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AN ASSESSMENT OF FEMINISM IN THE WORKS OF SHAYKIH ADA
ABDULLAH AL-ILORY

Introduction
Different cultures and civilizations perceived women from different
perspectives, Most of these perceptions about them were of negative sids
perhaps the favourable one in their description is seeing them as mers
instruments. of pleasure and cnjoyment o men. This expluins why won
were seen drinking excessively for them 1o be able to carry out thed
entertsinment responsibility o the visitors of the king in the Eg
civilization. In some other civilizations like those of Rome and Greecs,
women were considered a source of human misfortune and unhappi !
s0 were of no value to human race other than for procreation.” They were
thus denied their right to inherit their fathers and hushands; mstead, they
could be inherited like a chattel by the heirs of the husband. The siory w
the same among the Hindus where women remmined subservient in every
stage of their life. n Judaism, woman was held responsible for the sin
committed by man and for this; she was made (o suffer all soris @
degradution. In the pre-Araban society, the case was even worse than othen
as they went o the extent of burying their daughters alive and receiving the
news of their wives” giving birth to female children with contempt (Qur'an
16: 58-59).
The condition of women did not fare betier in Europe, especially
during the periods of serfdom and fewdalism. The industrial revolurion
which ok place in Furope forced women and children to go and work in
factorics and this development completely ruined the family system hecause
women left their natural primary assignment and focussed on working
outside their homes day and night. Their hushands equally left their humes
for citics where “everybody lived a solitary life and where nobody was
interested in his neighbours nor was anyone in a mood 1o support others but
worked any earned to support his own sell."™
: Islam is seen as a religion that has come to liberate the woman by
restoring 1o her rights in all its ramifications. not only by giving her same
rights that her male counterparnt has, but also by liberating her from the
shackle of men chanvinism. However, some of the practices put in place by
Muslims have been seen s a gross injustice to her, and so the serious need
to overview such practices from the real Islamic view. This explains the rise
of feminist movements in some Mushim countries. The case of Nigerian
Muslim women is aot an exception, ds they too are suffering some mjustice
through some cultural and religious practices. Shaykh Adam Al-lory's in
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his works discussed extensively some women-related issues, which shall be
discussed in this paper. The paper highlights some of these issues and
compares them with the reality in the Nigerian Muslim societics and other
Muslim reformers” views.

Feminist Movements in the Muslim World

The issue of feminism has generated a lot of debatc among Muslim
schalars. While some scholars believe there is nothing like Islamic feminism,
as Islam has zlready assigned to women their position, which to some exicnt
is subservient 10 men, to other scholars, lslam firmly upholds the dignity of
women and makes no discrimination between the two sexcs. Indeed, an
gxplorution into the Qur'an will couvince onec that the Quran s an
embodiment of feminism and the Prophet an ardent believer in feminism who
had come to liberate women from the bondage of mea chavvinvm. However,
the antsgonists of feminism could be appreciated in the way and manner the
process was pursued by some Muslim rulers and reformers, which took much
after the Western style of life.

The Muslim world was said v have become acquainted with
feminist movement consequent upon some Muslim rulers’ interaction with
the Western world. This is true of Egypt where the reconstruction of the
Egyptian cducational system on the French model by Muhammad Ali Pasha
made the ruling family to be educated in European universities.' His
pecessar, Khedive Ismail Pasha, who ruled between 1863 and 1879, pursucd
project of feminism to the extent of encouraging European type of
sform and Furopean syllabi in thousands of schools established by him. He
» founded the first school for Muslim girls and encouraged the unveiling
¥ wonen.' Such Muslim reformers as Jumal ad-Din al-Afghsni. Shaykh
ubammad “Abdub, Qasim Amin and Malak Hifni Nasif equally wroic
gensively on women-related issues and this influenced the thoughts of
shim rulers on feminism. The Tahrir al-Mar'at (Woman's Freedom) and
Mar'at al-Jadidah (Modern Woman) of Qasim Amun cemiered among
et on the discourse on purdsh, participation of women in different wulks
e, polygamy and divorce from (he Western standpoint. The teachings of
sam on feminism and modemism further aroused the feelings of Egyptian
men 10 demand more freedoms and rights. The two books of Qasim were
m by muny orthodox scholars as an abermation of Islamic value and so
¢ seriously criticised and condemned. That not withstanding, his lovers
him as “the hero of the feminist awakening and its founder.”

One of the women who were infloenced by Qasim’s writings was

_-EfuiHmif.HmdmghtarurlﬁfniBefﬁnﬁf.SMWﬂdi:ﬂin

woroach thut she did not hesitate w give public addresses on the plight
on in Egypl. Some articles and addresses presented by her included:




I A View of Murriage - Woman's Complamts against i
ii. The Use ur Disuse of the Veil

iii., Our Schools and Our Young Women

iv.  The Education of Girls in Home and Schul
v. Marmage

vi. Polygamy

vii, The Mamage Age
viii. Painting of the Face.

To her. there was nothing wrong in cducating women,
their ability in horscmumship, war and politics. She agitated for
women in some useful form of employment and advocated their right
engage in law, medicine and uther professions

The establishment of the Egyptian University in 1909
accelerated the speed of feminism in Egypt. There, special lectunss W
organised for women lecturers, while highly placed women were aClive
involved in fominist activities, with the wearing of European dress
unveiling becoming prominedl amongsl therm. This nfluenced many
women 1o join in the practice. The effect of this is aptly put by Doi when §
wriles:

Walking in the streets of many cities in Egypt.
one feels that one is in Europe. Women with
short skirts and tight Western dresses are to be
seen everywhere and night-clubs and dance halls
can be seen in most streets. There is po
prohibition on wige-drnking. The “belly dance”™
is in many ways an innovation in Egypt All this.
unfortunately. is endorsed even by some of the
‘ulamma” of Al-Azhar, the ancient seat of Islamic
learning in Cairo.”

In addition to this. many Muslim students from Torkey, Syria and
other Mushim countries were semt tw difforent European pniversities 10

. and this consequently accelcrated the feminist movement i the
Muslim world. In Turkey, the Tanzimat Movement initiated some reforms
it the name of modemism. Kamal Atanrk however downplayed Islamic
moral value and culture by urging women to throw off the veil and take purt
i national affairs. Tn Iran, the Baha'i movement of Muhammad Ali Bab
was said 1o have started feminist movement in the land. Tahira, whao first
attempted to put into practice the alico practice of throwing off the veil,
pm&ngmaﬁmmndmnndn&hﬂshglﬁgtgnuﬁﬁngsquin
public meeting all in the name of fermnism, wus imprisoned and later put 10
death in August 1852° Later. Sadigeh Khanumn Daufatabade and Khanum
Azamodeh continued to agitate for the promotion of formale education m




Iran. Later, in 1925, the first lranian woman was sent to Pans by the Forelgn
Minister to be educated there.”
it should be noted that in Saudi Arabia whene segregation of men
and women in public places is énfurced and women have their own
exclusive  schools,  unmiversitics, charitable  organizations,  hospitals,
restauramis and govemmeeat offices. the country has religious police which
enforce public moral behaviour and are supported by the revivalist Sahwa
movement."” Even with this, some Saudi intellectuals continued 1o criticize
the conscrvative force in the land, particularly the Wahhabis, and this Jed 10
the gradual reduction of vanous resirictions on women. In 2002 for
mnstance, women were allowed o apply for an ID card and in 2007, they
were permitted (o study law. Instances of free mixture of males and females
were equally noticed at exlabitions and book fairs. Also, the administration
of Prince ‘Abdullah brought some reforms o Saudi-Arsbia since August
2005 when he became the king. The opening of the King Abdallah
Univensity of Science and Technology (KATST) was seen as a symbol of
reforn, as the University accepted free miature of men and women. The
Ministry of Educstion also promoted sports for mris at schools. while
‘women arc allowed to drive cars. M
The above is a resume of feminist activities in some Mushim
ountries, which to a large extent tske much after that of the Western world
However, one needs 10 mention that Islam has come 10 restore wioman her
Bonour and Jignity. It apportions to her, her rights as a child, wife, mother
and widow. These rights have been seen by some as being curiailed by some
practiccs, which to them do not go down well for women dignity. Some
Muslim reformers therefore joined the tram of feminism by condemaing
-0 practices among Muslims. In Nigena, Shaykh Urhoman ibo Fudi, the
tader of the 1804 Jihad, had wrilten eatensively on the sacio-econonic
Btus of women in the pre-jihad Hausa society, and as well challenged the
siance of men over women.  In the south-western Nigeria, Shaykh
dam Abdullab al-lory cqually demonsirated his encyclopaedic crudition
¥ delving into women-rclated issues like the practice of purdah, polyzyny,
;ation and other issues of such nature. This paper is thesefore out Lo
ess his stand on these practices as discussed by the Shavkh within the
mitext of the Nigeran situation.

mykh Adam *Abdullah al-lory: His Short Biographical Background
Shaykh Adam ibn Abdul-Bagi ibn Habibullah ibn  Abdullsh
pularly called al-flory was bom in 1917 it Wasa near Djougou in the then
Bomey now Republic of Benin. His father was an itinerant preacher who
fed from Omods area in the Balogun Ajikobi Ward of lorin. His
= led him to the Northern pant of Dahomey where the Wasa chief




mmplored him to pray Allah for the eradication of suall-pon epidemic
was bedevilling the arca. The cfficacy of his praver coupled with his w
knowledge impressed the chief, who made him the Imam of his wwn.
chiel as well offered him his daughier to marmy."” One of the products of th
mamage was Shaykh Adam Abdullah al-Tory.
Shaykh Al-Tllory started his early Qur'anic education from his lathes
in Wasa. He later studied under different Mallams while sojourning 3
Ibadan, Lagos and Kano, He later went to Cairo in 1946 where
wonderfolly showcased his exceptional brilliance wt Al-Azhar Universi
and was awarded the institution’s certificate in Arabic and Islamic Studies
He also travelled far and wide o different places and this afforded im the
opportumity of meeting some Muslim scholars of international repute.
Shaykh Al-llory was a great teacher. His Markuz ut Agege has
produced several greal scholars of repute who huve held apd are s
holding important posts in their places of work. ' Apart from being
teacher, the Shaykh was an Imam of his central mosque located within the
premises of his Markaz in Agege. e was an cloquent preacher and exegete
whose tafvir class used (o be flocked by a large audience drawn from
different pants of the country. Upon sll. he was a prolific writer whose
bovks covered a wide range of specialties like Islamic jurisprudence, logic,
Tafsir, philosophy, Grammar, history, poctry and other topical issucs that
touch virteally all aspects of human endeavours. These books were taught to
his students in the Markaz and other institutions in Nigeria and the West
African sub-region.” Indecd, his works were so popular, educative und
:du&dutqnh::gmﬂmnfdmtumm.diﬂwkmhq;
essays and academic articles had been and are still being written on them by
diffcrent scholars. Shaykh Al-llory breathed his lust st Princess Grace
Hospital in London on 3" May 1992,

An Assessment of the Shaykh’s View on Polygyny

In his Al-Islam alyawm wa ghadan fi Naijiriva, Shaykh Adam
observed that women comstitule more than half of the wxal world
population, and this explains why it is sunnatic for a man to marry more
than one wife. He then went down memory line o address the statu€ of
women in some cullures and civilizations where women were seen as mere
chattels and objects of enjoyment (o the extent that there was no limitation
on the number of wives married by men. Some married us many as ten
women, while some mosarchs had more than a hundred wives, all in the
service of their hushands.' In Islam, however. & mun is permitted (6 marry
more (han one wife but should not exceed four and with the conditions that
he should be capable physically, and materially to sustain and maintain the
wives, and also with the ability to maintain justice among them.
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Shaykh Al-Hory furiher identified why polygyny is allowed in
Islam. The mamyrdom of men and other engagements which claimed men's
lwe; and rendersd women widows led to women's population
utnumbering that of men. In such a silustion. polygyny came 10 rescuc
women who needed husbands to cater for their affairs.”™ To substantiate his
stznd. he made reference o the following statements of Sayyid Qurb:
This is a matter of numbers (and) not a matter of
theories. If the population of prospective wives
does not outnumber that of men, it will be
difficult for a man to marry more than one wile,
even if he wishes to do so. But with the present,
women population, we are left with these
options, either 2 man be allowed to mairy only
one wife and other women be left without
getting hushand, child or fumily of their own; or
a man be allowed to marmy just o woman legally
and have affair with others illegally, honce there
are illegitimate children in the society: or men
be allowed 10 marry mwwe than onc wife so that
evarything will be balanced "

Toe the antagonmists of polygyoy, Shaykh Al-llory posed the
following questions:

Let ws ok the supporters of monogamy and
enemies of polygyvny this vital question: Has any
man failed to get a virgin or divorcee as a wife
because some men have more than one wife?
Therefore, why the hue and cry on a polygynous
mn*WM'tumypuylgnudnmﬂmnlm
who are unable to get married >

Coming down to Yorubalund, Shaykh Al-Tlory expressed dismay at
gross misinterpretation of the Qur’anic ayar on polygyny, especially as
mg pracrised in |badan and Abeonkuta where some Mushims marry more
the approved number of four with the proof that the Prophet was
by nine wives. Such people take this stand by interpreting the
: “marry whiat pleases you among women two and three and four,” to
umrrying them to a total pumber of nive. Shaykh Al-llory atinbuted
mderpretation to what he called their hule understanding of Ambic
morc 5o that it 1= illogical to marry two wives at the same lime,
d then marry anather set of three and four at the same time.™

Stili on polygyny. Shaykh Al-llary ﬂ']l!ﬂll‘..'-d the argument of
more than four wives on the basis of ‘retinng” a wife duc to old
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age and replacing her with another without divorcing the aged one, §
the Prophet did with Saudat when he spent her aliotted mights with A
and yet kept Saudat in his house. Tle (the Shaykh) submitied that suc
privilege was given 1o the Prophet alome snd not for the rest of the bele
(Qur"an 33:50). He then referred w0 an Hadith of the Prophet where 3
who embraced Islam but had ten wives was ordered by the Prophet 1o che
only four among them and divoree the rest. On a final analysis, Shaykh &
llory observed that quite 2 good number of Muslims in Abcokuta B
sdjusted themselves to the Islamic code of polygyny since 1944,
Musiim scholars in Tbadan are still hauling with the practice and preac
seriously against iL™

In the first instance, the view of Shaykh Al-lory on polygyny &
reaxons advanced for it are commendable. From all indications. polyg
scems to be natural and allowed in many cultures and civilizations. ¥
prohibition of unlimited polygyny by Islam is however a
development. In addition, the practice belps in solving the problem §
women overpopulation when compared 1o that of men. Arising [rom mes
involvement in warfare, it becomes inevitable that a large number
widows and girls whose fiancés and hushands have been killed would
left without having any mun Lo take care of them. Fur instance. thousunds
women suffered the worst mribulations and mials of fabour consequent up
the death of tens of millions of Buropeans and Americans who fell victim ¢
the first Groat War in the arca.™ This incidence forced women (o go out
take (he place of men in factories at the expense of their moral temperan
and feminine nature. Women tweefore had 10 work tirelessly in the factos
to satisfy their employers, while at the same time needed to satisly
sexual lust which was difficult in view of the low number of men arisin
from the war. The prevailing religion in Europe at that time did not
help the situation, as it frowned at the practice of polygyny which e
have saved them from this situation.™

The reason advanced for polygyny in Islam by Shavkh Al-llory
cqually shared by Sayyid Quib who sees instances of the population
righteous marriageable women outnumbering that of men as a necessity
its practice.™ The view of the Shaykh on polygyny seems to have cr
also with that of Mubammad Quth who also sees polygyny as a saw

and a social necessity which saves the society from sexual ana
that can uaturally follow the decimation of a large number of men wit
mmrkntliﬂ:riﬂinlh:nmlixfnfwminﬂxiet}'whn have wo ma
bread-winners.™ In the same vein, just as Shaykh Al-llory observed o
abuse of polygyny among the Yoruba people, Dot also sees its abuse
some Muslims in some parts of the world. With particular reference ta
African society, he writes:



In traditional African socicty, the number of a
man s wives and children was a measure of his
success in life and the children were considered
their [ather's assurance of protection and suppon
in his old age. The possession of many wives
and children was regurded as a sign of wealth
anil nobility. It was pot unknown for a man fo
have as many as 200 children.”

At this juncture, one needs o mention that the spirit of feminism
has driven many Muslim countries into considering & Qur'amic verse that
says: “you will never be able to be fair and just between women, even if it is
your ardent desire”™ (Q4:129), as a legal condition attached 10 polvgynous
unions, and so, come up with certain restrictions w curh such. For instance,
the Synan Law on Personal Status (Decree No. 59) of 1953 ruled that a
marmied man could not take the second wife without the penmission of the
Judge. In essence, the judgc could rule against marmrying the second wile, if
he fecls that he is not in a position mmgpm two wives. Similar laws were

promulgated in Iran. Irag and Malaysia = In Pakistan, a writlén permission
from the Arbitrution Council was required before one could marry a second
wilu. In countrics like Turkey and Tunisia, polveyny was outright forbidden
_ wh:mcmmad mm“smwmdmdtdmﬂwumnﬁ
invalid.™ We quickly want to observe here that Shaykh Al-Tiory was not in
support of thas step, as 1t goes against the spint of Islam which allows i
Such a step by the countries concemed could undoubtedly encoursge secret
- extra-murital relationships and as well ereate guilty conscience 1o those who
~embarked on il On a final note, the reason for the prohibition of polygyny
by some countries has not been justified, as most of the countrics are not as
prosperoys as those countries like Saudi Arabia and other East and West
Afncan countries which do not allow Western or modernist forces 1o
influence thetn in tampering with the institution of polygyny.

view on Women Education

In the view of Shaykh Al-llory, nothing should prevent women from
access 10 education. To him, the (act that Islam conlmes women 1o
e in their houses does not hinder them from acquiring knowledge. ™ He
¢ references lo the prophetic nurrations on the vitality of women's
ion. For instance. © Aishah was popularly known for being ineelligen,
ledaeable and she was among the first six companions that reported
y ahadith. Shaykh al-llory in his treatise referred 1o the view of Shaykh
Abdul Wahab ash-Sharini regarding the retrogression and inertia toward
education in a long passage. He asseried that many women oul of
nce have misinformed their children in matiers of religion, while many
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of them remain day and night in a state of impurity, they neither pa
themselves nor observe Salur.”’

Shaykh Al-Tlory further made reference to the dialoguc be
Shaykh Uthman ibn Fudi who allowed women to attend s public ser
and its objection by Shaykh Mustafa al-Barnawi on the basis of m
the opposite sex at such occasion. He also quoted the reaction of
[thman ibn Fudi to the allegation of free mixture of people of opposite
denying such an instance and emphasising gender equabity in ferms
education and that priority should be given 1o women educulion beca
naturally, children easily learn much through interactions with their pares
especially mothers. To conclude this aspect. Shaykh Al-llory mentio
somme knowledgeable Muslim women in Nigenia ever before and soon
Shaykh ibn Fudi. Such ncluded Ummu Hani bint Mubammad al-Abds
Rugavah the grandmother of ibn Fudi and Aisha Bakshani from Katsina.

A critical examination of the condition of Muslims® reaction (o
acquisition of the Western type of education shows that Muslims are lags
behind not only in the Western type of education, but also in [siss
education. Some ignorantly believed that women education is & wasle
they would end up in the kitchen, The practice of kulle (purdaki m
Northem pant of Nigeria equally conuibuted to low rale of educ
amongst women in the arca. This explains why Shaykh [bn Fodio durin
lifetime preached vebiemently against the altitude of some Mustim sche
who did not take the education of women serious. He thercfore alle
women o attend his lecture for the purpose of leaming. ™ Ad-Darsh is also
the view that women used 1o be in the musque of the Prophet along with
men and that the prophet decided to meet them privately later upon th
complaint of difficulty in gaining private audience with him.

One may wonder why Shaykh Al-Tlory consistently made refere
to the Northern Muslims in respect of denial of girlchild education. E
observation was right in view of the fact that a number of scholars &
equally ohserved this lapse in the arca. As far back as the time of Ut
ibn Fudi. he had observed this lapse and so declared in his Nured-Alhab i
by Dua that;

One of those impious practices is that most of
the ‘Ulama lcave their wives and daughters
neglected like animals without teaching them
what God enjoins on them reganding their
articles of faith, their ablotion, their prayers and
other things which God commands they should
be taught. Among these are the things permitted
i them in their busincss transactions and the



like.... . This 1= a grievous error and a forbidden
INROVALIon

They treat their wives and daughters like
household utensils which are used until they are
broken and thrown into the rubbish heap. Alas!
How can they abandon their wives and
daughiers in the perpetual darkness of ignorance
while they daily impart their knowledge to their
students. This is nothing but error because they
ammnnmngnmr:mdﬂnhﬂmmm
uhheemgﬂnuhypocd:y

Dai attributed the attitude of child mamiage which was in vogue in
_Hunmﬂlgm: as a major reason for nol considering girl-child education
s0 important.™ In the ssme vein, Opeloye made a comparative analysis of
three northern and two south-western states in Nigeria in respect of male and
- femalc teachers in the primury schools in (he states. The states were Kano,
Bomu, and Zamfara States in the narth, and Lagos and Osun states i the
south-west of Nigeria. In his findings, he found out that the number of female
teachers in Osun and Lagos Stutes doubled the number of male teachers
ulittlhﬂuﬂmmﬂxﬂmﬁm:m He therefore attributed this fo
pract Mﬁﬂmmmmhmﬂ%hmﬁﬂmmwnlﬂtwﬂﬂf
of school age from schools at their tender age. ™
One needs 1o observe that some Muslim scholars are pessimistic of
education particularly the Western education system for various
5. A summary of these reasons is given by Salawu in the following
with particular reference to Sokoto State:

A fear that the western type of schools with their
co-educational system fosters moral laxity or
moral cormuption, undermines the sanctity of the
home, and is inadequate in the upbrninging of
young girls could be another factor hindering the
Muslim women's education in this state. Muoslim
purenis believed that co-educational institutions
gave room for free interrminghing of boys and
girls and this normally fosters moral laxity
especially at the age of puberty. There is also the
fear that educated women make had wives and
the danger that the home will he neglected if a
married woman with children spends mast of her
time outside the home working and with no
responsible person at home o look after the




children: the heaith, education and manners of
the children may suffer.””

The above view of Saluwu is equally shared by Nasiru who identif§
indiscriminate mixing of bovs and girls at school: mode of dressing approw
by the school; the school syllabus: the flife-style after graduation;
behavioural patterns of many products of western education schools; ¢
disregard for corwin provisions of the Shari'ah and their post-mar
cconomic activities as some of the rcasons why traditional “wlama”
apprehensive of Mushm female education in Nigeria.” Tn conclusion,
observation of Shaykh Al-Tlocy on the backwardness of Noahem i
women in acquisition of cducation is obvious. His discussion o the pricts
ﬂpnrduhhymnint}mamiawnﬁnlmjmmru
backwardness. One however feels he should proffer solutions Lo other cogs |
the wheel of their scquisition of knowledge as observed by some

scholars,

As @ matter of fact. denying Muslim womea their right to educatie
may spell doom for the Ummah in Nigeria. There is evidence that Musk
women are not adeguately represented in virmally all spheres of Tife m
nation, mainly because of their poor cducational hackground. A great setw
will be done o the Musiim Ummah in Nigena if we could boast of fema
professionals in some Nelds, particularly in the medical profession. This v
check the unfortunate experience of male doctors examining female paties
in our hospitals, Indeed, it will be preferuble for a luly to unveil her face
the purposs of acquinng knowledge than for her w veil her face o
consequently cxpuse her private part 1o a male doctor for medical redsonsy
situation which could have been avened should there be enough Musls
female professionals in that ficld. Girl-child education thercfore becomes
collective obligation (#Fard kifayah) fur the purpuse of producing the neod
professional personnel to cater for the need of the society ' Th
notwithstanding. Ad- Durshi cautions Muslims against the dogmatic imtut
of foreign cultures and the need to be selective in the type and nature
education Mushim girls should be exposcd to, so that their prim
responsibility might not be jeopardised. He thercfore adviscs:

For the fulwre happincss and stability of the
Muslim family, the question of selectivity is an
essential question which has to be deslt with
from a practical, as well us a decency. point of
view. As Muslims we should not lose sight of
the basic duty of & Muoshm woman. She is a
mother Girst. and only then does her profession
or whatever come into e picture. Her success
will he measured by her success m bringing up
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stuble, imicgral, happy and morally-sound
generations. Any achievement in addition o that
is a bonus. Ym-.anﬂ::hm:hmusﬁmym
haven't had your hasic “wage’.

ykh Al-llory’s View on Child Marriage

Shaykh Al-Tlory strongly felt that one of the stumbling blocks for
i-child education among Muslims is the helief of some people that as soan
a girl altsins the age of puberty, her parents or waliyy should hasten to
her out in marriage. This practice. according to the Shaykh, was
sponsible for the lewer number of Muslim women intcllectuals in the
forthern part of Nigeria than it is in the western part. Shaykh Al-Tiory did
ot see anything hlnmicinihcwankca{m!\dmﬁnuwhngavtmﬂuir
faghters in marriage without their conscience while at times. such daughters
i not even know their prospective grooms. He equally identified the
ermath of such a marriage that mhcrﬂmhmmnghqqﬁrmsmﬂu
it turned into hostility and hatred between them. ™

Making particular reference to Northem Nigeria by Shaykh Al-Tlory
fssue of child marriage is confirmed by Abdulhamid who also marvelled
the high e of carly marriage in stues like Kebbi, Sokoto, Kano, Bomo
§ Adamawa. to mention bul a few. On a sad note, she narmated the ordeal
e Hauwa Abubaker in Bena village in Zuru Local Government Area of
R0 State thus:

In a sad and shocking development, Hsuwa
Abubaker had her legs hacked off by her
hushand for resisting a marriage in which she
had no say. She died of gangrene st the Sokolo
Teaclung Hospual. Her family was not
inferested in seeking redress in court as they saw
the incident as ordained. The repori states that
Hauwa was only twelve years old while the
husband was 40 years. Her mamage had been
amanged Suce she woas mne. Her fluther
confessed that she had always opposed the
murriage. bul he had forcefully taken ber o
Shehu Kirawa's house as the caitic rearer who
had been of vemendous marcrial assistance 1o
the family.

The stand of Shaykh Al-llory on early mariage could be considered
ang contrary to the stands of the four Tmams of the Sunni school who
g that minoss could be contracted into marmiage by their guardian. They
their argument on the marriage of Aisha to the Propher. Apart from
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this. the lear of sexual immorality might be responsible for marrying out the
minors at the expense of their education, as greater evil will be prevente
than leaving them unmaried. That not withstanding, some jurists arg
against the marriage of minors on the ground that there is no necessily |
fulfilment of naturdl passion and lawful procreation to which the minor
incapable.
In our own personal opinion, cne wishes to share the same Opinies
with that of the Shaykh on the geed 1o pursue education by Muslim wor
rather than to rush into marriage. Expenence has shown that those
rushed into marriage at their tender age consequently rushed out of it and
became destitute and nuisance to the general public. Apart from the financs
burden aitached to marriage, such girls lack adequate experience
education to cope with the rigors and challenges of mariage. In addition
this, it has been medically proved that the marriage of minors is suscepti
t health complications like pregnancy induced hyperieasion, congens
abnormality, miscarriage, premature labour, lubour inducement. prem
mptmufmnﬁmahﬂmﬂhm.hwwdgmﬂhﬁea “
eclempsia. eclempsia and obstructed labour among others,” It is therefe
beiter to allow the girl child to be physically and psychologically ready
cope with the demands of marriage and procreation hefore they are
off.

Women's Attendance of Mosque: Shaykh Al-llory’s View

One of the controversial issues on women in Islam s (B
permissibility or otherwise of attending mosques 10 ohserve obligeie
prayers. To start with, the Shaykh delved into the sitnation of Muslin
Lagos, Aheokuta, ljebu-Ode and Ibadan, where there existed diffes
schools of thought and religions which Muslims had to contest and
with. In that wise, he did not see anything wrong in the concession
Mﬁ!imjmumumlimmhnnmﬁdmmmsﬁr '
five daily canonical prayers, the Friday praver and the two ‘id prayers.
reason for this is that Muslim women kept on asking the reason for
demial of aticnding mosques whereas Christian women and their chil
were seen on Sundays flocking their churches and places of hip
addition, there was no sense in denying Muslim women from attes
mwﬂmﬂmmmm%m:ﬂ
shoulders with men at markets and other social endeavours. This def
therefore led to serious query from the womenfolk to know why Islam
denicd them this important religious oppormunity.

To drive home his point that there was no religious discrimi
between men and women, Shavkh Al-llory made reference 10 some U
verses.™ On the basis of this, he concluded that based on these



lim scholars in Lagos in 1947 came 1o the conclusion that women be
owe 10 come: (0 mosques to observe their daily prayers, and Friday prayer
: mnuﬂlhﬂspurﬁulplm:umtﬁrnﬁfﬂtdunhﬂtmfm
8 purpose.”’ To armrive at this conclusion, he cited some aiadith, among
Wl are those reporied by Ibn Umar and Umm Hani, thar the Prophet
LA W) said: “Do nut prevemt women from attending the mosque:” and |
ot memarise Surat Qaf except from the Apostle of the Prophet (S A.W)
th which he used to deliver sermon on the pulpir on Friday,” respectively.®
ﬁ:hﬁmuﬂﬂmthel‘rqﬁmdiimﬂ‘mmywtyurmyﬁn:dmy
pmen of attending mosques for daily obligatory, Friday and ‘Id prayers,
hﬁnuuhcnummsfurmyjuﬂﬂmdwuuuhwhaicuﬁm

his owm personal view. With particular reference to a4 saying attributed
‘Aushah, the wife of the Prophet (SAW). that she suid: “Should the
et be alive, he would have deprived women of attending mosque”, the
vkl MMMWM-MWHMMMWHHHE
;ml:mlmmnnkingnﬁrmnhmimqunhum nor abrogate
Frophetic satement which approved it; as it was not for Aishah to declare
# what the Prophet had approved.

In his characteristic manuer. Shaykh Al-Tlory was sble 10 come up
1 'M‘ingnviﬂm:umnﬂimuﬁlhiSMMMBﬂfmmm
8 mosque for prayers. One wonders why women should be denied this
OFtunity in a situation where they have series of other opportunities to
W& out. In Nigeris particularly in the South-western Nigena, virtually
¥ mosque in urban centres has weelkdy Senday Asalat programme
& byHAh‘FAT*(MmbmﬂnummhnAﬂlum.lﬁug
=d mostly by women, It Muslim women are not denied this right, why
Shiould they be denied of going to pray at mosques?
. Apant from the ubove, eapericnce has shown that many Muslim
== dnnﬂhmwdmmdimma[pafmﬁn;mfm‘.mylhmpﬂfumn
Rszardly alone in their rooms. while many will not even perform it at all.
women are allowed to go to mosques. they would have the benefit of
: ﬂnmymﬂmgtguhully,aﬂmwkmmnw
practice at the mosque.
Mlhiiﬂhnmmmhsmimwhmmytmﬁd:
hmnmﬂlshmdmmﬂkmmwm}'hm.mdm
_nmgammcnmthynm@qmﬂmmﬂminiﬁnﬁurpimﬁﬂfm
50 suspend their salat till when they eventwally get home at might
g their prayers together.

kb Al-Tlory on the use of Iijab/Nigab
~ One of the controversial issues discussed by Shaykh Al-llory is the
i Bijal by Muslim women. To the Shaykh, there was no controversy on



the stand of Islam on women lowering their guze, Mushm women 1ot §es
out like those of the jahilivyah petiod, that Muslim women shonld not exg
their adornment 1o men and that they should goard their chastity. Howe
doing this under the term hijolr has remained controversial among SCHo
In the view of the Shaykh, three modes of Afiab could be identified. The §
is the wearing of Nigab, Niga' or khimar. To him the use of veil pres
Islam, as the wives of the prophets of Israel used 1w put it on. e parts
mentioned Prophet Yusuf as a man who used 1o wear & veil 1o pre
women from bemng disturbed by his excessive handsomeness. In addits
this. the Shavkh believed that wearing of Nigab was parl of the Arnab @
being in vogue before the advent of Islam in the land. To drive hom
point, he cited a ical verse of Nabighat ad-Dhubyani. a prominent
Islamic poet who described the mood of the wife of Nu’mun thes:

The veil fell down but she was not pleascd She
therefore picked it up and covered her face with
the hand.™

With (he above poetical line. Shaykh Al-flory concluded
covering face with veil was not part of Islamic teaching. as it was B
entioned in the Qur'an nor hadich, but a prevailing culture of the #
before Islut which Tstam neither condemned nor cnjoined. He referred

of the conquest of Makkah when women flocked the Prophet o
oath of sllegiance and amung them wis Hind the wife of Abu Sufyas
appeared in veil und through severul questioms she Em:d to the Prog
wax able to recognise her as the wife of Abu Sufyan.

The sccond mode of veiling is the lowering of gace by womes
displaying their ornaments of exposing their body except themw faces and
paims of the two hands. This type of veil is contained i some QUE
verses cited by the Shaykh™ To buttress this further, several ahadith
cited by him. Of particular reference is an hadith where the Prophet infe
Asma bint Abubakr, the wife of Zubayr that a woman who had reache
stage of menstruation should mat expose her body except the face an
palims of the two hands was cited by the Shaykh.™ He further expatiate
different meanings given to the word jalbub by different scholars,

The third nature of hijab is complete veiling. which, w the §
was exclusively meant for the wives of the Prophet. Two characie 1503
this type of veil were identified. namely:
i Concealment of women in their homes. s contained in the fo

Quramc passage: .

O consorts of the Prophet! You are not like any of the §
women. If you fear (Allzh), do not be L0 < i
speech. lest one in whose heart 15 2 diseasc should be =

with desire: but you speak a speech (that 1s) Just.



guictly in your houses, and make not a dazzling display, like
thar of the former times of ignorance. ... Allah only wishes
to remove all abomination from you, members of the family,
and make you pure and spotiess (Q. 33: 32-33).
ML Avoidance of men from cntering the abodc of the Prophet’s wives, as
contained in the following Qur’anic verse:
O you who belicve! Enter not the Prophet’s houses, until
permission is granted 10 you for a meal.... And when vou
ask (hs ladies) for anything you want. ask them from before
4 screen. that makes for greater purity for your hearts and for
theirs. Nor is it right for you that you should annoy Allah's
messenger, or that you should marry his widows after him at
any time. Truly, such a thing is in Allah’s sight an enormity
(Q. 33; 53).

To conclude his argument therefore, the Shaykh opined that veiling

Women was not a demonstration of picty or religiosity by those who put it
B8, but a means of curbing occurrence of adultery. To him, an effective
means of « jecking adultery was to block instances of loneliness between 2
and an unsuthorised woman in secluded places, which could neither be
ained by mere allowing women 1o go out only at night. preventing thesmn
T gﬂiﬂgﬂh markel, nor from atending mosques. as being practised in

. Making particular referenus to Hausaland on the practice of purdah
the Shaykh may be seen as being one-sided. This is because he was silent
Fmﬁmby:heﬂﬂhhﬂﬁtﬂﬁhfnmhl:ﬂ%hﬂumm
3 not clum he was not aware of. The practice did not cscape the
inf[h;wiwhnﬂbsﬁ“sdlhilﬂﬂﬂmmhmmdm
ding the covering of face on every wife of u Muslim while daughters of
grmibe MHnagcnrrwulwmmmgnMufﬂﬁrpﬂm:'m

ot veiling themselves ™
The issue of hijab has remained highly controversial among Muslim
lars ﬂubuncnfmﬂmimmrgﬂm!mhammanmiﬂgdm
nologies altached to i, namely the nature of jalbab, who should use it
ﬂmuhhuﬂm“hyshmuhh:med;nﬂlhcmcd’mfm&.
-mhhﬂummm:ﬂw‘?m&ldwm
mhtmwmd?:ihmldﬂmmim&fnwmhemidnﬂmﬂ
* Whatever the case may be, the use of hijab is not exclusively
acted to Mushim women. There are ample evidences in the Holy Bible
WO ammjtﬁlﬁimmwmeiﬂmd;wﬂmmywmnwtﬂpuy:
prophesises with ber head unveiled dishonours her head and that it is
for a woman o shave her head than for her 10 leave it uncovered
thians 11: 3-13). Onthodox Jewish wormen and Hindu women in
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traditional socictics also cover their heads when ateading their emples.
However, what Solihu refers o as kyjabphobia (st started in Eorope bt
later spread to other countries. The hatred for ijab made them sce it as a
symbol of backwardness even amongst some secular Muslim countries, Reza
Shuh of Tran thercfore ontlawed the wearing of veil in 1936, and women
were encouraged to dress like Western wormnen, while those who insisted on
wearing veil were prosecuted or rather publicly disgraced by tearing off the
veil from their heads ™ He equally cited the case of an American woman of
Turkisp descent, Kavakci/Kawakji who was expelied from the Turkish Grand
National Assembly and gol Em:—n:m:mhp revoked for appearing in hijab
during ber swearing in ceremony in 2004 ¢ }

It necds to be mentioned at this juncture that there have bﬁ:—l‘ihﬂfﬂlﬂ
attacks on the usage of migdb in some tertiary institutions in Nigeria. The
case was so bad that a medical fermale student preferred losing her
studentship at Obafemi Awolowo University He-Ife o unveiling hersell
There were crises in some secondury schools in Oyo State conseguent upe
the denial of female Muslim students of using hijal. Of recent, some scha
had to be under lock and key in I'wo, a town i Osun State, m resction
insistence of some femile Muslim students on using hijab 10 school and
denial of that by the school authorities.

We observe that the stand of Shaykh Al-llory on the use of nig
against the view of Qaradawi who considers it unfair to accuse a mig
wearing woman of “religious extrenusm.” To him, 1 s natural 10
differences in matters of such nature, where some followed the mining
requirerents while others followed the maximum ones. So, it is o
unnatural that some wonld follow tllljl.lﬂﬂl who cousider migdd ohlig
in emulation of the Prophet’s wives™ In our own view, it will
mischievous o condemn the use of kij@h by Muslim women; after all, s
Catholic sisters do wear similar type of dress without any molestation firo
any quarters. One does nol see any sense of justics in a sociely which
nothing wrong in female students moving about on campuses half-naked §
all sorns of short skirts and tight fittings in the name of freedom of moveme
or lmman rights; yct raises an eyebrow whenever a female student decide
cover herself from head to fool. The issue of nigdhb sues beyond whether
Islamic or not the fact is that it has been recognised as an [slamic mode §
dmun&ﬂmnpmﬂimpmpmﬂfmmcmafﬂuim i
could arise from gazing the opposite sex.™ In the same vein. it will be s
sighted of those who practice it 1o look down on those who don’t os kufd
because Allah judges not by mere physical appearance, but by intentions and
actions.




Shavkh Al-llory and Woman Prophethood

The stand of Shaykh Al-Tlory on whether 3 woman could be a
prophet or nol. could not be precisely said. However, one scems 10 belicve
that he was in support of the fact that women could attain the status of
prophethood. Although he acknowledged that majority of philosophers,
theologians and scholars denied women from being prophet in view of a
Quranic verse that says: ** And before you. We sent none but men, 1o whom
We granted inspiration....” (Q. 16: 43); he intensively made reference to Thn
Hazm al-Andalusi who distinguished between risdlah (messengership) of
women and their nubuwah (prophethood). He therefore upheld that
prophethood involved receiving wahy (revelation) from Allah and in that
case the Qur’an revealed how Allah sent His angel (0 a number of women, as
Allah sent to other prophets and messengers who were men. Such women
mentioned by Ibn Hazm were Sarah the mother of Is-hag. the mather of
Musa. and Maryam mother of Isa.™ In addition to these three women, Hawa'™,
Hajara and Asiyah were mentioned as prophetesses.

To buttress the above assertion, some verses of the Qur'an were cited
in respect of each of the women mentioned ™ However, the Shaykh refuted
the assertion of Shaokani that Umm Musa was a prophetess on the basis of
sending an angel to her; just as the sending of an angel to a bald-headed man,
a leper and a blind man a= contained in the Sahilayni, did not make them
prophets. Ie believed that such a narration was just a tale and parable and
neither on the basis of “wgidah or Shari'ah® That notwithstanding, it seems
the Shaykh did not find any Qur'anic verse to support the prophethood of
Asiyah the wife of Pharaoh except Qut’an 66; 11 where she was mentioned
in connectivn with Maryam the mother of ‘Isa.* In the sume vein. he did not
see any Qur'anic reference 1o support the prophethood of Hajar except the
story of how Prophet Ibrahim left her and her newly bom baby, Isma’il in a
villey without cultivation by the Sacred [ouse and how her experience there
became part of the baij rites every year to commemorate her movement
between Safa and Marwa

The view of Shaykh Adam on the issue no doubi goes against that of
the onhodox scholars who tenaciously restrict prophethood 10 men alone.
However, we subscribe 1o his view in view of 3 Qur'anic passage where
Allah mentions names of some prophets fike Lut, Torahim, Ishag. Ya'qub.
Nuh, Daud, Sulayman. Ayub, lsma’il, Idris, Yunus. and Zakariya, and then
concludes by saying = and (remember) her who guatded her chastity; We
breathed into her from our spirit, and We made her and her son a sign for all
peoples. Verily, this Unmmah of yours is a single Ummah, and | am your Lord
and Chenisher: therefore serve Me” (Q. 21: 51 -93).
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From all isdications, Shaykh Adam was a reformer who wus not
satisficd with the plight of Muslim women in Nigeria. His rich know ledge
made hirm W come out boldly on the stand of Islam on the position of women
in the society, as against the practice of paying lip service to their liberation.
One does not doubt the fact that the Shaykh was influenced by the views of
some other Muslim reformers like Al-Afphani. Abduh, and Qasim. His visits
and education in Egypt could be the reason for having contact with the works
of these reformers. However, if Tslamic fominism connotes reclaiming
women's rights within the Islamic Shari*ah matrices; if it mvolves defending
women's rights in Islam against the criticism of some Western and secular
Mushim feminists; and if it means correcting some views of Muslims on
women which amount to their maltreatment, then, indecd, Shaykh Adam
Abdullah Al-Tlory was a feminist who was out to improve the lots of Muslim
women in Nigeria by removing the obstacles put in place by some scholars to
reduce womenfolk to perpetual bondage. On the basis of this, we wish to
offer the following recommendations:

* The works of Shaykh Adam should be translated to English, Yoruba
and other local lanpuages. so that his message could reach the
grassrools. The Centre for lorin Studies of the University of Torin
Lzke up this responsibility.

¢ The Shaykh's works shoukd be recommended for students of Aj
and Islamie Studies in Colleges of Education and universities for
to appreciate the vast knowledge of this international scholar of

* Researchers should endeavour to look at the works of the
them to have an academic look &t numerous socio-religious
raised by him.
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