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Abstract 

The study provided an exegetical study of 1Corinthians 14:34-35 as a premise for the examination of Αἱ γυναῖκες ὑμῶν ἐν ταῖς ἐκκλησίαις σιγάτωσαν· ‘let your women keep silence in the churches’and its relevance to Redeemed Christian Church of God Women in Nigeria. The objective of this paper was to examine the text in its original Greek language. Again, the work attempts an exegetical study of 1Corinthians 14:34-35 for clear understanding of the meaning, application and implications of terminologies related to ‘let your women keep silence in the churches. Furthermore, this paper explores views of Biblical Scholars on 1Corinthians 14:34-35, because it is of central importance in this paper. Methodologies adopted were exegetical, historical and sociological. The exegetical method facilitated a comprehensive examination of the content and context of the text under consideration to enhance precise interpretation. The historical method aided the reconstruction of the place of women in the church, while the sociological method was imperative for understanding the relevance of let your women keep silence in the churches and the society. The major findings were that: Silence in this passage is restricted to some certain period of time to avoid disturbance during church meeting, and that does not mean Apostle Paul is saying that they are not allowed to talk at all in the church or even in the society. However, Customary Practices across Nigeria hold that the man is the head of the house and has the absolute control in the decision making process of the home. This has contributed in no small measure to the repression of the aspirations of women, as permission would have to be taken from her ‘owner’ before she embarks on pursuing any endeavour in life. In conclusion, those who deny women the gender equality in fundamental human rights both in the church and the Nigerian society are doing a disservice to women and discouraging peaceful co-existence among adherents of the religion.
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 Introduction

 In 1Corinthians 14:34-35, women were asked to keep silent in the church meetings just as the laws says and that if they will ask anything at all, they should ask their husbands at home. This portion of the Bible has been interpreted mostly in an overestimated way. Paul of Tarsus, echoed the same idea: “Let a woman learn in silence with all submissiveness. I permit no woman to teach or to have authority over men; she is to keep silent.” (1 Tim. 2:11 ff). By way of remote background it should be noted that the status of women in the ancient Near Eastern world was generally that of an inferior (Cardascia, G 1959: 81-94).  Research has found out that on the premise of these particular verses; women have been regarded less, treated with disdain. It is absurd to say the word ‘silence’ as a concept does not have effect on women. As the day takes up another, we see different interpretations to this particular verse of the Bible, different meaning have been read into the text. This various interpretations have been causing controversial issues in our contemporary church and society of which we see the result daily on women. Today, women in the church, perhaps in the society, are not giving much room or attention to function in some offices both in the church and in the society and this problem ranging from Paul’s teaching in 1Corinthians 14:34-35 on women in church of Corinth and now to the contemporary society. This also is in line with African concept of male Chauvinism. Could it mean women should not speak at all in the church and in the society? What then is the status of women in the church and society? Where did women stand in the social scale in comparison to others, namely, men? Were they thought of as having the same rights and responsibilities as men, and if not, how, and why, were they different, and with what results?   Could there be error when translating the Bible, having looked at previous and next verses and chapters? Even if they keep quiet, is their pocket also keeping quiet? And how is this affecting their homes?  The objective of this paper therefore is to ascertain the real interpretation of 1 Corinthians 14:34-35 and the relevance on the social, financial, spiritual, political and economic life of women in R.C.C.G in Nigeria.
Background of the Book of 1 Corinthians


Corinth was the most important city in Greece during Paul’s time. It was a busting hub of world commercial activities. The city was characterized by degraded culture and idolatrous religions. According to Ekpot, T.U. (2015: 131, it was in this place that Paul founded the church. Paul first preaches at Corinth during his second missionary journey (Acts 18:1-17) while waiting for Silas and Timothy to come from Macedonia to join him at Corinth, Paul met Aquila and Priscilla. He finds them to be tent makers as he lived with them while carrying on his preaching. Paul began his evangelistic efforts in Corinth, though the couple are certainly believers by the time they leaved Corinth with Paul (Acts 18:24-26; 1 Corinthians 16:19). Paul’s first letter to the Corinthians highlight the problems, struggles and pressure a church called out of pagan society faced. Paul therefore takes time to deal with some of the emerging problems that were brought to his notice. Corinth official language was Latin but the common language remained Greek. At Paul’s time, the population of the city estimated to about 700,000 people. The population consisted of Romans citizens who had migrated from Italy native Greeks, Jews (Acts 18:14) and other people from various places who chose to settle there. Corinth strategic location brought commerce and all that goes with it to its populace: wealth, a steady stream of travellers and merchant and other vices. In the words of Desilva, D.A (2004: 560-561), in Paul’s day many of the pagan religion included prostitution as part of the worship of their god and goddess. Consequently sexual sin flourished in Corinth. On returning to Ephesus on his third journey, Paul made that city his base of operations for almost three years (AD 53-56) there; he heard disquieting news about immorality in the Corinthians church.


Greek philosophy influenced nearly every speculative thought that was there. Despite all of the obstacles, Paul was able to establish the Lord’s church in Corinth and not take long (Ekpot, T.U. 2015: 132). Moreover, Paul explains that he was intent on having his converts faith rooted in an experience of God and God’s power, not in the persuasive artistry of a mere human being (1 Cor 2:1-5) Paul underscores the ultimate importance of experiencing the transcendent power of God as revealed in the crucified Christ. If the Corinthian were to be won to the gospel, it must be by the power of God and the convicting power of God’s Holy Spirit. Their trust needed to rest in God’s transforming power rather than in any manifestation of human silly fleshy excellence (Desilva, D.A. 2004: 562).


When Paul was in Ephesus, Apollos came to Corinth, Peter was claimed to have visited Corinth and laboured in Corinth. But after Apollos left, they got divided. The Petrine faction possibly was made up of some people who habitually exalted Peter to belittle Paul. Therefore Paul wrote a letter urging the believers in the city not to tolerate such conducts (envy, disorders, factious spirit and even them turning the lord’s table to form a secular banquet in their midst) it seems also that Corinthians had equally written to Paul seeking clarification over certain doctrinal matters. The epistle is very much in order in its approach as it sequentially addresses a group of problems that were brought to his attention. The three divisions of the books are: response to the problem report of Chloe’s households (1-4); response to the problem of immorality (5-6); and response to the letter of questions by the Corinthian (7-16) (Ekpot, T.U. 2015: 136).
The Passage in Greek Language

 1Co 14:34  αἱ γυναῖκες ὑμῶν ἐν ταῖς ἐκκλησίαις σιγάτωσαν· οὐ γὰρ ἐπιτέτραπται αὐταῖς λαλεῖν, ἀλλ᾿ ὑποτάσεσθαι, καθὼς καὶ ὁ νόμος λέγει. V.35  εἰ δέ τι μαθεῖν θέλουσιν, ἐν οἴκῳ τοὺς ἰδίους ἄνδρας ἐπερωτάτωσαν· αἰσχρὸν γάρ ἐστι γυναιξὶν ἐν ἐκκλησίᾳ λαλεῖν (Barclay M. N. 2007: 462),7.
The Passage in English Language

 Let your women keep silence in the churches: for it is not permitted unto them to speak; but they are commanded to be under obedience, as also saith the law. And if they will learn anything let them ask their husband at home: for it is a shame for women to speak in church. (KJV)

The Keywords Studies

Silence: ἡσυχία 

     It is an article, noun, dative, feminine, singular (Perschbacher,W.I. 1990:124)8. The word used in v. 34 for “remain silent” (σιγάω, sigaō) means just that—“silence”! ἡσυχία. That is, the absence of speaking—no talking, no verbal communication̄ (Thomson, T.1998:1891).  Silence in the Bible expresses a wide range of emotions, attitude, attentiveness, restraint, respect, loyalty, deep thought e.t.c   (Ryken, L. J (eds), 1998: 791).  The word silence appears 10 times in the New Testament ( Kohlenberger 111, J.R. 1997: 346)  if one holds that a woman cannot talk in the assembly on the basis of this word, he must also prohibit her from praying, prophesying, singing, asking questions, or any other kind of verbal communication. But other Scriptures allow women to pray, prophesy, speak to one other and sing. So another explanation must be sought. The passage itself gives us the answer. In v.26, the primary thrust of this verse is consistent with what Paul is teaching throughout this passage: “whatever is done in the assembly should be done for the good of the whole, specifically for edification, that is, building up.” The best way to edify each other is for order to prevail, an order which speaks of order in God’s creation and administration of His kingdom. In verses 27-28, Paul gives instructions to those who will edify the body in the use of foreign languages (tongues). Some feel that this is the theme of the next several verses, but it seems quite apparent that Paul moves on to the ministry of prophecy. In verse 29, Paul addresses the ministry of prophecy in the assembly. This verse is a key verse for understanding the structure of the immediate passage. And let two or three prophets speak and let the others pass judgment.                                                                                   

 Following verses describe how the prophets are to speak: v. 30 But if a revelation is made to another who is seated, let the first keep silent (sigaō). v. 31 For you can all prophecy one by one, so that all may learn and all be exhorted, v. 32 and the spirits of the prophets are subject to the prophets; v. 33 for God is not the God of confusion but of peace, as in all the assemblies of the saints. On the other hands, following verses describe how to judge the given prophecy: v.34 Let the women keep silent (sigaō) in the assemblies, for they are not permitted to speak. v. 35 And if they desire to learn anything, let them ask their own husbands at home; for it is improper for a woman to speak in the assembly.  One can now understand how “silence” is interpreted in this scheme. Women are to remain absolutely silent when it comes to passing judgment on the prophecies given by male prophets. Thus, in short, what is prohibited here, is the verbal judgment of prophecy by the women in the assembly, a practice which would cast them in a position of unrecognized authority over men. Since Yeshua is the Head of the assembly, male leadership at the human level is consistent with the overall design. 

 According to Hale, T. (2007:649), what Paul means by silence is that women must not cause a disturbance during church meetings. And saying they are not allowed to speak, Paul is saying that they are not allowed to chatter. Tkach, J. (2017), opines that Paul is not making a blanket prohibition that says that women can never speak in church. Rather, he was addressing his comments to a certain situation and his comments are limited in some ways. To remedy this problem, Omotoye, R. (2003:171) said, Paul instructs a number of people or groups to “be quiet” at certain times and under certain conditions. Chung, M. (2010: 67-67), is of opinion that the church should encourage women to undertake theological studies granting them equal benefits and let the church consecrate into various ministers according to the gift that the spirit of God has imparted to them. Christian women need to be encourage to believe that they too can be meaningful in God service because Christian men need to discover the comfort and joy of working in equal male-female partnership and because the sin of sexism must be exercised from the modern Christian community.

 
 Hellwig, M. K. (1991:11) said women in most churches have for the most part been excluded from ordained ministry they have not usually been able to play any official role in the shaping of the instrumental churches. She said women have for the most part been excluded from roles of dominance in the churches, it may well be that they have learn a more characteristically Christian approach to tasks of leadership or true ministry. Oduntan, M.E. (2004: 51) opines that a woman should head a local church as a pastor because women have every right to be ministers. Wherever men are, women also have a right to be. After all, God created man in his own image, ‘male and female created He them’ Gen1:27. Besides, God’s intention was ‘it is not good that man should be alone, I will make a helpmeet for him (Gen 2:16). Therefore, wherever man is, the ‘help meet for him’ should be there. Both man and woman are complementary to each other, assisting, sharing, loving, caring, procreating, e.t.c. to ignore womanhood is to ignore half of the population of the nation. Though God ordained that woman should remain subject to men 
 In Paul’s time, women sat in one part of the church and the men in another. Thus, the women would often gossip and laugh among themselves and not pay any attention to what was being said in the meeting. They would often have small children with them and the children would be crying with no attention thereby creating disturbance on their own. Paul would certainly instruct such women to keep their children under control, or take them outside. Otherwise, no one would be able to concentrate on time. What is being said however was applied even more strictly among the Jews of Paul’s time (Hale, T. 2007: 649). According to Jewish custom; women were not allowed to speak at all in the synagogue. But because Christian men and women are equal in Christ, Christian women were allowed more privileges in the church. Even so, Paul teaches here that it is usually more suitable for women to remain silence during church services (Thomson, T.1998:1891).
Church:  ἐκκλησίαις 

It is an article, noun, dative, feminine, singular.  ἐκκλησίαις means a body or organization of religious believer, congregation (Perschbacher,W.I. 1990:189). The word church appeared 114 times in the New Testament (Kohlenberger 111,J.R.1997: 241-242).  It is also known as assembly, congregation, gathering. Israel was God’s Church, God’s Assembly and God’s Congregation in the wilderness. ἐκκλησία means “to call out; summon forth. In its simplest meaning, ἐκκλησία may be taken to denote the “assembly” or “congregation” of those who are the recipients of God’s heavenly grace. It is not clear whether the early Christians used the term because they regarded themselves as “called out” from the world 1 Pet 2:19 in the saying of Jesus, the actual word ἐκκλησία occurs only twice. The first occasion was when Peter uttered his great confession of faith at Caesarea Philippi (Matt 16:18) and the other instance was in the context of instructions that the Lord gave his disciples concerning their duty toward an offending brother (Matt 18:17). In the apostolic writings the use of the word becomes more common. Sometimes, it is used to denote scattered groups of Christians over a wide area, such as “the churches of Galatia” (Gal 1:12) on other occasions, it is used with reference to the body of Christians dwelling in the same immediate locality such as “the church at Antioch” (Acts 13:1). A small company of Christians meeting together in a house for worship and edification also is referred to as a church (Rom 16:15; 1 Cor 16:19; Col 4:15) (Meeril C. T. 2009: 879-880).  He further adds that, in no case is the word used with reference to a building in which worship is conducted. It is significant that the word synagogue too was used originally to denote not a building but an assembly of people gathered together for a specific purpose.
Woman: γυνή 
 It is an article, noun, nominative, feminine, singular (Perschbache, W. J. 1990: 83).   γυνή means an adult female person, and it also means wife” Paul uses the word here in the general sense which he states that “women should remain silent in the church. The word women/wife appears 215 times in the New Testaments (Kohlenberger 111, J. R. 1997: 136-138). In the Biblical images, women do not have the same social rights and advantages as man (Ryken, L. J. 1998: 959-960).
 Furthermore, the primary legitimating story of the lesser role for women is traceable to the account of Adam and Eve, most especially of the “fall”. Woman has been picture as someone who is easily deceived and therefore needs to be overseen by man lest she lead others astray. However, in God’s economy women are treated with respect because women are the receiver of the seed and the nurturer of the child, the woman is cherished especially for her purity and her fecundity. Also, the patriarch’s selection of a bride and her fidelity to her husband are keys to her value. The greatest curse she can know is barren womb. Realistically, her sons were to provide for her old age; because women in biblical times were subordinate to men in power and economically dependent on them. Women, whose portraits emerge most strongly, are those who display unusual courage in rising above conventional roles. Paragons of courage include Jochebed (mother of Moses), Deborah, Jael, Ruth, Esther, Abigail (1 Sam 25) and Mary the mother of Jesus. The same social structure that made women less powerful than men also produced the archetype of the women as sympathetic victim of male chauvinism. Sarah as an example use a pawn to protect Abraham’s life as a traveller in foreign realms e.t.c (Ryken, L. J. 1998:959-960).

Law: νόμος
          It is an article noun, nominative, masculine, singular (Perschbacher, W. J. 1990:279).νόμος means a binding custom or practice of a community: a rule of conduct or action prescribed or formally recognized as binding or enforced by a controlling authority (Thomson, T. 1998:1228). The word νόμος appeared 194 times in the New Testament (Kohlenberger 111, J. R. 1997:522-524). Law is a major motto in the Bible where it is both positive and negative. Where there is no law there is no sin. Law functions as a blessing and as well as a judgment. There is punishable sin under law. In the words of Cerling, Jr. C.E (1972: 47-53) Talmud (as in most ancient Jewish writings), women are highly praised and noted as worthy in the realm in which the early Judaism saw her role: home and family. Outside of the home and her role as mother and wife, women are sometimes described by the Talmud as lazy, stupid, vain, having a tendency for the occult, and in many ways frivolous and unteachable. Josephus, a Jewish historian, writes that “woman . . . is in all things inferior for a man” (Scholer, D. M. 1981: 1-4). That women were not regarded as acceptable witnesses in a court of law indicates their relative position in the society at large.  In the courts, a woman’s testimony held little weight. The Talmud according to (Evans M.J. 1983:138) indicates that one could trust the testimony of woman as equal to that of a Gentile slave. 32 Josephus would not allow the testimony of a woman because of the “levity and temerity of (her) sex” (Hoch, C. 1987: 241-51). In the Old Testament we have Mosaic Law however Jesus Christ came to amend the law including Jewish law; regarding women. There were two groups who gave their lives to teaching and keeping of the law; (a) The scribes; they were the writers and teachers of law (b) The Pharisees; they were the strict followers of the law (Thomson, T. 1998:1228).
Relevance of 1 Corinthians 14:34-35 to Women in R.C.C.G 

 The Redeemed Christian Church of God is one of the fastest growing Pentecostal churches in Nigeria with its spread in over 190 countries in the world. Research has shown that women are given much place and attention in the church and they get involved in almost all the church activities and they are well respected and not treated with disdain. Unlike the most ancient of those civilizations, the Sumerian, it has been said that it was male-dominated: men ran the government, managed the economy, administered the courts and schools, manipulated the theology and ritual, and therefore women generally were treated as second-class citizens without power, prestige, or status (Kramer, S. N. 1974).   In this early period of the twenty-fourth century some women in the RCCG are not only home maker but an influence in the society, they owned and controlled vast amounts of property, enjoyed some laws which in effect enjoined something like equal pay for equal work, and were able to hold top rank among the literati of the land, and be spiritual leaders of paramount importance. Thraede, K. (1970:199) sums the matter up when he says: The emancipation of the woman in private law was decisive for the development which began already in the classical period: the equalization in inheritance and property rights as well as the de facto independence in marriage and divorce. The relevance of this passage within the social, financial, spiritual, political and economic context for women in R.C.C.G is discussed here.

Social Relevance

 This aspect has to do with women and the society. Thus, the relevance of women in the society and silence in 1 Corinthians 14:34-35 cut across the society. Rather women in R.C.C.G are a voice in the society and they subdue it just according to Gen 1:26-28. Socially, we have R.C.C.G women making it and doing the extra ordinary unlike before; women are now working and making money. We have some women in R.C.C.G who works in banks, ministries, who are journalist, caterers and lecturer. For example, Dr. (Mrs.) Agnes Adeyeye is a typical example of this, she is one of the good women in R.C.C.G, and also a pastor’s wife and she is a lecturer in the University of Ilorin, Department of Religions under Faculty of Arts (Ojo, M.I. 2017). And not only that, Mrs. Bukola Latunde is also a social figure whose extra-ordinary enthusiasm with her husband has calls for amazement. She is a wife to an assistant pastor in Kwara province 4 and she and her husband are into a joint business venture popularly known as SEAP and it is in over 23 states in Nigeria. They venture into business like table water, poultry, selling of wears, kitchen utensils, gifts items, food items etc. It is known of recent that Mrs. Bukola Latunde and her husband built a complete church (Nehemiah) with necessary facilities and handed it over to R.C.C.G authority (Adeboye, E.A  2011: 7-8). In Proverbs 31:10-31, the woman that was been portrayed was not said to be silent instead, she was known in her environment. In fact, her husband’s occupation was not mentioned yet she was socially recognized. Also, the wife of the vice president of Nigeria, Dolapo Osinbajo is socially recognized not because she was silent. 

Financial Relevance

 Unlike before, women in R.C.C.G are now working hard even to meet needs; self and family needs. They no longer wait for their husbands before doing some things because they have what it takes to be a real woman. For example, the highest paid C.E.O in Nigeria, Sola David-Borha is a member of R.C.C.G and also a member of the governing council of the Redeemer’s University of Nigeria (RUN) and an associate pastor of R.C.C.G, city of David parish. She is allegedly collecting #484, 931daily and #117m annually (Ona, A. 2018). Now that women are fully working; they are able to contribute to the financial aspects of the family and of the church. Even looking at the male- female ratio attendance in church, women pay tithe and offering which according to Malachi 3: 8-12 said; bring all tithes into the storehouse so that there will be enough food in the temple… and by so doing, I will open the windows of heaven for you and I will pour out a blessing so great, you won’t have enough room to take it. Now women are now dangerous givers.

 Women give cheerfully, women are able to help people in needs because they have what it takes to help. Husbands can now depend on their wives financially because if they don’t have, their wives will definitely have. They are now able to maintain their homes with money and are being respected by their husbands and in-laws. Although Apostle Paul instructed women to keep quiet in the church, yet, financially women in R.C.C.G are not keeping quiet because their pocket is speaking. Now women are involved in church project and they are part of the welfare committee. Nothing is done without the support of women. For example in R.C.C.G we have special assistant to the general overseer as woman (SATGO) (Oyedunmade 2017).
Spiritual Relevance 

 Spiritually, most women in R.C.C.G are very sound and most women are spiritually hot. The women at the national level coordinate the affairs of the mission by disseminating information from the national level down to the parish level through the regions, provinces, zones and areas, to ensure women are more active in the service of the Lord and retain their relevance in the household of faith. Due to the rapid growth of the church, Afolayan, (2017) said: the women at the regional level are well fed with accurate information so as to maintain the standard at the national level. The annual convention of the Redeemed Christian Church of God holds every August while the women in the ministry annual convention holds every February. She further added that, the women convention started with the mother in Israel, Pastor (Mrs.) Folu Adeboye in 1998. The aim is to create an avenue for women to show their potentials in church and society. At the women convention everything with the help of the Holy Spirit is being planned by the women42 The head of unit of women at the regional level is the wife of the regional Pastor. The wife of the regional Pastor is being assisted by the provincial Pastor’s wife, the mid-wife, the wife of the regional evangelist and the wife of the regional secretary (Parabola & WordPress., 2017).

   
She controls the affairs of the women in their region and reports directly to either the mother in Israel or to special assistants to wife of the general overseer. She ensures that women at the regional level maintain the standards at the national level, thereby organizing regional women conventions, seminars and empowerment programs. The head of unit of women at the provincial level is the wife of the provincial Pastor. She also ensures that women at the zonal level are given information in terms of what is going on both at the national level and at regional level (Kolawole, S.A. 2018). They are not lukewarm just like God said lukewarm people will I split out of my mouth (Rev 3:15-16) women are now on fire for God. We now have women as prayer champion leaders and head of department in church. Also women in R.C.C.G occupy ministerial offices in the church; pastor, teacher etc. For example, Pastor (Mrs) Afolayan, one of the good women in R.C.C.G is a Pastor in R.C.C.G, Heaven’s Gate Cathedral, along F division Tanke, Ilorin (2017) and also in R.C.C.G Flourish Assembly, we have deaconess Ademola as one of the Sunday school teachers (Opeyemi, A. 2017). Those with the gift of speaking in tongues, manifest it with their full potential just as the spirit leads. Women in R.C.C.G now pray well like never before and are able to guide their husband and children through prayer with the help of Holy Spirit. Women do lead during the weekly and Sunday prayer meetings, digging deep and house fellowship; just as we have female pastors we also have deaconess who are not just there by title but they perform what’s due according to their ministerial office. Women now move from just being a home maker because they prayerfully stand in gap for their family; while they clean they pray, while they bath the children, they pray, while they mop, they pray and while they are cooking, they pray. For example, Siju Iluyomade, the convener of the Arise Women Conference an annual event which regularly see amongst its attendee; ministers, first ladies and powerful women in the society, is one of the women in R.C.C.G. She has a vision toward accelerating nation building through the empowerment of women in the society. In addition to her being a pastor in the Redeemed Christian Church of God, she is also a lawyer.

Political Relevance

 In the political aspect, we have women in R.C.C.G who are participating in politics and in the national growth and development of Nigeria. For example, according to Afolayan (2017) her Excellency, the wife of the vice president of Nigeria Dolapo Osinbajo is known to have supported her husband because if not for that, her husband would not have gotten to that political office and level; for every successful man there is a woman. What is more, we have some women in R.C.C.G who are wives of political leaders and who are into politics and are doing fine and excellently well. For example, the wife of the present governor of Lagos state, Mrs Bolanle Ambode is a deaconess in R.C.C.G and she’s able to prove a difference in the political office she is, by encouraging women on the need to seek economic empowerment by which they will have guarantee stable income. Also, the leader of the church, Pastor E.A. Adeboye, is known to have encouraged his members to get voters card and participate in politics and this instruction is not an exemption of women in the church (Ambode, B. 2017).

Economic Relevance

 Women in Hellenistic times also exercised extensive rights in the economic sphere. A woman could inherit a personal patrimony--equally along with sons!--buy, own, and sell property and goods, and will them to others (Kreller, H. 1919: 142). This is also true with the RCCG women. Economically, we have women in R.C.C.G who venture into business with the sole aim of making profit. Business like: fashion designing, hair dressing, networking, eatery, super market, selling of wears e.t.c Indeed, in Hellenistic times there were wealthy Greek women, some of whom were greatly honoured for their philanthropy (Schneider, C. 1967: 80). In RCCG for example, Assistance Pastor (Mrs.) S.A Kolawole the wife of the provincial pastor of Kwara province 4 is into business of selling of coconut oil, Tom brown, snacks, cookies e.t.c. Also, Sis Odetokun, the owner of Olufeyikemi event planning, cake & rentals services which is at No.64 Gaa-Akanbi road opposite Diviland Catering Institution Ilorin, is also one of the women in R.C.C.G. She is into decoration, sugar craft, small chops, snacks, sales of decoration materials and she also train people too (Kolawole, S. 2018). Also Sis Sade Oladimeji, one of the good women in R.C.C.G is working in Dangote Company and Sis Fagbemi is into sowing bridal wears and catering services. Sis Oluwaseun Odeyemi is also into business of selling foodstuffs, jewelleries and she’s also a starch dealer (Odeyemi, O. 2018). Sis. Ogunjobi is also into baking of cakes, small chops, chin-chin and peanuts (Ogunjobi, D. 2018). And with this they are making the country a better place to live by gainfully employing the jobless youth to their business enterprises and training people for skill acquisition and thereby reducing the rate of poverty and unemployment in the society (Oyinloye,R. 2018).
Conclusion

 This paper has demonstrated what Apostle Paul meant in 1Corinthians 14:34-35 and also highlighted the significance of women in RCCG in Nigeria. The significance cut across both Local, State and Federal levels respectively because the Leadership of RCCG allows full participation of women in the Church. This in turn has added values to them and help the women  to be relevant socially, financially, spiritually, politically and economically both at home, in the church and in the society as well, which is more than cooking or child upbringing. This is contrary to the status of women in the ancient Near Eastern world where they were generally that of an inferior to men. However, this conclusion does not negate the fact that God has given authority to the men and that Bible demands that women should be submissive to men. That women are allowed to function actively both at home and in the church is not a license for women to lord it over men, but be submissive in whatsoever office they find themselves either at home or elsewhere, since husband is the head of the wife just as Christ is the head of the church. 
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