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Abstract

A close look at the Yoruba societies today reveals that a lot of
changes have been brought into the lifestyle of the societies.
The computer age we now experience in our societies have
moved the societies forward both posmvely and negatively.
Ogunsma (1984) observes that one of the major results of the
Nigerian civil war are robbery, theft, prostitution, drug
peddling, murder among others which Yoruba society
regard as vices and they frown at them. Okédiji also attests
to this in his prose texts: At6t6 Arére and Agbalagba Akan which
are described as crime novels. Today, people dupe others
through the internet, others kidnap and demand for huge
financial ransom as condition for release. Whosoever is
unable to provide the money loses his or her life. These
behaviours no doubt are ‘alien’ to Yoruiba society of old. Quite
a number of reasons are given-as the cause(s of these
behaviours which the Yoruba describe as anti-omoliiabi
hence, they are regarded as vices. People clamour for change
and the Yoruba literary writers are not left out in the crusade.
This paper examines the daily increase in crime waves in
the Yorlibd societies. It examines selected Yoruba written
texts with the aim of determining the writers’ worldview on
crime and to fish out the lessons therein. Our findings reveal
that criminal acts have been on the increase in Yoruibd society
for sometimes now partly as a result of the introduction of
foreign ideas, the way out of this mess lies on the people and
also on Government policies. The paper concludes that it is
the duty of all stake holders to rise up to the occasion as
observed by the selected authors.

Introduction
Yoruba society is a gifted society. In the area of good character (iwd
omoliabi), the Yoruiba are not push-overs. They cherish good character
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(iwa omoliiabi) and they are not prepared to exchange anything for it. In
fact, anybody who fails to imbibe the spirit of omoliiabi is not accorded
any recognition in the society.

Before the advent of Christianity and Islamic religions, there existed
the Yortibad Traditional religions whereby they worship God through
the divin)ities (orisas such as Ifd (oriinmila), Sangé (the god of thunder),

Yoruiba people hold their faith in the divinities, however, it is pertinent
to state that the divinities are not held as the end in themselves; rather,
they are means to an end. They act as mid-way between man and his
Creator. They are like errand boys but are highly respected. There is
the belief that the divinities frown at any behaviour regarded as a vice
and they punish erring individuals, group of people or community as
a whole. Such punishments were instantly accomplished and
commensurate with the kind of offence committed. The fear of being
punished probably makes people to behave in accordance with what
the society approves.

The fear is created. For example if there is theft and the perpetrator
fails to confess, Sangd, the god of thunder, is invoked and the offender is
instantly stroked by thunder or pestilence or by public/open
confession. Today however, these things have been overtaken by
civilization, hence, the alarming rate of crime being experienced in our
society today.

In the past, the local religions do not antagonize each other but
today, the foreign religions embraced have divided this faith and they
all antagonize each other. The division is even extended to people of
the same religion. This culminated in the various degrees of crimes
experienced in the society. Ogunsina (1990) believes that the major
cause is the imported ways of living (imported culture/religion.

Ogunsina opines that prostitution, armed robbery, drug peddling/
abuse and the likes are part of the results of the Nigeria Civil War. The
contribution of these factors resulted in anti-omolilabi behaviours such
as oppression, colonization, cheat, ruthlessness, murder and the likes,
all of which are rampant in our societies today. The result is that there
is no iota of truth between husbands and wives, parents and children,
the government is unable to perform its duties to the people, workers
are owed their salaries, allowances and emoluments, a large number
of school graduates are unemployed. The result is the daily increase in
the rate of crime in the society.

In Yoruba philosophy, acts such as murder, stealing/robbery,
jealousy, backsliding, backbiting, false witness, blackmailing and the
likes are all forms of crime. Literary writers play major roles in the.
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“fforts towards making the society crime free with their texts. The
"eXts examined in this paper are those that have crime as their theme
#nd they see the need for change as paramount. The selected texts are
relevant because they expose all forms of crime currently experienced
7 our societies,

From inception, Yortib4 frown at committing crime in its entire
“amification. Instead, they cherish and applaud good behaviour.
gunsina, (1989) opines that good behaviour (omoliabi) has been with
‘e Yorliba before the introduction of the Whiteman’s culture into our
“vstem. The Whites are responsible for the introduction of criminal
“cts into the African system in general and the Yortiba system in
particular. This is to say that crime is alien to the Yortiba people. This
~'aim may be true to some extent, however, there is no proof that the
Yorub3a society was free of crime, but, it was not as pronounced as we

“xperience today. This work examines four Yoruba written texts
namely:

' Adérinkdmi, M.  (1978) Gbéwiri

= Akinyelé Adéttnji  (1982) Eeb Ika

° Oladélé Sangotéye  (1997) Addkéddjo

< Arinpé Ad§umd  (2010) Afago kéyin Aparo

The objectives of this paper include the following among others:
To establish the fact that crime/criminal acts are on daily increase
in the Yoruiba society.

“ To investigate into the causes of increase in the rate of crime in
Yorubé society today.

"L To critically examine how Government policies encourage criminal
acts

' To identify those behaviours that trouble our society today and
their effects on the overall development of the society.

+ To examine how the selected authors tried to partake in the crusade
for a crime free society.

=H

At the end, the paper suggests ways out of this mess based on the
opinions of the selected Yortiba literary writers.

What is Crime?

The word ‘crime’ is subjected to various meanings depending on how
‘ndividuals view it. This is also because crime in the real sense of the
word may not be universal. What is described as criminal in a society

may not be viewed so in another even though, there are acts that are
regarded as criminal universally.
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Cresey (1984, p.) opines that:

Crime is a violation of criminal law. No matter how indecent
or immoral an act may be, it is not a crime unless the criminal
law has listed it as a crime and provided punishment for it.

Similarly, Collier’s Encyclopedia (1979, p.437) sees crime as:

Any act, commission or omission believed to be socially
harmful to a group and thus forbidden by the designated
authority of that group under threat of punishment.

Encyclopedia Americana (1981, p.194) simply defines crime as “acts
that are legally forbidden by a society”. Oxford Advanced Learners
Dictionary defines ‘crime’ as “an action or omission which constitutes
an offence punishable by law”.

From the above definitions, crime can be described as an illegal
activity or action. This infers that crime is any act that is dangerous to
the human society and highly forbidden, hence, anyone who partakes
in an act which is forbidden by the law of the land in any society is
regarded as a criminal. Such person is dangerous to the society.

There are different kinds of crime namely Juvenile crime and crime
against humanity, crime that makes a lot of people to suffer. Going by
this, would it be right to say that any action that goes contrary to
societal norms is criminal? The question is whether there is a universal
crime. Crime is not pronounced in the Yoruiba society in the beginning.
For instance, oral history says that people display their goods outside
without anybody to monitor. Buyers would come, take the quantity
they wanted and dropped the amount inside the tray. In like manner,
people don’t barricade their doors and windows or fence their
buildings the way we do today.

Durkheim in Haralambos et.al. (1990, p.586) argues that:

Crime is an inevitable and normal aspect of social life. Crime
is present in all types of society; indeed the crime rate is
higher in the more advanced, industrialized countries.

This claim is suggesting that crime cannot be erased in any society.
We would like to defer on this. We believe that if all stakeholders in the
area of moral discipline can play their parts well, it is possible to have
a crime free society. The claim above suggests that crime is more
pronounced in cities and less pronounced in villages. If this is so, one
may be forced to ask if what is practicable in the villages cannot be
practiced in the urban areas?
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Abéjidé, (2016) opines that crime operated at a very minimal level
7 the pre-colonial and colonial eras among the Yoruba. According to
“er, whenever it occurred, they had various means adopted to detect
=ime. Among the means was chained padlock (agddigodo). The belief
s that if the chained padlock is placed on any item, the potential thief
would be put into a state similar to sleep until the owner surfaced. The
culprit could start sweeping the floor or sleep till dawn and until he or
she was freed by the owner.

Another method was the use of the Ifé Oracle who is believed to
nave witnessed man’s choice of destiny. Hence, he is called eléri ipin, For
example, if sudden death occurs, especially if it involved a young or
middle aged person, the Ifd Oracle would be consulted, the spirit of the
“ead will be evoked and the dead would appear to confirm the cause
of his or her death.

There was also the Osanyin, a divinity that was well known for
“etecting any form of theft. If consulted, the Osanyin would reveal the
‘dentity of the perpetrator and the method used in carrying out the
“heft. If it was money that was stolen, the Osanyin would tell the exact
smount stolen, the amount already spent out of the whole and the
“alance. Suspects were given concussions to drink and this could result
n the person’s death.

All these, point to the fact that the negative attitude of the Yoruib4
' crime account for the low level of crime then. This is not the case
with the contemporary Yortiba society where crimes are perpetrated
0 the day light, criminals are known but nobody would be prepared
‘9 expose the perpetrator or give vital information that could assist
‘2w enforcement agents in taken immediate and appropriate actions.
his in part is because the law enforcement agents themselves are not
‘rustworthy.

Experience has shown that most times, they leave the body and
run after the shadow. We have heard or seen occasions when the
serson who reported crime was arrested and detained. We have also
“eard of occasions when an innocent person was arrested and made
*0 replace the accused that is highly influential or related in one way
or the other to an influential figure in government/society.

Further still, even if the criminal is arrested and his or her
‘nvolvement is confirmed, he may be released because he belong to the
same cult group with the police prosecutor or/and the judge. This is
the case with Arému in Addkéddjé who killed his brother-in-law and
quickly ran to his cult group for solace.
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Obiechinna, (2007, p.326) opines that:

Before the introduction of Western Literary Education,
African children were inducted into the traditional way of
life in two ways: by formal teaching in initiation ceremonies
and by informal in seeing and following the examples of
grown-ups.

Ogunsina (1995) asserts that civilization brought about a new lease
of life. School education produced educated graduates who had to leave
the villages to look for white-collar jobs in the cities. Hence, the cities
were filled up with people looking for employment while the villages
became desolate. This culminated in the emergence of criminals
perpetrating different kinds of crime all over the land.

In Yoruba tradition, criminals were judged according to the laws
of the land. In most cases, judgement would commensurate with the
offence committed and it is given without prejudice or favourism.
Whatever his or her position, criminals don’t go unpunished. This is
what Ogtinniran portrays in his play text Adre Ago Arikityeri. In the
play, Basorun Ogunméla sent Ogtinrindé Ajé, the Aare Ago, a powerful,
popular, prominent and highly influential chief who killed one of his
wives alleging that the woman bewitched and killed three of his
children in one day to death. According to the laws of the land, he was
asked to take his own life for unjustly killing one of his wives, his
position of eminence in the town notwithstanding.

Yoruba people had their own moral philosophy and their
traditional education system which was targeted at modeling the
behaviours of the younger generations towards acceptable pattern of
living. The said system of education can be viewed from three different
perspectives namely: home training (¢ké ilé), vocational training (¢ké
is¢) and communal training (¢ké ilit). For example, under home training,
children were acquainted with eating habits, system of greetings,
modes of dressing, attitude towards elders and the likes. All these
combined togethet, made peaceful co-existence possible. For instance,
parents were not angry because a neighbour or passer-by condemned
their child’s anti-omoliabi behaviours, after all, Yorlib4 say “enikan soso
nii bimo, ghogbe éniyan nif t6 omo” meaning: “one person gives birth to a
child but the whole society trains the child. The said training is the
joint responsibility of the entire society.

In the past, children and adults alike were rebuked for behaving
contrary to societal norms. For instance, the masquerades act as moral
police to the society. They sing to rebuke all forms of anti-omoliidbi
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““haviours. For example, there were lyrics that warn people against
1 acts. A typical example is the following:

7o a wicked person who uses his power and position to oppress
seople, they sing:

E mi sika layé - Do not do evil on earth

Nitori aér'orun - Because we would go to heaven/2x
Biabddé bode - When we get to the boarder/gate

A6 rojé - We will give account/make statement

In the past, children were taught not to talk too much (talkertive).
“iidren who talk too much are monitored by their parents so as to
“fect positive change in them. This is what Afolédyan, (2005, p.173)
“eans when he writes: “A proof of self-discipline for the Yoruiba child
= the ability to keep matters secret. This would be impossible for a
talkative”,

In contemporary society, loose talks are rampant among children.
“hey leak family secrets. Such act multiplies crime because loose talks
& ve information needed for criminals to operate. Abéjidé, (2016)
“oserves that crime was manageable in the past because everyone
35 conscious of his or her behaviour. She observes further that where

#7d whenever any form of crime was noticed, the punishment for
“ach crime was readily available.

Causes of Crime

7 this section of the paper, we examine causes of crime as presented
“v the selected authors. These include laziness, jealousy, hatred and
e likes. Experience has shown that many people are lazy, yet, they
want to live fine. In Yortib4 philosophy,-laziness is not condoned. A
‘2zy person has no significant recognition in the society. hence, the
saying: Eni ti ko sisé, ko ye ki 6 jeun’ meaning ‘there should be no food for
the lazy man’.

In Gbé Wiri, Adérinkdmi, the author makes us to believe that
wonikokd, the main character and his group take to crime not because
‘here is no work for them to engage in, but because they defy working.

“rom the beginning of the play, Owénikéké is presented as a lazy man
when he says:

1lé ojé oni tinmié ......... Mo ji ni dwiird yif, k6bo kan ko bd mi ji. Mo
ni ldti jeun, mo ni ldti woso t6 ddra, mo si ni ldti se omoliiabi, stigbén
ainiséldwe ko jé ki n 1é r'éwé fi sayé. Bé¢ si ni owé ni kéké ohun sise
gbogbo....... (o0.i. 1).

It is a new dawn again....... I woke up this money without a
penny in my pocket. I have to eat, I must wear fine attires,
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and I have to live fine but for this joblessness which deprives
me of money for enjoyment. And money is of utmost
importance in whatever one intends to do.... (p.1).

The reason given by Owoénikéké for his poor financial position
should not be taken to mean the absence of any job he could do, but
rather, he is lazy and he is looking for an easy way to get rich. This is
evident when Igbalayé his friend comes knocking, there and then, they
both start planning their strategies to get money. Igbalayé says:

Orisiirisii ona 16 wa ti éniyan t6 ba gbdju, té gboya, té6 gbén
bi asarun lé gba ni owd, stighon ona wonyii léwu o! Ti kik ti
yiye ni ird éniyan béé gbédod maa rin ona wonyii (o.i. 2).

A brave, courageous and very wise person is exposed to
many ways to get rich, but the ways are dangerous and
risky. It is a question of life and death for such a person to
walk on the road to riches. (p. 2).

It is not surprising that they take to stealing even when they are
convinced of the dangers involved. This is typical of criminals. They
both agree to take to stealing goods and money from passengers at the
car parks through pick pocketing. Discussing the method they will
employ, Igbalayé says:

A 6 mda bd bosi kiri a 6 si mda jéwé ldra dwon érol. Pélit ydra ni o,
pelit iséra nild si ni péhi. A Ié jd apaméwd, agogo owd, péosi owd, yeti
(yariini, sééni orin ati ohun 0s6 miiran ldra awon éro ti wén bd fé wo
okd). (o.i. 3).

We shall be following commuter buses around and we shall
be pickpocketing the passengers. With fastness and with
carefulness. We can snatch handbags, wrist watches, wallets,
ear rings, neck chains and other valuable materials from the
passengers when they are about to enter the bus. (p.3).

The author makes us to understand that criminals zero their minds
on the likely outcome of their actions. Like Owonikoké asks: “Ti owé bd
té wd ni ké? Meaning “what if we are caught"? and his friend Igbalayé
responds: ‘O di atimélé ati éwon niyen” meaning;: “ you will be locked up
and sent to jail”.

With this conversation, one would expect Ow6nikoéké to shelve the
idea especially when he knows that if caught, he will be jailed, but the
fact that they are desperate to get rich (even if they do not work, they
would not allow such thinking to come into their heads. Ow6nikéké
agrees with the suggestion. They start going from one motor park to
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the other, most especially, the highly populated parks such as Tintib
and 1dé motor parks in Lagos.

A lot of people fall victim of their actions. They would pretend to be
helping passengers to take care of their loads and before the passengers
know this; their money and valuables have disappeared.

To support the belief that poor financial situation should not be an
excuse for engaging in crime, nemesis catches up with Owénikéké the
day Owoénikoks steals sixty naira from Oriyomi. Owénikéké raises
false alarm, he tells Oriyomi that his vehicle has caught fire therefore,
Orfyomi should open his burnet for possible assistance. While Oriyomi
is trying to unlock the burnet, Owénikéké perfectly removes the sum
of sixty naira from his pocket and escapes. With the cooperation of
one of his gang members (Okérékord) and the secretary to the garage
workers, Owonik6ké is apprehended. He is eventually arrested
prosecuted and fined despite all his desperate attempts to prevent his
arrest and prosecution.,

It is an irony that the criminals are well-known even to the Police.
The Police officer confirms this when Oriyomi asks him whether he
knows Okérékord and the Officer exclaims: “Oré mi ni, kit wén nibi yii
nigba kan. Okan ninii dwon Balégun 1d6 niyen” meaning “He is my friend.
He is always here. He is one of the “high chiefs” of Id6 park”.

Equally too, the author makes us to understand that criminals like
Owonikéké use bold face and charms to counter their detractors. For
instance, when the Police Officer asks Owonikéks to follow him to the
station, he threatens to use charm to fight the Police Officer. Here is
their dialogue:

Owdlabi: A-é—-é—é - Owodlabi: Ha-a-3

Oldpad o 1é mii mi b6 b di iyen - Policeman cannot arrest me when it
comes to that

Eéwd, dwd nitiowo - Tt is forbidden for the broom

AKii fi'gi owd dd'nd - You don’t burn fire with the broom

A kit siw6 lu'mi - You don't open your palm to hit fasces
Omodeikii moékoje - A child would not perfectly take palp
Ki 6 md rd a léwé - Without his hand getting defaced.

Koéburi: Télé mikilo - Police Corporal: Follow me
Owélabi: T6 o bi tiin fowo kin mi - Owélabi: If you touch me again, I will

Nédunibirebieraniléyd - cut you into pieces like the Iléy4 ram.

Koébiira: Ti o bi se ndtonato, n 6 wé ind - Corporal: If you misbehave,
I'will spit

md 0 I6ri, woo lojii re y66 wdlé - fire on your head, your eyes will come
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Siji: Otiyémi. (0.i.16).

Dére: Continue with your assignment. I want to play a joker before
the master

and Doyin arrive (He enters Adéagbo’s office and comes out with some files. Siji
immediately collects the file from him...) You should also continue with that
work. Change the number of kettles collected to eight.

Siji: Butitis only four they collected.

Dire: [ ask you to change it to eight. Shall we not enjoy the week end?
Siji: Icanunderstand. (p.16).

One should not be surprised that they do the business often times.
This is because they have regular customers who buy the items from
them. For instance, after Dére has ordered Siji to inflate the number of
kettles supplied, he instructs Bisi saying:

Wo 6 Bisi, lo ri dwon oré wa yen, ki won wi ké o ni irolé. Won ti moye
ti owd dwon jé, wén d se été fiin e. (0.1.16).

Look here, Bisi, go and see our ‘friends and tell them to come
and pack the items in the evening. They know the price
already; they will give you your right. (p.16)

By this statement, the author is telling us that the society also
encourage perpetration of criminal acts. It is evident that the
‘costumers’ know that they are buying stolen goods at very cheap
prices, yet they are indifferent to this. The author also makes us to
understand that negligence on the part Adéagbo the chief stores officer
is another factor for perpetrating the crime. In the discussion, Dare
asks what if their secret leaks? Siji answers:

E é jérii. Emi k6 ni mo ni ki Déagbo md fidi mélé. Bdwa 6 se mda gbé
nnlkan gbeyin ré lo niyen dgd mi. éyin finra yin, ipdtd digbalagba.
(0.i.17).

You do not trust me. I am not the one who asks Adeagbo not
to stay in office always. This is how we will continue to bye
pass him. You yourself, an old thug. (p. 17).

In the text, we are made to understand that greedy people are never
satisfied. Inside Hilton Hotel, Adéagbo and Selye are discussing a
business worth six million naira which Séye is pursuing at the
Headquarters. When asked where he was three days ago, Séye says he
was away at the headquarters to negotiate a business and he is
promising that if he succeeds in the business, he would quit the dirty
business. However, it is easier said than done. Experience has shown
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that satisfaction is never in their programme. They would not stop
until they are caught.

It is an irony that criminals also engage ‘men of God’ (Pastors) for
assistance in terms of mystical power. They request for charms such
as aforan that makes people to overlook issues no matter how serious
such issues are. When Adéagbo’s nefarious activities are exposed to
the management and he is to be investigated, he approaches Wolii
Amosi (a Pastor) offering him the sum of fifty thousand naira and
says:

Sé e mo pé ldti igha ti e ti bd mi se aforan ojési, n 0 tii raye dé’bi? Isé wa
po bdyii. Stighén Ionii ni mo ghé pé won ni péte dti gba ije Iénu mi nibi
isé. Babd e ddkun, e ran mi l6wé o. E gbéja mi ja. (0.1.32).

Do you know that since you gave me the aforan charm, I have
not been chanced to see you? We have been very busy. But
today, I overheard it that they are planning to get me out of
job. Daddy, please help me. Solicit on my behalf. (p.32).

The author also gives the impression that religious worship has
been commercialized. Wolii Amdsi does not waist time to instruct
Adéagbo to write the names of those behind the move. He says:

Fi okan re bale. N 6 sisé léri ré. Ko oritko dwon t6 wa nidi oro nda fitn
mi. Won & mo pé o léni léyin ni; béé bdja bd leini léyin ydé pobo.....Ki
lo fé ki n se filn won? sé ki n pa wén ni abi ki won vin lo bi ako ajd? (o.i.
32-33).

Do not get worried. I will work on it. Write the names of
those who are behind the move. Don’t they know you have
somebody behind you? And if a dog has someone behind it,
it can kill a monkey...... Do I kill them or they just walk
away like a male dog? (pp. 32-33).

This is in line with the situation in contemporary society. One would
be forced to ask the question if truly we have Pastors who are divinely
called anymore. Money has changed the faith of quite a lot of them. The
genuiness of their call is always questionable as many of them
encourage and partake in criminal acts. Wolii Amési confirms this
when he says:

Olsiwa o ma seun 0. Awéro t babaldwo yen se fiin mi mii yanydn. Abi,
a wi taiwi, dwon dpé kan ni ki n md se doghén si 6ro ara mi. L606t6
I"Oliiwa pé mii, siighén n 0 Ié ni siuiril irii éyi ti awon irdnse Olérun
kan ni ni yen. Ojé wo ni mo fé wo sokoto yiya ati bata Abuddéoli da?
Eni bd fori ti { liyé ode oni, afaimo ki 6 maa pa léri. Olérun o ko adjo.
(o.i. 35).
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Thank you God. The charm the herbalist gave me works
very effectively. Some novices are against my making effort.
It is true that God called me but I cannot have the kind of
patience displayed by some servants of God. For how long
do I wear a torn trouser and Abdul type of shoes? Anyone
who endures today, it is doubtful if his head will not be bared.
God is not against making effort. (p. 35).

Wolii Aimési eventually gives Adéagbo a medicinal soap
instructing him to birth with it from time to time. He also gives olive
oil to rob his body assuring him that his ‘enemies’ will henceforth see
him and be happy with him.

Yoruba say ‘bi a bd pe éniyan ni elénu yikanyankan, elénu a si pa enu ré mé’
literally meaning if you are accused of a bad habit, you ought to stop
the habit. It is evident that the Pastor’s assurance further encourages
Adéagbo to see nothing criminal in his acts. Instead of going into hiding,
he attends parties and spends money lavishly. Unfortunately for him,
that is the last stroll that breaks the camel’s back. From that time,
Sanmi is hell bent on investigating Adéagbo. He says: “ni ti Adéagbo yii,
% 0 nifi i loirin silé, ona y66 mii olé ré 16j6 kan” meaning: “as for Adéagbo, I
won't give up. Nemesis will catch up with him one day”.

It is not surprising that despite several opportunities that come his
way, Adéagbo refuses to change. He is an archetype of hardened
criminals present in our society today. As their finger is being cut, he
wears a ring as one Yorubd proverb would say. Adéagbo is eventually
suspended. Yorubd says “Ajd ti y66 soni, kii gbé feré ode” meaning “a dog
that is destined to get lost, would not listen to the hunter’s whistle”.
When he is called back after a month, he has another ‘business’ with
Siji. They divert a lorry load of goods from the store to another
destination. They are apprehended.

The author presents Adéagbo as a hardened criminal. Adéagbo
approaches Wolii Aimési for assistance. Wolfi Amoési in his usual
practice assures him and he gives the sum of fifty thousand naira to
Wolii Amési. Unfortunately, the money could not solve Adéagbo’s
problem. Adéagbo regrets his actions saying:

E wa rdyé mi lode bi? Eni a wi fiin, oba ,té ké gbé. Hint! Owé palaba
nii ségi gbaa .Ddre wi titi, Doym wadstt wadsti, A}oke paapaﬂ kii yé
so; mo jdwil beti. Told da? (O nujit nit. Ogbén ni n 6 dd si oran nda o
jare. Mo kuikui ti figo kéyin dparo nd...(0.1. 96

See what my life has become? He who is warned, may God
give him a listening ear. Nemesis has really caught up with
me...Dére warned severally. Doyin preached endlessly. Ajoké
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also will always warn; I turned a deaf ear. Where is T614? (He
wipes off the tears on his face. I have to be clever in approaching
the issue. After all, the deed had been done. (p.96.

To avoid being prosecuted and possibly sent to jail, Adéagbo
disappeared into the thin air. He left the town and never surfaced
again. From the above, we can say that the author believes that
according to the Yoruibé saying “elésé kan ko nii lo lijiya’” meaning “no
sinner will go unpunished”. Itis certain that if Adéagbo had stayed, he
would have been punished according to the law.

Similarly in Addkéddjé, Sangétéye gives the impression that
membership of secret cult is one of the reasons why people commit
crime. In the story, Arému, the main character lavishly spends the
money he is asked to help exchange for new currency notes by his
father-in-law. When the time is ripe for him to return the money, he
lays ambush and murders his brother-in-law in cold blood and
immediately runs to his cult members for possible assistance.

The author laments the fact that those who are supposed to uphold
the law are discovered to be enemies of the law. The Police prosecuting
officer in the case, the judge in charge are both members of the same
secret cult with Arému, hence, they pervert justice. The cult group
sends an emissary to the Police Officer and the judge saying:

Oltiwo ilédi 16 rdn wa wa. Won ni 1611 ejé ddaran ti 6 wa 16do
yin ti e fé gbé lo si koot 14ipé, woén ni omo awo ni, awo ko si
gbodd toju dgbéri da ifa nii, ki e ba ni sfji a4dnt wo 6. (o.i. 81).
Oltiwo ilédi sends us here. He says concerning the criminal
case before you which you intend to refer to court soon. That
he is a member and the cult member should not fall before a
novies. That you should temper justice with mercy. (p. 81).

In reaction to this request, the Police Officer responds:

E seun. Lara isoro i awa agbéfinré maa ni ni niyen. Awon
éniyan a maa fa okun gboologboolo won ko si nii fé iya idi re.
Sé eni b4 fa nnikan t6 nipa, 6 ye ki oja ré ri nnlkan t6 tébi.
Sligbén ohun ti e wa si yii, kin ni ki a se? (0.i.82).

Thank you. This is part of the problems facing the Law
enforcement agents. People will pull long ropes but they are
not prepared to face the consequences associated with it. He
who does what nobody had done should see big trouble. But
for the issue at hand, what do we do? (p.82).
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Responding, Chief Lisa confesses that the group knows that Arému
is guilty. He even believe that it is wrong for anybody to behave
contrary to what the law says simply because he or she belongs to a
powerful group like theirs. He says:

Awa nda mo, a si mo irti isoro t6 ni kojii yin. Inti wa ko dim si ki a mda
tori pé a jé omo iyd hitwa t6 lodi st ofin, ohun H ko bojiimu ni, siighon
sd, a fei ki o ran wd lowd. (o.i. 82).

We also know, we know the kind of problems confronting
you. We are not in support of behaving contrary to the law
because we belong to the same group, it is not appropriate,
however, we solicit your assistant. (p.82).

In the above excerpt, the author makes us to know that members of
such cult groups are selfish. They have the ego personality controlling
them. To them, no matter how grievous the offence could be, members
of the group should be exonerated. Their demand further confirms
that people commit crime intentionally because they belong to one
powerful group or the other. The author however makes us to believe
that the Yorliba saying that; Elésé kan ko nii lo Idijiyd meaning “no sinner
would escape punishment is still relevant in the contemporary society.
Although, the judgment is perverted, all those who have hands in the
case are rewarded. They pay the price. Gbenga promises to avenge the
death of his brother on his killers. Despite the appeal by his father,
Cbénga engages the services of hired assassins. Here is his request:

Mo fé ki emi Areémii lo sii, ki iyawé Addjé t6 ddjé érii lo sii, ki Séniba
Agbejoro Arénui jond, ki omo dgd Oldpad té wa nidii oro nda méji 6
nuda nuilie de babd won lérun (0.1..)

I want Arému dead; the wife of the partial judge to pay the
price, the Lawyer’s chamber should be burnt to ashes. Two
children of the Police officer in charge should be preparing
ground for their father in heaven. (p.97).

Although Gbenga and his ‘contractors’ are arrested, prosecuted
and sentenced, it is not until their missions are accomplished. All major
stakeholders in the case have their taste of Gbénga’s action.

Similarly in Eébit Ika, the author gives laziness, envy as other reasons
why people commit crime. Abeigiindé for no genuine reason decides
to deal with Dirddol3, the rich and benevolent man. He says:

Mo fé ki a fi ayé han an, mo fé ki a pa ai lara dié. Héw, dun
nikan ni Olérun da ilé-ayé fin ni? Bi o dé ihin “Durddola o!,
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bi 0 dé dhtn, “Dirédolé o!” Eé ti jé? Gbogbo ré 6 tié din mi bi
eyi t6 selé lanaa yii. (0.i.8).

I want us to show him what the world is; I want us to do him
havoc. Is he the only one God create the world for? If you go
anywhere, it is Diarédold. Why? The most annoying of it all
is the incident of yesterday. (p.8).

One wonders why the hatred? This is to establish the fact that in
contemporary society, people develop hatred for their fellow man for
no just reason other than jealousy. With the cooperation of 11ori, his
cohort, Abégundé succeeds in implicating Duiroidolé who is wrongly
alleged to be dealing in cocaine and heroin. Even when Ilori decides to
back out of such criminal acts (an indication that they had been in the
dirty business for long, Abégtinde threatens him saying:

...Mo si fé ki 0 mo pé gégé bi egbé imiilé ni egbé wa yii ri o; eja té ké sinit
igére ni, atijdde ré, iyonu kékerékéo....... O ti ki esé bo 560616 nd 0. Sé
o tilé fé lo mdn soféfé wa fiin dwon oldpad ni? (0.i.9).

I want you to know that our group is like a cult. It is like the
fish that is trapped, it is a serious ordeal for it to escape....
You have stepped into trouble. Do you intend to start leaking
our secret to the police? (p.9).

Abégtindé succeeds in implicating Duirédold but as the Yoriibai
would say, ‘Olé06té ko nii kii sipo ikd” meaning ‘the truthful person shall
never die in place of the wicked. They also say that ‘Bi ird bd lo 16gtin
oduin, 0jé kan soso ni otité y6d bd a’ literally meaning no matter how long
the lie had started the race, the truth will catch up with him in just one
day. It is not long before the cat is let loose out of the bag.

The author firmly supports the Yoruba belief that: ‘Agba t6 gbin ébil
ikd, omo ré d je nibé’ meaning the elder who sowed the seed of wickedness,
his child will eat from the yield. It is not a surprise that Ojatika,
Abégtinde’s son, is denied employment instantly because according to
Atdbatéle, a member of the interview panel, Abégtinde is a man who
is morally bankrupt and without any good record in his name. Ojatika
is not even asked any further question the moment his identity with
Abeigtindé is confirmed. Atébatéle says:

11é babd yen mal ni, babd aldgidi '6 mi “kdoti” ofin nihin-in nijeéls. O
0 mo pé Abégiindé ni oriiko ré? (o.i. 59).

It is that man’s house, that stubborn man who was quoting
the law for us here a few days ago. Don't you know that his
name is Abégundé? (p.59)
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Without further argument, Ojutik is denied the appointment and
the position is given to another person. It is worth of note that
Abégtindé had earlier asked his friend, Ogtind&ji, a Senior Officer at
the State water corporation not to employ Ajéwolé another friend’s
son who he blackmailed. Fortunately, C)gﬁndéji acts contrary by
employing the boy who performed well in the interview.

As the play progresses, the cat is let loose when Dupe, Duroidold’s
wife identifies Tlori who brought the deadly substance to him claiming
it Is Durodolé who sent him. Ilolr{ initially denies the allegation but
later confess it is Abégtindé who gives him the assighment. Durddola
and his wife are released, Abégtindé is arrested and after serious
interrogation, he confesses. He is locked up awaiting court proceedings.
Unfortunately, before that hour, he is found dead in the cell. This
incident puts an end to the case. .

Findings, Recommendations and Conclusion

After careful examination of the four selected texts, our findings reveal
that various reasons account for why people commit crime. The reasons
range from laziness, envy and jealousy, hatred, covetousness and the
likes.

These reasons however, are not enough to justify why people should
commit crime. For instance, there is evidence that Adéagbo in Afigo
kéyin Aparo has a good and stable job in his hand but for covetous
reason, he decides to be stealing the company products by inflating
the number of items each time goods are supplied to customers.

Our findings also reveal that people commit crime because the
society encourages them. A good example is Arému in Adikéddjo. It is
evident that his membership of a secret cult which has notable and
influential people such as police officers, judges as members encourage
him to commit the crime he committed. As soon as he kills his in-law,
he heads straight to his cult group asking for protection. The group
sends an emissary to the Police Officer and the judge in charge of the
case with pleas and gifts. This culminated in the judge’s pronouncement
that there is no clear evidence that Arém is the killer, but that he is
only a victim of circumstance, hence he is fined only one thousand
naira. This is justice perverted.

Yoruba as a people out rightly condemn any form of crime the
reasons not withstanding. Crime to the Yortib4 is a vice. Yoruba writers
also describe crime as bad and in line with the Yoruiba philosophy,
criminals don’t go unpunished. All characters involved in crime in the
selected texts are adequately and instantly punished.
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The authors are of the opinion that crime is a bane to societal
development. For instance, Krémﬁ in Addkéddjo kills his in-law for
selfish reason (greed but at the end, many lives are lost including
innocent people.

Conclusion

The paper concludes that Africans societies in general and the Yoriiba
societies in particular do not encourage crime. They all see crime as a
cog in the wheel of the society’s development. Therefore, they all see
crime as a bane to societal development.

Today, crime wave is on daily increase in almost all African societies.
As earlier mentioned, we are not saying that the pre-colonial Yoruiba
society was totally crime free but evidences abound that the
introduction of foreign religion and its attendant civilization account
for the rapid increase of criminal acts in our societies.

We are of the opinion that the need to make our societies crime free
is paramount and this can be effectively done if all stakeholders rise
up to their responsibilities. This should start from the individual
homes. The child must be educated on the evils of crime. Governments
should provide jobs for school leavers who turn job seekers. An adage
says “the idle hand is the devil’s instrument”. It is likely that a jobless
person may turn a criminal.
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