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ABSTRACT

Intolerance is considered a major cause of crisis in countries like Nigeria with diverse culture
and religion. It is however, a non disputable fact that the development of any nation in the
world is strictly attached to how harmonious such nation is and this accounts for why scholars
and spiritual leaders have a lot to do in making a call for peace. It is on this background that
this paper analises the interpretation of Qur'an 8 Verses 60-62 by As-Sha‘riwiy, a
contemporary jurist and exegete. The verses discuss the relationship of Muslims with the non
Muslims at a time when the later demonstrates hostility against Muslims and later incline to
peace. These verses were given diverse interpretations by exegetes of the Quran especially in
respect of its status of abrogation, but the stand of the scholar in discussion along with those
who support his view is embraced by the researcher because it gives a solution to contemporary
global problem. This paper discussed his views in contrast to other opinions with the objective
of establishing the relevance of his interpretation to religious tolerance in Nigeria in particular
and in the world generally. Historical, interpretive and inter-exegetical analyses were adopted
for collecting relevant data of the work. Findings of the paper revealed that the exegete's
method of interpretation is an indication of his understanding of the contemporary society and
contrary to the position of some other exegetes, his approach to interpretation of some verses of
the Qur’an would create a harmonious co-existence in Nigeria, if put into practice.

INTRODUCTION

The Qur’an is a compendium of rules and regulations governing life and living of all
creatures. It is as a result of this that Muslims, in finding solutions to any of their problems,
make recourse to its verses for guidance, having been assured that in it lies the desired
guidance. Allah says;
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Surely this Qur’an guides to that which is the straightest path
and gives tidings to the believers who do good works that there
will be a great reward for them (Q17:9)

In an altempt to solve some global problems, Muslim scholars and Qur’an exegetes
make meaningful contributions in the field of preaching peace and harmony in view of the fact
that even avhen the Quran does not support cowardice, Muslims are discouraged from
initiating _aggression against non Muslims. Contemporary Qur’an exegetes. in their
imerprctaﬁcm of seme verses of the Qur’an, emphasise the pertinence of harmony. Among
these scholars is Muhammad Mutawalliy As-Sha’rawy, a descendant of Ali bn Abi Talib, who
was born im Dakadous village, Markaz Ghamr in Egypt on April 15, 1911, As- Sha‘riwy had a
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Certificate of Higher Degree from the Faculty of Arabic Language, Al-Azhar University, Cairo
in 1941 and engaged in teaching in the same institution until 1950 when he was appointed a
lecturer at King Abdul Azeez University in Makkah in the rank of a professor. He later
returned to Egypt where he was appointed the Director of the Islamic call of Tanta Institute in
Cairo and subsequently, the Director for Da®wah and Ministry of Endowment in 1961. In 1963,
As-Sha‘rawy returned to Cairo and served as the Director of the Grand Sheikh of Al-Azhar. In
1970 and 1976. he was appointed a visiting professor at King Abdul Azeez University in
Makkah and a Minister of Endowment and Al Azhar Affairs respectively. As-Sha“rdwy was
given the title of ‘the Preacher of the Century’ for his widespread popularity in the field of
Islamic propagation. To his glory; he was the first non Saudi to deliver sermon on the mount of
Arafat before his death in 1418AH in Cairo." As-Sharawy has to his credit, a number of
publications in various disciplines among which are; Secrets of the name of Allah, Most
Gracious, Most Merciful; Islam and contemporary thought; Islam and women, creed and
curriculum; Shira and legislation in Islam; Prayer and the pillars of Islam; One hundred
questions and answers in Islamic Jurisprudence; Women as God wanted; Miracle of the Qur'an:
On the table of Islamic thought and Fate and destiny.’

AS-FHA‘RAWY AND RELIGIOLS TOLERANCE
As-Sha‘rawy, like some few other Qur’an interpreters, is of the view that verses on
peace and religious tolerance and peaceful co-existence with non Muslims in the Qur’an are not

abrogated as supposed by some interpreters. This position is entrenched in his interpretation of
Q8:60-62

AU 355 4 Gt 5 B, o 535 G pERRILY L 10 1yl

b 1555 1 25l K01 05 0 ) B 50Ty 153005
P 19 i3 (10 Gl U 15t 250 L5550 g 51

i G GG L gy g ttn® LTS A LS B T

(1) palell sl 35 51 a1 e (5353 L) a6
Against them make ready your strength to the utmost of your
power including steeds of war to strike terror into the hearth of
the enemies of Allah and your enemies , and others besides,
whom you may not know but whom Allah doth know.
Whatever you shall spend in the cause of Allah, shall be repaid
unto you, and vou shall not be treated unjustly. But if the
enemy incline towards peace, do thou(also) incline towards
peace, and trust in Allah: for He is the One that heareth and
knoweth all things. (Q8:60-61)

Commenting on this verse, As-Sha‘riiwy is of the view that
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The objective of setting up this strength is to scare the enemy
against aiming at attacking you because setting up strength
will scare the enemy. Military parade is staged to let the
enemy know the strength of the nation and whenever your
enemy is aware of your strength, he will not be brave to attack
you and this will result to what is called in the contemporary
language as peace building. It is this peace equity that is
saving the entire nations after the fall of the Soviet Union. This
is in addition to the economic factor that is attached to war.
Strength is not restricted to weapon but extends to other things
such as financing and adequate communication. The fear of the
consequence (of war) is considered a strong preventive
measure to war. Every country fears what the sister country
hides or exhibits as its power. This is how the preparation for
war averts war.’

As-Sha‘rawy, in his interpretation of the verses on conflict, positioned that the essence
of getting prepared for war in Islam is not to initiate the war but rather, to prevent it and to
accommodate peace and tolerance. It thereby follows that the preparation for war by Muslims is
4 measure to e.tablishing peace on earth. In his interpretation of verses 61 and 62 he argued
further
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Allah does not demand that we should be powerful so that we
may calumniate others. He did not demand that our setting of’
strength should be for transgression and calumniation. He
desires the strength for abortion and of war for peace to reign
on earth. This is why Allah forbids that our preparation for war
should be a means of transgressing and calumniation on
mankind. Therefore, if the warring party seeks peace and
reconciliation, we must reconcile with them and you should
not say that ‘they are only tricking us’, you cannot achieve
anything by your power but by depending on Allah and being
optimistic of His support. Allah wants the entire society to be
united and not disintegrated. He requires strength from you
to scare the enemies and not to oppress or fight them over an
unjust purpnse4

As Sha‘rawy, like other Qur’an interpreters who uphold his view, presented Islam as a
religion of perfect peace and complete harmony. He argued logically that the verse on
inclination to reconciliation with a warring party on demand still remains enforced and not
abrogated because Islam does not only preach peace and tolerance but condemns initiation of
conflict and aggression. The view of As Sha‘riawy gains the support of a renowned revolutionist
among the exegetes in his commentary on the verse where he said;
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The objective, then, is to strike terror into the hearts of God’s
enemies who are also the enemies of the advocates of Islam
throughout the world, be they open with their hostility and
known to the Muslim community, or others who may be
discreet with their real feclings, not openly stating their hostile
attitude 1o Islam. God is certainly aware of their true feelings
and sympathies. Such people are intimidated by the might of
Islam even though they may not suffer its consequences
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directly. The Muslims are required to gathic, all the strength
they can have so that they remain feared by other people.”

In further lending credence to this view, Wuhbah identified lessons derived from this
verse thus;
I. Muslims must be at constant alert against any attack hy (he enemies, They should equip
themselves with necessary ammunitions against the oppression of Oppressors.
. Itis necessary for certain money to be set aside for the purchase of ammunitions in defense
of the state
3. Reconciliation and peace should be given priority over violence and aggression. When the
warring party laid down her weapons and incline to peace, the Muslim leader should give
preference to peace provided it will not have a negative effect on Muslim

4. Muslms should rely on Allah in all their affairs and have confidence in Iis support at all
& 6
times.

2

Summarizing the lesson of this verse. A contemporary scholar, Muhammad Mahinud simply
put it thus;
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This implies that Islam is a religion of peace and love and it is

. . . + 7
an enemy of war except when situation necessitates it
However, some Qur’an interpreters are at disagreement with As Sha‘rawy over the

interpretation of the verses. At-Tha‘labiy® is of the opinion that Q8:61 which discusses the
need to incline to peace when the enemies incline to it, was revealed before suratu 1awbah
(Chapter 9) and it was abrogated with the following two verses of the surah
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Then, when the sacred months have passed, slay the idolaters
wherever ye find them, and take them (captive), and besiege
them, and prepare for them each ambush. But if they repent
and establish worship and pay the poor due, then leave their
way free. Lo! Allah is Forgiving, Merciful (Q9:5) And
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Fight against such of those who believe not in Allah nor the
Last Day, and forbid not that which Allah hath forbidden by
His messenger, and follow not the religion of truth, until they
pay the tribute readily, being brought low.(Q9:29)

By the stand of those who uphold that the rulings of Qur’an 8:61 was abrogated with
the above two verses and even when the warring party inclines to peace, they should still be
fought may not stand the challenge of time because even though the two verses were revealed
after Qur’an 8:61, what needs to be understood is that

I- Qur’an 9:5 was revealed in respect of the idolaters who associate partners with Allah and
Qur’an 9 :29 was revealed in respect of the people of the book while Qur’an 8:61 was
revealed in respect of the hypocrites who are Muslims only by proclamation .The subject
matter and the target audience of the verses differ and hence, it may not be admitted as
abrogate

2

- In Qur’an 8:5. Even the idolaters are spared of hostility the moment they repent and
become Muslims. This will be considered their inclination to peace. Equally, in Qur’an
9:29, payment of Jizya (tax) is considered the inclination of the people of the book

3- Proceeding on hostility after the enemies inclination to peace will not portrait Islam as a
religion of peace especially when sincerity of intention is established in their inclination.
With these observations, one will want to alien with the stand of As-Sha’rawly in view
of the fact that taking the opposite stand will amount to considering Islam a religion of
violence and aggression which, as will be discussed below, is not so.

ULAM AND THE QUESTION OF PEACE AND TOLERANCE
Peace in Islam is more than a mere desire, it is a principle that is deeply rooted in all

the fabrics of Islam. The good life is in submitting to God and in worshiping Him as The
Creator and recognising the innate nature of man. The individual who will recognize his true
nature on whicl: every person is created will be able to live together in socicty with peace and
affection to each other. A true Muslim will neither allow himself to be harmed nor harm any
other person. The Prophet of Islam emphasized on the need for peaceful co existence when he
said:

you cannot enter the paradise unless you have faith (in Allah)

and you cannot have faith unless you love one another. Can |

guide you towards an act which, if you embark on it you will
love one another? Propagate peace.”

The teaching of Islam is that of unity of origin that implies necessity of communality.
All mankind criginated from the same creator and thus, must learn to accommodate one
another. Allah emphatically mentions the unity ol origin in the Qur’an thus:
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O mankind, fear your Guardian Lord who created you from a

single person, created out of it his mate and from them twain
scattered (like seeds)countless men and women...(Q4:1)

Ibn Achiira is of the view that Allah gave an indiscriminate invitation to the God
fearing to expliin that all mankind come from the same origin and they share common
ideology." Sayyid Qutb further elucidates thus

FA G 8 S g § lelad) < Aigiol 0 il LS5 ol
(Sl wmiidly sUgl Gy 288 05,50 pyils 3 ol
ol saa kS Ls Lyl Slawdls Lelsy 5yl p> ) 2ol e
3 iy il Aoy (Bl 1§ Ling po il Gge e (hb
S 3 Ledog Dyg ) Aoy iagll ol A 0ia ) jaiuly
B3 o il o 15 S (s pariall g1l el S
AESPREN RPN 3 5ol Al s s Exia JIiS Log
ol e LS puisg ¢ paliall ooy 45 g Gy 85
I &l (iSy <pgilly il J) Al S (5 ) sia

Baxlgll Augy Jlg Susl gl Al Had people been

mindful of this fact, they would have paid little or no attention
to all the differences that came into their lives at a later time.
Differences  which led to  discrimination between the
descendants of a single soul and to the severance of ties of a
single universal Kinship. All these differences are purely
circumstantial and should never have been allowed to take
precedence over the tie of kinship and its claim to be fostered,
the tie of belonging to one soul which deserves to be

maintained, and the tic of belonging to the one Lord who must
be feared. Had this fact been truly appreciated, it would have
ensured that no racial discrimination could ever take place in
human sogiety. We know how much mankind has suffered
from racial discrimination and continue to suffer even today, in
a latter day ignorance that seeks to consolidate its own
existence: through discrimination between people on the basis
of their colour or race. It upholds the ties of race and
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nationality and totally ignores the ties of a ungle humanity and
a single Godhead."

The position of Sayyid Qutbis that the difference in our races, tribes and nations are
only convenient labels for identification of certain characteristics in us, but before Allah, we are
all one and equal as contained in Q49:13. In a further elucidation to the call for peace and
tolerance by Islam, Albanna, while interpreting the verse of the Qur’an
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Fight in the cause of Allah those who fight you but do not
transgress limits; for Allah loves not transgressors(Q2:190).

Observed that civil life in Islam is aimed towards peace. Nevertheless. Islam deals with
reality and as long as there are people that follow their own desires and self-interest, there will
always be conflict and war. But if war is for the sake of stopping an aggressor, aiding truth and
achieving justice, then it is a virtue since it encourages goodness and prosperity for the people.
It is a source of evil, social vices and degradation for mankind when it is used as a tool for the
wrong-doer. cotruption, transgression and oppression of the weak. Islam came to deal with this
reality.”” in a further elucidation to the verse by Yusuf Al he is of the view that the
unbelievers should not be attacked but if they are the first to launch hostility against the religion
of Islam, Muslims should not lag in rooting out the tyranny. .

Qur’an 2:190 as quoted above, is a condemnation of initiation of aggression except if it
is launched for the purpose of self defense or other justifiable causcs and even then, limit
should not be exceeded.. In-a situation where-aggression is-already-the order of the day, Qur’an
encourages Mu-»hm'; to clmmpmn the cause for peace. Allah en|01:15 an invitation to mutual
understanding in numerous verses of the Quran “such as: TS
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Say. 'O pmpk 0! the 'book. come to common term as between
us and you, that we worship none but God, that we associate
no partner with Him, that we erect not among ourselves lords
and partners other than God...(Q3:64)

The invitation in this verse is to discussion on issues of common goal among people of
different faiths tor the promotion of unity." The implication is that all divine religions teach
submission and monotheisti even though the approach differs. Whenever a major difference is
noticed, the cause will be casily identified as human made.

The Qur'an equally enjoins Muslims to co-operate with non-Muslims and render to
them such assistance that will not mean a compromise of faith or ideology. Justice in Islam is
absolute and it cuts across the boundary of race, clan and religion. The Qur’an warns:



N SHARAWIY'S INTERPRETATION

DR, ABOULWAHAB DANLADI SHITTU: A DISCOURS

ek . 1~

PRARRY t,.»Jl Sl g,; rs,.u o g oGd r‘-"r"* Uy

d.Ul 13‘.;13 ‘_,I‘,.udlj i..pl.” u.].; l,.p_,l.u UJ d,u]l_g J.Ji U.ls i,.u,l.n.n,
.._:l.qu doad A.UI ,_,1

...and let not the hatred of some people in (once) shutting you
out of the sacred mosque lead you to transgression (and
hostility on your part), help one another in righteousness and
piety , but help not one another in sin and rancour. Fear Allah:
for Allah is strict in punishment (Q5:2) .
The Qur’an teaches equal right to the practice of religion and discourages any attempt

to force the pructice of religion on an individual or a group. Compulsion is not in any way
compatible with religion because religion is a matter of faith which must come from the mind
and if it were the will of Allah that everybody should be of the same faith, His omnipotence
could have made mankind alike just like He rightly told His Prophetin = Q10:99.

In conclusion, even though, Nigeria is considered a multi-faith nation, the fact still
remains that the dominant religions are Islam and Christianity and these two religions have
many things in common. There is the need for tolerance for the society to move forward and an
adequate interpretation of verses on peace and harmony will go a long way in uniting citizens
of this country

RECOMMENDATIONS

Having identified the relevance of adequate interpretation of verses of the Quran, this

paper recommends that; , : I., '“ .;: (i B
- Our religious scholar:. e.hould work togclher fo uud]cpn,mt, bIL._,OU'y and qxtrelmsm and
encourage communism, FAGTTA v A s
- ()ur reli j:,l()llﬁ leaders should work tuwards rcc,Lquwug lhc mlegmy of llu.;: religion
and promoting peace in the society. ;
- Adherents of various religions should see one another as s brothers for lhl. well being of

it Blorr

the society.

- Our political leaders should stop using religion to score political points or to divide
communities.

- Our government  should equally assist religious leaders in actualising religious
tolerance in the society. And finally.

- The heuds of government in power at any time should know that he is a leader over all
the religious adherents in the country and so, no religion should be sidelined in any of
the national activities or rights
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