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AN ISLAMIC PERSPECTIVE OF YOUTH DEVELOPMENT

[S-HAQ OLOYEDE

Introduction

. S R .omine increasingly diffi-
Through compartmentalization of learning, it is becoming in gty

cult for disciplines to benefit maximally from one E.mOther' Ge'neracilf)f/'estiidlc:f
ing, inter-disciplinary efforts reduce the emerging damaglndgd_ e
compartmentalization of knowledge only in the Ob‘_”_OUSly r.elate h.lsl::; e
Some disciplines are connected in an obscure but critical points, which req
extra-ordinary reflection to pinpoint.

The valley between disciplines are promoted Lok ul :
ened and widened by simplistic propositions, meaningless sophistry,

assumptions and archaic beliefs and stereotypes. Sinter
Divergence is misconstrued as conflict while distinctions are mi

preted as incompatibility. Science or better still, secular disciplines and reli-
gion have suffered enough from such unwarranted dichotonlﬂfzatlon which
creates the notion of incompatibility between science and Religion. The LU
in reality, have co-existed and still do, in one form or the other, in every
human being since human being is made of spirit and matter.

The connectivity of religious sciences (Islamic in particular) and (natural
or human) sciences can be observed through an understanding of the fact
that Religion is not mere interaction between God and a human being. It is
also the effect of such interaction on the method and manner through which
the human being relates with other creatures (particularly animals), the
environment (nature), and other human beings. In effect, whether
acknowledged or not, one’s understanding and application of religious sciences
influence one’s relationship with other creatures, human beings and the
environment,

Contemporary Muslims have observed the danger inherent in isolation of
the sciences (religious, natural, human, social and applied). In 1977, the first
International conference on Muslim Education was held in Makkah where it
was resolved that integrated approach to education is the recipe for proper
development. The formation of International Institute of Islamic thought (tri-
ple I and T) in 1981 gave an impetus to integrated education through the
“Islamization of knowledge programme”. By 1996, the 6th International con-
ference on Islamic education, held in cape -town, developed practical scheme
to ensure interactive and integrative approach to education and develop-

f and further deep-
ill-tested
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ment. The Institute, through its regular journal -American Journal of Is-
lamic Social Sciences (AJISS)- provides a global platform for meaningful
interactions between Islamics and other sciences. The focus of the centre
for Theology and the Natural Sciences (CTNS) makes it a natural partner of
the Institute and other Islamic agencies for integrated education.

Definition of Terms
(i) Definition of Youth

In the categorization of human beings on the basis of chronological age,
certain terms are used: infant/child; boy/girl, man/woman; the aged or old
and the youth. Among the terms, youth appears to be the most problematic
to define. The youth can be either man/woman or boy/girl. The youth is
neither a child nor the aged. This explains why nations or groups differ in
their description of a youth.

In Nigeria, for example, the youth is defined by the National Youth Policy'
as “Young persons of ages between 18 and 35. It is generally put at between
14 and 24 years of age in many other countries.

Factors such as average life span; socio-political history of the society;
economic health of the community; school system, culture and technology
play significant roles in the definition of “youth”

TABLE I (a)
REGIONS AVERAGE LIFE EXPECTANCY (2001)
World 67 years

Africa 54 years
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TABLE I (b)

COUNTRIES AVERAGE LIFE EXPECTANCY
Nigeria 52 years
US.A 77 years
Sierra Leone 42 years
Angola 38 years
Libya 75 years
Kenya 48 years
Zambia 37 years
Saudi Arabia 67years
Bangladesh 59 years
Pakistan 60 years
China 71 years
Source: PR.B(2001)

It is probably due to culture (more than any other factor) that the nations
of Africa have the highest figure of between 35 and 45 years as the upper
limit of their youths while other continents with higher average life expectancy
fixed the upper limit at between 24 and 30. The fact that an average age of
rulers of African Nations is the highest is also instructive. Though the youth

in Nigeria is defined as between 18 and 35 years, the National youth service
COrps prevents any graduate beyond the a

ge of 30 from participating in its
youth scheme.

Itappears to us, that Islamic traditions tend to support the upper limit of 40

years for youth. Prophets except one or two were not appointed from ages
below forty. In addition the Qur’an states:

And we have enjoined on man to be dutiful to his parents. His mother bears
him with hardship and she brings him forth with hardship,

of him, and the weaning of him is thirty months, till whe
strength and reaches forty years, he says: My Lord, grant me the power
and ability that | may be grateful for your favour (Qur’an 46 Verse 1'S).

While inferences could be drawn from the tw

and the bearing
n he attains full

verse 54 which is generally quoted in Support of this classification. is as
follows: :

Allah is He who created you in weakness, then gave You strength after
weakness, then after strength gave you weakness and grey hair. He creates
what He wills. And it is He who is the All-knowing, The All-Powerful,
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(i) What is Development?

“Development” in broad terms is the improvement in the quality of life as
a result of relatively easy access to life- improvement services. It can also
be seen as sustained reduction in poverty of health, wealth enlightenment
and participation in the management of the society. The focus of these and
similar definitions is mundane whereas the Islamic faith considers eternal
comfort as the ultimate. Within the context of Islam and youth development,
we perceive “development” as an efficient utilization of acquired knowledge
and revealed knowledge (religious sciences) through responsible use of nature
to the advantage of humanity and the sustenance of the environment towards
the attainment of God’s pleasure.

Genuine development is, therefore, the one that ensures not only momentary
comfort but also the eternal one, which can be attained only through legitimate
means. This explains why Muslims are urged to pray as follows:

Our lord! Grant us in this world that which is good and in the hereafter that
which is good, and save us from the torment of the fire (Qur ‘an 2: 201)

The prayer envisages a development that is both material and spiritual.
Global Efforts Towards Youth Development

Youth development, just as women development, is a strategy for overall
development of the human race. The youth is a significant proportion of the
population of any society, so youth development has impacts on a great per-
centage of the citizens. The United Nations Organization, (U.N.O) has given
considerable attention to issues that concern the youth.

1985 was declared by the U.N.O as the International Youth Year. In 1985
and 1995, the world body held special sessions of the general Assembly on
youth and adopted “The World Programme of Action for Youth to the Year
2000 and Beyond™. The second and third sessions of the World Youth Forum
of the United Nations were held in Vienna (1996) and Braga, Portugal (1998).
On the 12" of August 1998, ministers responsible for youth adopted “Lisbon
Declaration of Youth Policies and Programmes™.* The declaration sets a
rich agenda for National governments on youth development,

The declaration implies the commitment of the participating governments to:

(i)  Formulation and adoption of National Youth Policy. Many Nations have
since adopted their youth policy. In Nigeria, for example, both the National
Youth Policy and its implementation strategy were published in Febru-
ary 2001,

(i) Participation of Youth in decision- making processes at all levels of
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government, ‘ Wi, v

() Development of s0¢io- economic Measures a
ment. One of the significant features
ment to the reinforcement ol‘!‘;nnilicg .
would need to emulate Kuwait® in giving pr | amontARIE00
mitment. The Nigerian Government appears seto ”‘”‘["-k;\l:(ion;ll Youth
mitment. The proposal‘ofa full ministryol Youth _\II:‘NI:‘?\ 1‘an‘\ and the
Development Council, National Youth Development ARERE.
National Youth Development Fund need to go
tion.

(iv) Assurance of Peace

(v)  Youth Education

(vi) Employment of Youth l PR 1

(vil) Health Programmes for the Youth especially the H.I.V and
ally transmitted diseases.

(vii)) Reduction of Drug and Substance Abuse.

at vouth develop
»{'this declaration is the mlmm.n

AMany nations, including Nigeria,
| actical eftect to this com-

bevond pious declara-

The Ummah (lslamic Global Community) has also madct significant
contribution to the development of its youth. For Example, the W "‘"ld Assem-
bly of Muslim Youth was founded with headquarters in Riyadh in 1972, Its
mandate includes the spiritual training of Muslim youths for contemporary
and future challenges. It also co-ordinates other specialized international
Muslim youth bodies such as International Islamic Federation of Student
()rganisa{tions (IIFSO) from which it emanated. In additions it has working
relationship with bodies such as Arab Council for Children and Develop-
ment.” The Assembly is the authoritative voice of Muslim youths in interna-
tional circles. As an illustration, WAMY protested to the United Nations
Conference on Population and Development, which in 1994, recommended
safe sex outside matrimony through the use of condom and support tor abor-
tion . All the Muslim nations adopted the position of WAMY.

National Youth Organisations of different backgrounds co-ordinate the
activities ol their respective interest groups in different countries. National
Council of Muslim Youth Organisation (NACOMY Q), for instance. is the
umbrella Muslim youth organisation in Nigeria which champions the realiza-
tion of the Islamic mission for youth development. NACOMYO is also an
offshoot of the Muslim Students Society Nigeria founded at King's College
Lagos, Nigeria in 1954,

Mission of Youth Development in Islam

The Islamic mission of youth develo

pment is to inculcate in the youth
through a combination of revealed and a

cquired knowledge, skills and atti-
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(uelon the qualities ot a vesponsible and acoonntuble vice perent (4 hulifih

of Allah The goal of the develapment tramscends wel il or parochin e

et of sell = glovitication o warldly pleasures. Thiough this comprehensive

yaeh to development, destintion i morabs, spieitandity, infellect feu.
material wealth and partieipatory ability i societsl munagement s effec
tively combated o mode that b resolute nnd focused bt ol desperate

The major objeetives include: |

o Respect for the vights o and obligations o God, While fundamental
human rights must be protected, a well-prepared youth does pot
compromise the divine vights o, Allah the creator has rights
huquguedlaht) which must not be violated,

(i) Respect for the rights of others including the rights of the person,
himselt; the environment, animals and other resources, which mist
not be abused.

@iy Proper perspective of leadership role, The youth must be trained 1o
realise that leadership is a trust from both God and man, A leader in
Islam is a representative ofhis/her followers who entrusted leadership
to him/ her yet, he/she is responsible ultimately o Allah. The Qur an

‘. advocates as follows:

Those (Muslims) who, it we grant them power in the land, order worship
(satat) and payment ol Zakat, enjoin virtues and forbid vices. And with
" Allah rests the fate of all matters (Qur'an 22:41)
~ The modern democracy advocates the rule of the majority who should
decide the mode and type of governance. Yet when Muslims, through the
polls, were at the verge of winning a national election in Algeria, they were
halted, paradoxically in the name of democracy which seems to outlaw
Hah's injunctions (the shari'ah). A well-developed Muslim
compromise the supremacy of Allah’s injunctions over all

y and we said to whom? He replied: To Tl
the leaders of the Muslims and theirgen-

e

ey e il
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a Mugaltlid (an imitator).

Mujtahid (an inventor) not

(v) Global Vision
The objective of Islamic youth dcvclopmfsm
the youth aglobalx'atl*lcrlhan a localp_ursomhly. L
language are parts of the signs of Allah which are |
While modern Nation-

: hibit man’s perception of his goal on cz".'lh‘ ;
States frown at tribalism theys almost without exception, promote

nationalism. [slam prmnotcs brothcrhood of'humal“lil“y and faith which
transcends all boundaries of nationhood, cthnicity or any other
parochial interests The discharge of his obligations to his'; tribe, nation,
class, group or the world mus itable. Sectional interests

¢ be fair and equi
must not cage him.

(vi) Duality of Roles
The youth has duties and
their relations just as he has tow
he/she becomes con fused as to where I

Qur’an asserts:

incorporates making
Tribe, race, nationality,
10t meant to

obligations towards his ascendants and
ards his descendants. In most cases,
Jis priority attention lies. The

...you know not which of your parents or your children are nearest to you

in benefit... (Qur'an 4:1 1)
The youth in many cases are the one faced with the delicate task of

balancing of interests in both parents and children. Islam expects him or her

to discharge both responsibilities equitably. The notion of nucleus family that

excludes the parents is unacceptable to Islam. The youth is thus faced with

an ir:lter-faced task, which increases his/her responsibility. Beyond the family

sl.w is responsible to two generations if not three. His or her own generation‘
{mclu'ding his/her spouse(s)}, the generation of his parents and that of hi;'
offspring have some demands to make of him or her. There is no doubt tl ll
the youth requires proper guidance and training to face the multi-dimensioszﬂ

responsibility.

Lugmanic’ Paradigm for Youth Development

An Islamic model of ini :
youth training can be inferr
X ed from the co i
reported by the Qur’an, between Lugman and his child thus: g e

And ind .
A so;ecjwlf]légrrlan was bc§t9wed'w:th wisdom...And when Lugman said
K Alla:h, veril? w:: advising him. O my son! associate not any partner
L sociating partner with Allah, is indeed a great
final destination But if ;?12)5?111:[1) an)d your parents unto Me (Allah) ?s the
whth tie.., iiers ol rents) strive to make : .
, obey them not. b ; you associate partnet
follow the path , but behave kindly to them i

e :
path of those who turn to Me (Allah) 1}1’1 repenr:;:::;he gorld anc}
; e, .. my son!
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(Lugman continued) if it be anythin
tard seed, and th e
W s fonzfl,ggi:.:e inarock, orin the heavens or i
forbid vices and bee‘\r pat?e:lct,lt; ewjthitt’:\f:rsg lat (worship) el:jt:i:, °:i':t‘:;ea:nllah
zg:ﬁa‘l'l‘:z?r':a:;;‘)mmandments. And tur:f:lo[ts ;ﬁr ;;erily' these are soan':i
A cabsmo de%ate i}|{1 ;’;3?‘\1*‘- Verily, Allah does not like Z: away with pride,
L ‘ alking and lower your voi arrogant boaster.
ofall voices is the voice (braying) of the ass (Qur ,;":C;.l Vle;”y the harshest
:12-19).

[na nutshell; the counselling of Lugman contai
Al 0
the youth. They include: ntains a number of lessons for

Avoidance of injustice. It is injusti
: justice to ascribe ab
solute authority to

: :
g equal to the weight of grain of muys-

()
any source besides Allah.
(ii) Apgreciation of parental goodness through ki
them and b_y implication the same things tgllt];,;“dness and love to
(iii) Accountability to Allah. o
(iv) Discretion and responsibility. Love, appreciati
a?ceptable excuse for committal of offence Orz?n?ilog’z:?.are no
hls/hel: fl‘lll facbulty (Mukallaf) and is thus liable for hiys/h (ljs with
(v) Association with virtues and virtuous ones. er deeds.
(vi) All secrets are open and shall ultimately be revealed
i _ . , therefore d
._ not hide under anonymity or illusi g ; g
I B ymity or illusion of secrecy to commit injustice
(vii) Inculcation of art and act of worship. Submission totally to Allah

(vili) Promotion of virtues
(ix) Prevention of vices
(x) Endurance and perseverance
(xi) Humility and courtesy
i (i)  Moderation of emotion
, Wﬂi ﬁleentmlemted qualities expected of youth, it is inexplicable that
Wterwwdto as leaders of tomorrow, when indeed many of them are
ready ay to assume leadership roles.
i g -

:d‘hugmanic and U.N.O Models of Youth

yroad policies for youth development
lar to the teachings of Islam and
‘Lugman to his child. There is

d character for-
er formation






) An Islamic Perspective of Y,
671- ( ic Per [ [V u/ Touth [ey ,,!:U/}m;‘“!

carl‘icr can inﬂlcll irr.cvcrhihlc damage on the youth. The responsibility of the
society and the family to the youth predates even the birth of the youth I‘ llf_
parents' choice of spouse, the ordering of the society, the prc-rdmtal l Y0 L
natal and childcares have roles to play in the development of the muﬁf :

Technology has demolished the walls of homes, communities and nations
to create a single global community. It is thus impossible for any family or
community to successfully insulate and isolate its own youth from the
corruptive tendencies of other parts of the globe. This poses a problem of
redefinition of what constitutes the society. A concerted effort is required to
moderate and control the excesses of permissive societies of the world. It is
a collective responsibility if they would not contaminate the efforts of others.
The United Nations and its agencies must re-appraise their indices of
development. Immorality and untamed taste for pleasure can be (and are)
counter - productive.

In order to successfully combat the menace of excessive materialism,
drug abuse, promiscuity and their attendant destructive consequences on the
youth, a network of activities across traditional boundaries, must be instituted.
This is with a view to creating a common world order that is regulated by
some moral ethics and divine regulations since no community is allowed by
modern technology to remain an Island from the destructive influence of the
other parts of the world.

The family, the school and the society must constantly create role-models
for the youth. A nation, such as Nigeria, that promotes cheating in sporting
activities through age falsification and gambling in the name of sport promotion”
would find it difficult to raise a morally upright youth who are necessary

agents for National Development.
The mosque seems ill equipped by poor training of its leaders in many

parts of the world to discharge its responsibilities to the Muslim youth. The
noticeable tendency is towards ritualization of traditional reformative devices
such as sermon, khutbah, Jum 'ah congregation, Quranic recitation (tilawah)
propagation (da‘*wah), the school, madrasah, fasting and commemorative
occasions such as ‘/d festival, and Haji (pilgrimage). An integrative and
demand-driven-curriculum for Imams and teachers are currently in urgent
demand in many parts of the Islamic world, if the mosque is to play any
significant role in Muslim youth development.

The traditional ideals of Islam in responsible parenthood which includes
compatibility in marriage kafa'ah; child weaning, breast-feeding', educa-
tion and other child-care regulations should be derived, reviewed and ener-
gized for the discharge of the required parental responsibilities.

We must abandon the present curative approach to drug abuse and sexual
mishehaviours in favour of the preventive mechanism inst itutionalised by Is-
lam.
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