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GOOD GOVERNANCE IN THE WORKS OF SHAYKH ADAM AL-ILC
A LESSON FOR DEMOUCRATIC ISPENSATION IN NIGLERIA

Is-hag 0. Oloyede & R. Thruhim. Ade
Introduction

We have tricd in this country the pardlamentary
sysiem of government which hus been living
with the British people for over a century and we
have failed. We have also tried the presidential
systemn of government which remained in
practice with the American people for over o
contury, we have failed. This was as a result of
irrcligions sitiude m the people. We have
produced men and women who are qualified n
the various ficlds of knowledge but vet falled o
serve well the socicty becsuse they have refused
to take along the tenets of therr religion and put
it into pracice, '

The above statement of a distinguished late Professor of [slam
M.0O.A. Abdul could not be imagine at the time he made it than now that th
country is struggling to survive in the midst of aumerous socio-political a
economic chullenges facing it. The crux of the matter is that as religious
the counlry is, the spirit of secularism has blindfolded her that she
reduced refigion 10 mere cosmetic that valy sufaces at national progran
such as swearing-in ceremony of government functionarics. holidays duris
religious festivals and the like. The attempts of the nation 1o apply secu
solulions 1o numerous socio-political problems facing it to us. are
appropriute. This is because Nigeria is a multi-religions society, which
definitely cherish religious solutions 10 her problems. Religion becomes
instrument of negativity when it is not allowed 1w be used by the governm
positively. The indispensability of religion as an mportant organic | |
the effectiveness of a state is stressed by Al-Ghazali who was guoted 1o i
said: “The state and religion are inseparable pillars of an orderly 50
Religion is the foundation and the ruler representing the siale W
promulgator and protector; it either pillur is weak, sociery will crumble.”

It is an undisputable fact that lslam is 2 comprehensive way of §
which covers every aspect of human endeavour. The religion. which toue
such minute aspects of life as mode of dressing. greeting. twilet habirs
ctiguette of eating among others, could not have kept quiet on the aff
the state. To prove this, Shaykh Adam. in some of his works, delved &




explonng the stand of Islam on good governance and its praciice by the
Prophet which was religiously followed and adopted by his companions who
ruled the Uimmah afier him successfully. Apart from the fact that the Shavkh
demonstrated his erudition in virtually all aspects of Islamic knowledge, his
discussions on good governance show that Nigeriz will learn o Jot in the
political thought of Islam as explicated by the Shaykh. While we are aware
ﬂmrﬂuﬂuyﬁh'suirwunmgwmmsprﬂd all over some of his
works, we are limiting ourselves 10 only two of his publications on this

theme, namely Al-Islam Din Wa dawlah and the Durus ath-Thagaofal al-
Islasmiivyah.

A Critique of the existing types of government by Shaykh Al-Tlory

In his Al-lslom Din wa dawlah, Shaykh al-llory identifies different
types of government distinct from the Tslamic system of government, namely:
theocratic, dictatonal, democratic, aristocratic, oligarchic and heredirary
systenms of government.” The Shaykh defines theocracy thus:
Theocratic  government is  a religious
government in which the authority is lefi in the
hatd of a person who exercises exclusive
spritusl authiority and has power to legislate law
as he wishes, just like the Pope who enjoys
spiritual authority over the Christians, forgives
whomsoever be wishes and denies forgiveness
and pleasure o whomsoever he wishes_ *

While critiquing this system of government, be sees it a5 a negation
Islamic mode of governance which draws jts legislation from Allah. Such
slations were then explicated by Prophet Muhammad who came to put
into practice. As against theocracy which leaves its authority in the
of a single individual, Islam allows and recogmises  independent

ing which comes meju:iﬂsnnduhd.mmdufmapmicnhr
b . In other words, [ima’ and Qiyas arc only secondary sources of
ic law.

mﬂmmrmmmesmmmnwmumm
aunbuted (o themselves the autherity to give divine legislation and
tng such to God. He quotes the verse: “Woe 1o those who write the
with their own hands and then say “This is from God”™ Lo purchase with
bittle price! Woe (o them for what their hands have written and woe to
for that they earn (thereby)” (Q 2: 79).

While giving the definition of dictatorial government. he wriges:

Dictatorial government is a government of force
which is imposed by a single individual who



does whatever he likes and is not answerable to
anyoue, He rules with iron hand as practised by
some monarchs and mlitary governments which
dio not seek any opimion from the citizens. *

To Shaykh al-lory, this type of govemment imprisons the citizem
without trial at courts and offers no protection (o lives and property as in e
case of Hitler and the govemment of Mussolini.” Dictatorial government is
government by force. & govemmment which takes decisions without
consultation. This creates a serious contradiction to the Islamic system &
government which enjoins due consultanon, mutual love between the
and the ruler. as well as acceptance of the leader by the community”.
explains why consultation is the pivet of the political system of Islam base
om the Qur’anic recommendation thus:

It was by the mercy of Allah that you
were legient with them (0O Mubhammad),
for if you had heen stem and fierce of
heart, they could have dispersed from
round ahout you. So pardon them upon
the conduct of affairs (Qur’an 3:159).

Shaykh Adam secs sristocratic govermnance as an opposiie
oligarchy. While he defines anstocracy as a govermment of the social classs
nobles and wealthy people who control the affairs of the statc amd
themselves. oligarchy is a form of government which is being controlled by
srrall group of people who hold on to power and legislatc only what s
bencficial 1o them. He then likens what operated in Nigeria before the advent
of the colonial masters to fall within the range of aristocratic form of
government. He further draws a line of demarcation between aristocracy und
hereditary succession which he sees as a form of government where t
fathers give the baton of government to their sons or bruthers by virtue ¢
belonging to a royal family or a republic or aristocratic family. To hing
aristocracy as a system of government involves restriction of authornity 1o 2
particular social class whereby the succeeding generations inherit it fro
their predecessors. This system of govermment, though practiced by the
Umayyads, does not tally with the Islamic system of government. us il W
not practiced by the Prophet and neither was it practiced by the Righth
Guided Caliphs.” '

Shaykh Al-lory defines democracy like the populur  Abraha
Lincoln"s definition as the "government of the people. by the people and #
the people.” An expansion of this definition was made by Schumpeter.
Avosetinyen, who sees democrucy as institutional arrangemeit tor amving
political decisions in which individuals acqmire power fo decide by means
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4 competitive struggle for people’s votes. ' In the same vein, the
Encyclopaedia Britannica defines it as “a form of government in which the
rght to make decisions is exercised by the citizens directly or indirectly
wsually with a framework of constitutional restraints designed 10 guarantee
all citizens the empoyment of cerwin individual or collective rights, such as
freedom of speech and religion...” ' Funthermore, the Shaykh gives some
characteristics of democracy which include the age of the eligible voters
which he puts at twenty for those to vote and those to be voted for; formation
of parliament among the elected people for the purpose of making laws based
on the wish of the majority."

While critiquing democracy as a system of govemment, Shaykh
Al-llory likens it to a demagogical government, which is a government
- where a leader makes use of popular prejudices and false claims to promises
in order to gain power. With particular reference to Nigerin, Shaykh Al-Hory
nothing admirable in democracy as being practiced in Nigenia where
was being hijacked by the financial giants and political demagogues,
candidates were impased on the people through rigging of elections and

forms of electoral corruption being perpetrated political thugs who
wed arms and other weapons to threaten their opponents. ' He sees those
voled people as not having enough expericnce 1o know the appropriate
to vote for. He also considers most of those in the helms of affairs
having enough experience to carry the responsibility of the state. He
why most of the politicians who could not manage the affairs of
immediate family are asking for state responsibility. This, to him, is a
of trust which is a sign of the Last Day, in line with the saying
e Prophet thus:

“When trust is lost, then expect the Hour
(the Last Day).” “How shall it be lost, O
the Messenger of Allah?”” He replied
saying: “When matters are entrusted to
those who are not qualified for iL then
you should expect the Hour, **

The explanation of Quadri on the above quoted hadith is m line with
of Shaykh Al-llory when he wnies:

If we look around us these days it is not difficult

to discover thut many people do not know the
importance of trust; hence they treat it with

levity, promising what they will never do. When

people are appointed into high offices. for

example, they take oath of office. promising to

discharge their responsibilities  creditubly,



faithfully and conscientiously. More often tham
not, they forget this oath, perform woefully and
betray the coufidence reposcd in (kem. In sonw
cases the faull docs not lic much with the
appoinices but with those who appoint them
because they knpew that they were ungualified.
unsuitable snd incompetent for the offices. but
due to some npegative factors  heavy
responsibility of trust is placed on untrustworthy
people. on the other kand, those appointing them
do corrupt them and contribute to their dismal
failure.'”

Another shartcoming of democrucy identified by Shaykh Al-Tlory is
the pature of the jegislative aspect of the system. He opines that at times, the
purfiament legislates such un-Islamic practices like fornication, gambling and
taking of alcoholic drinks. Based on the shortcomings of the above sysiems
of government. Shaykh Al-Tlory gives the option of Islunuc government
the only viable system of government. :

mmmﬂm{:ﬂm-wﬁummuﬁkm
The Usnited Nations Development Program (UNDF) describes "
Governance” as (he “siriving for rule of law, Lransparency, CSpOTSiVENCSS
participation, equity, cffectivencss and cfficiency, accountability, am
strategic vision in the exercise of political, economic and administratin
authority.” The above summarises (he componcnts of good povernamn
which in our own vicw. except for the omission of piety, agrees with
principles of Islam on good governance.'”
To sturt with, Shavkh Al-Tiory deals extensively with the concept
good governance by delving into the meaning of good governance and &
necessary qualities of a good governmient. To him, 3 good govemment |
independent organization that adds value to the living standard of
individuals in the community and protects them aguinst il odds and evils, |
extension. he belicves thal an average individual in the socicly i5 prome
commil evil, and 0 & becomes good when it enforces law 2
order in the community. He therefore cites ‘Uthman o have said in
cespect that: “Allah eradicates through the authority what he does
eradicate through the Qurun™ " This submission of Al-llory i
consonance with the view of Mawdudi who was quoted by Zafaran to ]
said:
If people are free 1o commit adulicry. no amaunt
of sermons will stop them. But if governments

forbid adultery, people will find it easier to give
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up this evil practice. Similarty, is it not enough
to preach sermons against drinking, pambling,
usury. bnbery. pornogTaphy and  morally
cogrupting education. if the overall enviromnenl
aof the surrounding SOCKLy eNCOUAZES of Hl least
condones these things. Power, however, can do
much to eradicate them.

However, Shaykh Alllory opines that good government might he
difficult 1o attain if the majority of the particular community upan
e the govermment is formed is not good. In other words, those in
gre mostly a replica of the citizens of the community. If they are
the government would be good He buttresses this by a Prophefic
g that: “you will be Jod by your type.” Furthermore, the Shaykh
fles some yualitics that sre SINC gua non for the atwinment of goud
These are muintenance of justice between the high and the Tow:
w between the individuals in the application of rights and dutics,
gtion: and gondness to the Dhironis in the state, o menfion bot a few.
home (hese poinfs. some verses and saymgs af the Prophet ae
1o by the Shaykh. ™
Sther aspects of govermance discussed by the Shaykh we the
ent of a leader, appointment of bis assistants, duties of a leader, the
for removing or impeaching a toader. and the responsibility of the
 and the legislative srms of the governuient. Stressing the imperative
Bing a leader in any community, he cites an hadith of the Prophet
goed the choice of & leader among three people who are on 4 joumncy.
the choice of a Jeader an exclusive responsibility of virtuous
. in the community. The basis of his argument the
pey wed by Caliph Umar who. in his bid w appoint his successor,
"sin people from the leading companions of the Prophet and
g with the respoasibility of choosing & caliph to succeed hinm. ™
b want to quickly add here (hat this method supgested by the
beeninst the spimit of democratic equality which cnjoins among
S onc vore”. In this wise, there is no discrinination hetween
< apright and God-fearing individual and that of = bl b,
| ex-convict and a prostitule. This explains why the political
B most countries und particularly m Nigeria is characterised by
disruption of public peace and hotlrzanism. all in the name
i candidates into power by all means. This implies fhat such
o power through the activities of hoodlums and thugs. As
j the imerest of those who voted them o rather
"% power. That nolwithstanding. the Shaykh while
ighe choice of respectable morally upright. experienced and
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men of proven integrity to nominate or elect a leuder, does not explain how
those people who would do the nomination would be selected in the first
instunce. He does not also discuss those factors that could influence the
choice of the candidate or leader by the selecied people. Such include
favouritism in form of tribal or religious affiliation and pressurcs from
political godfathers and traditional rulers. The issue of federal character
which can warrant rotation of power amongst the existing cultures and tribes
is also a strong issuc that the people would contest with. One undersiunds
that Islamic equality gives no room for discrimination by runk, pesition,
ectmomic power, race or social status, yel production of leadership from a
particular tribe in the presence of other tribes leaves much o explain on the
extent of justice done to other tribes who may suffer such fute for not having
much representation in the selection team.

Good Governance cum Duties of a Leader

Rather than discussing this topic, Shaykh Al-llory, digresses into the
qualities of a leader, though he mentions some duties of a leader elsewhere
under his discussion on Islamic government. = Here, he identifies some
qualities of a leader such as kindness, leniency and spint of forgiveness. He
then cites the content of a letter wntien by the fourth Caliph, "Ali to his
governor in Basra on how he should comport himself as a head there and the
nature of guality he should demonstrate. He was said to have written him
thus: “Listen! Verily, for every people being led is a leader they follow and
from the light of his knowledge they derive illumination. Behold! Your
leader ("Ali) 15 contented with two rags in his lifc and with two morsels of
food. Behold! You may not be able to emulate in this way, but assist me with
contentment, courage, decency and appropruateness.” It should be noted that
the Companions of the Prophet meant what they said, and they put inlw
practice what they wanled therr subjects (o do. A practical example could be
drawn from Sayyidna Umar who was visited by Uthbah ibu Abi Fargad. At
dinner, the visitor could not swallow the type of bread presented by his host,
He thus remarked: “Why don’t you use fine flour for your bread?” Umar
retorted, “Can every Mustim afford fine flour for his bread? Alas! You wish
me 1o exhaust all my pleasures while | am in the world.”" ¥ The sense of
simplicity of Umar was so distinguished that unlike the Roman Emperor who
lived in gorgeous, isolaled and beautifully decorated palaces and mansions
built of marbles and omamented with inluid stone of various colours, he was
s0 unosteatatious that the Christians of Jerusalem could pot recognise him
when he visited thems Also, when the envoy of the Roman Emperor visited
this uncrowned monarch of Muslim nation, he could not belicve his eyes
when a person wha was lying on the bare floor of the mosque was introduced
to him as Caliph ‘Umar. = This is a grest lesson for the contemporary




political leaders in Nigenia who sec the opportunity of their appointmenl as 3
quick means of enriching themselves through various means. The fleet of
flashy cars in their entourage with highly disturbing sirens that accompany
their arrivals at occasions should be revisited in view of the sgomy and
incomveniences suffered by their subjects.

Furthermore, the Shaykh identifies some functions of leader which
include enjoining what is good. listening to their advice, supervising the
affairs and activities of the governors and other functionaries under him and
attending to the complaints of his subjects. ™ Tn our own view. these could
be achieved only when the leaders make themselves accessible 1o ther
subjects. On the hasis of this, the Prophet wamed leaders m to keep
themeelves afar from their subjects in the following hadith thus:

If God puts anyone in the position of autharity
over the affains of the Muslins, and he secludes
himself (from them). not fulfilling their needs,
wants and poverty, God will keep himself away
from him. not fulfilling his need, want and
poverty.

I vicw of the fact that it is extremely difficult for a leader to attend
all noeds of his subjects, it becomes imperative for Lim to choose his
gsistants in form ministers, gOvernors, judges, registrars, the commander in
of the armed forces and chicf police officer wha would assist him in the
stration of the country, To each of these offices, are responsibilities
d to it. The ministers are the deputy to the leader in all the affairs of
«. The Qadi is in charge of administration of justice and a form of

Minister of Justice. The Commander of the armed forces is
nt 1o Minister of defence, while the Chief Police officer could be
m.hid:prmdinpmuﬂkm.uhlhﬁnﬂnfmmrmlhﬂhh_m
mor is the appointed ruler by the leader to manage the affairs of the
mces. and he serves as an intermedisry between the head of government
: people. ® Shaykh Al-llory stresses the importance of thess assistants
e with some Qur’unic and traditions of the Prophet. Drawing a clue from
wr'an. he refers to the request of Prophet Musa that Allah should
ghe: ﬁnbynppnhm’ngiﬁsbrmrummuhuwﬂinnmin&m
- 'vmuﬂnving&e:pmicsb;rlkudnrﬂ{nmtianhimhlh
and Urnar served as Wazir to the Prophet during his mission.™
e the leader should ensure that he appoints men of impeccable
o who would not tarnish the image of the sdministrtion. A vivid
m of appointing such officers was given by Caliph “‘Ali ibn Abi Talib
ted his newly appointed governor of Egypt on the modality of
of public officers that would work with him thus:




.- Then come officers of your suie.... They
must be appointed after a careful scrutiny of
their capabilitics and characters, These
appontments must be made on probation
without any kind of favouritism being shown of
influence being accepted.... While selecung
your officers, take care 1o select experienced and
honourable persons. ... They are not greedy and
cannot be casily corrupted.... Keep them also
well paid, so that they may not be tempted W
lower (heir standards of morality and may not
misappropriate the cash of the state which they
hold in their trust,

From the above, it could be understood that good governance
requires participation of credible people. For effective govemance. the
participants must be people of unguestionuble character. just and eniergetic
and must possess qualities of head and heart. Caliph Ali gave the qualities of
participants in administration to include refinement, expericnce. aleringss,
power of comprehending problems, confidentiality, and freedom from greed
and lust. Where a political sctor lacks any of these qualities, the socicty will
bear the brunt. Shaykh Uthman Dan Fodiyo maintains this same position in
his Kitab al-Farg. Similady, al-Mawandi (d. 450 AH) wrote a compendium
entitled al-Ahkam Sultanivah wal-Wilayat ad-Diniyah where he enumerated
the expected qualities of a leader. It is also expected that freedom (9
participate in governance should be available to the citizens. Exclusion ¢
critical scgments of the society should be avoided if good governance is o b
enthroned.

Shaykh Al-Tlory further delves into the judicial system of Llam.
considers the judiciary as the office which settles dispute and fights injustice
RIDONZ n addition, it claims the rights and retums such 10O thel
owners. ' He observes that the Prophet personally held this office during hil
life and that it was during the caliphate of Abu Bakr that he instituted (he
office and uppoinied ‘Umar into the office, He obscrves that no major case
dispute and injustice was recorded then due 1o the high sense of justice
‘{fmar.®! He further spells out some of the conditions 1o be fulhilled
someone who is to occupy the office. These include Islam, sanily am
physical fitness, The condition that a judge should be a Muslim could b

[naii:lyhemmchmﬂidnmwmidnﬂhﬁaﬂemmp into
records for inference and may not be able 1o use his other senses optimg
The Shaykh however remains silent as regard whether 2 woman can B




appointed & judge or not. He only observes the controversy among scholars
on it. That notwithstanding, we see pothing wrong in @ woman occupying
such & position in view of the fact thal it is « position that cannot be attained
overnight. If a woman can therefore rise to this rank in the course of her
career, she should not be denied for gender reason. Tt needs to be mentioned
here that the Shaykh adopts that only a male candidate should be appointed as
ahadu*?nwdmminwﬁmthﬂ:nuimlhuhludhy:mnmum
prosper.

It needs w be mentioncd here that the hadith cited above has been
exposed to enticisms by scholars. Some believed that the hadith is weak
hecause the narrator had once been found guilty of slander and was flogged
cighty lashes by Umar ibn al-Khattab. However, some scholars like Ibn
Kathir and Shaykh Muhammad Al-Ghazali confirmed the suthenticity of the
hadith. Whatever the case may be. Shaykh Adam upholds that a woman
should not be appointed a leader, but could participate in government in some
other capacities like Aisha, the wife of the Prophet did during the time of the
Prophet.

Obedience to a ruler

By way of introduction, Shaykh Adam identifies some approved
ways through which one could become a leader. Firstly, through appointment
by an incumbent leader, so far his appointee docs not come from his
immediate fumily, just like the Prophet appointed Abu Hakr 1o lead people in
prayer during his sickness that consequently led to his death. In the same
vein, Abu Bakr appointed *Umar to succeed him before his death, Secondly,
i could be through consultation of people of proven integrity who met to
appoint a candidate as a leader. The appointment of “Uthman, the third caliph
came through this means. The third means is through the firmness of
members of shira committee 1o enforce allegiance Lo an appointed ruler, like
bow Talha and Zubair were compelled to accept allegiance to *Ali afier the
assassination of ‘Uthman. ™ Through whatever means g leader emerged, it
becomes expedient that Muslims should obey the leaders in line with the
anic verse that says: “Obey Allah and obey the Messenger and those
with suthority among you ._." (Q 4: 59), * and the saying of the
which says: "You should listen to and obey your ruler even if he was
k slave (Ethiopian) whose head looks like raisin.”

For a Muslim to obey 8 leader, such a leader must fulfil the condition
Being obedient to Allah and His Prophet. He alludes to this in respect of
maugural speech of Sayyidina Abu Bakr when he was appointed the
He said:

I have been chose as your leader and | am not
the best of you. If T do good, assist me, and if 1




dnrﬁil.cmuctm.!.lhuyrmuimxhasluhey

Allzh and His Messenger, bot if ] disobey Humn,

your ubedience to me is not binding.

m:mmﬂmmhhimﬂﬁumm&wnfﬂﬂmmn

some leaders. being intoxicated with power, do (rADSETESS in coming up with
hﬂthﬂﬂ:qpmﬁmtﬂrhﬂhﬂlnwch:m.p:ﬂpkmuﬁhﬂmdln
obey such a leader all .0 the name of following Allsh's injunction which
mmmmmmm&#mm:}ﬂﬁhﬂuﬂmﬁm}m;ﬁﬁm
wﬁcimdhyliuﬂhﬂhmuwnnthh.llmﬂs:

The Messcnger of God dispatched & militury
hﬂnﬁmﬂtdmnrtheﬁmmnsm
teader. He ordered them (the soldiess) w heed
and obey him. The Icader became annoyed with
the troops on account of something and said,
“Cather firewood for me™, and they gauthered it.
Thunhﬂﬂ.“ﬁinm:ﬂtfut".nndﬂwﬁndiad
the fire. Then he said, “Tlas the Messenger wf
ﬂudml.mjcin&dyﬂnmﬂ:ynt'?“m
replied. “Of course.” The leader said, “Then
awh“mumpsmmdlmt‘mgmmﬂnmhn
{npﬁwhdﬂmmnu!l}ﬂyshﬂidmmriﬂ.m
MHH,“WchtwﬂedtnlhaMumnpﬁﬂf
{kdfmdtukcﬂfﬂﬁngmmlwsfmﬂn
ﬁmtbym:lncinglslm}.m:(cmmﬁdm
;nnﬂiulﬂcmﬂlhﬂﬁmwemmtnulﬂ:
fcader’s anger subsided. When they eventually

hnmhninﬂtmyﬂidimdmwnlmdﬂmldh:
Mdﬂeﬂhﬂmmmaluﬁwmwpﬂ.
wﬁﬂuhmﬂ:Wu{Mlﬂn his subjects could
Whhfmddisnhnﬂngﬁsmdﬂ,hmhaﬂmﬂmm
ﬂmmfml&nunlfmlhﬂm,undﬁmm.hiﬁmummﬂm
h:amq!ﬁd-'l'heﬂnylhlln:imdmlndith which says: ﬂhﬁ?ﬂd

Li
#

whmmlﬂd:npmpkhrfmwﬂimgﬂh:rmd his collur-bone




Lessons for the Nigeria Political Leaders

From all indications, there are lessons for the Nigerian political
figures to learn from the Islamic concept of good governance as discussed
by Shaykh Al-Tlory. Good governance requires fair legal framework that are
enforced sincerely and impartially. This implies that both rulers and the
ruled are under the law of the state. The issue of immunity clause in the
Constitution of the Federal Republic of Nigeria appesrs o violaic this
principle. Heads of Islamic States appeared in courts and judgments given
against them under the Islamic caliphate.

In sddition, Nigerian leaders should make transpareacy their
wulchword. Transparency requires openness and making information freely
available and directly accessible to those who will be affectcd by decisions

- and their enforcement. The principle of transparency assists the government
to win the pleasure of the electorste as they arc camied along in the
administration of the state. Where this is lacking, uprisings. hullabaloo and
crises become the order of the day, Transparency also involves declaration of
assets by public office holders. The example of Umar ibn Abdul-Azz (a
renowned Muslim ruler) is relevant here. On assumption of office, he
declared his asscts and returmed the ill-gouen wealth inherited from s
predecessor to the public treasury.

Closely related to the shove is that Islam realises that lcaders are
reprosentatives of their subjects and so they arc not oaly accountable to God,
but also to thase who voted them in. As such, they should respond to the
snieeds of the electorates. A leader should not only respond (o the pecds of his

. but lListen to their advice and complaints. It is on record that a
companion al-Ilubbab ibn al-Mundhir advised the Prophet to shift the
Muslim camp st the battle of Badr hecause the place carlier chosen by the
Prophet would have given the encmics upper hand over the Muslim army. In
2 demonstration of responsiveness, the Prophet adopted the advice of an
ordinary follower (who was not even known to be among the closest
companions to the Prophet). He theretore moved the Muslim camp to a place
suggested. This move was onc of the reasons which made the Muslim army
o he victorious at Badr. The baule of Khadag is another example of
fnstances of the Prophet’s responsiveness (0 his companions. The fact that
the Prophet was the last person to leave Makkah during the immigration is an
ication of his responsiveness and selflessness to his followers.

In addition to the above, Islam cherishes consensus onentation and
eticourages it 10 be imbibed by the Nigerian leaders. This implies the need
the government (0 mediate on different interests i the society to reach a

nad conscnsus on what is the best interest of the community. In fact, the
kers are in the best position o do this. It is in the interest of the




legislature to defend itself aguinst any unwarranted criticism through logical
and coberent presentations.

Furthermore, Islam enjoins equity wm its entire ramification, This
explains why it takes care of the religious freedom of non-Mushms i an
Islamic state. This implics that all scgments of the society are taken care of
equitably. This will no doubt promote sense of helomging among them. We
need to reitcrate here that non-consideration of the provision of Islam and
laws made by the lawmakers is one-sided. It is equitable that issues ansing
from marmiages contracted on Islamic law, be adjudicated upon in accordance
with Islamic law. Tt is pertinent to commend to the nation's legislature the
Qur anic versc which states: “O ye who believe, stand out firmly for God, as
wilness for fair dealing, and not let the hatred of others to you make you
swerve (o wroag and depart from justice. Be just; that is, next to piety, and
fcar God for God is acquainted with all that you do”™ (Q5: 90),

Good governance requires that processes and institutions produce
results that meet the needs of society while making the best use of resources
at their disposal. it also requires prudence in the management of rhe
resources of the populace for sustainable of human development. This spirit
should be developed by our political leaders for them to hamness the natural
and human resources which Allah has endowed the country to better the lots
of the Nigerian citizens. The 2010 UNDP Human Development Repon
which indicates that 64% of Nigerians are poor and that there is no increase
in our education index is a clear indication that Nigerian leaders have hard
nuts 1o crack on the issuc of making the available resources meaningfully
instead of using them dubiously for their personal benefits or on worthless
projects that have no direct bepefit to the populace.

The nation has failed o boast of good governance due 1o lack of
sincerity by those in authority. Sincerity in this wise is of two fold: sincerity
to God and sincerity o mankind. An individual who is sincere to God will
undoubledly be sincere o his fellow human beimgs. A person who
defiberately violates God's injunction will not care to abide by the rules of
law in any given society. Whoever is sincere 1o God will not only be sincere
to himself, but to the people in the socicry. One doubts the sincerity of a
leader who enriches himself with public funds. Corruption and other vices
arc mere products of lack of sincerity, lack of commitment and ndeed lack
of principles. Lack of sincerity on the part of the leaders makes them deviate
from the approved annual budget and other laudable policics. Polices
therefore becomc mere paper work, whereas policy summersaults based on
whims and caprices leads 1o uking one step forward and many backwards.

Finally, leadership is seen in Islam as a trust which would be
accounicd for later or sooner, Accountahility in this sense is of two fold,
accountability to the community and accountability to God. If no one doubts



s 123

the fact that those in political offices are representatives of the electorates,
then the former should know that they are accountable fo the latter. They are
also sccountable to God. Allah commands the clectorate to grant trust to the
hest suited. An electorate that compromises sharcs the blame of poor
governance. In Islam, abuse of trust is a sin and crime yet it is not thefi since
the choice to choose must have been abused in granting frust o a
dishonourable person.

Conclusion

So far. this paper has been able to highlight one of the
contemporary issues discussed by Shaykh Adam Al-Tlory, namely good
governance from the perspective of Istam. Going through his discussion on
it, it is understood that the political philosophy of the Shaykh relied heavily
on the Quran and the Sunnah, the pnmary sowees of Islamue law. In
addition to this, it is inferred that Shaykh Adam remsined one of the
foremost Alrican Muslim reformers whose philosophy could be adopied for
the bemerment of Nigeria political atmosphere.

On this basis, it is crystal clear that Shaykh Al-Tlory's thought on
COUTCINPOrary 1ssues should be taught along other Muslim reformers like
Al-Afghani, Abduh, Sayyid Quib, Muhammad Igbal. Uthman Dunfodiyo
and others. It is our candid belief that Nigeria political leaders have a lot to
jeam from his views and on this note. we wish fo recommend that vanious
Departments of Arabic and Islumic Studies should embark on mass
ranslation of his works into English so that his messages could reach the
grasstoots. They should also look for means of reaching political office
holders in Nigenia in form of organising seminars and conferences for them
1o have access to the pulitical views of some Nigerian Muslim scholars

particularly Shaykh Adam Al-Tlory.
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