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Abstract 

Pentecostals regard speaking in tongues as a manifestation of the baptism by the Holy Spirit in Acts 2 with the purpose to reach people with the gospel of Jesus Christ which is also the case in 1 Corinthians 12–14. The objective of this paper is to establish biblical position on speaking in tongues.  Social scientific criticism theory was used. Data were gathered through primary and secondary sources. The paper found out that the gift is the same in both texts; however, the purpose of tongues in 1 Corinthians 12 is a gift used in the church and needing interpretation. Glossolalia is just one of the signs of an individual’s reception of the Holy Spirit, and its neither important than other gifts of the Holy Spirit, nor placing an individual higher spiritually than others who possess other gifts of the Holy Spirit. 
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Introduction  
Down through the years, the most controversial gift has been tongues. It was controversial on the day of Pentecost in Jerusalem; it was controversial a few years later in Caesarea; it was controversial later on in Corinth. Yet, no biblical topic has received more scrutiny than “glossolalia”, speaking in tongues which has attracted a variety of explanatory propositions from theologians of all persuasions, that is, scholars and scientists from nearly all academic disciplines (Cartledge, 2006:21). To most Pentecostals like The Redeemed Christian Church of God, The Assemblies of God Church among others as well as some Indigenous churches like Christ Apostolic Church and the Apostolic Church, the gift of tongues is both a pillar tenet and a “litmus test” for spirit-baptism. They also insist that their ministers must be tongue-speakers (Memzies, 1998:175).   

 Today, millions of Christians speak in tongues. Some are found in the neo-Roman Catholic churches that is the charismatic ones, some in liberal mainstream groups, some in conservative evangelical churches, and many in Pentecostal denominations. Even though tongues-speaking has such diverse participants, it is still controversial. Speaking in tongues has been the subject of great interest, as well as great controversy, in the church for the past three quarters of a century. One of the chief causes of controversy is the failure to distinguish between the different kinds of tongues, which are manifested through the Spirit-filled believers. Many people do not realize there is a difference between tongues as the initial evidence of being filled with the Holy Spirit, devotional tongues, and the manifestation of tongues, in a congregation of believers. When this distinction is not made between these three kinds of tongues, much confusion can result. To get the most from this particular study, we must “divorce” ourselves from any presuppositions and simply allow God’s Word to speak. In the process of accomplishing this goal, we will not only clarify what the Bible says, but we will also clarify those thoughts that are simply man’s conjecture and/or opinion.

The gift of tongues appears to have multiple functions. The first and most apparent in the Acts narratives is to authenticate the filling of believers with the Holy Spirit. In this capacity, the gift served the early church as a witness both to unbelievers and believers with respect to the legitimacy of the extraordinary pneumatic encounter Christians had experienced (cf. 1 Corinthians 14:22; Acts 2:1-18; 10:44-46; 19:1-7). A second use of tongues, glossolalia in Greek, is described in 1 Corinthians 14:1-28. When coupled with interpretation, the gift of tongues can be a means of “strengthening” the church in much that same way that prophesy operates (1 Corinthians 14:26).  A third use may include private, personal edification. In this respect, the gift may function as a venue for personal worship and intercession apparently by providing the speaker with the ability to pray and sing with his/her spirit, perhaps bypassing his/her rational faculties (1 Corinthians 14:2,13-18). However, because of its unusual nature, the gift of tongues is frequently misunderstood and occasionally misused. Churches often resort to one of two extremes: unregulated use or outright rejection. Because of these problems, and because church leaders are entrusted with the teaching and shepherding of local churches, the author has developed this paper to explain the biblical position of the gift and prescribe its both use and abuse in  the Church. 
Theoretical frame work

 
 Concerning methodology, the researcher uses a detailed exegesis, which will be done by using social scientific criticism (SSC) as an inter-disciplinary operation of New Testament exegesis. The theory was originated in the late 1960s and early 1970s there was a growing dissatisfaction with the then-current methods of biblical studies, especially the type represented by Rudolf Bultmann (Esler 2004: 49). Form and other criticisms were not fulfilling the desires of biblical scholars as a means of understanding the phenomena of early Christianity. As a result, scholars like Gerd Theissen, John Gager, Wayne Meeks, Abraham Malherbe, and others began engaging the social-sciences looking for models to describe the social world of the Bible (Theissen 1973: 245-71). The success of these works attracted more scholars to the enterprise of social-scientific criticism. Eventually, a group of scholars including John Elliott, the key North American proponent, Bruce Malina, Jerome Neyrey, and John Pilch involved themselves with organizations. Social-Scientific Criticism has been broadly defined by Elliott ((1993:7) as:  

that phase of the exegetical task which analyses the social and cultural dimensions of the text and of its environmental context through the utilization of the perspectives, theory, models, and research of the social sciences.
 Further, social-scientific criticism is seen as a “component” or “sub-discipline” of the historical-critical method, which “investigates biblical texts as meaningful configurations of language intended to communicate between composers and audiences” (Elliott 1993:7). As social-scientific criticism of the Bible has taken shape as a “sub-discipline of exegesis,” (Elliott 1993:7), two major methodological focal points have become clear (Schmidt 1989: 118-19). The first focuses on the “social and cultural conditions, features, and contours of early Christianity and its social environment.” (Elliott 1993:32) Here one finds descriptions of geography, economic life, religious practices, daily life, the political scene (Schmidt 1989: 118), and other topics usually discussed by cultural/social anthropologists ((Elliott 1993:32-33). A second emphasis focuses more specifically on the exegesis of biblical texts.  Broadly speaking, social scientific exegesis, which is also known as “sociological exegesis”, is “the analytic and synthetic interpretation of a text through the combined exercise of the exegetical and sociological disciplines, their practices, theories and techniques” (Elliott 1981:7-8). The objective of social-scientific exegesis is clearly stated by Elliott:

The objective of sociological exegesis is the determination of the social as well as the literary and theological conditions, content and intended consequences of our text; that is, the determination of the sum of its features which make it a vehicle of social interaction and an instrument of social as well as literary and theological consequence (Elliott 1981:7-8).  

 The approach is exegetical in that its focus is still on determining the meaning of the biblical documents, and it does not neglect other operations of the exegetical enterprise such as textual, literary, narrative, historical, tradition, form, redaction, rhetorical, and theological (ideological) criticisms (Elliott 1981:7-8). The approach is also sociological in that it exercises the presuppositions, theories, analytical methods, and comparative models of the discipline of sociology (Elliott 1981:8). Elliott is also careful to explain that presuppositions of social scientific criticism are not only related to methodology and the objects being interpreted; they also relate to the interpreter (Elliott 1993:36).. The advantage of the theory is that its approach is both exegetical and sociological. It takes care of both the biblical texts in the paper and the social interaction of the contemporary church in Nigeria is also countenanced as well. The appropriateness of the theory makes the researcher to adopt it for its theoretical frame work.

Conceptualization of Tongues

 Tongues; glōssa γλῶσσα, is a feminine noun in the nominative case and in a plural form. It ‎ ‎is used in the New Testament writings fifty times. It means in the literal sense tongues as a bodily organ and especially as the organ of speech. The word “tongues” translated from the Greek, simply means “languages.” Does this mean that the language is a known language with vocabulary, syntax and grammar? There is no conclusion on that particular word. In Acts 2, there is descriptive evidence that tongues was a known foreign language, as everyone heard the gospel in their own language (Verbrugge, 2000:110). Also, of interest is the listing of “various kinds of tongues” in the list of spiritual gifts in 1 Cor. 12:10. Though not explicitly stated what the various kinds of tongues are, it leaves room for us to believe that tongues can exist in known and unknown language forms. There are three words in the Greek for “tongues.” Γλῶσσα “Glossa” (a noun) is found in Acts 2 when “tongues of fire” appeared above the    apostles’ heads. It also refers to the tongue as a speech organ and the supernatural gift of speaking in another language without it having been learned. The second Greek word used in the Bible is “Dialektos” διάλεκτος (a feminine noun in the dative case and in singular form) refers to another language or dialect. The third is Heteroglossos”   ἑτερόγλωσσος (a masculine adjective in the dative case and in plural form) refers to “other tongues” and is used in 1 Corinthians 14:21 (Verbrugge, 2000:212). It is important to note that the word “unknown” in many translations is not in the original Greek manuscripts and has been added by the translators. We can assert by the use of the Greek words that speaking in “tongues” is a reference to speaking in another intelligible language of mankind. All these three Greek words are indicative of a native, existing language of mankind. It is interesting to note, despite the Greek’s detail when words have different meanings as seen in the word “love”, it is the exact same root meaning used every time in the New Testament when “speaking in tongues” is referenced. The Bible is silent providing no hint of existence regarding “ecstatic utterances” or a “heavenly prayer language” by definition. The Bible provides no other meaning for tongues other than a native language of mankind. If we claim biblical tongues support ecstatic utterances, we do so purely upon human conjecture, not on Scriptural grounds.

 However, it is worth noting that, there are three possible sources of glossolalia. First, this experience could be self-induced. The power of peer-pressure from other Christians can indeed be strong. Psychological factors play a role. A person’s own strong desire for spiritual experiences can bring about a false experience that seems very spiritual, aided by false teaching about the gift of tongues, many are confused in their genuine search for truth. A second possible source of glossolalia is demonic influence. Our historical study demonstrates this as displayed in the many pagan cults that practiced glossolalia. For Satan transforms himself into an angel of light and thus can deceive people with false teaching and false experiences (II Corinthians11:14). The scripture is clear that we should test all things (I Thessalonians 5:21, I Corinthians 14:29, I John 4:1-3). Finally, glossolalia can be sourced in God. In this case, it would be a known human language supernaturally endowed by God for His purposes and according to the scriptural pattern. 

The Use of Speaking in Tongues 

There are eight prominent wrong notions about speaking in tongues that have been observed in some Christians and churches where speaking in tongues is not encouraged which need to be examined.  According to Reed (2018), the first wrong notion is that speaking in tongues is gibberish and meaningless. The second is that speaking in tongues is meant solely  for the Christian speaker’s private use and can only be used in any public Christian gathering when it is interpreted. The third is that speaking in tongues must be forbidden in the church when there is no interpretation. The fourth is that Paul prefers prophecy to speaking in tongues because prophecy edifies the entire church. The fifth is that the early church’s speaking in tongues must always be initiated by the Holy Spirit. The seventh is that the gift of speaking in tongues is not for today’s Christians. And lastly, speaking in tongues makes the Christian speakers more spiritual than those who do not speak in tongues. 
 However, the use of tongues are stated or implied in the scripture, some of which the author discussed below:

Tongues were given for the purpose of communication. Hasel (1991:32) opines that, “If speaking in tongue does not serve to communicate, how can it benefit the church? Speaking in tongues is for the benefit of the church; it is not for the benefit of the person who is the tongues-speaker” alone. 
Chris Abashiya (2012:2-6) from his point of view posited that Tongues came upon men exactly fifty days after Jesus resurrection, he was with them for forty days and the grace came upon them ten days after. From that time onward, every release of God’s spirit upon believers always has their first manifestation of speaking in tongues. He thereby gave four purposes of Speaking in Tongues which include: To Magnify the Supremacy of God Acts 2:11, Acts 10: 46. It enables the right word to suit what God want to hear Romans 8: 26, 1 Corinthians 14. It edifies the believer and it consolidates Christianity, strengthen one on the inside. 1 Corinthians 14: 4. It helps in terms of spiritual battle, even evil Spirit does not understand tongues and it is difficult to understand mystery. 
In the Indigenous churches like Christ Apostolic Church, speaking in tongues is often used during prayers, worship so as to relate messages to the church. More often than not, the speaker speaks the language of the target audience which may be in form of warning, instruction or rebuke (Ajala, 2019).  According to Idowu (2019), in The Apostolic Church, first Sunday of the month is considered as the Pentecostal Sunday in which members would be called out, both elders and deaconesses would surround the rest members, especially youth. The pastor calls upon the members to ask for Holy Spirit baptism, suddenly some of them would start speaking in tongues which usually leads to prophecy, divine messages that leads to healing, warning or rebuke for those who have done something wrong. During revival time, church enjoys this more. In Cherubim and Seraphim, it is a bit different, the interpreter then interprets the message which can be a means of exposing the craftiness of the devil, warning for those who are committing secret sin(s) in the congregation (Ajayi, 2019).   
In the opinion of (Ogunewu, 2009:24), the glossolalia practiced in Paul's churches, on the other hand, was unintelligible speech, uttered to God and of use to the assembled congregation only if interpreted by someone other than the ecstatic speaker.7 Therefore, tongues’ benefit to the church is dependent on the availability of an “interpreter” (1Cor.14:5, 13, 26-28). This conditional aspect of the gift is enough to raise the question of whether or not the gift of tongue was ever intended to “communicate” at all. This is reinforced by the fact that the absence of an interpreter was not a barrier to the exercise of the gift (1 Cor.14:2, 28, and 39). To the contrary, where there was no interpreter, it was still possible for the tongues speaker to “speak to himself and to God” (1 Cor 14:28). For example, Pastor Dr. D.K. Olukoya, the founder of Mountain of Fire Miracle Church, would first speak in tongues, then prophetic declaration would follow with signs and wonders as living evidences.  Apostle Johnson Suleman, the founder of Omega Fire Ministry, in the course of his ministration he speaks in tongues, from there he makes divine revelations known to the congregation and is also followed by outstanding miracles. Dr. Paul Eneche, the founder of Dunamis International Gospel Centre, as he preaches he speaks in tongues which is also followed by prophetic declaration that leads to miracles (Adeniji, 2019).  Zodhiates (1997:175) states that conservative evangelicals generally argue that the primary purpose of glossolalia was evangelistic since the reason for any biblical gift is to save souls. 

Also, Acts 2 clearly indicates that tongues was used to communicate the Good News to expatriate Jews of other language groups, ‘we hear them declaring the wonders of God in our own tongues (Act. 2:11)’. First Corinthians, which contains the major teaching on tongues, was written to a church located in Corinth, a major port city. The Christians there had much exposure to people of various language groups, due to the international shipping that passed, by canal, through the Isthmus of Corinth. The value of tongues speaking for corporate worship and preaching would be obvious in the light of the sailors and travellers frequenting that city (Fee 1987:656; Storms 2012:158). 
Tongues were given for a sign of judgment. Grudem (2012:12), Robertson (1975:38), Chester (2005:444-445) and a host of other scholars explicate tongue-speaking, originally as a sign of judgment to the Jews as now applied to the Gentiles. Arndt, and Gingrich (1957:112) accurately interprets hai glossai eis simeion when they say, “’It does not say that tongues are a sign,’ but that they are ‘for a sign.’ This means that tongues are intended to serve the purpose of a sign” .The tongues-sign, therefore, was the final divine. Isaiah the prophet warned the Old Testament Jews that God would bring judgment on Israel using a people who spoke a foreign language. Isaiah 28:11 says: Very well then, with foreign lips and strange tongues God will speak to this people. In context, this evidently would be the Assyrians. Israel was aghast at the thought that God being infinitely holy could or would use Gentiles to discipline Israel. Since Israel would not discipline herself, the foreign speech was a sign of God’s judgment. Assyria did, in fact, came and defeated Israel and took them away into captivity. In Acts 2 on the day of Pentecost, tongues, besides being a communication tool, was a sign of God's judgment on the nation Israel, because Israel rejected Jesus as her Messiah, God was now offering the Good News to people of other language groups. In fact, as outlined in Acts, the gospel was soon to escape the birthing place of Jerusalem and Israel and go out to the Samaritans and even the whole world.

But you will receive power when the Holy Spirit comes on you; and you will be my witnesses in Jerusalem, and in all Judea and Samaria, and to the ends of the earth (Acts 1:8).

 Instead of God using the Jews, He was working through the Gentiles, using “non-Jewish” languages—all because Israel rebelled against God (Romans 10-11). Historically, God, began to use the Gentiles i.e. Christians, as a means of bringing Israel back to Himself (Romans 11:30-31). Tongues at Pentecost was a subtle judgment on Israel that they no longer were God’s primary instrument in reaching the nations. The Apostle Paul quotes that passage from Isaiah and applies it to the Corinthian context.

In the Law it is written: Through men of strange tongues and through the lips of foreigners I will speak to this people, but even then they will not listen to me,” says the Lord. Tongues, then, are a sign, not for believers but for unbelievers…(1 Corinthians 14:21-22). 

 Tongues were evident among the Corinthian believers. Tongues speaking would be a sign to unbelieving Jews in Corinth and everywhere of a coming judgment for unbelieving Jews in the same way as foreign speech was a sign to the unbelieving Jews in Isaiah's time. The fact that tongues were evident among the Corinthian believers would doubtlessly remind the Jewish community in Corinth that God was now working with Gentiles, other language groups, once again a sign of judgment on Israel. Tongues has been used as acid test, a sign to further authenticate the reality of the word of God. Ajala (2019) submits that in CAC either during normal service or revival time, God has used tongues to re-establish His word and to further develop the faith of church members too. Pastor E.A Adeboye is accustomed to speaking in unknown tongues while he is in Spirit; however he gives an adequate interpretation thereafter. This signifies that he recognizes the importance of interpreting tongues, in order to avoid confusion in the church. It should be noted also that he exhibits this character only when the need arises, in accordance to how the Holy Spirit leads him. (Adedeji, 2016)   
Tongues were given for the purpose of edification of the church. As with all spiritual gifts, tongues were not given for an individual's (i.e. the tongues speaker) own benefit alone. Now to each one the manifestation of the Spirit is given for the common good (1 Corinthians 12:7). These are body life gifts to be used for building up the body of believers. The purpose was not to bless or edify the individual who possessed the gift. This was also demonstrated at Ikoyi Mountain top, near Ibadan in Oyo State, where population of about 50,000 people gathered together to pray unto Almighty God. While late prophet A,K Oyelami was leading the prayer section, the Holy Spirit moved him to speak in tongues and prophetic declaration came out that nine  armed robbers were around and that if they fail to come out they would surely die. It was amazing to see that the exact number of the armed robbers came out, even in our presence (Afolarinde, 2014). The Holy Spirit through the Apostle Paul addresses this concern and explains that self-edification was precisely what was wrong with the Corinthian abuse of tongues!

For anyone who speaks in a tongue does not speak to men but to God. Indeed, no one understands him; he utters mysteries with his spirit…He who speaks in a tongue edifies himself, but he who prophesies edifies the church. 1 Corinthians 14:2, 4

However, as Dillow (1975:22) points out 

... referring to I Corinthians 14:4 does not help us in the discussion of the purpose of the gift, because what this passage describes is an accompanying product of the exercise of the gift. Any man is edified as he exercises his gift. But, we can't say, for example, that because the man who has the gift of evangelism is edified as he evangelizes, the purpose of the gift of evangelism is personal edification. When Paul says that ‘... he who speaks in a tongue edifies himself’, he is not commending the Corinthians for their spirituality! He is actually rebuking them for their misuse of the gift.

The difficulty some have with this passage may lie in the terseness of Paul's language. It may be helpful to consider a similar approach Paul used in chastising the Corinthians regarding their abuse of the Lord’s Supper. In soundly rebuking them, he puts his criticism this way: “As you eat, each of you goes ahead without waiting for anybody else. One remains hungry, another gets drunk.” 1 Corinthians 11:21 Paul is emphatically not commending their behaviour. He is simply stating what occurred, and that is the Corinthians’ problem. They were abusing the Lord’s Supper. This way of communicating his point is exactly how he approaches the abuse of tongues in I Corinthians 14:2 and 4. In both cases the description of their behaviour constitutes a rebuke. As a spiritual gift, tongues have the purpose of edifying the Church (I Corinthians 12:7, 14:12). In order for this to happen in a church meeting, they must be manifested by no more than three speakers and must be interpreted.

If anyone speaks in a tongue, two—or at the most three-should speak, one at a time, and someone must interpret. If there is no interpreter, the speaker should keep quiet in the church and speak to himself and God (14:27-28).

 This mandate provides for both the foreign audience who can understand the foreign language spoken as well as the local audience. In worship and teaching, understanding and clarity must rule the day and not confusion. This is why the Lord emphasizes the use of the mind in the passage and the necessity of interpretations. Without understanding, of what real value are tongues to the Church? This is the “argument” of chapter 14. Does it release the Spirit in us to praise God? The passage makes no mention of this. Allowing the mouth to give out a series of syllables does not necessarily aid “Praying in the Spirit”. Indeed, a spirit-controlled person is characterized by control of his tongue and his thoughts (I Corinthians 14:28-33). To relinquish this control in the name of “higher” spirituality may in reality reflect fleshly or soulish control! Self-control is a fruit of the Spirit (Gal 5:23) and, therefore controlling one’s prayers is not “un-spiritual.” Self-control, for the Christian, is Christ control. Tongues, as one of the sign gifts, served to authenticate the ministry of the early Christians, particularly the Apostles, and the spread of the Word of God.

The signs of a true Apostle were performed among you with all perseverance, by signs and wonders and miracles. II Corinthians 12:12. God also bearing witness with them [i.e. the apostles], both by signs and wonders and various miracles and by gifts of the Holy Spirit according to His own will (Hebrews 2:4).

Mallone (1983:18) in his book, Those Controversial Gifts, lists some benefits or aspects concerning tongues. For example, there is the sense of God's presence, it cleanses the mind, helps us bear up under physical pain, etc. However, these blessings are all available by faith and are nowhere tied to tongues exclusively! We should simply take God at His Word and accept His promises in faith. To seek benefits from tongues through private use is taking our faith out of the arena of God's promises and placing it onto the slippery slope of pseudo supernaturalism. We are to walk by faith, not by sight or experience (Hebrews 11).   

Richardson.(1994:37) adds that the gift of tongues is essentially a gift of prayer, especially of praise and love. Usually the mind is not active but the prayer is one of simple, loving regard—often accompanied by the experience of God's presence. The focus here according to (Ukah 2003:9-10) is that when we give God thanks by praying in the Spirit, we cannot go wrong because we do it well.  To see why the gift of tongues may be productive of "touches of infused contemplation" and contribute to the building up of spiritual characteristics, one may measure the constructive power of love in the gift of tongues against the destructive, demolishing power of the tongue. The "uncircumcised" tongue or perverse tongue is the source of great danger not only to the individual but also to the community. This is well illustrated in Jas 3:1-12.  MacArthur further stressed strongly the significance of speaking in tongues for personal prayer life and found in it a source of spiritual refreshment but he refused to accept that speaking in tongues is the only sign of the baptism in the Holy Spirit.  

For me ... the gift of tongues turned out to be the gift of praise. As I used the unknown language which God had given me, I felt rising in me the love, the awe, the adoration, pure and incontinent, that I had not been able to achieve in thought and prayer. (MacArthur, 1978:21)  

Still on prayer, Early Pentecostals found this time that these tongues serve as a useful way to praise and worship God, as a prayer language (Anderson 1979:89–92; McGee 2007:1; Synan 1997:89–92, 101–102;). Little is recorded about this failure, leading the well-known British Pentecostal leader, Donald Gee, to deduce that it represents a chapter in the history of the early Pentecostal church that they would not like to forget. Speaking in tongues do play an important role in the Pentecostal Movement in order to sensitise the believer to the promptings of the Spirit, to give confidence to witness, and provide power to live a holy life in the language of pioneers like Haywood (1908:3). This is the habit of Bishop David Oyedepo, the founder of Living Faith Church worldwide. As he speaks in tongues in both prayer and praise worship, as many that can speak in tongues  in the congregation also start to be speaking in tongues as well (Adebiyi, 2017).

 Furthermore, in the employment of "tongues" one often enters into the realm of poetry and music.  This is common with so many Pentecostal and Indigenous churches. Apostle John Suleman, the founder of Omega Fire Ministry, Dr. Paul Eneche, the founder of Dunamis International Gospel Centre, Bishop David Olaniyi Oyedepo, the founder of Living Faith Church, Prophet Korode of Cherubim and Seraphim Church, Ilorin among others, often sing in tongues while ministering deliverance to congregation (Bamidele, 2019).   Matthew Ashimolowo is a Nigerian clergyman, the Senior Pastor of Kingsway International Christian Centre in London also signs in tongues (Adeyemi, 2019). Singing in "tongues," especially in chorus, is very beautiful and peace-provoking. Even those who are unable to sing in tune in the natural way or to compose poetry or music often can do so with the gift; interpretations are sometimes given in verse. Some Spirit-inspired songs have been written and printed. St. Paul says clearly that one should pray for interpretation (1 Cor 14:13-19). This is important, because it would seem spiritually immature to continue to speak without understanding, and it may well be that the first exuberance of tongues is removed so that one conceives the desire for interpretation. Interpretation of one's private tongue can be instructive, e.g. in encouraging one to accept suffering or accomplish charity. Interpretation is close to prophecy. To receive interpretation privately is like receiving an exhortative prophecy. Thus, we may say that for the individual the gift of tongues can be the gateway towards another spiritual dimension. This researcher has witnessed these several times in so many Christ Apostolic Church programmes in which the tongues’ speakers would be the same one that interpreted.  

Speaking in tongues encourages church members to express their emotions rather than suppress them.  I have discovered over time that the Pentecostal and indigenous churches are the fastest-growing segment of Christianity, especially in Nigeria. I suspect that one reason they are growing is that they encourage people to express their emotions rather than suppress them. This can be bad, if people’s faith is built on emotions, but it is good if those emotions are a genuine response to the good news of Jesus Christ. Pentecostal and indigenous churches are generally freer in how they express this joy. Visitors who attend a Pentecostal or an indigenous church are likely to see people expressing joy and happiness because of their faith in Jesus Christ. This example is an effective aid in evangelism and church growth. This unusual event at Cornelius’ house was a proof that God had opened the door of salvation to the Gentile world. They spoke in other languages, prior to being baptized into Christ. The Holy Spirit had manifested Himself by the fact that He “came upon them.” This was an “outside” manifestation, not an “inside” dwelling. Surely God was opening salvation’s door to all of mankind, not just to the Jews. These Gentile believers were immediately baptized into Christ. Peter refers to these believers receiving the Holy Spirit “just as we have.” He is referring to the Spirit’s gift of speaking in tongues which happened on the day of Pentecost. 

The Abuse of Tongues 

The awareness of spiritual gifts has been a great blessing to Christian adherents. However, even good things can be misused, so it is with the speaking in tongues. Here are some of the ways tongues have been abused over the years:  

1. Speaking in tongues are used as a means of manipulation, power, or control in personal and/or church relationships.  In 1 Corinthians 12 verse 4 

There are different kinds of gifts, but the same Spirit.  There are different kinds of service, but the same Lord.   There are different kinds of workings, but the same God who works all of them in all men.  Now, to each one, the manifestation of the Spirit is given for the common good.

 

It is worth noting that the manifestation of the Spiritual gifts in which speaking in tongues is inclusive is given for the common good. When God is working, and the Lord Jesus is exalted, and the Spirit of God is bestowing gifts and operating in the body of Christ, it’s for the common good.  It builds people up.  The focus is on the Godhead, not on the gifts.  The focus is on what God is doing in the group, not on people's particular passions or bents.  Personal control, manipulation, and use by gifts are always a sign that abuse is occurring. For example, it is considered an abuse in Main-line churches like: Catholic, Baptist, Anglican even Methodist when it is publicly used during service (Alao, 2019). It is also abused when it is been seen as the determining factor for someone’s spirituality in the church. It is often abused in Orthodox Church when used during prayer and cooperate worship to intimidate, terrorize and impress others through unnecessary shout (Femi-Olubiyi, 2019). This Researcher was in a revival programme in one CAC, Samaru, Zaria, in Kaduna State 1988, when one lady started speaking in tongues and suddenly came to the presence of one old woman and prophesied that her only son would die soon. The old woman rejected the prophesy and anywhere this old woman moved to in the church the “prophetess” still went to her with  the same message. This was an abuse of the spiritual gifts.           

2. Whenever anyone claims to have the ability to give, or bestow, any particular gift, if you follow his/her formula, it’s an abuse of tongues. This has become so rampant today among young Pentecostal ministers today in which young people are gathered together for the gifts of Holy Spirit. Sad enough, some elders too also found wanting, they teach people how to speak in tongues. According to Agboola, (2019), Churches like Commonweaith of Zion Assembly, Rhema Chapel, Living Faith apart from young ministries around have the habit of teaching their members how to speak in tongues.    Some go to the extent of asking people to say some things after them.       According to I Corinthians 12 verse 11.  "All these gifts are of the same Spirit, and He gives to each one just as He determines."  He is speaking of the spiritual gifts.  He says, "God gives, or bestows gifts," literally, it's, "as He wills."  The Greek word βούλεται   which is a third person singular verb in present, middle voice indicative, is a very interesting one.  It means "as He chooses, after careful deliberation."  Knowing fully well that "We are His workmanship, created in Christ Jesus unto good works, which God has before ordained that we should walk in them."   Often, they are using the power of suggestion, manipulation, and peer pressure. The truth is, people do not bestow gifts, only God does.

3. It is considered as an abuse of tongues, when any particular gift is made the universal evidence of spirituality, salvation, or other spiritual blessing.

I Corinthians 12:29-30 verse 29:  "Are all apostles?”  No. “Are all prophets?”  No.  “Are all teachers?”  No.  “Do all work miracles?”  No.  “Do all have gifts of healing?”  No.  “Do all speak in tongues?”  No.  “Do all interpret?"  

 It means that no one has all the gifts. It’s a rhetorical question, and the answer is “no.” Some Pentecostal or Charismatic groups teach that if one does not speak in tongues, one is not saved.  Others teach that until one speak in tongues, he does not have the Holy Spirit. The Redeemed Christian Church of God and Christ Apostolic Church, for example would never compromise their position that speaking in tongues is the only sign of the reception of the Holy Spirit. However, speaking in tongues is not a spiritual gift that needs to be tied with evidence of salvation, or evidence of one’s spiritual state.  Christ Apostolic Church considers the phenomenon as none other than one of the gifts of the Holy Spirit. In the words of Ajibola, (2019),  Christ Apostolic Church and The Apostolic Church and Redeemed Christain Church of God feel like, speaking in tongues should be sought above all other spiritual gifts. They believe this gift gives additional strength for prayer and that devil is confused at it. In other groups, like ECWA, Baptist, Methodist churches, it is other gifts like love, hospitality among others.  It is therefore an abuse to consider speaking in tongues as the only proof of one's reception of the Holy Spirit. Bojuade,(2019) reported that the church considers the phenomenon as a gift of God and He gives them to individuals as He wishes.
4. When the mission of a church service, ministry or religious event is on spiritual gifts and their manifestation, rather than on the giver of the gifts, and His agenda for the Church it is an abuse.  This is where you hear about “the miracle service,” as advertised. It is a misplacement of priority. That is why we have a lot of movement of members instead of real converts. People are after miracles rather than salvation of their souls. People change church almost every week (Adetayo 2019).   In TAC, the first Sunday of the month is called Pentecostal Sunday, the aim of the special programme is to encourage the youth to speak in tongues and to get explicit direction from God for the church, but this intention has been abused by the youth. Some use the opportunity to speak out of flesh without the leading of God which has also led to false prophecy as well (Awojide, 2019).   

 5. When you compare your gifts with anyone else’s.  It always leads to carnality and neglect of God’s grace in one’s life.

I Corinthians 12: 11, "All these are the work of one and the same Spirit.  And he gives them” – the Spirit – “gifts to each one.”    “Just as He determines. 

 The body is a unit. "Though it is made up of many parts, and though all its parts are many, they form one body” II Corinthians 10:12 –where Paul says, "When we compare ourselves with ourselves, and measure ourselves by ourselves, we are without understanding." Do not compare yourself with other people.  Do not compare your gift with other people.  God made you unique. This is rampart among young ministers today. Prophet Sanmi Metiboba of Seed of Faith ministry Flamigo close, Ilorin is parading himself as the Major Prophet of our time now.  Some other prophets like Olubo,  Jayeoba among others in Ilorin alone, advertise their spiritual gifts for patronage (Femi-Olubiyi, 2019). 
6. Any extreme position on spiritual gifts is an abuse. Some teach that spiritual gifts do not exist at all, while others teach that a spirit-filled Christian will have all the gifts. Neither of these position has any biblical support. Latter Rain church neither believe in the speaking in tongues nor in miracles.  Olusoga (2019) states that, Celestial Church of Christ does not believe in speaking in tongues either, but believe in prophetic utterances.   

7. When you make Tongues a show of spirituality above other biblical gifts, it is an abuse.  Tongues is to edify the self, not to impress others (I Corinthians 13:4). If it edifies the self, that’s wonderful. If it is done to impress others, it’s being used in a wrong way, a carnal way. Paul said he spoke in tongues a lot (verse 18). He knew what it meant to pray in words he did not understand (verse 14). But he also knew that this was not proof of spiritual greatness.  In other words, when you use spiritual gifts and the energy of the flesh to fulfil personal ego’s needs or impress other people. It is an abuse when you use your gift not in submission to the spirit but in the energy of the flesh, it produces no good thing.

I Corinthians 13:1 says, "If I speak with the tongues of men and of angels," there's a spiritual gift.  "—but have not love, I am only a resounding gong or a clanging cymbal.  If I have the gift of prophesy and can fathom all mysteries and all knowledge, and if I have faith so that I can move mountains but have not love, I am nothing.  If I give all my possessions to the poor, and surrender my body to the flames" – literally, be a martyr – "but have not love, I gain nothing."  

 


 In other words, though someone speaks with all the tongues which are upon the earth, and with the eloquence of an angel, and has not love, such one is no better before God than the sounding instruments of brass, used in the worship of some of the heathen gods.

8. When you confuse spiritual gifts with spiritual fruit as the evidence of spiritual growth and maturity, it is also an abuse. Ayeni, (2019), discovers that, in some of our campus fellowships and some Pentecostal churches ability to speak in tongues is a measure of one’s development and the impact in the use of one’s gifts becomes a kind of a test for spiritual maturity. I observed this among the students of ECWA Seminary, Igbaja in 2015 in one of my master’s Hermeneutical classes.  But gifts, are a means, not an end. The goal of the gifts is that you are becoming more and more like Christ.  Spiritual fruit is about spiritual maturity, Christ-likeness.  Spiritual gifts are about the means God uses in one’s life to help others become more like Christ.  “Until we all reach to the unity and the faith and the knowledge of the Son of God, and become mature, attaining to the whole measure of the fullness of Christ” (Ephesians 4:13). The goal of spiritual fruits is maturity. “But the fruit of the spirit is love, joy, peace, patience, kindness, goodness, faithfulness, gentleness, and self-control.  Against such things there is no law” (Galatians 5:22-23). “ By this is my Father glorified, that you bear much fruit” (John 15:8).  Well what is fruit?  Fruit is always twofold.  Number one, it's the life of Christ reproduced in one’s life.  The goal of gifts is not "You are great, you are used, it's developed, and we are impressed."  The goal of the gifts is that because of how you are living, you are becoming more and more like Jesus.  And God is using you for the right reason in the right ways with the right motives, to exercise his supernatural ability in the sphere he's called you to, as an intricate, interdependent part of the Body, and as you do that with an attitude of love and dependency there are people whose lives little by little become more and more like Jesus.

9. Apparent manifestations of the spirit can be counterfeited by human schemes and demonic forces. Do not necessarily assume that because there are "manifestations of the spirit" or apparent miracles, or even real miracles as far as you can tell, that it is always, necessarily, a work of God. 

Matthew 7: 2 2.  Many of you will say to me on that day, "Lord, Lord."  "Did we not prophesy in your name?"  "And in your name drive out demons?"  "And perform many miracles?"  And he goes, "Yeah.  Then I will tell them plainly, I never knew you, away from me you evildoers. Therefore, everyone who hears these words of mine and puts them into practice is like a wise man who builds his house upon the rock."  

Therefore, just because something is supernatural or perceived as supernatural is not a sufficient proof. We are told to test the spirits, I John 4:1 explains that we test the spirits and, examine it.  Examine the fruit, examine the character, examine the lifestyle, and examine the group, the person, what happens afterwards. The Apostle Paul, in II Cor. 13: 13-15 said, "Everything that appears supernatural, do not buy into thinking it's necessarily from God."  He talks about false prophets in II Corinthians 13.  He says, "For such men are false prophets, deceitful workers masquerading as apostles of Christ.  And no wonder, for Satan himself masquerades as an angel of light."  Therefore, it is not out of order to deduce that his servants equally masquerade as servants of righteousness. A good example of this was the experience the researcher had in Christ Family Chapel Gaa-Akanbi, Ilorin, 2011, when two persons, Esther and Oladele were both speaking in tongues and interpreting it. When the young man spoke, Esther was saying “I God is not sending him”.  The church was confused which also caused some people to leave the church more confused than they came in.

 10. When you are viewing the discovery and deployment of your spiritual gift as either an optional exercise or interesting but not serious responsibility, it is also an abuse of tongues. Learning, training, education, exercise, rubbing up against people that have your gift, getting around people that have the opposite set of gifts so that they can help mature you and round you out in good areas are the steps you should take to afford the abuse of tongues. 

Conclusion

 The paper found out that all sorts of spiritual gifts can be misused, and cautions can be given for them all. But historically, and in our own experience, tongues causes the most problems and needs the most caution. But still, the paper affirms that speaking in tongues is one of God’s spiritual gifts, and it is therefore good. However, the church should take caution less she grieves the Spirit by exalting tongues as the mandatory sign of the Spirit's indwelling. The paper also recommends that, one should not try to get everyone to act like he or she does. The church should therefore note that although it’s true that we certainly cannot give ourselves any gifts, it does not mean that we should not approach God and ask for them, and be eager to get them. Sometimes we do not get because we do not ask, it’s still a free gift, and if we doubt that we might be the lucky recipients of spiritual gifts, then this might hinder us to get them. It does not matter if God is standing there handing out gifts if we do not even look for them or stretch out our hands to get them. We must strike a biblical balance between abuse and abolition. We must be open and sensitive to this manifestation of the Spirit. It is a sad situation when a church never has a manifestation because the people are afraid that abuses will arise. When leaders are so frightened of spiritual manifestations that the stifle, if not stop then, the church suffers tremendous loss. The leadership must teach the people to be sensitive and responsive to the manifestations of the Spirit. The manifestations will appear where they are celebrated and not just tolerated. 
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