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Introduction

| ?-Tm I read the theme of this boak - fefames 5 PTG T ety
.l-ﬁr.tfm n Cmmm} Nigeria- s whick MY CHaple “warismes =

mind ﬂTMLKEi} Went 1o a Pravecative article [ had =l 3 ke

That article is mfﬂj‘-’d “A Traged; of Frmen Righets Libersiion g dur
Loss of Belonging® mm&mg_gﬁti 38 he name ndiclle: ha e
human rights terminology that for five decades or 0 125 ez et =
articulate varied contexts of human sufferings as zusrantes: =awrne s
protection has, in fact, contributed more w the regk- down +f fe Trre o
civil society in the United States and cisewhers fn saricalar e suers
argue that —

[H)aman rights are a3 much the problem a3 e are e
solution to the contemporary challeage W consnructing =vid
society... We are propesing am arpament based om Be
scemingly imberest lomg-term socal aud  pefisc
. ves of close to halfl 2 cemtury of advocating baman

jment. The ides of bumas rights as e promar
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Nigerian identity. For example. in the 2006 national census. religion was
deleted as one of the parameters.’’’ The implication of this is ta
constructive strategies for mediating public discourse between religica
politics, and nationality on the one hand. and the opposing dictaes of
different religious beliefs, on the other hand. are ineffective.
Aseuiiersaid,m-aﬂablemﬁerialsandmmmmmﬁhgf
rdigimhﬂrpﬂk&)mmmhasoms:ituﬁunlmﬁm&hﬂn
other legal instruments continue 10 lefad
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' Nigerian COnutitug ’ ehel sysems in Nigena. In my view, the
' f - M protects freedom of religion because 1 entails duty
hrd . HOns not right 1 religion

Being Mus|i .
slim, Being Nigerian and the External COthers

Section | (1) of the

™ i e #d' bind Nigerian Constitution''* makes its provisions
” Sub ; e on all persons and entities within the polity

subsection (2) of the
Yy

(including buf - same scction declares as void any other law
£ but not limited 10 religious laws such as Islamic law) that is

provision of the Constitution. Furthermore. section
 ‘the State social order is founded on ideals of
d Justice.’ Accordingly, it is a duty of every Nigerian
. the Constitution and ‘respect its ideals.’''® What is more,
section 15 (1) requires that ‘loyalty to the nation shall override sectional
i loyalties.” The implication of these sections and the earlier stated
constitutional provisions is that religious identity, which is often related 10
performance, may be tolerated to the extent that it does contravene any
provision of the Constitution. More particularly for Nigerian Muslims,
they must exhibit tolerance towards other Nigerian non-Muslims.
On the face of it, the issue appears quite simple, straightforward,
not problematic. In fact, it is an expression of cooperation amongst
1 persons, and it is on the strength of this itself that Nigcﬁ@
can identify themselves as Muslims. In the same connection, it
: that the dual identities as *“Muslim’ and ‘Nigerian® are rather
v than in competition with ecach other. However, one
ar of religious tolerance, Edward Craig, has cunlendded iﬂl
S ipi ievers can sincerely regard other
‘ m]w beli:m giwng up their nwn_llﬁ In
' sctive, religious tolerance means no
Jease of a part of or the whole of an
sct. the more an individual increases
= ._'. . M his or her own

I inconsistent with any
. l_'? (1) stipulates tha
r Freedom, Equality an
| to abide by
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religious (olerance on the ground thy

objected to Craig’™s v ffercnt fai .
claims by religious believers of dlffcf‘-“' faiths ﬁ‘?T““l always exclyg,
erge on key religious ruths. ' In Brodeur's word e ~

s

other and may cony

|slamo- pigoriand on Be!
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1t is not only tha! ruth claims often imply significan
how the concept of truth is understood; it ig
ns have truth claims which

ligious traditio
ligious others, depending on their

I . . -

difTerences in
also that yarious e
both include and exclude 1€
degree of closeness 10 key religious truths. For example, moat
ristians hold a notion of truth which 3ep=r:t;l
dichotomously aved Christians and everyone else
in contrast, most Muslims include Jews and Christians ,;

People of the Book worthy of their tolerance and eve
respect, while still excluding most other religious and nn:
Notions of ‘truth’ among religim,;

religious worldviews...
believers can coexist at once and possibly change over time,

depending on the context.

evangelical ¢ ‘h

To better appreciate in tan .
. glble terms how dhe .
mpﬂspe:f- twes‘ma}’ play out in the life of a Nigerian Musli {: :tscn#d
mumﬂ;lm;ﬂnct_ between tolerance and identity is given i}}_ Tsmme
_Section 15 (1) and (3¢) of the Constitution provides as f;;:’ of

QW3S

(1) The motto of the Federal R i igeri
s Py epublic of Nigeria shall be Unity and Faith,
(3) For the purpose of promoti i
7 motin i i :
e t0: .. promoting national integration, it shall be the duty

c e
fferent ref?:fﬂnmmthrgr possans: from . difleccin places of
, ethnic or linguistic association or ties;

marriage has clear stipulation in Shartah.
peee 10 Q2:221'"® prohibits marriages
- ___ﬂmel'ﬂ“}*- An exception is made for
=P of the book whose marital union
et of Q5:5."" It is interesting
-':..;-'t_--'-" schools of law — Hanafl
 wview that the pemissibilit}’ for

B 5. 1, ic far so-ciﬂtics
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3l I ehig TR
claims 1 key H‘hF"“H in

other and may ¢
that truth claims often imply ‘iﬂniﬁfang
¢ comncept of truth is understood: j .
aleo that varions religions traditions have truth claims whiey,
both include and exclude religious others, depending on thej,
degree of closeness to key religions truths. For example, mog
evangelical Christinns hold a notion of truth which Separates
dichotomously between saved Christians and everyone elge
in contrasf, most Muslims include Jews and Christians g
People of the Rook worthy of their tolerance and eveq
respect, while still excluding most other religious and pog.
religious worldviews... Notions of ‘truth’ among religious
believers can coexist at once and possibly change over time,
depending on the context.

It is not only
differences in hiow th

To better appreciate in tangible terms how the two discusseg
perspec- tives may play out in the life of a Nigerian Muslim, a possihie
area of conflict between tolerance and identity is given by way
illustration. Section 15 (1) and (3¢) of the Constitution provides as follows

(1) The motto of the Federal Republic of Nigeria shall be Unity and Faith,
Peace and Progress... ' :

(3) For the purpose of promotin ' i ion, i

g national integration, it sh :
of the State to: ... sen PN
<) Entcr—marria‘gt: among persons from different places of
" 0! :Mrenr religion, ethnic or linguistic association or ties:

el ded).

iin#-failh marriage has clear stipulation in Shari'ah.
fion contained in Q2:221 '8 prohibits marriages
Pn=Mushims generally. An exception is made for
en as people of the book whose marital union
m the light of Q5:5.""" It is interesting ©
§ of Islamic schools of law — Hanaft
hie view that the permissibility

ople of the book is for sociel
______,_.-""'
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. are  predominant. o
e Ve and (he Islamic posit
Ponsible for a pro

faith marrj i v

.Taking account of the
0N, supposing a Muslim
¢ of national integration
the appropriate response?
m. On the one hand, in

Ihmugh inter-

| : ' tk towards a realisation of the objective of national
1 integration at the eXpense of her or his religious identity. A question that

begs its answer at this juncture js —which of the two responses is most
authoritative for the Nij gerian Muslim?
The latter response, which entails subjecting the Muslim identity to

the Nigerian identity where there appears to be conflict between the two
appears to be the most typical response in such situations. In fact, the
situation is not only particular to Nigerian Muslims, but seems to be true
of reactions of Muslims in similar situations in most other constitutional
contexts as well.'® It suggests a “particularistic kind of Islam’ that has
given up ‘claims of making Islam a total way of life, particularly with
respect to national politics’*?' as well as issues of national security in the
face of terrorists acts in the name of religion when the Muslim identity is
under pressure as a result of judgmental refractions from non-Muslims.

Conceptualising Freedom, Rights and Religion

Freedom, as studied by the Western hiﬂ?ﬂ“’f Patterson,'” has
been described as incorporating three dimensions. = These are personal,
| civil dimensions. Patterson conceives of person?l freedom

stion of non-coercive behaviour and liberty to live as per
od only by the freedom of others. Sovereign freedom is
o st without limitation while civic freedom is all
ation in public life, that is to say governance.

n.__
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Relating all the dimensinns togethes

free perean hms thr [‘H‘I“‘ff in restrict 'h
The severcigniy 07 'n et TS pithers with the r.p-.r“-‘, tes
u #uf L
F lhencath them. This conce pliog

fl' i f-a:'urﬁ -lf nthe

Ao ma 1l llh LT wilh aithere

of frovedom is atways relative Al one extreme stands (he
person who i Tysnlutely free with respect 1o anather, namely
the slpyve-masiter or ab=ialute rule of god; at the other exireme
ix the person who has no freedom with respect (o anothey,
namely the slave in relation 10 his master. Between the two
arc all other human beings with more or less power of
freedom with respect to others.”

To put Patterson’s analysis in the perspective of contemporap,
national democracies such as Nigeria, it may be surmised that freedq,, uir
best be described as ‘that condition which broadens the range of :1-;;@::
and actions available to human beings living under government’ inc ludip :
limits on behaviour, On the other hand, right has been described a;lg
trump capable of prevailing over political justifications.'?* |t has alsq | °
defined as 'something a [hu]lman can stand on, something that t:&:em
demanded or insisted upon without embarrassment or shame *'% .

another consideration, it is contended that * - n yer
the | ) respect for individua] Fot
. e or € only Ie‘g’uﬁlﬂt

idea of a claim protected by

‘been able to
and perhaps given the nature of
. It gives us the experience of the

“INspiring, an ultimate
.' '". MmN ﬂﬁs “.'iﬂ] d’:
er Sigmund Freud thus

A peafaiak
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prol i of Uman cnvihizaton, and the
gatio car
local 4 : hly existence in & fwture life provides the

Poral framew wish
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50 often remainged

spiritless situation. [y
as the illusory h
happiness. '*2 If o
the examples

. the spirit of 3

'S the opium of the people. The abolition of relizion

3ppiness of the people is required for their real

¢ compares the common understanding of politics with

ey~ sxge m:If the various contestations on the meaning of religion. one

il “"Emﬂ}'agmeuﬂpoﬁticsbulntHDnrcﬁgim.Buﬂ:
Situation is not always so clear cut and straight.

This is because in Nigeria at least, religion has plaved a unifving
r'Dle to avert violent eruptions because of political divisions while at other
tmes it has been the very cause of those eruptions. For example. m
Northern Nigeria, Kukah notes how Islam is instrumentalised for political
unity and success of groups that would otherwise not have aggrecarad
around a common goal but for religion.'* Conversely. the violent Kano

conflicts of 1980-1985 that occasioned loss of lives and properties also
instrumentalised the religion of Islam."™* Nigeria is not alone in this
experience of the twin-faced role of religion. Even in the so called

secularised Western contexts, religion continue to exert so much influence
s » nolitic; Waﬂitﬂmmﬂimtﬁmmﬁdw

e 1 conflicts.>® Hence, | agree with Paul Gwynne that “for better

s much part of the human story and cannot
{ mct in the way that they do.™
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- Balance tha hypgy beings may " 47% With them the Book ang
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circumstances, an only -
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VeIV pere .
+ PErson must be given her or his dye N the same

religion : -

wofld nl:;l quf:slmn.s their own interpretation of Islam, Nigerian Muslims

e It':l'mntmuall}' articulate and communicate l]:c message of

m— SP"_'H'IE Ways that are neither apologetic nor defensive. but
gnly assertive as examined above.

Conclusion

There is the need for intellectualising the implication of the
resources and provisions on the role of religion in the constitution and
construction of the Nigerian identity. It has been shown that the sitsation
of Nigerian Muslims in relation to the articulation of a religious identity
under a national constitution that enshrines an identity — neutral form of
religious tolerance requires careful consideration. The idea of religious
tolerance ensures peaceful coexistence of persons of diverse religious
faiths and ideologies, and therefore it is an important constituent of
constitutional democracies such as Nigeria. However, the Islamic
perspective on religious identity requires total commitment to the Islamic
way of life. It is suggested that Nigerian Muslims must continu- ally seek

equitable methods of ensuring religious tolerance without running afoul of

the requirements for the preservation of their Islamic identity. One of such
ways is to foster a sense of “freedom” rather than “rights” that can open

; - ive di ith other ideologies,
the floodgates of ve dialogues and debates wi ol
. expected to help better the appreciation of

; = = . .: ’ - j m iE
the 1?1“ ﬁhbﬂd Islamic dictates and prescriptions.
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