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CHAPTER ONE

On Dopamu’s ‘God Loves Variety and Hates Monotony’
Alamu Akiti Glory

Introduction

Dopamu is accustomed to say that God hates monotony and loves varieties. This popular statement of his is borne
out of his academic background as a great scholar of African and Comparative Religion. He believes as E. J. Sharpe
stated that “he who knows one knows none.™ As a scholar of African and Comparatve Religion, Dopamu belicves
that religion is all-encompassing and all-pervading. He also belicves, and in fact demonstrares apodicrically that African
Religion gives prominence to tolerance, hospitality, communality, togetherness and we-feclings. These are African
religious identity. In this regard, African Religion as a world religion uncquivocally® “pursucs 2 multi-religious agenda
where theologians are discovering a God who resists domestication into any single theory of how the world works.”3
As a doyen of African Religion, Dopamu believes that African Religion (Afrel) contributes immensely to the growing
discussion of the multiform or various relationships of religious faiths, institutions, ideas and traditions to social life.
Thercfore, no single religion can claim monopoly of truth.4 He believes that Afrel creates a new environment for global
sharing of which its rradition is “live and lec live,” which enhances peaceful co-existence almost certainly absent iy
world religions.*

According o Dopamu, African Religion "is anthropocentric and humanity is at the centre of everythin - The
metaphysical and the physical, the Supersensible, and the sensible, the Invisible and the visible are all conceptualized in
relation to humanity on this planet carth.™ Drawing an inference from the foregoing, it is clear that Africans promote
life and humanity is above every other concept. Qopamu believes that God is African and He is invisible and as such
humanity is the essence of life or existence which acts as His agent. Therefore, humanness should be promoted more
than any other existence. Dopamu summarizes that in Afrel, themes like God, humanity and sociery are inter-related
and humanity is at the centre of the three. He espouses:

African Religion is centred more on humanity than God. ‘This human-centredness is what is expressed in all aspects
of Africar: Religion....” :

By and large. Dopamu, as an African, believes that African humanism is not individualistic rather it is a communal
humanism. In this perspeetive, the Africans live, relate and show concern for one another, help one another, share
common burden and often do things together; this explicates their corporate existenae and makes them real human
heings.* Despite the fact thar this African communality is alien to foreigners, Africans still exhibit same today. It is
germane to state that Afrel embraced, tolerated and still embraces and wlerates the proselytizing religions of Islam and
Christianity. Dopamu consistently maintains chat:

Afrel has maintained a long history of co-operative interaction with Christianity and Islam in Africa. In the face of cver-

troublesome and discouraging history of contact berween Afrel and the imported religions, Afrel was able to excrcise itself
in the stle of . tivity far which It has existed from time immemorial *

Inrealing v n trom the above, Afrel still demonstrates that element today. No wonder, when the missionarics
“rwved in Ataca perhiaps Nigeria in the 16th century, they mistook African hospitality and tolerance 10 mean tha:
\ricans had emibe ' Clhemtiamery. [n other words, the Missionaries took African hospitality for granted o5 a rese!s -
bear ignoranse o + won African person.




Human Views on Gad: Vairety not Monotomy

The principle of “live and let live™ has often been fostered by Afrel. Afrel is never keen in missiology and its tenets
are never misrepresented in the scheme of things. “Its hierarchy needs no fear of loss of members or encroachment on
its territory by nival religions. In fact, it could boast that it draws its adhcrents from all walks of life, all confessions
and all professions within the sociery.™"® Africans are conscious of their corporate existence and are alse mindful that
their foundaton is rooted in morality. In spite of the fact that human rationality is the basis for morality, however,
as a matter of fact, African morality is uniquely based on African Religion. Afrel is generally acknowledged to be the
stongest factor in which the greatest African characrer influences upon the reasoning and the living patierns of African
pv:oplc."

This is understandable in view of the fact that Africans love sanctity of life, sanity, orderliness and communalicy
which cater for the total well-being of the people in the society. As this has served as a background, it is correct 1o
stare categorically that Africans love, serve and worship God. This is scen in all facets of life. The same tendency makes
Africans 1o embrace Islam and Christianity with the mind that all the religions are not exclusive in themselves. Itis this
goodwill that makes Africans to believe Islam and Christianity are brothers and sisters, sons and daughters to African
Religion hence they embrace cach other. Dopamu believes that these triadic religions: African Religion, Islam and
Chrnistianity are centred on God, humanity and society, therefore they are various channels to God, respect humanicy
and protect their society. African dignity to religion is seen in God and sanity and orderliness 1o their environment.
Dopamu sincerely believes that as an African, any channel to God through these miadic religions must be accepted by
God who is the centre of worship and focus by humankind. He believes that God enjoys varicties of religious summits
than one way-fold to reality, which is always monotonous to God. He belicves thar since there are varietics during
carnivals, and people lave such, nothing moves God than varieties or species of worship. [n other words, nothing
deprives God-Supreme Being from enjoying such varieties because God cherishes innovation and new discoveries.
There are many ways that lead to God. To this end, Dopamu believes that since God made and still makes human
beings differently, God also expects human beings to worship Him variously, hence His wisdom for such variety.

As a scholar of Comparative Religion, he is not over-enthusiastic 1o deride any religion, if he should atall do so itis
his own belief system. He imbibed the spirit of an impartial, neutral and tolerant adherent who never for once castigates
any religion. He thus, is not “over-enthusiastic to exhibit maniac endencics in cither bringing usciess and far-fetched
points of similarity or exposing unnecessary, unimportant and ardficial poines of differences amongst religions.”"* |

As a scholar of Comparatve Religion, Dopamu strongly believes in factuality and reality than mere academic
excreise. To him, religion is a very scnsitive, touchy and all-pervading issue that must be handled with utmost care
and caution. Comparative study in this magnitude requires a handful of ateribures that must be carcfully observed and
followed in order tw be certified a comparative student and scholar. Tiwari puts the atributes as follows;

A very balanced mind-unbiased, unprejudiced, trained in sciencific neutrality and yet sensitive to the deeper convictional
aspects of religion-is requited to undertake and accomplish this task.**

Sequel to the foregoing, Dopamu possesses and exhibits all these attributes. By extension, he combines his genuine
critical acumen with his real sense of sympathy and large-heartedness for other religions.™ His descriprive, historical
and hermencutical approach to the study of religions has earned him “natural leader” in the understanding of religion.
In this intellectual exercise, Dopamu is guided by stupendous task of utmost sincerity and seriousncs: i, analyzing
beliefs without any prejudice or one-sidedness.

In the methodological approaches (o the study of Religion, Dopamu was vehement and blunt in rebuffing the
various statements and positions of the various socio-anthropologists except PA. Talbot who made fundamental
submissions as regards religions with reductionist tendendies. As a student and scholar of Comparative Religion, he
believes that nobody should create the impression that his own word is the last word or final authority on the subject
of religious studies. Again, Dopamu added that “the academic truth of today may hecome the fallacy of the future as
caution should be exercised in the making of categorical statement about other people’s beliefs.™* He again cautioned
that whatever cvaluative statements are made abour other people’s religions, it must be resident in the mind that chey
arc recognized as fair in the context of the particular religious belief such appraisals are made. This lawer stacement is in
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conformity with the opinion of Cantwell Smith who stated that “itis the business of Comparative religion to construct
statements about religion that are intelligible within ac least two tradidgons simultaneously.™®

In the field of Comparative Religion, Dopamu does not give preference to his own belief as a convinced Christian
or any other, Rather. as an astute believer of Comparative Religion, he embraces all religions regardless of their historical
or cultural backgrounds. With this framework, Dopamu objectively evaluates each religion with an open mind such
that standards derived from one religion are not imposed upon others, A basic and adequate knowledge of other belief
systems have afforded him the opportunity of appreciating and acknowledging these beliefs without syncretism. Even,
his social hfe refleces this aspect. Dopamu is detached from his religion in order to be sympathetic and charitable
towards other religions. Sympathy and charity towards other faiths are nccessary spices for the scientific study of
religions. Thus scientific and objective approach has consistently helped him in the exhibition of wise and fair attitude
towards religions other than his.

However, Tiwari partially disagrees with Dopamu’s position that “no comparison seems possible ar first sight,
because each religion in its wholeness appears to have its own distinctive character with specific fearures of its own.""’
Mugambi supports Tiwari by saying that such an ideal, however, is impossible to realize, only partial achievements
are possible.”® With sincerity, Tiwari has assigned sober fact to the comparative study because a particular adherent
of a particular faith must not accept any belief other than his own. Also, to a “new comer” or a “new convert” of
Comparative Religion, he must be overwhelmed by this herculean cask of which he can be tempred to take side with
his own faith and any attempr ro be neck-deep into the study of other people's beliefs, it is believed that syncretism has
crept in. This is in line with Tiwari’s “first sight.”

But Tiwari is not torally correct, because the task of a comparative believer is to be open-minded and sympathetic.
To make profitable study of religion comparatively, a scholar must appreciate the innuendoes and each religion must
be scen in terms of its own perspective, A scholar of comparative study is always a business-like person with an ideal
combination of non-aggresiveness, sociableness and pleasantness. Dopamu recognizes the various faiths of the world
have different cultural backgrounds. Yer, these belief systems lead to the same Supreme Being - God, whiclicveryv e
is called. In agreement with the submission of Dopamu, Parrinder argues that honest comparison must be ent d
50 35 to avoid prejudiced and unwarranted aspersion on other religions, He adds:

As a precaution against such tendencics, comparison however o be justified seriously, must not imply judgement, and less
depreciation of any faith.”

Invariably, both Dopamu and Parrinder are of the opinion that scientific nature of the study of comparadive
religion is all-embracing and acceprable. Dopamu believes stoutly that the distinctive features of any religion must
be objectively and sympathetically studied internally and externally. Internal and external in this context means that
participatory observation or dramatis personac in all the aspects must be studied. This will exonerate a student and a
scholar of comparative Religion from armchair or a biased critique.

[n the same vein, the position of Dopamu will notappeal ro religious fundamentalists, They belicve that Dopamu has
overblown the position and extent of a comparative student. Therefore, it is impossible to please religious practitioners
since the study of Comparative Religion is academic in nature that does not involve human practice. Apart from the
foregoing, they advance that complete passion must be shown to a particular religion especially the one they belong at
the expense of others. In fact, a commirted religious believer cannot be at the fence. In other words, no middle path
for a religious believer; you are cither there or not, especially on religious issues that affect adherents. However, in a
multi religious country like Nigeria, religious co-cxistence, harmony rather than confrontaticn should be the basis.
Therefore, Dopamu believes that religious truth scems from the academic, which reflects in the society. Pur differently,
academic environment is the microcosm that rears or breeds human resources and man power that develops and as well
rules the larger society as the macrocosm. He advises religious stakeholders to patronize the academic where rehigiess
objectivity is addressed and practiced. He is of the view that the academics should serve as a reference point. a mode
and a blueprint, which would be rewarding and profitable to the entire society.
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This method or model has been the philosophy of the Department of Religions that houses Christian Studics,
Comparative Religious Studies and Islamic Stodies in the University of Horin. Dopamw has been emphasizing and
promoring tais course or philosophy every time. In his lecture on “Religions in Nigeria” Dopamu domesticates the
cssence of religious harmany hence every government parastatal, ministry and company employs both Christians and
iushims. In the social sphere, Dopamu states categorically that in “marriages, naming ceremonies, funeral ceremonies
and the like are attended by Muslims, Chiristians and Afrelists irrespective of the religious beliefs of the celebrant.”20
He even used Universit of llorin as a case study by describing the face that the Vice Chancellor is a Muslim bur he has
pumes-us Christians veorking with him in the administracion of the Universiry.”' Even before he joined the “church
trrumznant e advocated & hermeneuric approach to the study of religions. This religious hermencutic advanced
ty Duzamu means a whigiows interpretation that includes a multifarious approach to religion, which although they
may G.eagree among themselves, are united by a common interest in religions as systems of symbols or kinds of
lanzuages which impart meaning that musc be interpreted.” By extension, this approach is primarily a historical-
paenomenalogical one. Here, it must be established chat the major concern and widespread interest of Dopamu is the
extzasine nexus that religion is an essential or even imperative aspect of the soctal machinery, part of the complex system
v whiza human beings are enabled to live together in an orderly arrangement of social relations.”

Cmphasis on Religious Sameness in all Faiths

I pamu strongly believes thac religious co-existence, tolerance and accommiedation should be the watchword of all the
azrerents of all religions. He emphasises thar God in His infinite wisdom would have made or created human beings
t Denabike. do things the same way and to practice the same religion, but He did not do so, which means God enjeys
varieties. Dopamu supported this when he cites the words of Peter in Acts of Apostles that “Truly I perceive that God
shows ra partially, but in every nation anyone who fears him and does what is right is acceptable to him.™* In addition,
Dopamru asserts that Propher Muhammad (SAW) also knew that the religions of the world before Islam contained great
:tuth abnat God, and he thus enjoined Muslims to believe not only in him but also in all other prophets of the books

e ca -
v 4. LN

Sav ve we helieve in God, and the revelation given to us, and to Abraham. Ismail, Isaac, Jacob, and the Tribes, and thar

given 1 Moses and Jesus, and that given to (all) prophets from the Lord: we make no differcnce between one and anothor
ot them: And we baw to God ™

S waing v him, the curollary from the foregoing is that if God has wished the whole world to worship Him in
s same wav, He should have done so in His infinite wisdom. But He has not done so because He hates monotony and
e=1 v ety That explaing why there is variation in all the things He has created. This variety scems from the various
aprecaches 1o reach God cither in songs, dance, prayers. and speeches. God cherishes these varicties on the parts of all
e 2 Zh emenes of 2l the world's living relizions,

s 2 ezn0zm of African and Comparative Religion, Dopamu believes that there is the need o be scientifically

“ieztie avoewir s other faichs and o accept the belief-practices of other faiths. Dopamu applics all the elementes of
320w ezanve vl oo arive at his formula of God hates monctony and loves variety. He helieves that there are many
wanezoosTead o avarian, Salvarion to him is not linear which normally raises mutual suspicion and mistrust among
ke aznereni o f e prevelytizing religions of Islam and Christianity. This concepr of salvation has led the practifioners
of these =wore 2 sin face-olf, hlood-letting and maiming in the name of religion. According to Dopamu, religions
have ¢ failed snasknd rather it is human factors that have turned religion to a two-edged sword - cohesion and
divasion ™ Thee s arotny in the way of salvanion, which he consciously advocares.

Copaniu i zover that despite his advocacy for religious tolerance and co-existence in contemporary Nigerian
society ameng the tradic religions of African Religion, Islam and Christianity, Afrel has been cleverly and conspicuously
relegated to the background. . remarks that the composition of Nigeria inter-Religious Council (NIREC), apart from
1ilam and Christanity, which ore ful'y represented, African Religion which is being practiced by millions of Nigerians
is isolarod. T him, this position is unfair 1o those who believe, and hold fervently to their belief, in the spiritual
satisfac on they getin Afrzan feligion . In aprcement with Dopamu, many Afrelists ane still Muslims and Christians.
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With this spirit, he advocates that a slot should be given to Afrelists in NIREC, in order to strike an equilibrium as well
as even and mucual represencation. He sums up thac “in an increasingly pluralistic society, *vhere religious dialogue is
given a prominent place, Afrel can supply principles and ideas among adherents of all rziigions, as it did in the carly
days of Islam and Christianity in Africa. The principle of live and let live has often been fostered by Afre] "™

He said among others that in his retiement, he would eseablish what he referred to as “Afrochrislam”, that is,
establishing a temple to keep the adherents of Afrel on ritual worship Saturday, adherents of Christianity on Sunday
worship and Mosque for Friday Juma'ac prayers. As an embodiment of the triadic religions, he is simply referred to as

High Priest, Baba ljo of Anglican Church and Aafa Issa. All these he answered with liberty before he joined the church
triumphant.

Conclusion

Having understudied some of the religious thoughts of Dopamu, we discovered that he is not over-enthusiastic
at deriding or condemning any religious faith even if he was not a member of that particular faith. The sensitivicy of
Nigerian state with regard to religion informed him of his acceprability and rolerance of other faiths. This revealed that
as a scholar of both African and Comparative Religion, he is at liberty 1o interact and freely relace with people of other
faiths. This is the essence of social relations, and he used religion to achieve it. Dopamu believes that God loves varieties
of approach to His worship and hates regimented and straight-jacketed or monotonous worship. Dopamu cheeringly
clamourss for multifarious approaches to the worship of God as Africans cherish humanistic diversity in an attempt to
live as neighbours from the same source = God = with only different religious affiliacions. This tendency strikes at the
fact that all religions must be respected in all ramifications no matier the differences in numerical strength, Dopamu
permits this in order to promote co-existence, religious interaction and promotion of human welfare and environment.
This religious we-fecling and togetherness makes God to love variety and subsequently hate monotony. The underlying
principle of these efforts is 1o achieve peace, which has consistendy eluded the sociery. Itis therefore strongly advocared
thac all believers in God must as a macter of devotion to Him make peace with Him and fellow human beings
peace-loving and peace-making is the urgent need of our beleaguered human race,




Human Views on God: Vairety not Monatony

Endnotes

1. E. ) Sharpe, “Comparative Religion™ in Mircea Eliade, (ed), The Encyclopedia of Religion, Vol, 3, (New York: Macmillan Publishing
Comgany, 1987}, 578,

2. Ade P Dopamu, “African Religion (AFREL) and the Humanist Perspective in the Global Age.” Science and Humanitles Journal, Vol.1, No. 1,
2006, 21.

5. Dopamu, African Religion, 16.

4. Dopame, Aftican Religion, 24.

S. DopamuAfrican Religion, 24.

6. Dopamu, African Religioa, 24.

7. Dopamu, Africaa Religion, 24,

8. Dopamu. African Religion. 29.

9. Dopamu. African Religion. 30.

10. Udo Etuk, Religion and Cultural [dentity, ([badan: Hope Publications, 2002), 36,
11, E G. Parrinder, African Traditional Religion, (London: Sheldon Press, 1954), 6.
12. K. N, Tiwari, Comparative Religion, (Dethi: Napenda Parakaish Jain, 1983), 5.
13. Tiwari, 7.

14. Tiwari, 6.

15. This statement was made by Professoc Ade P .Dopamu in one of his lectures in Anthropology of Religion in the Departmeas of Religioos,
Univenuy of lloria, llorin, on the 26ch Auguse, 2001,

16, Cantwell Smith, Comparazive Religion: Whicher and Why? (New Yodk: Allea& Unwin, 1980), 52.

17, Tiwari, 3.

18. ], N. K. Mugambi, (ed), A Compurative Study of Religions,( Nairobi: University Press, 1990) p.21

19. E G. Parrinder, Comparative Religion,( New Yorc Allen & Unwin, 1962) p.12

20. Ade P Dogamu, “In the Service of Humanity” Farewell Lecture, Hlorin: University of Horin Press, 2009,
21. Dopamu, *Io the Service of Humanity®, 27

22. Mugambs, 9.

23. Dopamu.” in the Service of Humaniry™, 28.

24 Ao 10234,

25, Sura 2:136.

26. P. Ade Dopamu, "Religious Tolerance and Feaceful Co-existence: The Case of African Religion and Philasophy of Religious Tolerance™ in
Daniel |. llega. “Religion: The Key to Nacional Survival in Nigeria."NASR Vols 13414, November, 2001, 6.

&7, Dogama, (o the Service of Humaniy, 23.
6. Dopamu. Alnzan Religion, 31.




