cases which have been staged some of these are:
Banditry uprising, Unknown gunmen attack, Boko Haram insurgent among many
others have claimed innumerable lives and propertie

In the view of Bharathi, “Religion is the permanent element in human
nature which counts no cost too great in order to find full expression and which
leaves the soul utterly restless until it has found itself, known its maker and
appreciated the true correspondence between the makers of itself... No man can
live without religion. Kofi Opoku went further in his view on religion, to him,
“Religion is at the root of African culture and is the determining principle of
African life. In his understanding of the relationship between an African and
religion, “Religion is life and life is a:mmos.:
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The Yoruba ns an Ethnic Group in Nigerin

The Yoruba are one of the largest African ethme groups south ol the
Gahara Desert, They “are, in fact, not a single group, but rather a collection of
diverse people bound together by a common language, history, and culture, Within
Nigeria, the Yoruba dominate the western part of the country. Yoruba mythology
holds that all Yoruba people descended from a hero called Odua or Oduduwa.
Today there are over fifty individuals who claim kingship as descendants of Odua.,
During the four centuries of the slave trade, Yoruba territory was known as the
Slave Coast. Uncounted numbers of Yoruba were carried to the Americas. Their
descendants preserved Yoruba traditions, In several parts of the Caribbean and
South America, Yoruba religion has been combined with Christianity, In 1893, the
Yoruba kingdoms in Nigeria became part of the Protectorate of Great Britain,
Until 1960 Nigeria was a British colony and the Yoruba were British subjects. On

October 1, 1960, Nigeria became an independent nation structured as a federation
18 .

of state

As many as 20 percent of the Yoruba still practice the traditional religions
of their ancestors. The practice of traditional religion varies from community to
community. For example, a deity (god) may be male in one village and female in
another. Yoruba traditional religion holds that there is one Supreme Being and
hundreds of erisa, or minor deities. The worshipers of a deity are referred to as his
“children.” There are three gods who are available to all. Olorun (Sky God) is the
high god, the Creator. One may call on him with prayers or by pouring water on
kola nuts on the ground. Esu (also called Legha by some) is the divine messenger
who delivers sacrifices to Olorun after they are placed at his shrine. Everyone
prays frequently to this deity. Ifa is the God of Divination, who interprets the
wishes of Olorun to mankind. Believers in the Yoruba religion turn to Ifa in times
of trouble. Another god, Ogun (god of war, the hunt, and metalworking), is
considered one of the most important. In Yoruba courts, people who follow
traditional beliefs swear to give truthful testimony by kissing a machete sacred to
Ogun. Shango (also spelled Sango and Sagoe) is the deity that creates thunder. The
Yoruba believe that when thunder and lightning strike, Shango has thrown a
thunderstone to carth. After a thunderstorm, Yoruba religious leaders search the
ground for the thunderstone, which is believed to have special powers. The stones
are housed in shrines dedicated to Shango. Shango has four wives, ecach
representing a river in Nigeria. The Yoruba who practice other religious are
divided about evenly between Muslims (followers of Islam) and Christians. Nearly
all Yoruba still observe annual festivals and other traditional religious practices."”

Traditional Security System among the Yoruba

The African Traditional Religion promotes security by not condoling
stealing, injustice, immorality and dishonest attitude etc. In traditional Yoruba
society, there was the concept according to Dopamu called “agogocewo™ (the
forbidden gong). When it was sounded, criminals, evil-doers, E_s:m::z law
breakers and robbers shivered with terror because they would die soon.”® Nigeria
needs “agogoeewo” today. It should be taken to the ministries, institutions,
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The Yoruba Indigenous Spirtualiny
Harold Turmer poes asiv mapor framewark for understanding of Afvican
s Acconding o hiny, they nclude a sense of Kinship with nature,
man s e, weak and mmpure and he s i need of powers not of his own in the
unnvene There ae spintual begs m o the universe that are more powerful than
man s He has aocess 0 tap from such spuitual powers for blessings and
protecuion apamt el forces Others are the belief in the reality of the atterlife,
Which Teads 1o the cult of ancestons and the fusion of the physical and the spiritual
e explaming realines of e in the wniverse.” The Yoruba's religion permeates the
socto pobiival and econemic onentation of individuals and the community, It can
be recopmzed i thenr societal values and norms, behaviours, the economy,
polies, rehigon, morality, myths, proverbs, dirges, arts, symbols and songs that,
upheld through succeeding generations, have spread over countries.” 'One of the
reasons why Yoruba religion is sall much alive is the practice of magic and
madicine. Medicine men and women, native doctors, diviners and magicians are
mereasing o numbers because  they enjoy patronage from  traditionalists,
Christians and Muslims.*Idowu declares that “magic serves man's amcﬁ::.mc:v.
and serves as a ShortcUt 18 Spiritual Bl == . ,t
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Yoruba believe so much in the use of charms of which cannot be denied
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W prepare but there are some
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::._..._.1_:, the rope that a man hanged honw with Fa dhotrate s pe i
would narrate an imeident that happened whioh was the use o
..._:_::u\:g: A teiend once used it to call 4 il i h P Piiy PO
(Normally she would have shunned b t of i he
commanded her to strip, which she nstantly did, bt he didnt ouch her Thove
days later the girl came back to her senses, she contronted my friend ;
argument broke out, It was settled bot after that meident the gl avonded my !
trom then onwards, Our forefathers uaed 1t when they wers stk § gang o
thieves; they just commanded them o thery ov hand over thew
weapons,
2. Niweldi

Niaddio s small statue, or effigy, that s usually of ¢lay or wood and

i used o harm enenves through a fnghtening
the enemy  through either a physical or v
physical characteristies are not known, then th
well, Onee the sigidi s prepaced, the final stage of
“tnvolves inviting the soul of the encmy mto the efto
latter, The destruction of the eltigy v expected to cause some neuro physical
damage [within the enemy]” The purpose of a celigrous obrect hke ngwli in

is to provide a means tor social control. Some cultures, woluding

then dedraving

communities i
Yoruba, behieve m witcheraft and use 1t as an explanation when something
unexplained happens, such as an illness 1 a Yoruba person believes that there 1
an object that has the power to harm him, or even hill him, he will reman wahn
the social norms so that no one will be tempted to use tis obrect on hom.”
R Magun

A proverh about magun detends chasuty and good moral conduct by
stating that, "A Kiigbe je, ka ma beru magun®, we cannot be celibate and stil fear
magun. Ouly those who have a penchant for other people’s wives need to fear
being Killed by magun. A sexually responsible man has no need for such fears, for
indeed, "only the gutlty hearts are afraid, sinee they are the ones that need judges”.
The potency and virtlity of magun is exemplified m another Yoruba proverb which
says, "magun ki durosaradake, abo ejo kighe nu sa” magun does not reside quietly
in the human body (male body) as a sliced snake will not remain still in a hole.™

,
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[0 1 OIS ARt amp s —e-= =~ ——iUly @ puenomenon less understooq by
zealously persecured as magun. Magun does not kill willfully without a justig mzﬁ
cause. Mogun 1s not a disease but mystical device or a magic to expose or n_s;m
the man who meets another man's wife sexually. Magun is common among the
Yoruba, ?L. Azande and Bunyoro people. Its forces can be geared towards
aroductive, prowctve, and destruction channels. The power of magun Temaing
onstant and n, same on the victims. In other words, the general effect of magun
remains the same with no regards to social or political standing. Magun is a killer

with n/ﬁi for the status of the victims, in as much as the victims flout the
taboo of sex.” Abrzham in his Dictionary of Modern Yoruba defines magun as
Magic drug which has adverse effect on 9@ adulterous man causing him to faj]

over three times or crow like a cock and die.*®

N TR

o

4. Kanoko

Kanako linguistically would mean “shorten the road”. Kanako was [and
perhaps still is] the Yoruba answer to the challenge of time and space when you
travel on a road that is unending because of its great distance. What the Yoruba
did in the ancient times was to actualize an esoteric science closely guarded by the
elders, but made available to families who must travel on foot to a destination
across many villages or towns. It would all depend on the distance that Kanako
took you through. In your sleep you 'cover' the road.’' Ogunyemi asserted that
Yoruba people’s ancestors were very creative, saying, “Our fathers created kanako
(a medicine that shortened long distances in those days) for their use thus it rivaled
the white man’s airplane.

Wawu submitted that, another means of identification with the Oduduwa
race is the staff of office presently used which is known as “Kanako,” a metallic
sceptre in the shape of the tree leaf to which tiny piece of metal are connected and
able to produce a scintillating sound when shaken. “The staff was used then to
shorten a long distance journey without using any means of transportation. s

h

k Ayeta
Ayeta is the Yoruba bulletproof. It is the medicine that takes an enemy’s
nshot to miss him. As a preventive measure, the Yoruba, especially those living
in the rural areas, ensure that their personal items which may be used by enemies
are kept away from the reach of the evil people. Many still wear proactive charms.
Thousands are repeatedly sacrificed at key points of the body so that different
medicines can be rubbed into their bodies. The use of charms is particularly
common among politicians, armed forces personnel, human activists and people
are exposed to violence and dangers of their job.* In the early Yoruba community,
the rraditional bulletproof is usually composed of some magic which may be in
form of incantation and men of those time are usually boastful of its efficacy. This
is seen in the numbers of wars engaged in during those days and the outcome of
the survivors. It is expedient to say this traditional bulletproof is not as expensive

guns
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the modern day bulletproof. ORI

6. Oath Taking
Oath taking, according to Odumakin, is a distortion of value in politics t

-the extent that it transfers zllegiance from the system to an individuzl who ».o r 12w

ambition or depravity, decides to take the place God in the life of the oath taker.”

Okorie sees oath taking in the traditional sense as a situation where absclute
loyalty or adherence to certain agreement are conditionality is prescribed and
administered in the beneficiaries of the agreement.” This expected that whoever
has taken such oath will not escape the punishment or sanction of 2 certain
supernatural force or deity if the oath is flouted. Nwankwo sees oath taking as a
“statement or assertion made under penalty of divine retribution for intentional
falsity.” This, according to Nwankwo, implies that “if the gravity of an offence
committed is high and defies possible human solution, the accused is presented
before the divinized spiritual forces for exoneration or punishment.™ Apparently,
in the Yoruba community, oath taking which is called ibura is 1zking very crucial
in determining the veracity of a matter. The relevance of oath taking among the
Yoruba was for check and balance in the traditional Yoruba setting. If our so

-~ called leaders are mandated to go through the traditional method of cath taking

before taking the leadership position, it will enable them 1o do their job
appropriately in combating insecurity as well as other vices in the society.
7. Ifa divination

From the ancient Yoruba community, the [fz is used in prying into the
future and also investigating incidents of the past. It is imporant to note here that,
whenever there is a calamity or disaster or a problem the ifz is consulted for
possible solutions. This system however, is so appreciative in the Yoruba
community, ifa is the eye of God, the light for men and way for a trbulent
situation.

Yoruba Spirituality as an Antidote

Due to the insecurity of life and property in Nigeria, individuals and
groups have developed means of protecting themselves through magic.”
Harnischfeger, an educationist, social scientist and anthropologist, stresses in his
article, State Decline and Return of Occult Powers: The case of Prophet Eddy in
Nigeria, iEor Jmany African countries, especially Nigeria, are moving towards
state collapse.”” In Nigeria, life is becoming unbearable and there is social,
political and judicial injustice everywhere. He explains that because of insecurity,
many Nigerians have opted for magic and witchcraft as a means of self-defense
and acquiring wealth.*

Throughout the Globe, security has been considered a first order value
worth preserving. Evidence abounds in Nigeria where every government places
security as her priority in the list of her agenda for year's budget. Whatever way
one defines security, there is no consensus on the definition of security. However,
it should be noted that insecurity or any event that poses fear or loss of life and
property, most times, happens without prior notice. In view of sudden happenings
of terror attacks and the efforts to avoid loss of life to such ugly incidence.” The

- use of Yoruba Afeeri, a person can be saved during attacks of any form. It is not ...
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e e Conclusion
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