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Changing Values and Identity Crisis:
Implications for the Development

of Yoruba Indigenous Names
By

ABOYEJI Oyeniyi Solomon
Department of History and International Studies,
Faculty of Arts, University of llorin,
Ilorin, Kwara State, Nigeria.
080390921 15/oyespeaks247@gmail com

Abstract

The Yoruba are culturally minded people; hence, the act of naming a child is an inherited and
indispensable culture in Yorubaland as children are the soul of Yoruba culture. This study
examines the trends/changes in the value system (incidentally more in the negative direction than
positive) with special focus to personal names in the 21st century Yoruba society. The researcher
is thus interested in finding out the typology of Yoruba Personal names, the premium placed, new
dimensions introduced into the Yoruba naming systems and danger signals. In carrying out this
study, the researcher complemented primary and secondary sources with the social media,
inscriptions on souvenirs and lists of registered students in selected schools. The researcher’s
findings reveal that the worrisome state of affairs leading to identity crisis has a lot of historical,
cultural and educational implications on the Yoruba nation and African society at large. Many of
these modifications have no restriction to language, religion and gender. The study concludes that
while every culture borrows, modifies and integrates in a dynamic world; it is pertinent for the
Yoruba to avoid hook, line and sinker embrace of alien values or else face historical erosion, loss
of identity and cultural bastardization. Therefore, while cultural globalisation is inevitable, some
interactions need to be resisted abinitio and where entrenched, reversed.

Keywords: Changing Values, Identity Crisis, The Yoruba, Indigenous, Personal Names.

Introduction :

Until recently, the mark of a highly cultured and educate'd man deanbed by A_yafxdele
(1974:28) as “deluded hybrid” was the extent to which he approximated or Ilrplted or m_lmxcke.d
the Whiteman. If, in addition, such a man has actually travelled to and lived in the Vﬂmemap S
country, he was permanently labeled ‘cultured’ and “educated’. With all respect to some, coming
home from abroad with a white wife was part of that attitudinal syndrome. All these cannot and
should not form the bases or ideals to which Africans should aspire in a bid to catch up with the
Western world. In other words, while admitting that Western education h.ad mcrea.s.ed the GNP
and consumption pattern, it had also dealt a mortal blow on an average Afrlca's traditional t.”anyly
and society in terms of child rearing practices, ethnic identity, dressing, mode of relaxation,
music and po vocation and value system. N

Unge:stth;dic:]gathe exact geogr:phical location of the Yoru-ba People is fluid. Theh\{orubj\i
People are an ethnic group of South-western and North-central Nigeria, as well. as Soutdem anf
Central Benin. They are group of people found in the South-western part pf nger;a :n \(’m; ga
the largest ethnic groups in Nigeria (Ladipo, 1982:1).Though the majority o tle "(;h
Population now live in the South-western Nigeria, the geographical spread is not absolute. There
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are many Yoruba people whose villages and towns overlap into the termtones bounding these
geographical areas. It is therefore instructive to concede the point that the geographical locations
9f the Yoruba people as depicted in modern maps, both celonial and post-colonial, do na
incorporate other Yoruba people in other places in West Africa and the Psaspom: but m{K‘t takes
into consideration the areas where the Yoruba people are the majority (F alols & Childs, 2005:12)
They represent the highest level of cultural achievements in sub-Sahara Africa not only in arts
and religion but also in culture (William, 1969:1). Their desirable values which reflect both the
individual and society’s moral, ethical and behavioral standards include godliness. morality, hard
work. scholarship, respect for elders/constituted ~authority, €ivie responsibility, - cultural
awareness, and many others. The expected end-product of education is a rtt'xr}cd. cultured,
sensitive, caring, truthful and reliable man. An educational system 1s a failure it a substantial
proportion of its products behave in contradiction to the listed cherished values.

Glaringly, the Yoruba ethnic group has never had a doubt about the usefulness of their
historical traditions and the necessity for individual to know something about the customs and
origins of their community. Admittedly, “the past cannot be completely recovered, but the present
is also not completely enacted and fully open to our view” (Alagoa,1979:7).Considering an in-
depth study of how each of these values change and how each change positively or negatively
influences the attitudes of most Nigerian educated youths, growing adults as well as the resultant
implications for parents and institutions would be 00 elastic in scope. Osaji (1987:13) identifies
that “apart from language, the most distinguishing characteristic of autochthons, peoples and
nations throughout the world is the system of authentic identification n the choice of personal
names.” While places names seem to have been spared, the patterns of personal names have been
greatly battered. Therefore, the emphasis of this study is limited to the loss of identity or
collapsed African personality via personal names among the Yoruba ethnic group. Gone were the
days where from the names of citizens from some geographical entities, one could say with some
certainty that such individuals bearing that names are Chinese, Japanese, French, Germans,
Jtalians, English, Russians, Nigerians (Ibo, Yoruba, Efik, Edo.ete).

Values in Yoruba Normative System

Philosophers say that the beginning of an argument begins with the clarification of terms
and concepts. Norms are rules and expectations that specify the dos and don’ts in vartous social
institutions. values are abstract conceptions of what is important and worthwhile. The United
Nations agency, UNESCO (2013) defines culture as the “set of distinctive spiritual, material,
intellectual. and emotional features of society or a social group, and that it encompasses, in
addition to art and literature, lifestyles, ways of living together, value system, traditions and
beliefs.”Generally speaking, African culture has a lot to offer and look up to in the global best
practices. Ayisi (1979: xi) helps to define culture and divides human race into three categories:
the founders, maintainers and destroyers of culture. Olaniyan (1982:12) discusses the
inseparability of Africans from their history and culture as their cultural elements are manifested
in their literatures, religions, social, economic and political institutions, music, dance, arts, drama
and their languages, all profoundly influenced by their environments. They and other contributors
have helped to identify and discuss some African institutions, cultural norms and values, which
served as background to this work. The Yoruba ethnic group has a lot of values which are
generally recognized by the citizenry and no doubt, contribute significantly to the sets of norms
and ethos characterised by the behavioral patterns of such people. Thus, the term, value system is
“a coherent set of values adopted and/or evolved by a person, organization, or society as &
standard to  guide its  behavior in preferences inall situations.”
(hnp;f/w*w.busxnessdiclionnry.com/dcI'mitionj_\;:;[gg-vg_\;;,_Lgmltml_:)( )ne conclusion that can be
drawn from previous studies on Yoruba normative system is that proverbs, philosophical sayings.

270




moral values, family ethics manners
) nd cy :
Yoruba culture(cf. Johnson (1921. gg. S10ms are cherisheq cultural cum religious heritage in
i socio-cultural norms are never syagic. Few values re)qi 32). To Mehrotra (1980:205-210), the
2 reputation need a cursory attention, relating to the arrival of a child. its birth and
Foremost, God instj . ,
immorality and procreationsl?ste: .:jnamage primarily for companionship, to avert |
lebrated in Yoruba land and vidences abound that infenility or ccl'bap" h . : o
cel _ and Africa at large. The popular pray _celibacy have never been
bride not ;xpen;nce delay) attests to the facy thiak: prayer, eyiniyawokonimoeni (may the
The traditional Y j
- b‘Ll lhoe:rl-d;;;ulf)zup les dp not believe in the philosophy of sterility” or
ophy ... is that a life without being blessed with children from

the a’eity IS a wasted existenc dren
e ... Theyw
oy il st f( :{ ould not have honourable burial . as childre

: Ir parents (Adekunle, 1997
Therefore, the arri . S nle, )
L par::t:so;dtr}fe Wh\(l)zlllc (::f a baby in the family till today is greeted with overwhelming joy
regarded as one of the gr:ax?cr;‘tunl;y. Bearing of children has blessing in marriage and it is
7 . g gl essings in life as it ¥
family/community. This is evident in names such as found on "llableenffmS N, 08

S/No | Name | Meaning S/No | Name Meaning

Omolere | Children are one’s reward 4. Omontyi | Children are ones prestige

Omolasp | Children are one’s garments | S. Omolade | Childrenare crowns

Omoloso | Children are treasures 6. Ebunlomg | Children are gifts

Other corroborating expressions include: “okuolomokii sun lorun” (he who dies and
offsprings still lives); okuolowoodunmeta, okuotosiosumefa, okuolomoasensetanni (the
nd remembrance of a rich man lasts three years, of a pauper six months, but unending for
sed that leaves offsprings); Olorunkonijekakuakurun(may God forbid dying without
Nangoli (2002:85) generally attests to the premium put on fertility thus:
- Children are a big exultation in African society All doubts about a marriage soon
lisappears with the arrival of a child. To the Africans, the marriage is then properly
consummated. The relationship between the clans of both the husband and wife is
cemented forever, the moment the child is born
her notable value is the preference for male gender. While all parents till date aspire
. and female children, giving birth to only female children or sex discrimination has
al sense led desperate men to unwarranted hatred, provocations, polygamy, divoree,
birth and extra-marital affairs. Their joy and breakthrough thus reflect in the vs:ell
names given(i.e. Qkanlawon, Olumide, Olupmo); the claborateness of naming
nonies or simply in the questions or reactions put up aﬁ‘er the congratulations on the safe
very (i.c. akoabi abo? meaning male or female? Or kilo bi? Meaning what sex did she
deliver?). Aboyeji :106-107) captures thus: ;
d—f"m~'-)'}',:$¥:{gl ﬁ?iojanging me azsoczated with the birth of a child. Aside the great pra.x?‘es
and appreciation 10 God through their deities, more applause and credence was gt’wn
to the father when the baby was a male child Zecr}use I;)nly male ;h;::recnl [::;oc:(l)d 5::;; r::[;
! and join the ranks of other men Q
::aji‘ietfopn;,h eGic\f;:gsbi’:ftle io femivle children was considered next to bareness and the

1y shified on the woman. : :
Ablmfszf:ggz itnl{; gratitude (o such displayed ingratitude, such par.en't and/or people
around hifnc:romptly conclude, “omolpmonje” (a child is a child). In fact, it is important to get
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married; more importantly to get married and have children, and most especially male children as
having only female children is traditionally considered next to infertility. The idea of remaining
single is usually associated with congenital abnormality or poverty and being barren considered
being the most unfortunate mishap (Olainipekun, oral interview: 12/04/19).

Again, in spite of the common Yoruba saying, “aikapmo fun olomo™ (don’t count the
number of children in the presence of their parents); the value placed on numerous children in the
past due to both the cultural and economic factors is noteworthy. Virtually then, every family was
self-sufficient and fairly comfortable as the three essentials of living: food, shelter and clothing
were not hard to procure. Affluence at that time was determined by the size of one’s material
possessions. This cultural-cum economic factor consequently encouraged polygamy as well as
taking honorary chieftaincy titles. A striking departure from their value system is the reduction in
the number of children owing 1o the position of Christianity on polygamy as well as economic
dictate (Ogundele, oral interview: 15/04/19).

Moreover, neither did Islam and Christianity dispute nor underestimate the premium
placed on the importance and maintenance of good names and integrity over riches and
materialism (Quwr'an 2:188, 275, 26:88-89, 9:34; Proverbs 22:1 in the Holy Bible). Hence, the
traditional saying, orukoeniniijanueni (one’s name is one’s integrity regulator) was to emphasize
moral uprightness (9moluabi). In the traditional Yoruba society therefore, a good name was
preferred to material riches. No matter the degree of material affluence of the family, it was
customarily taught in tales and poetry that children should not build their future on material
wealth of their parents. These names were tradition-based drawn from the home context
“ilélagwokatésomol ‘oritko’ (the state or situation of the house must first be considered before a
child is christened) and a person’s name directs his actions and behavior (orukpomoniir ‘omo).
(Akinnaso,1980:283) rightly submits that:

Any personal name which invokes unpleasant or negatively valued connotations is
obligatorily avoided because the Yoruba believe (i) that a child’s name plays some
part in its development and future career and consequently (ii) that a child may react
10 a name having negative social implications.

It should be noted that expectant parents from both clans (before the modernity of
scanning) prepared numerous unisex names ahead of the delivery and no matter the nature or
circumstance of birth, collated names were customarily put under lock and key until the naming
ceremony day-“oruko ta obasoomoeni, inueniniigbe”. lesanmi (1982:113) thus described
naming ceremony (a socio-religious and cultural activity) as the means of legitimizing a child; a
ceremony of initiation of a newly bom child to a cultural family.

On the whole, it can be summarized and re-emphasized that the continued growth of
culture depends on the continued production of children who can be incorporated into the oral
cultural system to carry on the tradition.

Functions of Personal Names

Generally, personal names are not accidental in Africa as names become automatically

associated with peoples, their character and characteristics.(Ilesanmi,1982:12) succinctly puts:
Names do not only identify, they historicize, socialize, psychologize and spiritualize.
Yoruba traditional believers hold that the knowledge of the secret names of certain
creatures gives lo the knowers of the names certain power or control over the
creatures that bear the names.

Personal names are means of individual identification and differentiation. This is the most
common reason for giving names as a popular Yoruba adage says , “fori tiomo o badaran, lose
un nioruko” (it is for easy and unmistaken identification either for reward or punishment that
individual names are given). The root of every individual can be vertically traced as the common
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saying. atiilelaatikogsoro’de " (charity begins at home) implies that the home is the startin
:'.!ﬂll"n'fm' the mculcauon. of moral or ethical values into 3 child. The authenticity conferrccsi onlag
»-md{vxdual by the use of indigenous personal names is no doubt the product of hi)s culture which is
- fnesca‘za;]ble s;am;l) Ion the personality of each one. In Yoruba land,like in most societies in
: ca’scmzrhi:‘p:;s m;slfa&o‘{"d as they recognize both the nuclear and extended family
m .- e, dpantition, oeie < incarnation of this eponymous hero and founder of the society

names as a means of personal identificati
‘ . ng : on, names can also be
used to recognize the community in which a person is from.

Scholars like (Johnson, 1921:79-89), (Osaji, 1987:12-19), (Akintoye, 2015:252-255)
among others who t‘xad worked on Yoruba (indigenous) names claim that circumstances
surroundmg the child’s birth, belief of the society, parents’ occupation or societal status and
events during the pregnancy and shortly after, are factors that influence choice of names.
(Akinnaso, 1980:277) citing (Geertz, 1973) identifies two extremes and linguistic complexities
where names are loaded with meanings following references to conceptual or social reality on the
one hand: and do not carry any reasonable meaning other than arbitrary (nonsense syllables)
having no concrete characteristics of the individuals to whom they are applied.

In the historical sense, names are semantically loaded with some stories to tell and also
have some shared assumptions and expectations of members of the community to reveal. The
traditional Yoruba give names in accordance with the events or circumstances that happened
either before or at the period of birth of a child-i.e. war, drought, death of
a hero, coronation, plague, victory, etc. These names given to correlate such events (i.e
Mosebolatan, Fyabi, Kurunmi, Omoteji, Otedpla, Tkuyelorimi, Omodunbi, Ibidapo, Adedapo)
served as constant reminder to the people and of course a means of recording that particular
history.

In the social sense, Table Il shows that the social statuses of the parents are taken into
cognizance: names alongside their parents’ professions, titles, political status, wealth and so on.

S/No | Name I Meaning S/No | Name Meaning
1. Abiola ? One bomn into honour 6 Qlarewaju Honour is progressing
2 Avoola Joy of honour 7 Olusola God wroughts elevation
3. i Fafowora | Ifa bought with moncy 8 Owolabi It is money we give birth to
4. ; Korode Gather good things in 9. Owoseni Money is possible to own
% Okgowo Bag of money 10 Wuraola Gold of honour
bte

In the psychological sense, names have psychological effect§ on cither the family at Iarge
or the bearer of the name. Such names reflect the charaqer(s) admlreq by the parents or family.
Names normally spur people to action, so they name Lht?lr children with the expectation that the
bearers would conduct their lives in conformity with the import of the names. It was believed t}_mt
Constant calling or repetition of such names would make the bearers behave in mgn\ners reflective
of the aspirations of the names. This conforms to the popular Yoruba saying “isuatenumoran.
kiijona (constant reminder). For instance, a child named Ajanaku (elephént) would be exPe‘iae(li_ o
behave mightily: Ekun (tiger), with the tendency of being always bossy; Okin (sfgret), wou b}rl;e
10 act wisely or graceﬁxlly. In another way, some names do‘nit edly reflagt mgnilicant treds; birds

animals as praises; some of them, are equally based on existing proverbs or wise sayings i.c.
s

tigmo obajosokoto, a jokijipa omoajanakukano jeyaarard, omotierinba bi erinniijo (a child of the
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mighty is ecxpected to be a replica of his father): @anakukgjamorinkanfir
taabarierinkasopearierin (the passing of the elephant is conspicuousl)j undeniable); Erm
loniigbo, efon lolodan (an elephant owns the forest and buffalo the jungle);itakun to nikierin ma
g ‘okeodo, 1ount ‘erinni 0 lp (any root that stands on the way of the elephant to the bank of the
river is forcefully pulled along by it); Qkinnibaba eiye (peacock is chief of all birds): etc.

In the spiritual sense. names are given in accordance to the spiritual sugmﬁ'canf:e\ of their
religion during the birth of the child. In other words, the participation of the gods in gwmg»such
child is thus considered as prefixes by their adherents (i.e. Ogunbiyi. Osuntokun, Omisina,
Omidire, Esubiyi, Fajuiyi, Awolowo and so on).

Consequent on the identified reasons or functions of names, it suffices to generally admit
that personal names reflect African or ethnic group’s world view, religion and language as they
are rooted in the culture of the ethnic groups to which they belong. Ordinarily, where and when
names are in their primordial forms, they are inseparably associated with ethnicity, or linguistic
groups. This is attested to by (Osaji, 1989:14) that:

Personal names therefore are not accidental in Africa. They are rooted in the culture
of the ethnic groups 1o which they belong. That is why they have defined geographical
locations or anthropological and sociological spread They automatically carry with
them symbols and clichés, respect and prejudice, characteristics and personalities
associated with their cultural background They are of more eloquent index of
identification than any other forms of cultural manifestations.
Though the multi-ethnic nature of Nigeria may put many at a loss; examples abound in different
ethnic groups and religions across the globe where names become automatically associated with
the mentioned. In recent past, a ‘typical’ Nigerian, conversant with its citizenry could out-rightly
tell the nativity of a person correctly i.e. Ogundele (Yoruba), Emeka (Igbo). Rimi (Hausa/Fulani),
Osagie (Bini/Edo). Abayon(Cross River State), Afizere (Plateau State), etc.

Basis and Patterns of Yoruba Personal Names

Traditionally, (Nangoli.2001:89) verifies that:

When it comes to naming a child, great care is taken to ensure that the child is given
the right name according to custom. A name that must reflect what the experis decide
is the irue character of the infant. These experts spend days with the child Studying
its characteristics 1o determine who of the hundreds of departed relatives the child
resembles most physically They determine whether the child will be quiet,
oulspoken, gregarious, moody, caring, daring, cowardly, adventurous, a leader. you
name 1! On the basis of the conclusions, appropriate names are chosen for the child
The men then take over at this stage.

The types of Yoruba names can be identified within the framework of combination of
functions they are meant to perform, circumstances of birth, vocation, gender and other factors
The trends from regular to irregular names, consequently leading to identity crises cannot be
better understood without identifying the various patterns or models of Yoruba personal names
carlier identified by (Johnson, 1921), (Faleti, 1999), (Osaji, 1989), (Ikotun,2013), (Akintoye,
2015) and others who frown at the unpatriotic preference for foreign names. These include:

i.The Amutorunwa (Circumstantial names): (lit. name brought from heaven) or names reflecting
special circumstances of birth (“born with a name”) such as found in Table [11:

S/No | Name Meaning
) Ajayi Name given to a child born with faced onwards
2 . Abidemi Name given to a child bom before the arrival of the father on voyage
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3 Alaba The child bom after idowy if 3 female; Idoghe, if 2 mal
Dada N : ’ (3 . m e
¥R ame given to a curly-headed chilg styled
5. | Idowu The child born after ins;
| the twins; EraOko, name given 1o the third of
"af Ige: Oke | Child bom wr i
é with hreech/foo(lmg presentation; born with membranes
7. Taiye ! Tatye ~the .
=N ! | ’)be first bamn of a twin; Kehinde, the second of the twin that

. Th;cAbiJo (ghgxing name): Of a truth, “all children need not be born with a name but all
must be named” (Johnson, 1921 ‘81) These names are determined by the happenings or situations
{moods ) surrounding either the child itself or the family such as found on Table IV:

'S/No  Name § Meaning Remark/Mood
1 Aborisade } One who has come with the Orisa(s) Deity worship/joy
2 | Apodele [ Joy enters the house Situation of joy
3 ) Kurunmi Death has impoverished me Sorrowful loss of wealth/life
3| Odunayo [ Festival of happiness Festivityljoy
E ' Ogundaleny, | Our home has been wrecked by war | Sorrowful war ruins/regret
| 6. g Olw(Obasanjo | Lord compensates Reward/appreciation
;ﬁ. ) Oluwadamilare ‘ God has vindicated me Relief and proven justice

iii. Names given 1o the Abiku (Ogbanjein Igbo), the children in a series who die at the set time
and are perceived to have been bom again or have staged a comeback i.e. Malomg (do not go
again), Ikudayisi (death has spared this), Kosokg (there is no hoe to dig a grave with), Durosaiye
(wait and enjoy the world), ctc. However, the long held belief in Abikii, responsible for the
frequent infant death is nothing other than sickle cell anemia or factors other than mystical
(Aboyeji, 2015:272).The aseyinwaye (names that show the pcqplc‘s supposed belief in
reincarnation and gender include: Babatunde/Babajide(the father reincarnated), Iyabo/Yetunde
(the mother reincarnated), Qdejide (the hunter reincarnated), etc. ' : -t
iv. Names reflecting family professions or the deity devotedly wor§h»ppcd m"t_he family 1.e.
Qdewale (hunter comes to the house), Ifabunmi (Ifa has given me this), Ayandux/A}aygndc for
the drummers, (Awolowg/Awotoye) for the diviners. Also are 0quoOye (Respons:bnhty utles
used as antonomasia) such as Kabiyesi (His Royal Highness), I)falQJaJ'Babala)c (someone who 1s
the mother/father of the markets or in charge of business transactions), Aquna}(akanfo (someone
who heads all the country's army and secret cults): Balogun (a generalissimo), etc. Modern
equivalence include: the Chief Imam, the Lord Bishpp, Baba lo (father of the church),
(elder/deacon), His Excellency, the Honourable Commissioner, Mr che Chancellor, etc.

v.The Oriki (Cogrxomcm’Pct Names) and Orile (Totem). In ;radltlo'nal Yoruba society, every
family, chieftaincy institution and community, had its peculiar praise chants. This is usually
reflective of the historical background and nature of the people or communities. Till tngy, th;
oriki tells where a person originates from and when rhythmically chanted on the recipient, it
evokes emotions of greatness, importance, achievements and ecstasies. Examples include:

Akanbi/Akande (one who comes after a single touch). Alabi/Alade (a male that comes after

several female births), Abike (born to cherish). etc. Furthermore, distinguished totems identified
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and used for family or community (orile) among the Yoruba. iflcludF: Erin (the CleP"“"_”(f“" VU:C
original line of the kings; Ogun (the god of war), for the original line of the Basonmsl, )p(g) (a
post), totem of a noble Oyo family; the Qkin (the love bird), totem of the Qlofa and Oloro; Ojo
(rain), totem for the Ologbin; Agan, totem for the Elese; lji. totem for the Ologbin: etc (Jo’f“”“«
1921:86). Notably, the orile is never used by itself but alongside ‘lhc name and attributive i.e
OyeniyiArindeQkin, Morenike Asabi Agan, FabunmiAlabiQgo, LayinkaAkank¢Ogun, etc.

Foreign Influence on Indigenous Yoruba Names z

To Mehrotra (1980:205). “the socio-cultural norms are never static. They kgcp on
changing and these changes reflect in the naming patterns.”Two things stand clear, sun'n'a_J of
indigenous naming pattern; modifications and of course, cultural shift from the use of tradition-
based names as personal names to the use of Islamic names, Christian names, European names,
nicknames, customized names and others. The loss of either the first name or surname or both, is
by implication a loss of individual and ethnic identity. The modification and adoption of new
pattern of names could be obviously traced to both historical and religious factors. Historical
factor in the sense that there were people who had early contacts with the Europeans stationed
along the coast, especially during the slave trade. The first sets of names were therefore taken
from the names of white slave dealers in admiration of the Whiteman and his way of life.

Furthermore, Islam and its Arabic culture via the trans-Saharan trade in the 11th century
had a pervading and indelible influence on Yoruba names and culture. The Islamic culture
appears more assimilated in Africa than the European culture-owing to its function as a socio-
political-religious movement. Consequently, today, there are instances where complete Arabic
names in many Islamised states in Yoruba land have replaced both the indigenous first names and
sumames. Such Muslim names among others are Suleiman Ibrahim, Musa Abdulrasaq, Murtala
Mohammed. Ahmed Usman, AbdullahiAminat, AbdulquadriAbdulqudus, IslamiatAbdulkareem,
Muslimat, AbdulwahabMonsura. In mixed-religious states such as applicable in this study are the
combination of both Arabic and indigenous Yoruba names i.c. MoshoodAbigla, MukailaOjo,
AbdulkareemEniola, AbdulmutolibOpeyemi, AdeoyeSaheed, and so on.

_ The later introduction of Christianity and its civilization further created more identity
crisis in \’oru!?a names. thle.the early missionaries in some cases condemned and abolished
native names in -totalu)‘* (dc:scnbcq as ‘h‘cat'hcnish’), some allowed the adoption of English or
baptismal names in conjunction with the indigenous. Hence. the Western civilization which is an
am_al.gam of thr§e_pqwerful culn‘mes-the Gt:eek Philosophy, the Roman law and the Jewish
religion and Christianity resultcsi in the mo_dlfllcauon or obliteration of the traditional pattern of
Yoruba personal names. Dropping or modifying an mdiggnous name in favour of a new one
coulq be as a result of fagtgrs‘ such as change of religion, spiritual conviction that such names are
lowly, nonsensical, humxhanr.]g, counter-productive, uncivilized, etc. These names today fall
between the. reg}xlar pattern; irregular pattern (though not without their useful meanings) and
those of arbitrarily nonsense syllables or words, neither making any reference to conceptual or

social reality nor express any concrete characteristic of the recipi
y . ccipients. Consequen
backgrounds emerged the following: T R e

i. Modification of names in favour of the new faith owing to biblical references i.e. Abram

Himself to Abraham (father of many nations-

the promise-Genesis 17:15).- S
the heal) to Israel (he struggles with God-Genesis 32:26-29); Simeon tsgsPeZ.elrs(ziléalglelth\e/lfnﬁip:
~\is W

10:2,Acts 15:14); Saul to Paul (Acts 13:9); etc. Man
‘ < _ 29); ete. Y converts had also critici ifi
rgany totem names to reflect alignment with the alien religions sucllx lcalsZ ef(i)ﬂ_nfibmodl_hed
luwabunmi, Sangoyomi to Oluwayomi, Famuyide to Olumuyiwa and so on. In c:sS:s u?“n‘“t %
. of inter-
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faith conversion, either a new name or its eqy;
Quivalence : ,

[.’a“;‘;‘;‘:;t?ggsz 2 Musa, Abrsham s oahi, Noar;c:sli'tsxzz%]:r(\l = e ot od e
. name without droppin init; L

e 2 X 3 g the init i '
snu'z:itlo? Sll;;ugz?nl‘;:!bna;ncs are still retained by Musl;‘ilr;w‘:rclduéchr(i)itiﬁlh = dm'.m'md by
Abi e:m )es inngde‘ Eu 1butive names or cognomen (i.e. Asabi Argmu) Hoxf::'ecr:tsc;ls;; 1')-15b0.f
2;‘:(; Williams, J;ck)fog:;?s;a:?axgn%; 5;gbgced as Christian nam'es (Amsl;ong, C rif;or(c)i.
artistes as a mark of enlightenment; professional RO E et doin);eags it )

; * & nal crimi / ¢
real identity: etc. Nangoli (2002:129) rightly Obse:‘r,;r:mals e

The first task the missionaries performed in the “civili

At dfer commiet : zation” process was to baptize
{fr ifter conversion. As a mark of being a Christian, the African was told 1o have

2 ’Chnsn(m PO su;h as Richard, David, Robert, Wilson, Keith to mention but a few

What the Africans didn'l realize, however, was these nan , ‘

English, French or Italian n The wes s g I l}?an

i ames. Ihey were no more Christian names than Nangoli or
iii. ATHOU?CT new elemcr.n is the .it'ltroduction of prefixes (Mr, Mrs, Dr) to names, leading to a
hybrid mixture. .chcc. lnco’pgrumc.s became inevitable due to conversion of Yoruba names into 2
surame or family name. With fhe introduction of prefixes, emphasis is laid on a person’s initials
and sumame (family name) ie. Engr. & Mrs. O.S. Aboyeji or appellations such as His
Excellency, Principal or other relational, titular and vocational adjectives. ~ Consequently,
some parents indiscriminately adopt or give names to their children not minding the historical,
social, psychological and spiritual factors. Evidence of these absurdities abound as Johnson
(1921:88) accounts that while “some retain their own Yoruba name as a family name to the
exclusion of their father’s; some adopt 2 brother’s name as a family name if he is considered
more eminent, thus excluding the father’s name and suppressing their own. Some use the father’s
Amutorunwa, Abiso, Oriki, father’s title,” etc. For example, a woman is called Mrs. Taiwo, who
was not twin-born and probably her husband was not either, but it may be his father or his uncle.
Sequel to this adoption and diffusion, are ridiculous results such as Ayandiran (without being
from a drummer’s family), Adeniyi (without being from a royal family). etc. This may be
applicable to the case of adopted children w hose origin might not be known but made to bear the
benefactor’s name or change of name afier marriage. .
v, Again, some modern parents do not adhere to the tradition of giving the customary names
such as the circumstantial names. For example, instead of Taiye and Kehinde; they rather give
rhyming Arabic, Christian or Yoruba names such as Saidal/Sadi:?t,' Sikiru/Sik_ira,
Monsuru/Monsura, James and John, Oluwaseyi and Oluwasgye and so on. In this instance, Taiwo

and Kehinde are still recognized but silent. By o .
v. Names reflecting the day of the week in which a child is bom by both Muslims and
Christians include: Sunday (or Abgsede for female), Monday, Thursday and Friday (or Jimoh).

vi. Marriage in Yorubaland (and in most patrilineal societies) has equally been a factor for a

lady’s change of name to the husband’s sumame. This i.s publiFI)' declared in traditional, l\lUS}im,
Christian and Court weddings; usually backed up with certificates and change of name in a
recognized Nigeria newspaper. However, recent deyelopmcnt r.evca!s _lhal retention of a bnd.e s
sumame (nee name) in conjunction with the groom’s surname IS gaining ground. Some married

women now bear a-compound name such as Mrs C.A. Ajiboye-Olalgye, MrsM.Abikoye-
Adebola, Mrs M. Salawu-Ogunlade and so on. This is a clear-cut dcpa’nure from lhe.custom of
“dropping” the father’s name and the eventual taking up of the husbqnd,s surname. Tl.us atests o
a dynamic culture and gencmtional gap. In some other cases, the bride’s surname coincides with

the groom’s.
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vii. Anglicization and Customization of names: Aside the conscious or sub-conscious pick up
ot_" nicknames as stage names or political identity as ak.a. (i.e Liamzey, Ladycima, Topsido,
Tiwaslim, Davinchi); more worrisome today is the thinking language of most youths and growing
adults, leading 1o mushroom Anglicization of both Yoruba and Arabic names. Komolafe
(2014:47) attests thus:
Name “customizing” is a phenomenon that has recently developed among the Nigerian
Youth. most especially those in the tertiary institutions and the entertainment industry
The phenomenon involves coiming a personalized variant of one name (personal or both)
In most cases the customized names are pronounced with English accent. The names
customized have no restriction to language, religion and sex.
Examples of such customized names found on Facebook time-line, clothing articles, souvenirs

include: HorphehyehmyHaryorkah (OpeyemiAyoka), HarriyherHoluwahfunmmy
(AriyoOluwafunmi); OluwhadnhmcanlawlarRizqoht
(OluwadamilolaRisiqax);Hardcydayothorlaydayorh (AdedayoQladayo):
HadeyemeeHaryorbarmee (AdeyemiAygbami), Horshagbehmi

(Osagbemi).HarbaryomingHaedeycming (AbayomiAdeyemi), HerjohkeHartheybayor
(AjokeAdebayo), PholarchadeyBukkholar ( FolashadeBukola), Desawlar-Desola, Chormolarphe
(Komolafe). HerheeshaHormohshalewa (IssaQmgsalewa), QotzhmHormoloysaw
(KazeemOQmotgshg), HarcconbiDharmielolerh (AkanbiDamilola), etc.

In line with Komolafe (2014:50-55), other key spelling strategies for customization of
names aside the re-spelling type include the: reverse spelling (Bayo-Yoba, Tunde-Ednut),
segment swapping (Tobi-T-boi, Jonah-Najoh); inter-lingual literal translation (Ola-wealth.
Dimeji-Turn Double), truncation/shortening (Ebun-Bun, Fashiku-Fash, Gloria-Glo); blending
(DamilolaSalako-Dansal, DapoOyebanji-D’banj, Toba Bello-T-Bell): reduplication (Shade-Shad-
shad, Joshua- Jo-jo, Yemi-Yemyem); conversion (Funsho-Fun show, Joke-Joke); initialism
(SholaKolade-SK, KehindeKolawole-KK); lexicalization of abbreviation (Bolaji-Beejay/BJ,
GoodluckEbele Jonathan-GEJ): mathematical symbolization (Dimeji-D2, Fola-4lar, Teni-Xny,
Tunde-2ndey, Tutu-2-2); transcription (Busrah-Bushrat, Désire-Desire): affixation (Bukola-
Bukky, Femi-Femoo, Ade-Adesco, Yomi-Yommex); etc.

On the whole. tracing the factors responsible for the neglect of tradition-based names.
Blount and Sanches (1977:vi) identify factors such as change of social customs, cultural norms.
names difficult to pronounce, impact of forces of modernization, education, secular and
democratic thinking, press, cinema, TV and other means of communication with strong

tendencies of influence.

Conclusion
This study discussed the premium placed by the Yoruba on names and identified that

from all ages and in any culture, names provide copious information about their bearers. Such
information could be determined by the position in the family, circumstances of birth, parental
and financial situations, family expectations, links with the departed family members, ancestral
history and a way of keeping records. Like the indigenous language, personal names are
important national cultural traits of identification across the globe. No society can live in isolation
but rather interact, a prerequisite to the understanding of social dynamics. With the
internationalization of certain languages as lingua francas, the use of personal names has become
the most obvious index of authenticity. As nothing sticks so fast as a name and nothing more
difficult to eradicate. young Yoruba parents and educated elites are fast losing the knowledge and
the basis for giving certain names to new born children.

The study traced the neglect of tradition-based names and trends which are highly
detrimental to Yoruba indigenous names due to several factors. These include: little or no
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gnowledge of many modern midwives and parents
qmulorunwa names .(i.c. Ige, Oke) in cases of babiz: byoomb? cUlture;. difficulty in knowing some
of new opportunities created by Western syst ™M Via caesarian operations, and embrace
rofessional-based names (i.c. Ayanw ystem leading to the decline in (traditional)
profes ; vanwale). Besides, medical P :
negation to the abiku phenomenon as well as emb’ - def}’ysnﬁcauon cum religious
biological parents on praise names such as Adunni arra;smg iy s gt
emanating from the grandparents or the aged are on(;oe'un Uhoiet e dacien of m 160
Prommciation of some names, the school Syswmunhcmable. e i oy o
Janguage of the youths and civilization in vogue I;a:itnen:ph:me.s.lhe. R thc. lhi,"k e
- geries 86 srell g the Susnsttioation of Telsite e Ohe tg 0 ngh?lzauor'l or customization of’
giving b e v e ik istian names to children to the extent of
From all said, the blind acc : se s
Yoruba had caused the loss of eith?r)utl}?:eﬁigtd ngar;it ;?esﬂf;fso;nbxl?lc\sh’gﬂw iy b)itthc
borrows, rnod}ﬁCS and integrates; the alarming loss of identity via names i's an Lll;l; ‘trcerzdc:.'hlil;
needs.to be discouraged and unlearned as most of the changes in the value systems in favour of
the alien values are fOT worse; implying that the future is most probably bound to be worse than
the prcsenL WhJCh' is alreadv unbearably bad. While Anglicizing of names used as index of
“civilization™ may in a way reveal the linguistic creativity of youths, the phenomenon is a danger
signal to cony entional literacy and cultural identity. The paper calls on the Yoruba to
investigate the traditional cultures and see what can be retained, rejected or modified to blend
with parts of Arabic and Western cultures to which they have been exposed. Blending the two
cultures after much satisfactory filtrations is the architect and molder of the social personality as
civilizations never needed and do not need to be replaced by alien civilizations and cultures
without even knowing their meanings and backgrounds. God exists totally outside of culture
while humans exist totally within it. In conclusion, the resultant synergy among the stakeholders
and socialization agents in the inculcation of cultural values and all-round education of a child

should not be under-estimated. As it is widely held among the Yoruba that “ojumerinniibimo,
family but it is the responsibility of the society to

ighaojunii woo (a child is born into a
exemplarily nurture and train). collaborations become indispensable for the society to survive the

intrigue or any test of time.
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