Prof. Ishaq Oloyede




























Al




THREAT TO PEACE IS CALAMITY

The attachment of Islam to peace Underlines jtg opposition to
any threat to peace. Islam considers an act of injustice as g
threat to peace. It gives man a collective duty of ensuring justice

MS man not to
do injustice nor to allow others to perpetrate injustice. |t states:

And fear tumult or oppression which affects
not only those of you who do wrong. And realize

that God is strict in punishments (Q8:25).

Furthermore, the Qur'an persistently calls man’s attention to
the fact that oppression, injustice, tumult or absence of peace
's worse than death. It emphasizes thus: “Tumult ang
oppression are worse than slaughter”'? (Q:2:217).

The conception that the death of a person is better than bns
being under tumult and oppression, and the factthat g Musm
who is forced to make a choice of two evilsﬁ,fi-s_.zgxpgggﬁd to
choose the less of the two are indicators thata‘Mualim hould
prefer death to subjugation and opprgssion. He lsnot
to commit suicide but to strive toward freedom and ju

fin the process, he is killed, he has earned two
lirst, for not being complacent in the face of opy
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the second for making an attempt to discharge h
Y maintaining justice on earth as a vicegerent of




REDRESS OF INJUSTICE IS A PATH TO PEACE

An armed robber who subdues a property OWNer o silene,

should not be deceived to take absence of resistance fq,

prevalence of peace. Similarly, the resistance of the owner ¢4

the robbery is not a threat to peace but a genuine course g

peace. War might be necessary to ensuré péace. The

existence of “peace-keeping forces” indicates that force, war

or violence might be a means towards peace. Thus, fighting
for justice is a just process of creating genuine peace. The
Qur'an is replete with verses indicating that war should not be

avoided if it is necessitated by assurance of peace.

Jihad. in Islam, implies striving against injustice or in the cause
of God. It does not preclude armed-struggle, though it does
not necessarily mean war or violence. A sincere appraisal of
the Qur'an would reveal that Islam does not shy away from
war in the face of aggression or oppression because if frowns
at oppression, be itfroma Muslim or against a Muslim. Prophet
Muhammad said “No acceptance of harm and no harming (of
others)™®.

In order to ensure justice on earth, God had equipped men
with a means of checking injustice so that peace could prev:ail,
When God was recounting the killing of Jalut (Goliath) by DaLQ
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4 MPLICATIONS OF THE COMPLEXITY OF Human

;t" GS AND THE DIVERGENCE OF TH
gEIN® A PE ACEFUL SOCIETY EIR INTERESTS
oA

world has been partitioned into Nation-states, An
gnifici nt percentage of conflicts in the world today are
,on nation- states. A large number of conflicts are intra-

rhe Vv

‘, tion. [his IS occasioned by not just ethnic or geographical

moundary disputes but also ideological interests and

sifferences: consequently, it will be in the interest of societal

Harmony to identify, recognise and accord equitable treatment

sthe d ferent interest of the members of the society. One of
s ‘major interest s Religion. Religious issues arouse interest
4 sentiments across the globe most probably because the
Jherents of each of the major world-religions exist in virtually
parts of the world. Religion is, therefore, a veritable medium

. international solidarity just as poor-management of religious
-<ues portends danger to peace within and across nations. It
“hus necessary that multi-religions National, such as Nigeria,
1ould adopt just and equitable system for the management

+f religious interests of their citizens in order to ensure genuine

eace and tranquillity.
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