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ASSESSMENT OF SENIOR SECONDARY SCHOOL STUDENTS’
ENOWLEDGE OF YORUBA PROVERBS IN iRECPOO LOCAL
GOVERNMENT AREA OF O0YOUO STATE

*Badru, Surajudeen Adewale and ?Ogunniran, Victoria Oludunni
Yoruba Education Unit
Department of Arts Education
Faculty of Education
University of loCrin
+2348066149674 & +2348033787899
walebadru4real@gmail.com & ogunniran.vo@unilorin.edu.ng

super assessed the Senior Secondary School (SSS) students’ knowledge of Yoruba
w55 in IreOpo0 Local Government Area (LGA) of OOyoU State. The specific
; of the study was to assess: SSS students’ general knowledge of Yorubd proverbs;

ence of gender; and school type on students’ knowledge of Yoruba proverbs. The
a:bpted the cross-sectional sub-type of the descriptive survey method. A sample of
Sundred and twenty (120) respondents was randomly sampled from the twelve (12)
= the LGA. The study adopted a researcher-designed questionnaire titled: Senior
o Students’ Knowledge of Yorubd Proverbs in Irelpo000 Local Government of
. State”. The instrument contained twenty open-ended Yorubd proverbs which the
sdents were expected to complete. Frequency count, mean, percentage indices and
sasistic were used to analyse the data.

sesults of the findings indicated that the knowledge of students in Yorubd proverbs in
0= LGA was average; there was no significant difference in students’ knowledge
2 on gender (tg5 = .123; p> 0.05); and there was a significant difference in the
=nis” knowledge based on school type (tn1s = 3.142; p< 0.05.

=2 on the findings of this study, it was recommended that parents should endeavour to
% their children Yorubd proverbs; teachers should endeavour to teach Yoruba
wre, especially proverbs; and Government should facilitate the effective
=mentation of the national policy on education with reference to the teaching of
“5a language and its literature.

sords: Knowledge, Assessment, Proverbs, Yoruba Proverbs, Students

e

-kground to the Study literature. In fact, their literature serves as
wature is a very important aspect of a museum in which their cultural
nan life; all the daily activities of an heritages, beliefs, norms, values or ethics

«dual revolve around the literature of is being stored. Yoruba literature is
particular environment the person divided into two, oral and written
ongs to or lives in. In Yoruba society, literature. Oral literature is known to be

w=ture is given high prestige because among the Yoruba before the coming of
wer daily activities revolve around their the White or the introduction of
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civilisation in the kingdom. This type of
literature is believed to have been passed
down from generation to generation. It
encompasses all genres of literature, just
like in written literature, ie, Drama
(which includes; Ere-Onise, Ere-Onitan),
Prose (which Includes; Itan Aroso, Itan
Iwase) and Poetry (Ewi Alohun) which
includes; Twi Egungun, Ekun Iyawo, fjala,
Rara, Alo, Owe (Proverbs) which is the
focus of this work.

Proverbs are enigmatic and universal
phenomena present in all cultures.
Essentially, one can say that proverbs,
which are found in all ages, societies and
language of all nations, do indeed bear
philosophical insights inasmuch as all
proverbs constitute philosophical. Every
culture or human race has ways of
projecting their cultural heritage,
philosophy, world-view, beliefs, ethics
and values. Proverbs, therefore, are one
of such ways. Proverbs are instructive
tools, and therefore perform
communicative function. This very
special means of communication and
highly valued wisdom-lore of the people
is employed by writers of literary genres
to instruct and impact lives. They are
prescriptive, serving social charters to
recommend and condemn practices
(Finnegan, 1976).

Proverbs serve as social charters, to
praise what the society considers to be
virtues and condemn bad practices.
Reverting to proverbs is the most
important and most effective strategy the
Yoruba people have has devised to
optimise the efficaciousness of speech
(Owomoyela 2012). Just like many other
races of the world, the Yoruba people of
‘the South-western Nigeria hold the use of
proverbs in high esteem, because Yoruba
proverbs serve as the spinal cord of the
Yoruba language, carrying the symbol of
culture and tradition of the people. It is
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-carrier of culture;

indeed an embodiment of their cultural
values, norms and philosophy. To the
Yoruba people, proverbs are the horses
of speech, if communication is lost
proverbs is wused to innovate
(Bamgbose, 1986).

Adedimeji (2009) regards proverbs as
wise saying that address the hearts of the
discourse in any given context truthfull
and objectively. To this extent, proverts
are held in high regards among the
Yoruba of South-western Nigeria anc
some other African tribes. Proverbs ar=
treasures in speech-giving and makinz
[luminating the grey aspects of an
discourse as representation of distiie:
thoughts and wisdoms of a people or =
race; proverb gives a road-map mar=
that could be towed by participants -
discourse. Furthermore, proverbs ==
they convey
nuances of cultures and ensured =
continued relevance of such nuances -
their transmission from one generatior
another. Akporobaro (2012) opines ==
proverb is the form which has prove
itself of continuing relevance to moc==
man. It has been and remains a =
powerful transmission of culture.

According to Coker and Coker (2000
Yoruba proverbs are replete in
philosophical “and cultural ethics
actual fact, it can be said that oni “=
intelligent people can make good usz
proverbs. This postulation, perhz=
indeed justified by the following prow=
Lowe lowe la a n lulu agidigbo, olog=:
ni jo o, o0moCran ni i mod oTn T4
Agidighbo drum is sounded in proves
only the wise dance to it, onn =
knowledgeable understand it).

In the Yoruba society, proveros
been and still remain powerfu =
effective  instruments of = trans—
ideas, motive, knowledge and

morality from generation to gener=
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"= s because proverbs reflect societal
wwues of the people. Like any other
wwp of people, the Yorubas are
“erested in the maintenance of morals,
“=oms, norms, cultures, ethics, and
works of their ancestors. Among the
‘ormuba people, proverbs are relics,
weserved  and  transmitted  over
senerations.

“.=hermore, Yoruba proverbs serve as
wn instructive function as they are
smployed for instructional, cognitive and
sorrective purposes. In Yoruba society,
e elders, regarded as the custodians of
cuiural heritage, employ proverbs to
msiruct and guide the young people on
e social values of life. They instruct and
suide on respect for elders, consideration
or others, cooperation, hard work,
=ctfulness and other behaviours that
sefits the proper Omoluabi of the Yoruba
society (Olaoye, 2012). In addition, in the
Yoruba cultural life, proverb has
continued to function as a living, vigorous
and current rhetorical device for
ransmission of moral wisdom; teaching
of the young ones. It also used to advise
and criticize.

Difference among the school children is
considered to be the most outstanding
characteristic of them. This is because
children differ in mental ability, sex and
rate of growth, background experience,
interest, development, social and
maturity, and in many characteristics
which influence their achievement in
school subjects (Daud, 2001). These
could be contributory factors that may
influence students’ understanding and
use of Yoruba proverbs.

Gender and school type are some of the
variables that can influence students’
knowledge of Yoruba proverbs. Gender
is a natural concept which draws
biological differences in human make-up
particularly between male and female
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human being, while school type is a
status of being either a public or private
school. Studies have been carried out to
examine the influence of gender on
students’ understanding of concepts. For
instance, Martins and Smith (2009)
opined that some people believed
without any empirical support that men
are dominant and even the superior sex,
they are perceived to be intrinsically
having better brains and learn much than
women. Daud (2001) found that female
proportion of all students taking
examination in Islamic studies decreases
as the level of the subject increases and
male students are found to perform better
in Islamic studies than their female
counterparts.  Similarly, Abdulsalam
(2010) found that school type has a great
influence on students’ performance and
achievement in school subjects, Yoruba
inclusive. The researcher reported that
private school students are more
academically adept in school subjects,
especially languages than their male
attending public schools. The two
intervening variables are considered in
this study to examine their influence on
senior secondary school students’
knowledge of Yoruba proverbs in
Ire0pod Local Government Area of
OOyol State.

Statement of the Problem

Teachers have neglected the teaching of
Yoruba proverbs in schools, especially in
secondary schools. The problem of this
study stems from the dilemma created by
the neglect of proverbs in the general
education process in Nigeria. Many
scholars have written a lot on Yoruba
Proverbs from different standpoint using
different data. For instance, OOlajide
(2013) worked on an assessment of
secondary school teachers’ knowledge of
proverbs in lloOrin, Kwara State, Nigeria.
The scholar found, among others, that
the respondents demonstrated high



knowledge of proverbs; and gender
significantly influenced teachers’
knowledge of proverbs. Olaoye (2012)
researched on principles and concepts of
Yoruba language and 1,122 Yoruba
proverbs.

Similarly, Akinmade (2012) investigated
the decline of proverbs as a creative oral
expression among the Ondo people. The
researcher reported that proverb is a
fundamental part of the Ondo people. He
also found that proverbs are facmg
extinction in Ondo culture. Adegboyega
(2017) worked on philosophical issues in
Yoruba proverbs, just to mention but a
few. None of these previous researchers
investigated or assessed senior secondary
school students’ knewledge of Yoruba
proverbs. This created a researchable
gap, part of which this study filled.

Purpose of the Study

The general purpose of this study was to

assess the extent of senior secondary

school (SSS) students’ knowledge of

Yoruba proverbs in Irefpol Local

Government' Area (LGA) of OUyod

State, Nigeria. Specifically, the study

assessed:

“1. - senior secondary school (SSS)
students” knowledge of Yoruba
proverbs in IreCipoT LGA:;

ii. whether gender influences SSS

students’ knowledge of Yoruba

proverbs in Irefipol LGA; and
whether school type influences

SSS  students’ knowledge of

Yoruba proverbs in Irelipod

LGA.

iii.

Research Questions

The following research questions were

answered in this study.

1. What is the senior secondary
school (SSS) students’ knowledge
of Yoruba proverbs in Irelipol
LGA?
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2, Is there any difference in SSS
students’ knowledge of Yorub=
proverbs in IreDpod LGA on the
basis of gender?

3. Is there any difference in SSS
students’ knowledge of Yorub=z
proverbs in IreCjpod LGA on the
basis of school type?

The Concept of Yoruba Proverbs
They are often metaphorical in naturs
Proverb (dwe) can be defined =
Ako;opo[] odro0 oi]gbol]n to kun fus
asOal], zsIZIe islel, thuwasi, elsin =
ighesiaye awon awdjo kan (Prover~
the evaluation of meaningful wo=
sentence or speech which comprises “«
culture, norms, values, practices, be =
of a particular society). Proverbs, amam
the Yorubd also serve as meanz
achieving clarity and conciseness
discourse. For example, when a Yor
proverb says that Owe I'esindro, bi o=
sont, dwe ni a fi i wa a (A proverb = ¢
horse which carries a subject =
discussion along; if a subject w=
discussion goes astray, we use a pr=
to track it). This shows that in =
statement made to reflect decisions=
by Yorubé people, proverbs are vz
used in driving home their -
Owomovyela (2012) observes tha:
a speech form that likens or co—
one thing or situation to =z-
highlighting the essential of sim
that the two shares. Yoruba =
guide our thoughts and actions, ==
us of the hidden dangers along

Yoruba proverbs are wise savin-
project the wisdom, ethics
heritage and worldview of the
people. They are tool used in -
and settling life’s difficulties; an
of great value in that they pres
clearly possible and re-
solutions and advice to the mu
human situations. Proverbs are =



= mm s T

and universal phenomena present in all
cultures, ages, societies and language of
21l nations (Ojo, 2015). She (Ojo) stresses
that proverbs bear philosophical insights

{

because each proverb  constitute

philosophical statement.

Proverbs are central to indigenous

oducation and various themes of
—aditional education were imparted
srough the wvehicle of proverbs.

Underscoring the importance of proverbs
n traditional societies, Akinmade (2012)
—otes that in African societies, proverb
il continue to be of great advantage to
—an. He argues that proverb is the most
sowerful and potent vehicle for culture
“issemination from one generation to the
Rether. Proverbs express the nature of
“aican wisdom as they perform diverse
“.nctions such as bringing peace where
“ore is conflict and misunderstandings,
swing hope where there is despair and
\ght where there is darkness in human

_ nh:dons:hips and interactions
Akinmade, 2012). Proverb can

shfiably be described as language in
w-on, as it constitutes a special class of
=tory skills operating in human
unication that marks out speakers
its mastery in particular from the
“nary language users.

- Yoruba people value proverb; they
—<idered them to be the wisdom lore of
race. And because proverbs are
<idered to be traditional and originate
.» the observation of natural
—omena and human relations, old
ole are regarded as repository of
~erbs. Anyone who does not know, or
+ understand the application of
obs is regarded as unwise
“hinji, 1984). Among the Yoruba
1> in Nigeria, proverbs are
- dered to be the spirit and soul of the
e use. A fact bome from such
as Owe leOsin o0ro0, oCro0)
owe, bi oliroU bd sontl, owe Ia fi

L
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n wda a (Proverbs are the prongs of
discourse and if a discourse is riddled
with meaning it is proverbs that we use to
loosen it). Such statements as the one
above who in themselves are considered
proverbs affirm  the assertion that
culturally conscious Nigerians, especially
the Yoruba believe that the heart of
nearly all conversational engagements is
the use of proverbs.

Proverbs play a very significant role in the
everyday language of the Yoruba people.
They are a means of communicating
ancient wisdom from one generation to
another and encapsulate a wealth of
indigenous  experiences, traditional
knowledge and perspective of the Yoruba
people. Proverbs serve an instructive
function as they are employed for
instructional, cognitive and corrective
purposes (Akinmade, 2012).The store of
Yoruba proverb is inexhaustible and the
subject and imagery which forms the
basis of the proverbs, covers the entire
spectrum of life. Many of the Yoruba
proverbs  are profound in their
philosophical and moralistic formulations
of the realities of the life of man.

Proverbs which are repository words of
wisdom have the elders as their main
custodians (Ojo, 2015). She remarks that
proverbs are part of traditional
communication, often serving to
persuade, exhort or criticise. Proverbs are

therefore, a vital instrument of
communication in inter-personal
relationship. In addition, they are
important and  relevant socially,

culturally, politically, and above all,
educationally. Anyone who  uses
proverbs and understands them in
Yoruba society is considered wise,
because the use of proverbs requires
creativity, skillfulness, and dexterity and
weaving together of materials since
proverbs are words of experience and
wisdom. :
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Forms and Functions of Yoruba
Proverbs :

Proverb is the most powerful and potent
vehicle for culture dissemination from
one generation to the other. Proverbs
express the nature of African wisdom as
they perform diverse functions such as
bringing peace where there is conflict and
misunderstandings, giving hope where
there is despair and light where there is
darkness in human relationships and
interactions (Akinmade, 2012). Proverbs
are another form of verbal arts; they
convey tremendous educational ideas
and values. The Yoruba people have an
extraordinary number of these. Adults,
who are regarded as the embodiments of
knowledge and wisdom, have the
privilege of using proverbs, while young
ones must ask permission before quoting
a proverb in the presence of adults.

Like folktales, proverbs express Yoruba
morals and ethics. They are convenient
standards for appraising behaviour. They
are used to express social approval and
disapproval. They are conveniently
applied to express praise, criticism,
ridicule, warning, defiance, derision of an
enemy or rival, advise, and counsel. For
example, to the Yoruba, a counsellor
who understands proverbs soon set
matters right. But more significantly a
Yoruba saying states that, A proverb is
the horse (backbone) of conversation.
When the conversation among Yoruba of
South-western Nigeria droops, a proverb
revives it. That is the core of its value,

Proverbs are highly regarded due to the
wisdom they express. It is significant that,
although sacred myths have been
questioned and rejected since the coming
of foreigners, educated Yoruba have
retained and respected their proverbs.
Every culture or human race has a way of
projecting  their cultural heritage,
philosophy, world-view, beliefs, and
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ethics. Proverbs perform communicative
function. Owomoyela (2012) see
proverbs as a highly valued wisdom-lore
of the Yoruba people and a special
means of communication employed by
the Yoruba to instruct and impact lives.
They (proverbs) are prescriptive, serving
social charters, to praise what the societv
considers to be values and virtues, and
condemn bad practices. Reverting o
proverbs is considered as the mos
important and the most effective strategw
the Yoruba have devised to optimise the
efficaciousness of speech (Owomovyelz
2012).

Research Methodology

A descriptive survey research of a cross-
sectional sub-type was adopted in th:
study. The population for this stuc:
comprised all Senior Secondary Schoc
(SSS) students in Irefpoll Loca
Government Area of OOyod Staie
Thirty students were randomly selecte-
from each of the sampled schools. Tr=
instrument used for data collection was -
researcher-designed questionnz=
comprising a test of proverbs.
instrument was divided into two; the ==
part (Section A) of the questionnairz
sought demographic information =
as, gender and school type) from
respondents. Section B presented -
open-ended  proverbs that
respondent was required to comr
The reliability of the instrumen:
tested through test re-test method ~
results were correlated using Pearsor

and obtained a result of 0. 63.

Data Analysis and Results

In this chapter, the data collecied
analysed to answer the three rese:
questions. The one hundred and =
(120) copies of the questionnair
were administered were all retrievec
gave a retrieval rate of 100%.
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Data Analysis and Findings Research Question 1: What is the
Three Research Questions were raised in Senior. Secondary  School
~ this study. Research Question 1 was Students’ Knowledge of Yoruba
~ answered using frequency count and Proverbs in Irelipoll LGA of
percentage, Research Questions 2 and 3 OOyol State?

were answered using the t-test statistic at
0.05 level of significance.

Table 1: Frequency Count, Mean and Percentage Description of Senior Secondary
School Students’ Knowledge of Yoruba Proverbs in Ire[ipoT LGA of Oyol State
Knowledge Frequency Mean Percentage

Very Low ! 4 3.3

LO 6 5.0

30 . 355 25.0

64 533

16 13.3

120 100.0
e 1 shows the general knowledge of can be said that majority of the
proverbs among Senior respondents have a high knowledge of
dary Schools Students in IreCpol Yoruba proverbs among SSS students in

Sovernment. It can be seen that Irepod LGA.

1) of the respondents have a very :
B of Yoniba proverbs, 5% Research Question 2: Is there any

= a low knowledge, 25% (30) difference between the male and

s average knowledge, 53.3% (64) female senior secondary schf)o!
= high knowledge and the students’ knowlec%ge pf Yoruba
3 13.3% (16) have a very high proverbs in lreCipol LGA of
‘3¢ of Yoruba proverbs. Thus, it Ofyol State?

2. The t-test analysis on the difference between the male and female senior
‘secondary school students’ knowledge of Yoruba proverbs in Ire[ipol] LGA of
0 yol] State

' N Mean SD t Df Sig (2 tailed) Decision

54165  3.08
123 118 902 Not Rejected
6. 166  4.89

113



MJALE " VOL. 2. NO 1, 2019

Result from Table 3 shows that the t-
value yielded .123 which is not significant
with P value .902 > 0.05. This shows a
non-significant result. Hence, the null
hypothesis is not rejected. This means
that there is no significant difference
between the male and female 5SS
students’ knowledge of Yoruba proverbs
in IreCipod LGA (tuig=.123; P > 0.05).

Research Question 3: Is there an:
difference in senior secondary schoa!
students’ knowledge of Yoruba proverhs
in Irelfpod LGA of OOyol State on the
basis of school type?

Table 3: The t-test analysis of school type difference in the senior secondary schoo!
students’ knowledge of Yoruba proverbs in Iredpod LGA of O] yol State

Variables N Mean SD t Df Sig (2 Decision
tailed)
Private 62 * 76" 3
3142, 118 .002 Rejected
Public 58 153 474
P<0.05

Result from Table 4 shows that the value
vielded 3.142 which is significant with P
value .002 < 0.05. This shows a
significant result. Hence, the null
hypothesis is rejected. This means that
there is a significant difference in
students’ knowledge of Yoruba proverbs
in Ire0po Local Government on the
basis of school type (kg = 3.142; P <
0.05). The difference can be seen in the
mean of the private school students, 17.6
which is greater than the mean of the
public school students, 15.3 (i.e., 17.6 >
15.3).

Discussion of Findings

The findings of this study revealed that
the respondents had an average
knowledge of Yoruba proverbs among
SSS  students in  lreCpod  Local
Government. This is in line with Gjo
(2015) who note that proverbs which are
repository words of wisdom have the
elders as their main custodians and that
proverbs are a part of traditional
communication, often serving  to
persuade, exhort or criticise.
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Findings from this study showed that
there is no significant difference between
the male and female senijor secondary
school students’ knowledge of Yoriba
proverbs in Iredpod LGA (tag = .123;
P > 0.05). This agrees with the findings
of Akinmade (2012) who reported no
significant difference in respondents’
knowledge of Yoruba proverbs in Ondo,
Nigeria. He stated that the average
performance of students spread across
both gender.

The outcome of this study showed that
there is a significant difference in
students’ knowledge of Yoruba proverbs
in IreCpod Local Government on the
basis of school type (tuig = 3.142; P <
0.05). This is in line with Daud (2001)
who points out that students who attend
private schools are often exposed to
better teaching facilities which help to
ensure that learning take place in a
conducive environment and also, private
schools ensure that learning facilities such
as reading tables and chairs and
laboratories are made readily available
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for the use and betterment of students
therein. This might be one of the reasons
why the private school students learn
etter than their counterparts in public
schools,

Conclusions

Based on the findings from this study, it
was concluded that the senjor secondary
school students in IreOpod LGA of
OOyo0 State had an average knowledge
of Yoruba proverbs. This implies that the
students have not been adequately
exposed to Yoruba proverbs, and
invariably not making use of it. There was
no significant difference between the
male and female senjor secondary school
students’ knowledge of Yorubsg, proverbs
in Irelipor] LGA of OOyol State. This
could be as a result of both male and

female students sharing the same
background knowledge of Yoruba
proverbs. Schoo] type  significantly

influenced the senior secondary school
students’ knowledge of Yorybs proverbs
in IreOpod LGA of OdyoD State,
implying that private secondary school
students had higher mean score than
their public school counterparts. The
reason for the difference might be as a
result of the teachers handling the subject

or home background of the students.

Recommendations

Based on the conclusion drawn from the

findings of this study, the following

recommendations were made.

1. Parents should endeavour to teach
their children Yoruba proverbs. This
will make communication flow, as
they do not have to talk much before
their children understand the message
they are trying to pass across. Also, it
will give room for good and culturally-
informed  interactions between
parents and children.

2. Children should be taught and
encouraged to use Yoruba proverbs,
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This will also make them appreciate
their mother-tongue,

3. Yoruba teachers should endeavour to
teach Yoruba oral literature well,
especially proverbs. They should also
fty to make use of different
methods/techniques and teaching
aids in teaching in order to motivate
and spur the interest of the learners.
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