S
r—___——r- e ™
4

»

AL-NAHDAH

A Journal of Islamic Heritage

Copyright 2007

Published by:
Centre for Islamic Studies,
Usmanu Danfodiyo University,
Sokoto — Nigeria.

Printed by Usmanu Danfodiyo University
Printing Press Ltd., Sokoto.

All rights reserved. No part of this journal may be reproduced or
transmitted in any form or by any means whatsoever without written
permission, except in the case of brief quotation embodied in critical

: articles and reviews.

ISBN: 10794-4829

i

Dr. Y.Y. Ibrahim

" Prof. S.W. Junaidu

Dr. Omar Bello

Prof. A.M. Bunza

Prof.. A.M. Sifawa

Prof. S. Musa Etsayi

Dr. Muhammad Mode Shuni
Dr. Salihu Bala Aljannare
Dr. A.M. Gada

Dr. S.S. Muhammad

Dr. Hussaini Malami

Dr. Suleiman Khalid

Dr. M.I. Said

Dr. A. Bako

Dr. AY. Muhammad

Editorial Advisors

Prof. Mahadi Adamu
(Dept. of History, U.D.U. Sokoto)

Prof. A.A. Gwandu

EDITORIAL BOARD

Editor-in-chief -
Member
Member
Member
Member
Member
Member
Member
Member
Member
Member
Member
Member
Member
Member

(Centre for Islamic Studies, U.D.U. Sokoto) .

Prof. Abubakar Mustapha

(Dean Postgraduate School, University of Maiduguri )

Prof. S.H.A. Maliki,

(Department of Arabic & Islamic Studies, University of Ibadan)

Prof. Z.l. Useni

(Department of Religions, University of llorin)



TAB! E OF CONTENT

Pages

Lo .,b 1 m.._..__v__h.v i .E.\..L__ ailsa

Pages
Islam and Hereditary Succession: Problems and Prospects — 1
(Drs. Yakubu Yahaya Ibrahim and S.S. Muhammad)
A look at some Linguistic Adoption between the Fulbe and the 14
Hausawa of Northern Nigeria. (Dr. Asma’u S. Saeed)
The Wahabiyya Movement: It's Development and Influence on 28
the Muslim World (Dr. I.M.B. Zagga)
Tasirin Larabei A Kan Harshen Hausa Ararrin Kalmomi A Fagen 35

Addini Da Kasuwanci (Hamza Ainu and Dr. S.B. Aljannare)

v

roﬂ Values in Nigerian Contemporary Society: Lessons from the 44
19" century Sokoto Jihad (Mrs. Sa’adatu Hassan Liman)

Quantitative Amo:ancmm for the >:m_<mmm of Bara'at Al-Dhinmah 55
tyne dinder e Do tiines of Daoz’ al - - Saiaf ....Uw.ﬁ. AA iprah:n e,

S.U. Gulunbe and Prof. A.M. Sifawa)

Contributions of Sokoto Jihad Leaders in the Field of Tajwid in 64
the 19" Century. (Dr. A.Y. Muhammad)

The Evil of Backbiting: An Islamic View Point (Muhammad 84
Dahiru Shuni)

National Youth Service Corps (N. Y. S. C): The Islamic g5
Implication. (Badmus, Abdul-Hamid Yusuf)

Islamic state: An alternative to liberal democracy. (Sahabi 104
Maidamma Jabo)

A Glimpse of the Qualities and Responsibilities of an Ideal 114
Teacher of Islamic Studies. (Dr. R. Ibrahim Adebayo)

The role of Religions and Society in Drug abuse Treatment, 129

Prevention and Rehabilitation: A case study of Malam Nigger's
House 2t Katsina. {Ibrahim Abubakar Gafai)

141
pl ol (o agaay g (S (g 9a Jede
158 dnoluy) Q&) i b ddaaliey b S S sl Sl
\ . ) ) ap all 5
%/m__ S o U Lun_MP:
._l\m Wtuf__ oh..&wrhbrﬁrr;__b CVb__
S G sl e G 0S8
182 WmLM: LL,EECEQJQGEE__E
nm.__.\.. C_D ﬁMLL__ dana .2
L_wm rflbhrbrvgkab___ 1o ! rthM_IJrLE__GL.w{u‘L__
uh ASall ae
207 E_QE%RWLC»L,%G\bTJQ |
5 tl:ﬁnm L[L..._._L rmuE._ S
mr_CV___ ASie N1 W)
220 e o < i s
__ufr,.r._ (L,h. dana 3 v..l.V.lDlrl .\...DLI(PVL.
e YR | 3l A B
) ) ) seaiall dena




94 Al-Nahdah Journal of Islamic H. eritage, Vol. iv — Nos. 1 & 2 (2007)

the honour of fellow brothers and sisters, Amin
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NATIONAL YOUTH SERVICE CORPS (N. Y. S. C): THE ISLAMIC
IMPLICATION
BY
BADMAS ABDULHAMEED YUSUF
Center for Islamic Studies, U.D.U. Sokoto

INTRODUCTION

At the end of each academic session, the new graduates from
Nigerian and overseas Universities including polytechnics are mobilized
and posted to various states throughout the Federation, to render
compulsory services to their father land, for the period of 12 months.
Graduates from southern part of the country are posted to the Northern
part. Likewise, those form Eastern part are posted to Western part and
vice versa. This exercise which started in 1973 enhances unity and
integration among different tribes in the country under the auspices of the
NYSC scheme. However, this humble work traces the origin of this
scheme and discusses its aims and objectives in the light of Islamic
teachings.

THE HISTORICAL BACKGROUND

After the Nigerian civil war a need was felt during General Yakubu
Gowon's Government that certain measures had to be taken in order to
“Consolidate our gains in the task of nation building and integration in
order to make further progress possible ' ”. In pursuance of its objective,
twelve states were created in 1968 in addition to the policy of

:‘Reconciliation, Rehabilitation and Reconstruction.? This notwithstanding. it

was still felt that:

to build an enduring national unity, Nigerian youths from
all ethnic groups - (i) ought to be mobilized and put in the
forefront of the task of nation — building and integration,
(i) patriotism, dedication to the Nigerian nationhood and
mutual respect and understanding of the different ethnic
groups that constitute the people of Nigerian ought to be
deliberately engineered and nurtured.®

Equally, the need to mobilize youths towards realizing nation building
and integration became imperative considering the fact that youths are
leaders of tomorrow.* Also, the concern showed by the students of
universities of Ibadan , ife, Lagos and Ahmadu Bello who Joined the armed
forces during the civil war and their aspiration to play a positive role in the
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~“realization of the thiee Rs. (Reconciliatior;, Rehabilitation ~ and

“~Reconstruction)
noticed .> And w

“set by the Federal Military Government, were greatly
hile one may give credence to the saying that leaders are

born, not made, one must also concede to the fact that the leadership in a
modern society requires a certain degree of preparation and orientation
before the assumption of that role.® Bearing all the above in mind . the
scheme, Natioral Youth Servi

been repealed and

promulgated” in May 1973 with

AIMS AND OBJECTIVES

goals. These, as spelt

(i)

(

a.

ce Corps, Decree No 24 which has now

replaced by Decree 51 of 16 * June 1993 was formally

motto: SERVICE AND HUMILITY

As it is with all projects the NYSC scheme aspires to achieve certain

out in Decree No 51 of 16" June 1993 are:

) (a). toinculcate discipline in Nigerian Youth by instilling in them

a tradition of in

dustry at work , and of patriotic and loyal

service to Nigeria in any situation they may find

themselves.
(b). to raise the mo

them the opportunity to learn about higher ideas of national
~-achievement;-social and cultural improvement. == i

T

ral tone of the Nigerian youths by giving

(c) to develop in the Nigerian youth the attitudes of mind,
acquired through schared experience and suitable training

which will make
national interest.

them more amenable to mobilization in the

(d).  to enable Nigerian youth acquire the spirit of self reliance
by encouraging them develop skills for self employment.
(e). to contribute to the accelerated growth of the national

economy;

(f). to develop common ties among the Nigerian youths and
promote national unity and integration.

(9) to remove prejudices, eliminate ignorance and confirm
ignorance and confirm at first hand the many similarities
among Nigerians of all ethnic groups; and

(h). to develop a sense of Corporate existence and common

destiny of the pe

ople of Nigerian

in order to achieve the objectives in sub section (3) of this section,
the service corps shall ensure : -

effective utilization of th

the equitable “distribution“of members of the service crops and

eir skills and area of national needs.
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b.-that as far as possible youths are assigned to jobs in states other

than their stares of origin.

¢c. that such group of youths assigned to work together is as
representative of Nigerian as far as possible .

d. that the Nigerian youths are exposed to the modes of living of the
people in different parts of Nigeria, , ; .

e. that Nigerian youths are encouraged to eschew religious
intdlerance by accommodating religious differences.

f. that members for the service corps are encouraged to seek at the
end of their one years national service Career employment all over
Nigeria, thus promoting the free movement of labourer:;

g. that employers are induced partly through their experiences with
‘members of the service corps to employ more readily and on a
permanent basis, qualified z_mm:m:m._:._jmm_umo?m of their states or
‘religions.®

-+ ISLAM AND THE YOUTHS

Islam considers youths as indispensable and required instrument

L for the development of.any given society and leaders of tomorrow.
~ With this in mind, Islam provides comprehensive and effective method

of youth training. Oloyede refers to this method as Lugmanic paradigm
for youth development. ? The fact that such method is inferred from the
conversation reported in the Qur'an, between Lugman and his son,
informs the adoption of “Lugmanic paradigm....” by Oloyede. Allah
says:
: We bestowed (in the past) wisdom on Lugman: show (thy)
gratitude to Allah”. Any who is (so) grateful does so to the
profit of his own soul: But if any is ungratetul. verily Allah is
free of all want, Worthy of all praise.

Behold, Lugman said to his son by way of instruction:

O my son! Join not in wor ship (others) with God: for false
worship is indeed the highest wrong doing. And we have
enjoined on man (to be good) to his parents: ...

Show gratitude to Me and to thy parents: to Me is (your
final) Goal. “But if they strive to make you join in worship
with the things of which you have no knowledge, obey
them not; yet bear them company -in this life with justice
(And consideration), and follow the way of those who turn
to Me (In love): In the End the return of you all is to Me,




U8 Al-Nahdal: Journal of Islamic Heritage, Vol. iv— Nos. 1& 2 (2002)

and | will teil you the truth (and meaning) of all that you did.

O my son (said Lugman), “ if there be (but) the weight of a
mustard-seed and it were (hidden) in a rock, or (anywhere)
in the heavens or on earth, Allah will bring it forth: for Allah

understands the finest mysteries, (and) is well acquainted
(with them). °

O my son! Establish regular prayer, enjoin what is Jjust, and
forbid what is wrong: and bear with patient whatever befalls
you; for this is firmness (of purpose) in (the conduct of)
affairs. And swell not you cheek (for pride) at men, nor
walk in insolence through the earth; Allah loves not any
arrogant boaster.

And be moderate in you pace, and lower your voice: for the

harsgesr of sounds without doubt is the braying of the
ass.

Certainly, the verses quoted above represent the Islamic model of
youth training. As outlined by Oloyede, a number of lessons contained
in them include:

(i Avoidance of injustice. It is injustice to ascribe absolute
authority to any sources besides Allah.

(ii) Appreciation of parental goodness through kindness
and love to them and by implication the same things to
others.

(iii) Accountability to Allah.

(iv) Discretion and responsibility. love, appreciation and
loyalty are no acceptable excuse for committal of
offence of sins. A youth with his faculty is liable for his
deeds.

(v) Association with virtues and virtuous ones.

(vi) - All secrets are open and shall ultimately be revealed;

- therefore do not hide under anonymity or illusion of
secrecy to commit injustice or crime.

(vii)  Inculcation of art and act of worship. Submission totally
to Allah.

(viii)  Promotion of virtues.

(ix) Prevention of vice.

(x) Endurance and perseverance.

(xi) Humility and courtesy.
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(xii)  Moderation and emotion!i

A critical look at the above will reveal that the basis of Islamic way of

'_buiiding responsible leaders of tomorrow (youths) is Oneness of Allah, the

flreator of the Universe. Once a youth satisfies this, he has already found

- fasolid foundation for himself to be a responsible leader of tomorrow. This

fnodel presupposes the belief of a youth (and generally mankind) that all
fueatures, himself inclusive, animal, heaven, earth, the Sun, stars, and the_
floon are but handiwork of Allah. Hence, there is a need for
! facknowledgement of such wonderful and Merciful Creator. However, ther_e
{5n0 way better to acknowledge Him except by total submission to His
{iils and not associating any partner to Him.'?

i Close to the first model is being good to ones parents as a way of
[féoreciation to their ordeals before and after one’s birth.™ This goodness
s unconditional even if they dictate something forbidden. While, such
fhobidden act (Shirk) should not be carried out, a cordial relationship with
] e is always mandatory. For no matter how minute an action may be,
E! lah sees and judges sooner or later. In fact, this represents another
{samic model of building a responsible youth. |

,' | As the only differentiating factor between a Muslim and non-Muslim,
Riiayer, for exampie, is placed at the high pedestal. This act of worghip as
& model of building not only the youths but Muslims generally, is verx
Amportant. It provides worshipers with immunity against evil acts.

i nmediately attached to the act of worship is the need to always enjoy

fihat is good and forbid what is bad." .
§ No doubt, Islamic models of training and building a responsible leaders

futh was an embodiment of such models. He was a role model'® as well
A an exemplary leader. His proven character was acknowledged by
Blisims and non-Muslim alike. Although, yet to be a prophet, he was
fiknamed  Al-Amin (a trust worthy and dependable one) for his
Hieachable characters.

£ The prophetic tradition equally strives to ensure that youths are well
fodeled so as to become responsible leaders of tomorrow. Knowing fL_llly
Feithat youths are vulnerable to social vices and hooliganism resulting
Hom in- built ego in human beings generally, the Prophet (S.A.W.)
Fiided a preventive measure to check such negative tendency. This
fieventive measure is two- fold; marriage and or fasting if there is no
hiimum means to engage in marriage. Importantly, fasting has a way of

jifying soul from social ills which bedevil youths, any mankind.-'

oL

{
£

§
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AN OVERVIEW OF THE NYSC SCHEME IN THE LIGHT OF ISLAMIC
PERSPECTIVE _ .

Looking at its theoretical advantage, the purposes of NYSC which
include inculcation in the Nigerian youths the spirit of selfless service to

the community, the spirit of oneness and brotherhood of all Nigerians'® as
well as its set goals'® among others, the scheme may be Islamically.

endorsed. The reason is not far fetched.

Islam , as a religion , regulates the relationship between a Muslim and
Allah on the one hand and between him and his fellow Creatures on the
other hand.” It takes into consideration both spiritual and mundane
aspects of human development using its golden means. While a Muslim is
spiritually ordained to establish a communion with his creator via salat and
other ritual acts, he is as well obliged to establish a healthy relationship
with his parents and others in all matters. Islam , for example , preaches
peace, respect and good relationship between Muslims and non-
Muslims. It decries compulsion in a matter of religion.’ it does not
encourage aggression or attack against people of other religion, especially
when they do not constitute any threat or persecute them.? Equally, Islam
recognizes the existence of diverse tribes and communities with their
Peculiar culture and customs.?. |t sues, always for peaceful co-existence
emanating from mutual understanding and respect for other's religion,
race and culture.® To this end, Islam is in agreement with NYSC scheme.

Nevertheless, there are contradictions in some of the NYSC scheme
objectives. This can be seen when one looks at the activities which take
place in the orientation camp where youth Corps stay for three weeks after
the call up.

One may submit that paramilitary training activities— like drills, physical
training and elementary field craft, Man O’ war activities comprising circuit
training, obstacle, rope climbing and elementary first aid > are encouraged
by the noble prophet (SAW) for proper fitness. 28 However, other activities
in the camp are anti-moral, negating article (1) sub section (b) of the
objective of the NYSC scheme. This submission is not based on a mere
conjecture. Far from that, it is a practical experience of the writer. “Seeing
is believing” the saying goes.

Ideally, in the course of building a viable society through massive
mobilization and orientation of youths, morality is supposed to be the

bedrock. And any scheme devoid of such is bound to crumble.

Morality is the term which corresponds to akhlag in Islamic sources.?’
It could be defined as discipline of the mind and mannears, good education
and good breeding, politeness, a mode of conduct of behaviors. % It is the

SR B S e 5 |
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science of virtues and the way to acquire them, of vices and the way how
to guard against them. Its subject is innate disposition (akhlag), Sm
acquired virtues and the rational soul as far as it is affected c<.5m,3. )
The above definitions portray the Islamic concept of morality. It instills in
man some qualities and virtues which make a responsible and conscious
mankind. All put together in a youth make a good leader of 830:.92 who
will manage the affairs of his subjects with utmost sincerity and
accountability. .

We believe, no right — thinking parents will visit the orientation camp
and be satisfied with the high rate of immorality which permeates Sm
camp. In fact, upon his assessment of the camp, a critical observer will
have no choice but describes the scene in the camp as a resort oq harlots
and indeed an industry of social vices. The unchecked and free mixture of
both sexes accounts for this description and submission. . .

Also, the rigorous and military- like training in which female , __xm.,%m:
male counter-parts are compelled to participate in what does not suit H.:m
feeble and fragile nature of womanhood. In the same vein, the training
kits (top- shirt and short pant) designed for ﬁmBm_mm. and males
indiscriminately breeds and stimulates indecency and obscenity.

However, some’ conscious Muslims, males and females (and some
decent corps members) do try to reject this immoral m:a indecent way of
dressing. While the latter put on a semi trouser outfit é:ﬁ;.o.oﬁa x.zmmm_
the former adorn their veils and pairs of trousers. This modification, is not
objected to by camp officials. -

Indeed, immoral activities in the orientation camp may have vindicated
the earlier opposition from parents, mEamua and Nigerian press, at :._m
time when the scheme was being nursed.® Of recent, due to increasing
rate of unemployment, many Nigerians have called for the scrapping of the
scheme suggesting that 12 month allowance be paid 8.5@ new graduates
at a go to encourage self- employment the government is m.@:.m::@ Sﬂ.. .

But for the unrelenting efforts of Muslim Corpers Association oﬂ Nigeria
(MCAN), the orientation camp could have been a lion n_m:. for §:m__3m who
jealously guide their faith and live an Islamic life. Most _Emﬂmmzz,@ is the
ability of the Association to organize PARADISE NIGHT PARTY in place
of as CAMP FIRE NIGHT.”

CONCLUSION

It could be seen from the foregoing that the NYSC scheme was
introduced because of the loft aims and objectives which no rational being
can contest theoretically. The scheme has recorded a tremendous
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success in the area of promotion of common cultural ties and fostering
bonds of relaticnship among people as some youth corps get married to
one another, notwithstanding their different cultural backgrounds and
languages.

Having said so, the scheme would have been considered an effective

training platform for the youths who are the leaders of tomorrow if morality
Is regarded as its bedrock. Unfortunately, morality is not given any proper
consideration in the quest of the scheme to prepare potential leaders of
tomorrow. However, for the scheme to meet the target, religious leaders
should be involved in its activities to in order to check male immoralities
that are common in the camp.

We are not unaware of the fact th... Islam and Christianity are the two

predominant religions in Nigeria, For this reason. Imams and Pastors
should be engaged during the orientation camp to preach morality to the
youths, otherwise, the N.Y.C.S scheme could be described as Allah
describes gambling and intoxicants which He says: are useful and harmful
as well, but the degree of their harmfulness out weighs their usefulness”?
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