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An Assessment of the Relationship betyw
Qur’an and Sunnah o

Yahya, Shaykh Ahmad and Ali, Miqdad Al

Abstract
The significance of the Qur’an to the life of Muslims cannot be
Overemphasized. This is because it serves as a manual that provides accurate

Muslims in their spi'ri.tual, social, economic and political
ver, the guidance obtained from the teachings of the Qur’an
ly understood without resort to the explanation offered by
(SAW), otherwise known as-Sunnah, whether through
tion or tacit approval. This work, therefore, intends to
n the Qur’an and Sunnah to unravel the scope of
the latter, dissect its roles for better understanding of the Muslims and unfold
the authenticity of the position of Qur’aniyyin and their likes who express
satisfaction on the comprehensiveness of the messages of the Qur’an and
censure the Muslim - Ummah over their reference to the Sumnahas 2
secondary source of guidance. Exegetical and analytical research methods
were adopted in the study. The work observed the confinement of the roles
of Sunnah and the usurpation of some of its powers by some Muslims and
orientalists and provided a framework to understand the arguments of those
that accord it the right to legislate a new law and abrogate certain VErses of
the Quran as well. The work concludes that the Sunnah plays 2
complementary role to the injunctions of the Qur’an and affirms its statutory

duty to enact a new law.

direction tO the
endeavours. Howe
cannot be adequate
Prophet Muhammad
verbal expression, ac
study the relationship betwee

Introduction _
Lexicographically, the root of the word Qur’an has generated intense debate

among scholars. For instance, Imam Shafi‘T held that the Qur’an is a proper

noun that is not derived from any word, just like T wrah (Old Testament)

‘:}:‘d Injil (New Testament) are not derivatives of any word. He r_C‘VCaled that

ofeh:;vord Qur’an is peculiar to the last revealed scripture V\./ith the absence

i m’(’f aﬁ (glottal stop) in its root. He argued, further, that if it has hamza[/: in

y , the word Qur’an could be used to describe any readable book (AZ-
ash, 1988, p.278).



- . anfodi)’oh_ |

he other hand, Al-Qurtabi posited (}q the s !
On the 7'in meaning resemblance. Therefore, the @), Qup,
from qart ‘;le verses contained there resembe One aNothe, (Aza :
be207a§|;e Another opinion suggests that qa.rana,' Caing :
gi mological derivation of the term:.lllust‘ratmg th.'s Opin ion, e
ogined that the combination of [ajj and ‘U, IS calleq
pilgrim performs it simultaneously. Conseque

ircy
ntly’ Al-’AShCa ,an ‘.'.‘
the combination of the verses and chapters makes it to be call
(Az-Zarkashi, 1988, 278).

" Subpye
ed Al
However, it is also viewed that the Qur’an js 5
from gara’a meaning to rea
(masdar) of gara’q which i
argument is premised op
recitation are op yg
Q7s: 17-18).Th

Synonym of
d. In this opinion, the Qur’z

mplies reading or recitation (Sz

the following verses: “‘Indeed. ;
» and when We have recited it

Nisay

"4.“

in wordings and meg
in mushaf and
. act of worship and
el an epds With Sirayy, n-Ngs,

D id oMation of the Qurzy Whatever the
T Which implieq Sunn, ’

, @1, was also prese
s messagas e L O the Muygj;
While the Strmnap e of = o)
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11310 in the Qur’an
n the g . : :
us of unﬂj‘:)’; source of Islamic law in Islam and Muslims believe
g0 is @ M

rhe QU ast Divine Book, which was.r?tvczlllc;l Ozrlc‘)lrln A(I,:‘:::(:i gljiflancc -lf)
(pat it 18 sidance may be for §pm ual, g} p . f,cononuf,,
nankind: Th&‘:t agl and everything relating to the life of man as reiterated in
mystical i v by Allah: « We have omitted nothing from the Book ...”’
uneqUivocal terme sionifies that the Qur’an is an explanation of all things and
(06:38): The vigsbe gghtly guided. The Qur’an is the absolute authority in all

g tained in it are immutable. Almighty Allah

eans for m ightl}
;zmers because the directives con

: ’an:
res in the Qur-an: _ |
declgut when our clear signs are rehearsed unto them, those who rest

+ot their hope on their meeting with Us, say: Bring us a reading other
than this, or change this, say: It is not for me, of my own accord, to
change it: I follow nought but what is revealed unto me: if I were to
disobey my Lord, I should myself fear the Penalty of a Great Day
(to come).Q10:15
The Qur’an makes it clear that the role of the Prophet (S.A.W.) is not merely
that of a man who conveys only the revelation received from Allah to
mankind. Rather, he was entrusted with the task of elucidating the Qur’an to
them. The Almighty Allah says:
(We sent them) with clear signs and written ordinances; and We
have sent down unto thee (also) the Message; that thou mayest
explain clearly to men what is sent for them, and that they may give
thought. Q16:44 |
i?at;l:r:?ir:e :}:‘apter,, f\llah enfl‘)hasizes the mission of the Prophet (S.A.W.) in
ol exprefs cT Qtlnr an thus: ‘““And we l}ave sent dpwn the book to thee save
should et guie;er y unto them those things in .whlch they differ, and that it
and a mercy to those who believe.’” Q16:44

Th ey
i oew%;za?; ::lfuch 18 derived from the root sanna, meaning smooth and direct
inIslam (:‘\l Ma’elrre(’llt? 2 the mode of life of Prophet Muhammad (S,A.W.)
IS Specific worjdlm;l A la l"Sl}ll’ﬁm’l- ’Islamiyyah, n.d, p.351.). It includes
Shu’gnj). ’Islﬁm§’ abits, practice and silent approval (Al Majlisu’l *A‘la li-
F the life of th lyyah, n.d., p.351). It is important because it expresses ways

' © Prophet (S.AW) dealing with allies, family, polity, etc.

he hadigh, o
| » W 1 Sine
he Sunngp, lnh"Ch linguistically means news, carries the same significance as

secondy sour;dg;}'o'f to the Qur’an, the Prophetic Sunnah is taken as a
guidance because it is an explanation of the Qur’an.




Usmap, Daﬂdeiyo ol

erses in the Qur’an that provide eXplicit jnea
Thelrelarse 2? nt]t?;mll’i;phet (S.A.W.), commanding Muglin:l
the h;gifing them from disobeying him and enjqining them o :
z:(;lis dictates and follow his example. The Almighty Allah ,
believe! Obey Allah and His Messenger, and turn not 3
ye hear (he speak).”” (Q8:20). In another chapter, Allah ¢
believe! Obey Allah, and obey the Apostle, and make ngg
(Q 47:33).

The Sunnah is described as good conduct which d. crves
More so, Muslims are exhorted to adhere to the inj .
Prophet (S5.A.W.) (Q59:7). Compliance with the . 0
to obedience to Allah (Q4:80). In addition, breaching

the Prophet (S.A.W.) attracts painful punishme

(Q47:33). The lofty paradise is also prepared as a
the directives of the Prophet (Q3:13).

The infeasibility of implementing the | Quranic
importance of Sunnah. This shows that all clai
rely solely on the Qur’an is a means of disca ing
that enjoin Muslims to follow it. It is grati
- sufficient to worship as Allah desires Muslir

guide. For instance, Muslims are ordained to
without details on how it should be per
requirements of the Muslims while the
demonstration of it, In other words, it p
Qur’an. This s evident in the following A
I have indeed been given the Qur’
toit. Yet the time will come v
will say, follow the Qur’an

take it as lawfy]. And what
as unlawful. Byy truly, w
forbidden s like w

Dawiid, hadish 3988)

The above-quoteq hadith signif
hature to the Qur not a

prevailg beC&;.lse t-hs:hﬂ_ (19@}

L9
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[he Sunnah therefore, explains, clarifies and removes perceived ambiguities
B . » |

of the Qur-an.

The Qur'din also asserts that the Prophet (S.A.W.) has taught not only the Book
but also wisdom. Wisdom is, therefore, interpreted by Imam Shafi‘i (nd.) to
mean Sunnah (p.32). The Prophet (S./.\.W.) 1S made a judge (hakim) for the
Muslims by Allah. Thus, no one remains a Muslim if he d

0€s not accept the
Prophet’s decision in any case. Allah says:

But no, by the Lord, they can have no (real) faith, until they make
thee judge in all disputes between them, and find in their souls no
resistance against thy decisions, but accept them with the fullest
conviction.Q4:65
Therefore, the hadith goes along with the Qur’an, since they are linked to each
other. Also, it is impossible to understand the Qur’an without a better
understanding of the hadlith. It would be illogical to differentiate between the
obedience to Allah and the obedience to Prophet Muhammad (S.A.W.)
because whosoever believes in the latter has indeed believed in the former.

Allah says in the Qur’an: “He who obeys the Messenger obeys Allah...”” .
'Q4:80.

Functions of the Sunnah in Relationship to the Qur’an
\According to As-Salafi (1987), the role of the Sunnah in relationship to the

Qur'an for indicating what is in the Qur’an does not exceed three (p.97) and
they include:

L. Emphatic Sunnah (As-Sunnah  al-Mu ‘akkidah). This is a kind
Ot Sunnah whose function is to repeat and stress what is stated in the Qur’an
(As-Salafy, 1989, p.97). For instance, Allah states that prayer, charity (zakah),

| f§sﬁ“g and the pilgrimage are obligations. Stressing on those acts, the Prophet -
| S.AW) remarks:
| {)S:?m : esta}) lished on five pillars: witnessing that there is no one wqr.thy. of
eng Worshipped save Allah and Muhammad is His Messenger, establishing
U Can%r:)ilf " Paying Zakat, fasting of Ramadan and making Hajj for those who
)kliMO :
:eibm:*elersl?’ All?h Says in the Qur’an: “The believers are but a single
When e © Q49:10. The Prophet (S.A.W.) also emphasizes the verse
S ™Muslim is a brother of Muslim’® (Al-Bukhari,adith 4153).
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her hand: & punishment by way of example from A
. : ' e lah, f i
Allah is eu:::d in power . 05.3.8. I'he verse does not Iimi?:t::c'r crime: and
the hand to the wrist because of its absoluteness; the Sunnah o h:r:"pmauon of
comes in 1o

jimit it to the wrist.

5 sp..cmuﬁon of General Rule (Takh Rt Tl e
» | rule enunciated by the Qur’an is imﬁ:m Ihh;sg'mphes et o
~umber of the scholars unanimously agreed that the Sunnah t:::a ,;, it
form of mutawatir (any hadith collected by the group of people wlf,o e
well lie) can specify the general rule in the Qur’an (Ash-Shafi‘i, n dcoul;jlr;)(
Al-'Imam Ash-Shafi‘i, as one of the protagonists of the viev\; g'o;spio th)'
extent of giving it sub-heading in his epistle, Ar Risalah. A typ,ical exam l:
of this is a verse where Allah says: “It is those who believe and confuse r?ot
their belief with wrong - that are (truly) in security, for they are on (right)
guidance™’. Q 6:82. It is reported that the companions were very disturbed and
scared as a result of the revelation of the quoted verse because of their
understanding of oppression (Zulm), which signifies to place something in a
wrong place. The Prophet (S.A.W.) therefore calmed them down and

explained that polytheism is great oppression regarding a verse in the Qur’an
in worship (others) with Allah. For

where Allah says: “...O my son! Join not
false worship is indeed the highest wrongdoing”. Q31:30. It can be deduced
fied by the Sunnah.

from the verse that the general rule is speci
fi't-tashrt °): This refers to

6. Independence in the Legislation (al-Istiglal

the role of the Sunnah to legislate a matter which the Qur’an touches not. In
other words, it implies the capacity of the Sunnah to legislate a new law. In
this wise, Al-’Imam Ash-Shafi‘'T and other scholars view tfl—at
the Sunnah cannot legislate a new law except its genesis is found in the Qur-an
(Ash-Shafi‘i, n.d., p.91). Contrary to this vi (1968) and many

ew, [bn Qayyim
~other scholars submit that the Sunnah can legislate a new law ;hat has no
h it (p-48). The

origin in the Qur’anand it is com ulsory to comply with it (
h i Prophet (S.A.W) include the

- examples of the new law enacted by the ing
j prohibition of wearing silk (harir), wearing a gold ring by men and- el m?i
 the lady and her aunt. The instances given in the Qur’an entail Q4:3 9.’ . an:'
- 80 among others to substantiate their stance that the Prophet car bnngl nt‘t:;r
law into effect. However, the former scholars debunked the vieW of the [

| scholars with the following reason as expressed by As-Siba‘T (2012):



‘ :
Mam, 1
7"" &
o,

el r e Y e 090,83 ey LLSL | “\

&J—Mahwdﬂwoﬁotﬁddwi |
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that the Sunnah fs an explanation of the Book (e
all the verses you mentioned which make compliance with mg')t(rem,
ALY

Q.A.W.) obligatory along with obedience to Allah mean that the
(S.A.W.) should be followed in his explanation. Thus, vhons

a4

oL
g

Indeed, we claim

whosoever acts in violation of the explanation has o
~ Allah by contraver ing the explanation. Therefore, there is no evidenc
- verses that shows that sunnah encompasses what is not in the Qu'i
mw is the existence of additional laws but the addition 5%

ﬁﬂﬁﬂu not in the Qur’an to it but it is only an additional exp

o to note that a myriad number of scholars |
e of the functions of Sunnah in relationshi
te Qur’anic verses (‘Abdul Ghafur. T )
ot forms the thrust of the next subheading

 Naskh (Al-Bayan bin-IN - e
d-din As-Suytf (n.d.) the word naskh ™8
| ., ral6S
“ G d Obhterate
s

i



1190 EGEL: The Journal of the Faculty of Arts and Islamic Spyq)es Vol. 19 (;
oy . ), JUnc 2ml
1 . b6 A
5 To replace, 85 in the verse: Whgn We replace one verse v
(Q16:101) With another, »
3. To change hands, as occurs in matters of succession, where th
changes hands from one person to another. »

4. To transcribe from place to place. However, Al-Makki Gl el
it is incorrect to include this category in the Qur’an, and hem;ilntams that
criticized an-Nuhhas for permitting it. He argued that the abro :ts Strongl'y
case, appears not in the words of the abrogated but in words thatgar :Zii ;?e:::;

(p-49)-

The intellectual discourse, which generates intense debate, however, arise

the existence of abrogation in the Qur’an especially in the abrogation ofstﬁg
Qur’an by Sunnah in respect of its explanatory role to the Qur’an. According
o As-Siba‘i, there is no controversy among scholars an the permissibility of
abrogation of the Qur’an by the Qur’an except the detestation of al-Asfahani
on its occurrence as well as the abrogation of Sunnah by Sunnah (As-Suyi],
n.d., p.357). The controversy, therefore, stems out from the permissibility of
abrogation of the Qur’an by Sunnah and vice versa. Al-Asfahani was
therefore castigated by Ash-Shawkani for his disposition on the issue as

follows: ’
O‘éﬁﬂ‘-"g!m.d-wl‘Qg&ééd%mwtgb){ujst_?éwﬂ\
s 41 1 am 15l il e ] JU3 48 Pl s
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Abrogation is rationally acceptable, and has occurred in reality without ;nbyi
dispute in that between the Muslims, except what was narrated ;rciﬂ; e
Muslim Al-Asfahani, who said that it is rationally acce;.)tal?le,. » that he
actually occurred. If that is narrated truly from him, it is an mdlcat31c5>g)
is extremely ignorant of this Islamic 1aw (Ash-Shawkani; L9 B

; urrence Of
The above assertions of Ash-Shawkani manifest that thie OFF tend that
abrogation is not contentious. Imam Ash-Shafi’

- and many others %7
the Qur’an cannot be abrogated by the Sunnah in any

respect: Th
- ,_ . e

i“?s'tamlate their view with the citation of the Qur’anic ve:s

u llty of abl‘ogation of the Qur’e'm by Sunn

mhemance

ahin their i0 erpr

, SioRg 2012, p.114). The verses include:




Us
Smany Dang,, diy,
0

elations do we abrogate or cause tq ¢

mt\;uing better or similar... Q2:106. **_ g, I“Tﬂmten ,

substitute s:(')"r; to change it: 1 follow nought but wha i o
C L]
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Sunnah is not like the Qur’an and it is not bett.er than it Allah » “.:
It is not for me, of my own accord, to change it: I follow nought bl;t ';
revealed unto me”’. This points out that (the Prophet (8. AW is g
what was revealed to him without substituting anything in
Naskh implies substitution (As-Siba‘t, 2012, p.115). il

1S g o
of g

i

n the above Verses, Imam Ash-Shafi‘y Writes.
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The above excerpt attracts criticism from many renowned schojys
instance, Imam al-Marazi argues that Allah does not state that He wiljj
verse that is better than it. Also, Ibn Hazm held that Imam Ash-Shfiy
disciples have no proof to justify their assertion because no portiong
Qur’an is better than others(Al-Amidi, n.d, p.478). ‘

However, the majority of theologians which include Asharites, Mu'tazi
and some jurists including Imam Malik express the view that it is pos
for Sunnah to abrogate the Qur’an and such Sunnah must be mutawdtird
occurrence generated debate among them (Al-Amidi, nd, p133
declare that whenever Allah pronounces judgement, He would
Prophet (S.A.W.) if He wants to substitute it. They maintain that the
(§~A¢W..) could not speak from His volition. They, therefore, SUPP=
View with the following verses: ]

~

-1 but follow what is revealed to me... Q10:15

I:: {edoes he'say (aught) of (his own) desire. It is
4 =SS than inspiration sent down to him. Q53:3-

Rebing o vt
| e i::l‘ ;he above verses, the group vehemently oppo,s_eda?d Hod®
eclared that the revelation consists of the Quf an
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cases of abrogation cited by lhem. include the verse thy ¢
in Q 2:180 where Allah says: "It is prescribed; when dea
vou, if he leaves any goods that he makes a bequest (o pa

according to reasonable usage...”” (Q4:11),

:fﬂﬁ with 4 beques:
approachey any of
€nts and next of kin

Ihe above verse is however abrogated by the Prophet’s tradition
the protagonists of abrogation of the Qur’an by Sunnah, Which) S;;‘: 'St’?{ed b\y
2 4", “There is no bequest for heir”( Abii Dawiid, hadith 2870). 8! " 4ya sy

However, Ibn Hazm and many others argue that Sumnah be
'« mutawatir or ahad can abrogate the Qur’an (As-Salafi, 1989, p. 140’14
sharp contrast to the opinion, Burton (1990) argues that the cxistcncg (.r;
abrogation might have been expected to cause dishonour to the Muslims (p 4;
He reiterates that if the Sunnah had abrogated the Qur’an, the people mighi
have argued that Prophet Muhammad (S.A.W.) was saying or doing the
opposite of what was revealed to him. Also, if the Qur’an had abrogated
the Sunnah, they could have mocked the Prophet (S.A.W.) by pointing out
that God was belying the man who claimed to be Prophet (Burton, 1990, p.4).
He declares that legal scholars often resolve to the principle of abrogation to
harmonise the various contradictions between putative sources (Burton, 1990,
p.4). This view of Burton may be convincing but the fact that Qur’an was
revealed in a piecemeal may necessitate its rejection. This is because the
wisdom behind the gradual revelation was to respond to the circumstances
that prevailed in the Arabian community. Thus, a rule may be changed if it

was not suitable for the community.

More so, a great number of Orientalists submit t
if abrogation refers to the cancellation of the old

by a contradictory one (Khalifa, 1983, p.96). We, »
that Allah is omniscient shows that He was aware that the new rules woul

replace the abrogated ones before the decree of its promulgation. He,
therefore, cancels the older verse to ease worldly things for human beings.

hat Allah changes His mind
er verse and its replacement
however, argue that the fact

Conclusion

ga"iﬂg discussed the status of the Sunnah as we
ur'an, it is obvious that it is not possible to hav g
the Quran without adequate study as well as 2 better unde[r,itta?sd.k.gw.)
the Sunnah. 1t should equally be stated that the duty of the lP’°P it. In
as not only to convey a divine message but also o € :'rect
#ddition, the fact that the Qur’an contains injunctions e

Il as its role concemir}g the
e a better understanding of




conform with the Prophet (S.A.W.) makes it o
his directives. Hence, the Sunnah is a m) ligatory . |
in Islam because of its complement Ondary . " My, |
ntary role to the ()"r‘a y V“lf('M‘&h\

Concemning ic Prophet’s position on the establish R T
subscribes to the view that the Prophet (S A V’\';cnr Of the

. .)(,()u|d (“ hlh

-Nagy ‘

paper
but the law enacted by him could not contradict the
. I anic k"
holars submit that the relationship bety, ' Mgy |
©en the (),

s of explaining the Qur’an does
) iy

the Sunnah in term
certain rulings in the Qur’an. We, therefore, oppose the ,;
Qur’an abounds with the verses that abrogate one anothere " h“*:
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